THIEN PHUC

TU DIEN THIEN
E THUATNGU PHAT GIAO

DICTIONARY OF 2€N
& BUDOHIST TERMS

VIET-ANH
VIETNAMESE-ENGLISH

TAP NAM (L-NY
VOLUME FIVE (L-M)



1946

Copyright © 2016 by Ngoc Tran. All rights reserved.

No part of this work may be reproduced or transmitted in any form or by any means, electronic or
mechanical, including photocopying and recording, or by any information storage or retrieval system
without the prior written permission of the author, except for the inclusion of brief quotations.
However, staff members of Vietnamese temples who want to reprint this work for the benefit of
teaching of the Buddhadharma, please contact Ngoc Tran at (714) 778-2832.



1947

LOI GIOI THIEU

Pao hitu Tran Ngoc phdp danh Thién Phiic khong chi 1a mot hoc gid nghién citu khd sau sic vé Phat
phdp, ma con 13 mot Phat tif thuan thianh ludn ging cong tu tip d€ dat d€n con dudng gidc ngd va gidi
thodt. Thién Phiic di bién soan bo tu di€n Phat Hoc Viét-Ngit va Anh Ngif rit k§ ludng. Pdng thdi,
dao-hitu ciing dd bién soan bd Phat Phdp Cin Bin va mudi tip sich gido ly phd thong bing ti€ng viét
dé gitip cdc ban tré mudn tim hiéu Phat phap. Sau khi doc xong nhitng bd séch trén, toi thanh thit tin
than cong difc clia dao hitu, ¢ danh ra hai muci may nim trdi d& nghién cttu va sdng tic, trong lic doi
song & My rat ban ron. Hom nay dao hitu Thién-Phic lai dem ban thio bd Tir Pién Thién va Thuat
Ngit Phat Gido nh toi viét 15i gidi thiéu. Tdc phdm "Tir Dién Thién va Thuat Ngit Phat Gido" dugc
viét biing hai ngon ngit Viét-Anh rat dé hiu. Sau khi doc xong, toi nhan thiy bd sich vdi gan 7.000
trang gid'y khd 16n toan bo viét v& nhitng thuat ngit Thién, nhitng 13i day ctia Phat T8 Thich Ca Mau Ni
va chu T8 vé phudng phap Thién dinh, ciing nhu hanh trang ciia cdc Thién Su Trung Hoa, Pai Han,
Nhat Bdn va Viét Nam.

Mic diu cdc Thién su day ring hanh gid tu Thién khong nén 1é thudc vio vin ty d€ day hay dé
nim bit gido phdp nha Thién bdi vi doc va gidi thich kinh dién khong din dén gidc ngd, nhung hanh
gid tu Thién dirng bao gid quén ring kinh dién ludn déng mdt vai trd quan trong nhat trong viéc tu
hanh: kinh dién gidng nhu bin @6 chi dudng - trong khi bdn dd c¢6 thé chi cho ban chd nao ban nén di
va dua ra mot 16 trinh ngin nhit, ban vAn phai ty minh di trén con dudng Ay. Va khong 1& thudc vao
vin ty doi hdi hanh gid hoc hdi qua thuc tip va kinh nghiém. N6i tém lai, mic diu Thién Phat gido
nhan manh vao thuc tip, hinh gid tu Thién phdi tu tip mdi mong dat dugc cdi thdy ding din vé gido
phép nha Thién, nhung nhitng huéng din bing vin ty van ludn can thi€t cho ngudi méi bit diu tu tap
Thién dinh.

Tudng ciing nén nhic lai 14 Thién dugc TS B6 P& Pat Ma chinh thitc dwa vao Trung Hoa vao
khodng nim 520 sau Tay lich, mic diu né da dén d6 trude day va da phdt trién trong tong Thién Thai.
Nhung vao khodng th€ ky thit hai thi tai mién Bic Viét Nam di c6 nhitng vi Ting ndi ti€ng, dién hinh
1a ngai Khuong Ting Hoi. Ngudi ta tin ring trong ba trung tim Phat gido ¢ dai & Pong A 1a Lac
Duong, Banh Thanh va Luy LAu thi trung tim Luy LAu & Giao Chi 13 trung tim Phat gido diu tién
dudc thanh 1ap dudi triéu Han vao khodng thé& ky thit nhit sau Tay lich. Thdi d6 Luy Lau 1a thd phu
ctia Giao Chi, liic bdy gid 1a thudc dia ctia Trung Hoa. Vi Luy Lau niim giita con dudng giao thuong An
Hoa, nén thdi d6 cdc nha su tién phong An Do true khi d€n Trung Hoa ho déu ghé lai Luy LAu. Vi thé
ma Luy Lau da trd thinh mot diém thuin tién va hung thinh cho cdc doan truyén gido tién phong tir An
Do dé&n luu trd, truyén ba gido 1y nha Phat trudc khi cdc vi ti€p tuc cudce hanh trinh di vé phuong Bic.
Ciing chinh vi th€ ma Ting Poan Luy Lau dudc thanh 1ap trudc cd Lac Duong va Banh Thanh. Vao
thdi d6 trung tAim Luy Lau c6 trén 20 ngdi chiia va 500 Ting si. Chinh ra Khuong Ting Hoi 14 vi Thién
su Viét Nam dau tién; tuy nhién, thién phai Viét Nam chi bit diu dugc thanh 1ap tir thdi Thién su TV
Ni Pa Luu Chi vao th€ ky thit VI ma thoi. Ky that, Phat gido Thién tong Viét Nam chua dudc phat
trién manh cho mai dén nim 580 khi Thién suw Ty Ni Pa Luu Chi, mot vi sw An Do, 1a dé ti ciia Tam
T8 Ting Xdn, trude khi dong Thién Trung Hoa bi chia 1am hai, Bic vi Nam tong, d3 d&€n Viét Nam va
sang 1ap dong Thién Ty Ni Pa Luu Chi. T8 truyén ctia dong Thién diu tién ndy chAm dit sau khi t& thi
28 ctia né thi tich vio nim 1216. Tuy nhién, 4nh hudng clia né con rat manh & phia Bic. Dong Thién
thtt hai tai Viét Nam dugc phét khdi vao cudi thé ky thd VIII bdi mot nha su Trung Hoa tén 1a Vo
Ngon Thong (?-826), mot dé tif cda Thién su Bach Trugng Hoai Hai. TS truyén cda dong Thién ndy
chdm diit vao thé€ ky thi 13, di dong Thién nay van ton tai. Mic di hai dong Thién nay khong con tén
tai nhu nhitng dong truyén thira, nhung chinh hai dong Thién ndy da dit nén méng vitng chic cho Phat
gido Viét Nam. Nim 1069, vua Ly Thanh Ton phat dong chi€n dich Nam ti€n chong lai Chiém Thanh,
trong chién dich niy trong s6 hing trim ngan ti binh bit dudc, c6 mot ti binh rat dic biét dudc dua vé
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kinh @6 Thing Long, mot nha su Trung Hoa tén Thio Pudng. Vi sy hd tr¢ manh mé cda vua Ly
Thénh To6n, dong Thién Thio Pudng di dugc khai sing vao th€ ky thit XI. Sau d6 dong Thién Tric
Lam dudc sd T8 Tran Nhan Tong (1258-1308) khai sing vao cudi thé ky thi XIII. Trong khi LAm T€&
tong duge Thién su Vinh TAy Minh truyén sang Nhat Bin vao thé ky thit XII va Tao Pong dudc truyén
sang Nhat Ban vao thé€ ky tht XIII bdi thién su Pao Nguyén thi & Viét Nam mii dén thé ky thit 17, mot
s06 nha su Trung Hoa m&i sang Viét Nam va sing 1ap nhitng dong Thién Lam T€ va Tao Pong. Ho
dugc cdc chia Trinh § Pang Ngoai cling nhu cdc chia Nguyén & Pang Trong ti€p ddi ndng hau. Cling
thdi d6, Thién phdi Tric Lam ctia Viét Nam ciing dudc phuc hdi. T4t ci nhitng diéu nay cho chiing ta
thay riing Thién di trd thanh mot phan clia ddi song va clia nén vin héa Viét Nam chiing ta trong gan
hai ngan nim nay. Di€u nay c6 nghia 1a khi néi vé mot ddi sdng an lac trong Phat gido ngudi ta nghi
ngay dé€n Thién.

Tbi rdt ddng ¥ vdi dao hitu Thién Phiic vé viéc bién soan by “Tir Pién Thién & Thuat Ngit Phat
Gi4o” vi muc dich ctia ngudi tu Phit 1a “Gidc Ngo va Gidi Thodt” va muc dich ctia Thién ciing 12 nhu
vay, ciing 14 gidc ngd d€ di dén chd vo uu, khong budn phién, khdng lo 4u. Néi cach khic, thién 1a
khong c6 phién nio 1am ndo loan than tim. Hanh gid hanh thién dé dat dugc trang thdi hanh phic va
an lac nhit trong ddi sdng hiing ngay. Pao hitu Thién Phic di nhiét tinh xem xét vé tit cd nhitng gi
bao gdbm trong bo sich nay, vi that d& dang lac 16i trong mot pham trii néi va 1am hau nhu khong c6
gidi han clia cdc Thién Su va cdc Thay Thién Trung Hoa, Nhit Bin va Viét Nam. P€ lam dugc diéu
ndy, dao hitu Thién Phic di cd ging 1am sao cho mdi tir trong bo “Tir Pién Thién & Thuat Ngit Phat
Gi4o” nay 1a mot budc ti€n di gin t6i gidc ngd va gidi thodt ma Pdc Phat di néi d€n hon 2.600 nim
truSc. TOi nghi ring vi nao c6 duyén lanh tham khdo nhitng thuit ngif trong bo “Tir Pién Thién &
Thuit Ngit Phat Gido” ndy va tinh chuyén tu tap thi chic chin sé titng budc git hii dudc su gidc ngd
va gidi thodt moi khS dau phién ndo dé€ di d&€n niém an lac nhit ddi. Vi tinh thin quing ba phép thi,
dao hitu Thién Phiic hy vong riing dng di trinh bay mot cdch ro rang nhitng ¥ nghia ctia Thién va day
dd lich si ciing nhu ti€u sit nhiim dwa ra mot bifc tranh kha ro rang vé su phit trién ctia Thién tai cdc xd
Trung Hoa, Nhat Ban va Viét Nam.

Sau khi tham khio xong tdc pham, toi thanh thiat cim on dao hitu Thién Phiic di bd ra rat nhiéu thi
gid va cong siic trong ddi sdng bé bon & Hoa Ky d€ soan thdo va viét by “Tir Pién Thién & Thuat Ngit
Phat Gido” dé€ cong hi€n cho cdc doc gid hitu duyén v6i Phat Phap s& dugc niém hanh phiic va an lac
vO bién. Pay 12 mot cong didc phdp thi khé nghi ban. Tdi rdt hoan hy tdn than cong dic phép thi trong
viéc hoin tdt mot tic phdm tdn gido va vin héa hi€m hoi nay. Nhitng tip sich nay con 1a sy d6ng gop
quy bdu trong viéc truyén ba Chdnh Phdp. T6i ciing mudn nhian diy chan thanh ca ngdi tinh thin vi tha
ctia dao hitu Thién Phiic, d4 vi su an lac v hanh phic v6 bién clia chiing sanh ma bd ra nhiéu thi git
va ¢ ging khong mét méi d€ hoan thanh tic pham “Tir Pién Thién & Thuat Ngit Phit Gido” ndy.

Hom nay nhan mila Phiat Pan Phat lich 2559 tay lich 2015, tdi rdt hoan hy gi6i thiéu tdc pham “Tir
Dién Thién & Thuit Ngit Phat Gido” do dao hitu Thién Phiic bién soan d&n véi tit ca chu Ting Ni va
Phat tif ciing doc gid bon phuong. PAy ching nhitng 1A mot mén in tinh thin rat quy bdu va that cin
thi€t chdng nhitng cho chu Tiang Ni trong cdc tif vién ma con cho tit cd moi ngudi. Hy vong moi ngudi
déu c6 trong tay bo “Tir Pién Thién & Thuat Ngit Phat Gido” va st dung né nhu Kim Chi Nam trg gitip
minh ti€n siu hon trong viéc tu tdp hiu c6 dudc cudc song an lac va hanh phic ngay trong ltic nay.
That vay, mot khi chiing ta hi€u dudc cot 16i ctia Phat Phdp, dic biét 1a y nghia va phuong phdp hanh
Thién, chiing ta c6 thé dp dung chiing trong d5i s6ng nhiim cai thién thin tim va cudi ciing dat dén
Pao Qua.

Céin Bat
Sa-mon Thich Chon Thanh
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INTRODUCTION

Mr. Ngoc Tran, his Buddha Name Thien Phuc, is not only a Buddhist scholar, but he is also a
devout practitioner who always tries his best to cultivate to achieve enlightenment and emancipation.
He has an extensive knowledge of Buddhism. Thien Phuc is also the author of Vietnamese-English
Buddhist Dictionary, English-Vietnamese Buddhist Dictionary, the Basic Buddhist Doctrines, and ten
volumes of Buddhism in Daily Life. These books help Buddhists understand the application of
Buddhist theory in their daily activities. After reading these volumes, I sincerely commend Thien Phuc,
who has spent more than two decades studying and composing these books, regardless of his busy and
hurried life in the United States. Today, Mr. Thien Phuc Ngoc Tran brought me a draft of his work
called “Dictionary of Zen & Buddhist Terms” which comprises of nine volumes, and asked me to write
an introduction for this work. The work is written in Vietnamese and English and is very easy to
understand. After reading the draft of “Dictionary of Zen & Buddhist Terms”, I found that this work
with almost 7,000 large-sized pages were written about all Zen terms, the Buddha’s and Patriarches’
teachings on methods of resettlement of mind, as well as actions from Ancient Zen Masters from
China, Korea, Japan, and Vietnam.

Even though Zen Masters say that Zen practitioners do not depend on written words to teach or
grasp the Zen teachings because reading and intepreting the Buddhist scriptures will not lead to
enlightenment, but Zen practitioners should never forget the fact that scriptures always play one of the
most important roles in cultivation: the scriptures are like a road map - while the map can show you
where you would like to go and even set out the quickest route, you still must travel the road for
yourself. And not depending on written words requires that practitioners learn through practice and
experience. In short, even though Zen Buddhism places great emphasis on practices, a practitioner
must perform to gain proper insight into Zen teachings, but written guidelines are still necessary for
any Zen beginners.

It should be noted that official introduction of Zen to China in around 520 is attributed to
Bodhidharma, though it came earlier, and its extension to T’ien-T’ai. But by the second century,
Tongkin (North Vietnam) already had several famous monks, especially Sanghapala. It is believed that
among the three ancient Buddhist centers in East Asia, Lo-Yang, Peng-Ch’eng, and Luy-Lau, Luy Lau
center in Giao Chi (Tongkin) was then the first to be founded under the Han Dynasty, around the early
first century A.D. Luy Lau at that time was the capital of Giao Chi, which was then a Chinese colony,
was on the main trade route between India and China, so before landing in China, most pioneer Indian
monks landed in Tongkin. Therefore, Luy Lau became a favorable and prosperous resort for Indian
pioneer missionaries to stay and preach the Buddha’s Teachings before continuing their journey to the
North. And therefore, the Order Buddhism of Luy Lau was founded even before the ones in Lo-Yang
and Peng-Ch’eng. According to the document recorded in an Anthology of the Most Talented Figures
in Ch’an Park, our most ancient Buddhist literary collection, Master K’ang Seng Hui, a monk of
Sogdian origin, was the first Buddhist Master at Luy Lau Center. He was born in Tongkin, where he
was received into the Order of monks afterwards. He became the most famous monk who translated a
large number of Buddhist Canonical books into Chinese and later he visited Nan-King, where he built
the first temple and preached the Dharma. At that time, Luy Lau had more than 20 temples and 500
monks. Hjiang-Jing-Hui was the first Vietnamese Zen master; however, Vietnamese Zen sects only
developed at the time of Zen master Vinitaruci in the sixth century. As a matter of fact, Vietnamese
Zen Buddhism had not developed until 580 when Vinitaruci, an Indian monk, a disciple of the Third
Patriarch Seng-Ts’an, long before its split into northern and southern schools. The first lineage of
Vietnamese Zen Masters ended with the death of its twenty-eighth patriarch in 1216, however, its
influence continued to be prominent in the north (see Ty Ni Pa Luu Chi). The second Zen lineage in
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Vietnam was initiated in the end of the eighth century by the Chinese monk named Wu-Yun-T ung, a
disciple of Pai-Zhang. This lineage of Zen Masters also died out in the thirteenth century, though the
school itself survives. Although the first two lineages of Zen did not survive as lineages, they did lay
the solid foundations for future Vietnamese Buddhism. In 1069, the Ly dynasty’s campaign of
southward expansion against Champa reached its farthest extent, the seventeenth parallel. In the
course of this campaign, a very significant prisoner of war was brought to Thang Long Capital from
captured Champa territory. This prisoner was the Chinese monk Ts’ao-Tang. With the strong support of
king Ly Thanh Toén (1054-1072), Ts’ao-Tang established the Ts’ao-Tang Zen lineage in the eleventh
century. Later, Triic LAm Zen sect was founded by the first patriarch Trin Nhan Tong in the end of the
thirteenth century. While in the twelfth century, the tradition of Lin-Chi school was brought from China
by Zen master Eisai Zenji (1141-1215); and in the first half of the 13th century, the tradition of Soto
school was brought to Japan from China by the Japanese master Dogen Zenji (1200-1253). In Vietnam,
until the 17" century, a number of Chinese monks came to Vietnam and founded such Ch’an Sects as
the Lin-Chi Sect and the T’ao Tung Sect. They were warmlly received by both Trinh Lords in the
North and Nguyen Lords in the South. The Ch’an Sect of Truc Lam was also restored. All these show
us that Zen has become a part of our life and our Vietnamese culture for almost two thousand years. It
is to say, when talking about a peaceful life in Buddhism, people think right away of meditation.

I totally agree with Thien Phuc about the subject of “Dictionary of Zen & Buddhist Terms” for the
purpose of any Buddhist practitioner is “Enlightenment and Emancipation” and the purpose of Zen is
also the same, also reaching the state of mind that is without sorrow or without worry. In other words,
Zen means something that does not disturb the body and mind. Zen practitioners practice zen in order
to obtain the most peaceful state of mind in daily life. Thien Phuc has given the most earnest
consideration as to what to include in this series, as it would be easy to stray into the almost unlimited
field of sayings and doings of the many Chinese, Japanese and Vietnamese Zen Masters and Teachers.
In order to be able to do this, Thien Phuc has tried to make each term in the “Dictionary of Zen &
Buddhist Terms” a step that helps us to approach the enlightenment and emancipation that the Buddha
mentioned twenty six hundred years ago. I think whoever has the opportunity to make a reference to
the “Dictionary of Zen & Buddhist Terms” and dilifently practice will achieve the most peaceful states
of mind. With the spirit of broad Dharma offering, Mr. Thien Phuc Ngoc Tran hopes that he has
presented the Zen ideas clearly and sufficient history and biography to give a pretty clear picture of the
growth of Zen in China, Japan and Vietnam.

After reading these volumes, I sincerely thank Mr. Thien Phuc Ngoc Tran, who has sacrificed so
much time and efforts in his busy life in the United States in order to be able to complete this work and
contribute to our unlimited happiness and peace for all of us. This work is the unthinkable merit of giving of
the Buddhadharma. I am very please to praise the author’s merits for his accomplishment of this rare religious and
cultural work. These books are also a genuine contribution to the propagation of the Dharma. I also want to take
this opportunity to send my appreciation to Mr. Thien Phuc Ngoc Tran for his altruism. For the sake of all beings’
unlimited happiness and peace, he has spent so much time and untiring efforts to complete this work.

By the commemoration festival of the Vesak (Buddha’s Birth Day) in the year of 2559 (2015), I am
glad to introduce this great work to all Monks, Nuns, lay-people and all other readers. This is precious
spiritual nourishment not only for Monks and Nuns in temples but also for everybody. With the hope
that each and everyone of you will possess and to utilize the “Dictionary of Zen & Buddhist Terms” as
a guide to aid in your deeper study of Buddha-Dharma so that we can all have peaceful and happy
lives at the present moment. In fact, when we understand the core meanings of the Buddhadharma,
especially the exact meanings and methods of Zen practices, we can put them into practice in our life
to improve our body and mind and, eventually to attain the Way.

Respectfully
Most Ven. Thich Chon Thanh
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LOT TUA

Pay khong phai 1a bd Ty Pié€n Anh-Viét Viét-Anh binh thudng, diy ciing khong phai 1a Toan Tap
Thuat Ngit Thién. DAy chi 12 mot b sdch nhd gdm nhitng tir ngit Thién va Phat gido cin ban, hay
nhitng tr thudng hay gip trong nhitng bai thuyét gidng vé Thién, v6i hy vong gitp nhitng Phat tir va
hanh gid tu Thién nio mong mudn tim hi€u thém vé nhitng bai gidng vé Thién bing Anh ngit. Pitc
Phat da bit diu thuy&t gidng Phat phdp 26 thé ky vé truSc ma gido 1y that 1a thAm tham rat khé cho bat
cif ai trong chiing ta thiu triét, du biing chinh ngdn ngit cla ching ta. Ngoai ra, khong c6 tir ngit tudng
duong Viét hay Anh nao c6 thé 16t trin dugc hét y nghia clia nhiéu tif ngit Phan Pali va Sanskrit. Lai
cang kh6 hon cho ngudi Viét chiing ta trdnh nhitng dién dich sai 1im khi chiing ta doc nhitng kinh dién
dugc Viét dich tir nhitng kinh dién Dai thira ctia Trung quéc. Trong bd sich nay tdi dd mao mudi bd tat
c nhitng dau clia chit Hoa va Sanskrit cling nhu Pali dugc viét theo miu ty La Tinh vi t6i thi€t nghi
chiing chi 1am cho nhitng doc gid thong thudng boi roi thém ma thoi. Riéng ddi véi cdc bac hoc gid
uyén thim chit Hoa va chit Bic Phan ciing nhir Nam Phan, thi nhitng ddu nay that sy khong can thiét,
vi ho s€ nhin ra dugc ngay nguyén ngit chit Hoa va chit Phan.

Theo truyén thdng Thién, ngudi ta néi gido thuyé&t Thién da c6 tir thdi didc Phat lich st Thich Ca
Mau Ni, ngudi dd truyén lai khdng bing ngon ngit cho mdt trong nhitng ngudi dé tlr tai gidi cha Ngai la
Ma Ha Ca Diép. Truyén thdng nay dé cip dén tén clia hai muci tim vi TS An D0, nhitng ngudi da
truyén lai gido phdp Thién bit ddu tir thdi dtc Phat va Dai Ca Diép, rdi két thic tai An Do véi t6 Bd
Dé Pat Ma. Vao thé ky thit nim, B P& Pat Ma du hanh sang Trung Hoa, noi 6ng da c6 nhitng dé tir
ngudi Hoa. Trong s6 nhitng ngudi ndy, ngudi ta néi ngai da chon Hué Kha 1a ngudi k€ thira chinh thitc
ctia minh. Sau d6 truyén thdng nay theo d6 ma phat trién qua sdu dong truyén thira clia cic TS su
Trung Hoa, két thiic v6i Luc T8 Hué Ning. Chinh vi vay chiing ta c6 thé ci quyét ring tit ci nhiing
hinh thic ctia Thién Phat gido con ton tai d€n ngay nay déu c6 ngudn gdoc tir Luc TS, B6 P Pat Ma,
va ditc Phat lich st Thich Ca Mau Ni. Riéng ddi vdi ngudi Viét Nam, nhu quy vi d biét, gido 1y va
truyén thdng Phit gido da dn sdu vao xa hoi Viét Nam chiing ta tir 20 th& ky nay, va da phan ngudi
Viét chiing ta trong qudc ndi ciing nhu tai hdi ngoai déu tryc ti€p hay gidn ti€p thuc hanh Thién Phat
gido. That tinh ma ndi, ngdy nay Phat tit hay khong Phat tir déu dang tim toi hoc hdi gido 1y ndy nhitng
mong m3 mang va cdi thién cudc séng cho chinh minh.

Nhitng ai nhiét thanh nghién ctu Thién thudng thdy riing sau khi cdi quyén ri ban dau cda né mon
mdi, nhitng budc k& ti€p ddi hdi phdi theo dudi né mot cach ding din di trd thanh chin nin va khong
c6 két qua. C4i kinh nghiém ngd Thién qua that 13 tuyét vdi, nhung van dé thiét yéu & day 12 1am sao
ngudi ta ¢6 thé thé nhap vio kinh nghiém nay? Phai thanh thit ma néi ring van dé nim bit dugc cdi
ngd Thién tuyét diéu ndy mii cho d&€n ngay nay vin con 1a mot 4n sd chwa gidi ddp dugc cho nhiéu
ngudi hAm md Thién trén thé gidi. C6 phai vi ly do da s& ho chua dat d&€n mitc chin chin trong viéc
nghién cttu d€ c6 thé thuc sy tu tip Thién hay khong? Rt ¢6 thé 1a nhu vy, vi da s6 hanh gid mudn tu
thién thudng nghe ddu d6 cdi cau 'gido phap nay bat 1ap vin tu'. DAy qua 12 mot 16i suy nghi sai 1dm vé
Thién. Pong y tu tip Thién khong phdi 12 mot van dé ma cdc hoc gid khong dugc truyén thu cé thé
duong dau chi bing tri thitc hodc bic hoc thudn tiy. Va ciing ddng y chi c6 nhitng ngudi di c6 kinh
nghiém tu thAin mdi c6 thé ban luan vé chii dé nay mot cdch mat thi€t va dang tin cay dugc. Bdi vi
Thién, ty ban tinh clia né khong phdi 1a mot tri€t hoc, ma 13 mot kinh nghiém truc ti€p ma ngudi ta
phdi thAim nhap bing cd con ngudi minh, nghia la biing tit c& thin va tdm minh. Trong Phit gido mot
ngudi phdi trdi qua viéc tu tip c6 nghia 13 mdt ngudi 'hitu hoc'. Hanh gid tu thién nén ludn nhd ring
pham phu, néu khong hoc thi khong bi€t ddu 1a ding dau 13 sai d€ tu tip. Vi th&, néu khdng hoc theo
16i chi din clia cdc Thién su dd dat dao, khong suy nghiém vé nhitng kinh nghiém vé cudc ddi tu hanh
clia ho véi day nhitng tudng thuit vé kinh nghiém ma ho thyc sy dat dudc trong sudt nhitng cudc tranh
d4u trong Thién ctia ho, qué that 1a khong thé nao tu tip Thién ding cich duge. Cdc phdp ngit va tu
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truyén clia nhitng thién su da ching td, trong sudt nhitng thé ky da qua, 13 nhitng tai liéu vo gid cho
ngudi hoc Thién, va nhitng tai liéu d6 da dugc chap nhan va qui trong bdi tit c nhitng ngudi tim ki€m
Thién khip noi trén th€ gi6i nhu 1a cdc hudng dao va ban 1t vo song trén cudc hanh trinh ti€n dén gidc
ngo.

Véi hy vong gitp ting tién ki€n thiic v& Thién va gidp cho nhitng ai vin hing tim ki€m nhitng 15i
chi din vé Thién d€ cho viéc cong phu tu tip Thién dugc d& dang hon, t6i mao mudi bién soan bd Tir
Dién Thién va Thuat Ngit Phat Gido nhé nhoi nay. Nhitng tap siach nay khong nhitng chi bao gdm
nhitng thut ngit, ma con c6 mot sd ciu chuyén vé cudc ddi clia cdc thién su va phdp ngit cda ho. Hy
vong ring tif ndi dung clia nhitng tai liéu nay ching ta c6 thé c6 dugc mdt hinh dnh vé ddi sdng va
hanh trang cia cdc thién su, nhd vy ma chiing ta c6 th& hi€u r6 hon Thién dd dugc thuc su tu tdp nhu
th€ ndo. Vi khong ai c6 di tu cich hon chinh nhitng bac thién su di ddc phip nay dé€ doi tri v6i van dé
tu tap Thién. Do vay, theo thién ¥, tu tip theo guong hanh va nhitng 13i chi day clia nhiing thién su da
ddc phap trong qud khi 12 phuong cdch ding din va an toan nhat dé tu tap Thién.

Vi nhitng 1y do dé, cho d&n khi nio c6 dugc mot bd Tir Pién Thuat Ngit Thién hoan chinh, t6i da
mao mudi bién soan nhitng tit nglt thudng dung ctia Thién Phit gido ciing nhu nhitng tir ngi lién hé véi
Thién Phit gido trong su6t hon hai muoi 1im nim qua. Pdng y 12 c6 rat nhiéu 18i 1Am v sai s6t trong
nhitng tap sdch nhd ndy va con lau 1im nhitng quyén sich ndy mdi dugc xem 1a hoan chinh, tuy nhién,
v6i wéc mong chia x& chan 1y, chiing toi ¢ khong ngan ngai cho xut bdn va truyén b4 nhitng quyén
sdch ndy dén tay moi ngudi. Hon nita, chinh D¢ Tir Phu di tirng day: “Trong phdp B8 Thi, bd thi Phdp
hay bd thi mén qua chan Iy Phat phdp 1 cdch ciing dudng cao tuyét nhit trén doi ndy.”

Mot 1an nita, Hy vong nhitng quyén sich nhd ndy sé& that sy gitip ich cho nhitng ai mudn tim biét
thém vé chin Iy thyc tdnh van hitu. Nhu da néi trén, diy khong phai 13 mdt tuyét tic hoan chinh, vi th&
chiing t6i chan thanh cdm ta sy chi day cia chu hoc gid va cdc bac cao minh.

Tbi ciing xin dugc thim ta thay bon su 12 Hoa Thugng Thich Gidc Nhién, Phap Chi Gido Hoi Phat
Gido Ting Gia Khat ST Thé Gi6i, chu Ting Ni da tirng gitip dé tdi trong ti€n trinh bién soan tap sdch
ndy, cling nhu nhitng ngudi trong gia dinh da trg gitp toi rat nhiu. Va trén hét, tic gid xin truc cung
kinh ciing dudng 1én ngdi Tam Bdo, sau thanh kinh hdi hudng tit cd cong ditc ndy dén ching sanh
muon lodi trong qud khi, hién tai va vi lai. Nhitng mong ai ndy déu thy dudc su 1di lac ctia Phat phap,
dé mot ngay khong xa nao d6, phap gidi chiing sanh ddng sanh vé c5i Niét Ban mién vién.

Anaheim, California
Thién Phic
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PREFACE

This work is not an ordinary English-Vietnamese or Vietnamese-English Dictionary, nor is this a
Total Zen and Buddhist Terminology. This is only a small work that compiles of some basic Zen and
Buddhist terms, and related terms that are often seen in Zen and Buddhist texts in English with the
hope to help Vietnamese Buddhists and Zen practitioners understand more Zen teachings and Buddhist
essays written in English or Buddhist Three Baskets translated into English from either Pali or Sanscrit.
Buddha teachings taught by the Buddha 26 centuries ago were so deep and so broad that it’s difficult
for any one to understand thoroughly, even in their own languages. Beside, there are no absolute
English or Vietnamese equivalents for numerous Pali and Sanskrit words. It’s even more difficult for
Vietnamese people who have tried to read Vietnamese texts partly translated from the Chinese
Mahayana without making a fallacious interpretation. In this work, all the diacritical marks in
Romanized Chinese, Sanskrit and Pali words have been left out, since, in my poor opinion, they would
only be causing more confusing to the general readers. For Chinese, Sanskrit, and Pali scholars, these
marks may not be necessary for they will at once recognize the original characters.

According to Zen tradition, the teachings of Zen are said to date back to the historical Buddha,
Sakyamuni, who wordlessly transmitted them to Mahakasyapa, one of his most talented disciples. The
tradition names a series of twenty-eight Indian Patriarchs who passed the teachings on, beginning with
the historical Buddha and Mahakasyapa, then culminating in India with Patriarch Bodhidharma. In the
fifth century, Bodhidharma traveled to China, where he took on Chinese disciples. From among them,
Bodhidharma is said to have selected Hui-k'o to be his official successor. The tradition then traces its
lineage through six generations of Chinese Patriarchs, concluding with Sixth Patriarch Hui-neng.
Therefore, we can be determined that all forms of Zen Buddhism existing today trace their origins back
to the Sixth Patriarch, Bodhidharma, and the historical Buddha, Sakyamuni. Especially for Vietnamese
people, as you know, Buddhist teaching and tradition have deeply rooted in Vietnamese society for at
least 20 centuries, and the majority of Vietnamese, in the country or abroad, directly or indirectly
practice Buddha teachings. Truly speaking, nowadays Buddhist or Non-Buddhist are searching for
Buddhist text books with the hope of expanding their knowledge and improving their life.

Those who take up the study of Zen Buddhism enthusiastically often discover, after initial
fascination has worn off, that the consecutive steps required for its serious pursuit turn out to be
disappointing and fruitless. The experience of enlightenment is indeed wonderful, but the crucial
question here is, how can one get into it? Trully speaking, to this very day the problem of catching this
wonderful enlightenment remains an unknown matter for most of the Zen enthusiasts in the world. Is
this because most of them have not yet come to a point of maturity in their studies at which they can
actually practice Zen? May be very so, because most of people who want to practice Zen often hear
this phrase 'this teaching does not establish words and letters'. This is really a mistaken way of thinking
about Zen. It is agreeable that the practice of religion through the mystic trance. Zen practice is not a
subject that uninitiated scholars can deal with competently through intellection or formal pedantry. And
it is also agreeable that only those who have had the self-experience can discuss this topic with
authoritative intimacy. Since Zen is not, in its essence, a philosophy but a direct experience that one
must enter into with one's whole being, it is to say with both one's body and mind. In Buddhism those
who still undergo religious exercises means those are still learning. Zen practitioners should always
remember that for ordinary men, if they do not learn, will never know what is right and wrong for their
cultivation. Therefore, it would be impossible to practice correct methods of Zen if one would not learn
to follow the advice of the accomplished Zen Masters, not to reflect on their life-stories; stories that
abound with accounts of the actual experience gained during their struggles in Zen. The discourses and
autobiographies of these Masters have proved, in past centuries, to be invaluable documents for Zen
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students, and they are accepted and cherished by all Zen seekers from all over the world as infallible
guides and companions on the journey towards Enlightenment.

In the hope of helping beginning Zen practitioners further an understanding of Zen and making
things easier for them to search for practical instructions from the past Zen Masters, I venture to
compose this little Dictionary of Zen and Buddhist Terms. These volumes not only include Zen and
Buddhist terms, but they also include a number of short stories of lives of the past Zen Masters and
their teachings. In the hope that from these documents we may obtain a picture of the lives and works
of the Zen Masters, thus getting a clearer idea of how Zen work is actually done. For none is better
qualified than these accomplished Masters to deal with the subject of Zen practice. Therefore, in my
poor opinion, to follow the past Zen masters' examples and instructions is the best and safest way to
practice Zen.

For these reasons, until an adequate and complete Dictionary of Zen and Buddhist Terms is in
existence, [ have temerariously tried to compile some most useful Zen and Buddhist terms, and related
terms which I have collected from reading Zen and Buddhist texts in English during the last twenty-
five years. I agree that there are surely a lot of deficiencies and errors in these booklets and I am far
from considering this attempt as final and perfect; however, with a wish of sharing the gift of truth, I
am not reluctant to publish and spread these booklets to everyone. Besides, the Buddha taught:
“Among Dana, the Dharma Dana or the gift of truth of Buddha’s teachings is the highest of all
donations on earth.”

Once again, I hope that these booklets are really helpful for those who want to know more about
the truth of all nature and universe. As I mentioned above, this is not a completely perfect work, so I
would very much appreciate and open for any comments and suggestions from the learned as well as
from our elderly.

I wish to express my deep gratitude to my original teacher, Most Venerable Thich Giac Nhién,
President of the International Sangha Bhikshu Buddhist Association. I also wish to appreciate all
monks and nuns, as well as everybody in my family who have been helping me a lot in the process of
composing this work. And above all, the author would like first to respectfully offer this work to the
Triratna, and secondly to demit the good produced by composing these books to all other sentient
beings, universally, past, present and future. Hoping everyone can see the real benefit of the Buddha’s
teachings, and hoping that some day every sentient being will be able to enter the Eternal Nirvana.

Anaheim, California
Thién Phic
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CAM TA

Trudc nhat, tic gid xin chin thinh cdm ta Hoa Thugng Thich Gidc Nhién di khuyén khich tic gid
tif nhitng ngay dau khé khiin cia cong viéc bién soan. Hoa Thugng di cung cAp Anh Tang ciing nhu
nhitng sdch gido ly Phat gido khdc. Ngoai ra, Ngai con danh nhiu thi gi qui bdu coi lai bin thio va
gidng nghia nhitng tir ngit kh6 hiéu. K& thd, tic gid cling xin chan thanh cdm ta Hoa Thugng Tién Si
Thich Quéng Lién, Thién su Thich Thanh Ti, Hoa Thugng Thich Tam Chau, Hoa Thugng Thich Chon
Thanh, Hoa Thugng Thich Gidc Lugng, Hoa Thugng Thich Nguyén Pat, Hoa Thugng Thich Gidc
Toan, Hoa Thugng Thich Gidc Tu¢, Hoa Thugng Thich Gidc Ngd, Hoa Thugng Thich TAm Van, Hoa
Thugng Thich Chan Toén, Hoa Thugng Thich Gidc Si, Hoa Thugng Thich Phdp Tédnh, Hoa Thugng
Thich Thich Quéng Thanh, Thugng Toa G.S. Thich Chon Minh dd khuyén tin trong nhitng lic khé
khén, Thugng Toa Thich Minh MaAn, Thich Nguyén Tri, Thich Minh Pat, Thich V6 Pat, Thich Tam
Thanh, Thich H4i Tin, chu Pai Ddc Thich Minh fin, Thich Minh Pinh, Thich Minh Thong, Thich Minh
Nhan, Thich Minh Nghi, cdc Su C6 Thich Nt Dung Lién, Thich Ni Min Lién, Thich Nit Phung Lién,
Thich Nit T4nh Lién, Thich Nit Hién Lién, Thich Nit Diéu Lac, Thich Nit Diéu Nguyét, Thich Nit Diéu
Hoéa, Thich Nir Tinh Hién, Thich Nt Diéu Minh, Thich Nit Diéu Pao, Thich Nitr Chan Thién, Thich Nit
Viét Lién va Thich Nit Nhr Hanh dd khuyén khich tic gid vudt qua nhitng khé khiin trd ngai. Mot s&
da khong ngai thi gid qui bdu duyét doc phian Viét ngit nhw Gido Suw Luu Khon, Gido Su Nghiém Phi
Phat, Gido Su Andrew J. Williams, Sonia Brousseau, Gido Su Pao Khianh Tho, Gido Su V& thi Ngoc
Dung, Sheila Truong, Nguyé&n thi Kim Ngin, Nguyén Minh Lin, Nguyén thi Ngoc Van, Mit Nghiém,
Minh Hanh, Thién Vinh, Minh Tai Tang Nhiéu, Tir Bi Phu Phuong Lan, Tir Bi Qui Phuong Dung, Thién
Tai, Thién Minh, Nhiéu Phan, Hong Van L&, Ly Ngoc Hién, Ting Nhon Tri, Hué Ptc, Minh Chénh va
Diéu H3o. Tdc gid ciing xin chin thainh cdm ta dic biét d€n qui dao hitu Quing TAm, Minh Chinh,
Minh Hanh, Khanh Ly, Y&n Tuyét Ngo, Hoa, Lanh, va Quin di gitp dd tic gia that nhiéu trong nhitng
lic kho khin.

Xin thanh kinh ciing dudng tic pham niy 1én ngdi Tam Bio, k& thi ciing dudng 1&én Thiy Bdn Su,
Hoa Thugng Thich Gidc Nhién, Phdp Chii Gido Hoi Phat Gido Ting Gia Khat ST Th€ Giéi, k€ thit 1a
cting dudng d&€n cha me qu4 ving 12 6ng Lé Vin Thuin va ba Tran Thi Stu, nhac phu TAn Ngoc Phiéu
va nhac miu Tran thi Phan. Téi ciing xin kinh ting tic pham ndy dén hién phu Tuong Thuc, va cdc con
Thanh Phd, Thanh My, Thién Phi da hét minh yém trg cho tic gid hoan tit tic phdm nay. T6i ciing vo
cling bi€t on va cdu an lac luon d&n véi tit cd anh chi em cia toi, nhit 1a chi Nguyén Hong L&, nhitng
ngudi da hét 1ong hd trg tdi hoan tit tic phAm niy.

Ké& dén tic gid xin thanh thit cdm on sy c6 ging tin tuy clia ban duyét doc, dic biét 1a nhitng c6
ging vudt byc ciia Uu Ba Di Tinh M§ Nguyé&n Thi Ngoc Van trong cong viéc cuc ki khé khin ndy.

Cudi cling, tdc gia xin thanh kinh hdi huéng cong ditc ndy dén ching sanh trong sdu dudng phip
gi6i sé dugc sanh vé coi Niét Ban mién vién. T4c gid ciing xin tudng niém dic biét d&€n Thay Bdn Su,
C6 Hoa Thuogng Thich Gidc Nhién. Trudc khi bd sdch ndy dugc xudt ban thi vi B6n Su ddng kinh ciia
t6i 12 Hoa Thugng Thich Gidc Nhién da vién tich vao ngay 3 thang 8 nim 2015. Cau mong mudi
phudng chu Phat ho tri cho Ngai cao ding Phit qudc.

Anaheim, California
Thién Phiic
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Note on Language and Abbreviations

(A) Languages: (B) Abreviations
Chi : Chinese A.D. : Anno Domini
Jap :Japanese (sau Tay Lich)
Kor : Korean B.C. : Before Christ
P :Pali (truée Tay Lich)
Skt : Sanskrit ie. :For example
Tib : Tibetan e.g. :Forexample
Viet: Vietnamese a : Adjective
n : Noun
n.pl : Noun Plural
v : Verb

Words or Phrases that are used interchangeably

Nhéan = Nhon (nghia 1a ngudi)

Nhi't = Nhiit (nghia 12 mot) Nay= Nay

Nhat = Nhut (nghia 13 ngay) Dharma (skt)y=Dhamma (p)
Yét =Kiét Karma (skt)=Kamma (p)
Xiy =Xdy Sutra (skt)=Sutta (p)

Note To Our Readers
LJi ghi chid dén chu doc gia

This booklet is a collection of Zen and Buddhist-related terms, and terms that are often seen in
Buddhist Zen texts, written in both Vietnamese and English. Like I said in the Preface, this is not a
Total and Complete Dictionary of Zen and Buddhist Terms; however, with a wish of share, I hope that
all of you will find this a useful and helpful booklet for you to broaden knowledge on Zen Buddhism—
Quyén sdch nhd ndy chi 1a mdt tip hgp cdc tir ngit Thién va cdc tir ngit c6 lién quan d&€n Phat gido, va
céc tir ngit thudng dudc tim thiy trong cdc sich bdo vé Thién dudc viét biing cd ti€ng Viét 14n ti€ng
Anh. Nhu trén da néi, diy khong phdi 12 bo tir dién hoan hio; tuy nhién, v6i tim nguyén sé chia, toi
mong ring qui vi sé tim thy noi bo sich ndy nhitng diéu bd ich cho viéc md rong ki€n thitc vé Thién
trong Phat gido ctia minh.

Thién Phic
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L

La Ba: Lava (skt)—Lap Phugc La Dy—Mot
khodng thdi gian ngén (60 sit na bing mot hdi thd,
10 hoi thé bé“mg mot la ba)—A division of time, an
instant (60 ksanas are equivalent to a breath, 10
breaths are equal to one lava).

La Ba Na: Ravana (skt)—Vua ctia xit Tich Lan
trudc day, cai tri loai la sat, sau bi Ramacandra
ché& ngu—King of Ceylon and ruler of the
Raksasas, overcome by Ramacandra.

La Bi Na: Ravana (skt)—bPdi hdi—Demanding—
Clamorous.

La Ca Nap: Bhiksu Nagasena—See Na Tién Ty
Kheo.

La Ca: To loiter—To loaf.

La Cau: Laghu (skt)—Anh sang—Light.

La Da Na: Maudgalyayana (skt)—See Ma Ha
Muc Kién Lién.

La Duyét: Rajagrha (skt)—La Viét—La Duyét
Ky Ca La—La Duyét Y&t Lé Hé—La Nha Ngat
Bi Tu—Kinh d6 Vuong X4 clia x& Ma Kiét ba,
noi t8 chitc Pai Hoi K&t Tap Kinh Pién diu tién—
The capital of Magadha, at the foot of the
Grdhrakuta mountain, first metropolis of
Buddhism and seat of the first synod.

La Duyét Ky Ca La: Rajagrha (skt)—See La
Duyét and Vuong X4.

La Duyét Yét Hé: Rajagrha (skt)—See La Duyét
and Vuong X4.

La Pa Na: Ratna (skt)—Bdo vAt—Anything
precious, a gem.

La Pat Pa Né Nhi: Ratna-nimi (skt)—B3io Biic
Bich Chi Curtain Pratyeka-
buddha.

La P4t Na Ba La Mat Bo Tat: Ratna-parimita-
bodhisattva (skt)—Precious Perfection
Bodhisattva—See Bdo Ba La Mat Bd T4t.

La Pit Na Bat Chiét Lé B Tat: See Bio Ba La
Mat B6 Tit.

La Pat Na Ma Céau Tric B Tat: Ratnakara-
bodhisattva (skt)—Bio Tich Bd Tat—IJewelled-
accumulation Bodhisattva.

La P4t Na Né Nhi: See La B4t Pa N& Nhi.

Phiat—Precious

La Pac La: Mahakala (skt)—Krisna-karna (skt)—
See Hic Thién.

La Han: Arhan, arhat (skt)—A La Hdn, qud vi cao
nhit ctia Ti€u Thita—Worthy, worshipful, an
arhat, the saint, or perfect man of Hinayana.

La Han Pao Hién: Rakan-Dokan (jap)—Lo-Han-
T'ao-Hsien (chi)—See Pao Hién.

La Han Pao Tién: Rakan-Dokan (jap)—Lo-Han-
T'ao-Hsien (chi)—See Pao Hién.

La Han Duong: Arhats Hall.

La Han Nhan Thién Su: Zen master Lo-han
Jen—C6 mot vi ting héi thién su La Han Nhin:
"Thé nio 1a y TS su tir TAy sang?" La Han Nhan
hdi ngugc lai: "Ong goi thé nao 1a y nghia?" Vi
Ting k&t ludn: "Nhu vay khdng c6 ¥ nghia gi ndi
cudc bong du nay?" La Hdn Nhan dap: "C6 ch,
ndi chét 1udi clia 6ng d6!" Trong Thién c6 mot
phuong phdp goi 1 "Phdn Van" hay trd 13i theo
kiéu thay vi trd 13i, ngudi bi hdi lai héi ngudc lai
ngudi hdi. N6i chung, trong Thién ciu hdi nao
ciing thodt ngoai théi thudng, nghia 1a phai hdi dé
dugc chi bio; nén ty nhién 15i dép ciing chdng ddp
lai gi hét. Theo thién su Phin Duong, c6 mudi tim
cdch hdi, d6i lai, c6 mudi tdm cdch d4p khdc hin
nhau (see Phin Duong Thap B4t Van). Nhu vay,
mdt cAu phdn vin vAn 12 mot 15i ddp chi€u sdng
vdy. Va day ciing chinh 1a chd khé hiéu ctia Thién
ddi véi 1€ 161 suy nghi thong thudng. Chi bing
danh ty khong dd chuyén tdi y nghia, nhung da 1a
sinh vat c6 1y tri, ching ta khong lam sao trdnh
khong phat biéu bing danh ty. Vi nhitng phdt bi€u
nay mo ho hay sdng slia, con tiy theo s& kién cda
riéng chiing ta. Tuy nhién, n€u hanh gid bi€t cich
st dung nhitng phat biéu bing danh tu ding chd
thi cling c6 1gi lac. Nhu chiing ta thdy dé, hat bui
vang, diu quy th&é may, nhung khi vuéng vao mit
né ciing 1am x6n mit. Nhu viy, viéc cin lam 1a
giit cho mit trong sdng, va diing hat bui vang theo
chd ding ding clia n6—A monk asked Lo-han
Jen, "What is the meaning of the Patriarch's
coming from the West?" Lo-han Jen asked back,
"What is it that you call the meaning?" The
inquiring monk concluded, "If so, there is no
meaning in this coming from the West?" Lo-han
Jen said, "It comes from the tip of your own
tongue." In Zen, there is a method of counter-
questioning, wherein questions are not answered
by plain statements but by counter-questionings.
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Generally speaking, in Zen a question is not a
question in its ordinary sense; that is, it is not
simply asked for information, and therefore it is
natural that what ordinarily corresponds to an
answer is not an answer at all. According to Zen
master Fen-Yang, there are eighteen different
kinds of questions, against which we may
distinguish eighteen corresponding answers. Thus
a counter-question itself is its way an
illuminating answer. And this is where Zen is
difficult to understand by the ordinary way of
thinking. Mere words are insufficient to convey
the meaning, but as rational beings we cannot
avoid making statements. And these statements
are at once puzzling and illuminating according to
our own insight. However, Zen practitioners may
benefit from appropriate statements. As we can
see, it is quite true that gold dust, no matter how
valuable in itself, injures the eye when it gets into
it. Therefore, the necessary thing here is to keep
the eye open clear, and use the gold dust in the
way it ought to be used.

La Hin Qué Sam Thién Su (867/869-928):
Rakan Keishin (jap)—Lo-han Kui-chen (Wade-
Giles  Chinese)—Luohan (Pinyin
Chinese)—Hién nay chiing ta khong c6 nhiéu tai
liéu chi ti€t v& Thién su Qué Sam La Hin; tuy
nhién, c6 mot vai chi ti€t nhd vé vi Thién su nay
trong Truyén Ping Luc, quyén XXI: Thién Su
Qué€ Lam & Vién La Hdn sanh nim 867, qué &
Thudng Son. T thud nhd da dn chay va ndi nhitng
13i hay ho la thudng. Su xuit gia va tho cu tic gi6i
véi dai sur VO Tuéng tai chita Van Tu€. Thoat tién
Qué& Sam hoc Thién v6i Thién su Tuyét Phong
Nghia Tén, nhung khong tham nhiap dugc Pao.
Chinh dé ¥ cia Tuyét Phong 12 Huyén Sa Su Bi,
ngudi di dua Qué Sam dén chd triét ngd. V& sau
ndy, Qué Sim tr§ thanh ngudi ndi phdp cla
Huyén Sa, va 1a thiy ctia Phap Nhian Vian fch—
We do not have detailed documents on Zen

in

Guichen

Master Kui-chen Luo-han; however, there is some
brief information on him in The Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XXI: Zen master Kui-chen was born in
867 from an ancient Chang-Shan. It is said that
from early childhood he could speak very well and
would not eat meat. He left home to become a
monk and received full ordination at Wan-Sui

Temple, under a teacher named Wu-Xiang. Kui-

chen was first studied with Hsueh-feng, but was

unsuccessful at penetrating the Way. It was

Hsueh-feng's disciple, Hsuan-sha, who is said to

have brought Kui-chen to full awakening. Later,

he became a dharma successor of Hsuan-sha Shih-
pei, and the master of Fa-yen Wen-i.

e Ngudi ta biét t6i Qué SAm chd yéu qua mot
s6 1an van ddp v6i dé tir clia 6ng 12 Phdp
Nhin. Trong nhitng vin ban Thién, c6 k€ lai
chuyén nay, mot trong nhitng chd ma ong
dudc nhic t6i 1a thi du thit 20 cda Thong Dong
Luc: "Qué& Sam héi Phdp Nhin: 'Con di dau,
h&i nién trudng cdc nha su?' Phdp Nhin dép:
'Con di lang thang khong muc dich.' Qué Sim
néi: 'Sy lang thang Ay c6 nghia gi? Phdp
Nhin néi: 'Con khong biét' Qué Sam néi: 'Su
ngu d6t 13 cdi gin nhat (ddm nhit).""—Lo-han
Kuei-ch'en is known particularly for several
mondo (questions and answers) with his
principal student Fa-yen that have been
handed down in the Zen texts. One of them is
found as example 20 of the Ts'ung-jung-lu:
"Kuei-ch'en asked Fa-yen, 'Head monk,
where are you going?' Fa-yen said, Tm
rambling aimlessly around.'" Kuei-ch'en said,
'What's the good of rambling around?' Fa-yen
said, 'l don't know.'" Kuei-ch'en said, 'Not
knowing is closest to ignorance."

e Lic dau su hoc Luat rat nghiém, nhung vé sau
s’ tuyén bd ring néu chi giit khong phd luat
khong thoi, khong phai that sy xudt gia, nén
su ra di tim hoc vé6i thién tong—At first he
closely followed the teachings of the Vinaya,
but later declared that just guarding against
breaking the vows and adhering to the
precepts did not equal true renunciation. He
then set off to explore the teachings of the
Zen school.

e Sausu dén Huyén Sa yét ki€n Pai Su Tong
Nhat, vira nghe mot ciu khai phét lién rong
sudt khong ngd—He arrived at Hsuan-Sha’s
place. Hsuan-Sha, who is said to have brought
Kui-Chen erase all his doubts and to attain
full awakening.

e Mot hom Huyén Sa héi su: “Tam gi6i duy
tAm, ngudi biét th€ nao?” Su chi cdi gh€ dua
hdi lai Huyén Sa: “Hoa Thugng kéu cdi 4y la
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€1?” Huyén Sa ddp: “Ghé& dya.” Su thua: “Hoa
Thugng khong biét tam gidi duy tAm.” Huyén
Sa bio: “Ta bdo cdi 4y 1a tre gb, nguoi kéu 1a
€i?” Su thua: “Con ciing goi 1a tre gd.” Huyén
Sa lai bdo: “T4n dai dia tim mot ngudi hi€u
Phit phdp ciing khong ¢6.” Su do ddy cang
dudc khich 1¢ thém—One day, Hsuan-Sha
questioned Kui-Chen, saying: “In the three
realms, there is only mind. How do you
understand this?"”’Kui-Chen pointed to a chair
and said: “What does the master call that?”
Hsuan-Sha said: “A chair.” Kui-Chen said:
“Then the master can’t say that in the three
worlds there is only mind.” Hsuan-Sha said: “I
say that it is made from bamboo and wood.
What do you say it’s made from?” Kui-Chen
said: “I also say it’s made from bamboo and
wood.” Hsuan-Sha said: “I’ve searched across
the great earth for a person who understands
the Buddhadharma, but I haven’t found one.”
Huyén Sa bdo chiing: “Mic dit Qué Sim tang
4n trong chiing, nhung ti€ng tim vang xa—
Hsuan-Sha told the monks: “Although Kui-
Chen did not aspire to a leading position in
the Buddhist community, his reputation as an
adept nevertheless spread widely.

Mot vi Ting hdi: “Thé& nao 1a mot ciu cia La
Hin?” Su ddp: “Ta néi vdi nguoi, lién thanh
hai cdu.”—A monk asked: “What is Luo-
Han’s single phrase?” Kui-Chen said: “If I tell
you it will turn into two phrases.”

Su thugng dugng day ching: “Téng mon
huyén diéu chi 1a th€ iy sao? Hay riéng c6
chd ky dic? Né&u riéng c6 chd ky dic, cdc dng
hiy nén xem cdi gi? Néu khong, ching nén
dem hai chit bén cho 12 Tong Thira. Thé nio
1a hai chit? Nghia la Tong Thtra va Gido
Thira. Cdc dng vira néi d&€n Tong thira lién
thanh Tong thira, n6i d&én Gido thira lién thanh
Gido thira. Chu Thién dic! Phat phip tong
thira nguyén lai do miéng cic dng an 1ap danh
tu, 1am 14y n6i 18y bén thanh. L& iy cAn phai
nhiim trong d6 néi binh néi that, néi vién néi
thudng. Thién dic! Cdc 6ng goi cdi gi 1a binh
that? Ndm cdi gi lam vién thudng? K& hanh
khi't nha bén cin phai bién ranh, ché @& chon
vii; duge mdt it thanh sdc danh ty chita trong
diu tAm, néi ta hoi gidi khéo hay gidn bién.

Céc 6ng biét cdi gi? Ghi nhé duge danh ty Ay,
gidn bién dugc thanh sic Ay. N&u ching phai
thanh sic danh ty, cdc 6ng lam sao ghi nhé
gidn bién? Gi6 thdi thong reo ciing 13 thanh,
ti€ng &ch nhdi, chim, qua, kéu ciing 12 thanh,
sao ching trong 4y ling nghe d€ gidn trach di.
N&u trong 4y c6 hinh thic y t& cing cdc
Thugng Toa. Ché 1Am! Hién nay thanh sic
ddy diy, 12 dén nhau hay ching d&n nhau?
Né&u dén nhau, thi linh tdnh kim cang bi mat
clia 6ng nén c6 hoai diét. Vi sao c6 nhu th&?
Vi thanh x4 Iiing 15 tai 6ng, sic dim dui con
mit 6ng, duyén thi 14p mat huyén vong cla
ong, cang ching dé dang viy. N&u ching dén
nhau, thi chd nao dugc thanh sic? Biét ching?
Pén nhau, ching dén nhau thi bién ranh
xem?—Kui-Chen entered the hall and
addressed the monks, saying: “If you want to
come face-to-face with the essential mystery
of our order, here it is! There’s no other
special thing. If it is something else, then
bring it forth and let’s see it. If you can’t show
it, then forget about it. You can’t just recite a
couple of words and then say that they are the
vehicle of our school. How could that be?
What two words are they? They are known as
the ‘essential vehicle.” They are the ‘teaching
vehicle.” Just when you say ‘essential
vehicle,” that is the essential vehicle.
Speaking the words ‘teaching vehicle’ is itself
the teaching vehicle. Worthy practitioners of
Zen, our school’s essential vehicle, the
Buddhadharma, comes from and is realized
through nothing other than the names and
words from your own mouths! It is just what
you say and do. You come here and use
words like ‘tranquility,” ‘reality,” ‘perfection,’
or ‘constancy.” Worthy practitioners! What is
this that you call ‘tranquil’ or ‘real’? What is
that’s ‘perfect’ or ‘constant’? Those of you
here on a pilgrimage, you must test the
principle of what I'm saying. Let’s be open
about it. You’ve stored up a bunch of sounds,
forms, names, and words inside your minds.
You prattle that ‘I can do this’ or ‘I'm good at
figuring out that,” but actually what can I do?
What can you figure out? All that you’re
remembering and holding on to is just sounds
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and forms. If it weren’t all sounds and forms,
names and words, then how would you
remember them or figure them out? The wind
blows and the pine makes a sound. A frog or a
duck makes a sound. Why don’t you go and
listen to those things and figure them out? If
everywhere there are meaningful sounds and
forms, then how much meaning can be
ascribed to this old monk? There’s no doubt
about it. Sounds and forms assault us every
moment. Do you directly face them or not? If
you face them directly then your diamond-
solid concept of self will melt away. How can
this be? Because these sounds penetrate your
ears and these forms pierce your eyes, you
are overwhelmed by conditions. You are
killed by delusion. There isn’t enough room
inside of you for all of these sounds and
forms. If you don't face them directly then
how will you manage all of these sounds and
forms? Do you understand? Face them or not
face them. See yourself.

Su dirng gidy phit, lai néi: “Vién thudng binh
that 4y 12 ngudi gi? N6i thé nao? Chua phai 1a
ké & trong thon Hoang Di thi bi€t néi thé nao?
b6 1a cdc vi Thanh xua bay chit it gidp dd
hién phdt. Thdi nay khong hi€u phdi qudy,
lién cho 12 toan thit, néi ta riéng cé tong
phong huyén diéu. Phat Thich Ca khong chét
1udi, ching giong véi cdc 6ng c6 chiit it ben
chi hong chi nguc. N&u ludn vé tdi sdt, dao,
dim, tuy ning ma vin con nhe, vi c¢6 khi hét.
K& niy ché bai B4t Nhi lam mu mit chiing
sanh, vao dia nguc A Ty, nudt hoan sit néng
chd bao 1a thong thi. Do d6, ¢& nhon néi: ‘Li
tai héa chd, ching can hé viéc 6ng.’ Trin
trong!”—After a pause, Kui-Chen continued:
“Perfection.”  ‘Constancy.”  ‘Tranquility.’
‘Reality.” Who talks like this? Normal people
in the village don’t talk like this. Its just some
old sages that talk this way and a few of their
wicked disciples that spread it around. So
now, you don’t know good from bad, and you
are absorbed in ‘perfection’ and ‘reality.’
Some say I don’t possess the mysterious
excellence of our order’s style. Sakyamuni
didn’t have a tongue! Not like you disciples
here who are always pointing at your own

chests. To speak about Kkilling, stealing, and
lewdness is to speak of grave crimes, but they
are light by comparison. It’s unending, this
vilification of nirvana, this blinding the eyes
of beings, this falling in the Avici Hell and
swallowing hot iron balls without relief.
Therefore the ancients said: ‘When the
transgression is transformed into the host, it
no longer offends.” Take care!”

e  Su thi tich nim 928, dugc vua ban hiéu “Chon
Ung Pai Su."—He died in 928. After death,
he received the posthumous title “Zen Master
True Response.”

La H4n Qué& Tham: See La Hdn Qué& Sam Thién
Su.
La Han Tuyén Phap: Hsuan-fa Lo-han—See
Tuyén Phap La Han Thién Su.
La HAu (sao): Rahu (skt)—La Ho—La H6—Tén
clla mot ngdi sao che 14p mit trdi mit tring gy
nén nhit thyc va nguyét thuc—Name of a star, or
a spirit (demon) that is supposed to seize the sun
and moon and thus causes eclipses.
La HAu A Tu La: Rahulasura (skt)—La Hiu La A
Tu La—MOot loai A Tu La Vuong hay ddnh nhau
v6i Troi D€ Thich d€ tranh gianh va che 1a4p dnh
sdng cla mdt trdi va mit tring, gy ra cdnh nhat
thuc va nguyét thuc—The asura who in fighting
with Indra can seize sun an moon, i.e. cause
eclipses.

La HAu La: Rahula (skt)—Con goila La Van, La

Hoéng La, La Hiu, Hat La P6 La, Ha La HJ La,

hay La H6 La—La HAiu La la dda con duy nhat

ctia Pdc Phat va cong chda Da Du ba La—

Rahula was the only son of Sakyamuni and

Yasodhara.

La Hau La A Tu La: Rahu-asura (skt)—See La

Hiu A Tu La.

La Hiu La Bat Pa La: Rahulabhadra (skt)—

Arya Rahulata (skt)—Ong von 1a mot cu dan cla

thanh Ca Ty La V&, ma by gi6 la Nepal. Ong 1a

vi t6 thtt 16 trong hai tim vi t6 An P6—A native

of Kapilavastu, in present day Nepal, the sixteenth

of the twenty eight Indian Patriarchs.

La Hiu La Pa: Rahulata (skt)—La Hiu La Pa

ctia thanh Kapila, 13 vi t6 thi 16, ngudi da tu di

chuyén mot ciach ky diéu d&én vuong qudc

Sravasti, ndi d6 ngai da thdy béng nim vi Phat

trén dinh Hiranyavati—Rahulata of Kapila, the
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sixteenth patriarch, who miraculously transported
himself to the kingdom of Sravasti, where he saw
on the Hiranyavati the shadow of five Buddhas—
See Hai Mudi Tam T8 An Po.

La HAu La Vuong: Rahula—M®dt trong mudi A-
Tu-La Vuong—See A-Tu-La Vuong.

La Hiu Vuong: Rahu (skt)—Vua ctia loai A Tu
La: King of asuras—See La Hau.

La H&: Rahu (skt)—See La Hiu.

La Ho: Rahu (skt)—See La Hau.

La Hong La: Rahula (skt)—See La Hiu La.

La Khat Sadi: See La Ngat S4i.

La La Ly: Ldi cdm thdn dung trong thi ca thién—
Exclamatory words used in Zen poems.

La Long Pa Phung: Biia ludi d6n rong bit phung,
¥ n6i khong ché& ngudi khdc—To spread a net to
watch and wait for a dragon, but in fact, to catch a
phoenix. In Zen, the term means to dominate or to
control someone.

La Lung: Raro (jap)—Nets and cages—La
Lung—In China, silk nets and bamboo cages are
used to to catch and keep small birds. In Zen, the
term also has other meanings: 1) Bao pht: To
cover; 2) Tréi budc, kh6ng ch&: To bind or
dominate.

La Ma: Rama (skt)—Hy hay hy lac: Delightful,
joyful—Tén cia mdt loai cdy nhdé: Name of a
grove— La Ma, tén ctia mot vi anh hiing & An Do
thdi ¢8: Name of a hero in old India.

La Ma An Po: Song La Ma phdt ngudn tit A Phu
Han—Helmend, a river rising in Afghanistan.

La Ma Biét Truyén: Ramacaritmanas (skt)—See
La Ma Cdng Hanh Luc.

La Ma Cong Hanh Luc: Ramacaritmanas (skt)—
Cong Hanh Luc Biét Truyén, kinh dién cia An
gido—Hinduism Records of Joy Performance of
conduct.

La Ma Da Na: Ramayana (skt)—See La Ma Dién
Na.

La Ma Dién Na: Ramayana (skt)—Ma Ma Du
Ky, dai tw sy thi cia An gido vao th& ky thit IIT va
thd IV tru6c tdy lich—Hinduism Records of
relating something from the beginning to the end,
written in the third or fourth century B.C.

La Ma Gia: Nhap phdp gidi (phaim Nhip Phip
Gidi cta Kinh Hoa Nghiém)—Entering the realm
of the law.

La Ma Quéc: Ramagrama (sk)—A Ma La
Qudc—Tén clia mdt vuong qudc cd trong viing
bic An bo—Name of an ancient kingdom in
northern India.

La Man Na Téng: Ramannanikaya (p)—Tén cta
mot trong ba tong phdi 16n § Tich Lan. Téng phdi
niy dugc ngdi Ambagahawatta thanh lip & Mién
Dién vao giita th€ ky thit 19—Name of one of the
three major branches of Buddhism in Srilanka.
This school was founded in Burma by
Ambagahawatta in the middle of the nineteenth
century.

La Man Na Phai: Ramanna Nikaya (p)—La Man
Na Tong—M0t trong ba tong phdi 16n nhit trong
Phat gido Sri Lanka, dd dudc sdng ldp vao nim
1865. Hai phdi khic la Siyam Nikaya va
Amarapura Nikaya—One of the three largest
monastic orders of Sri Lankan Buddhism, which
was founded in 1865. The others being the Siyam
Nikaya and the Amarapura Nikaya.

La Man Na Tong: Ramanna Nikaya (p)—See La
Man Na Phai.

La Mon: See Brahmana.

La Nga: Raga (skt)—Tham duyc—Desire—
Covetousness.

La Ngat Sai: Laksana (skt)—Tudng trang cla sy
vat—A distinguishing mark, sign, or characteristic.
La Nha Ngat Bi Tu: Rajagrha (skt)—See La
Duyét and Vuong Xa.

La Nha: Raja (skt)—Qudc vurong—A king.

La Phu: La Son va Phii Son trong tinh Quédng
bong cia Trung Hoa—Mounts Loa Shan and Fu
Shan in Kuang Tung province, China.

La Qui: Trudng 10 La Qui (852-936)—Senior
Venerable La Qui (852-936)—Trudng ldo La Qui
sanh nim 852 tai An Chan, Bic Viét, phdp t& doi
thit mudi dong Ty Ni Pa Luu Chi. Su qué & An
Chau. Thud nhé su di du phuong tim thdy hoc
thién. Sau su gip Thién Su Thong Thién va trd
thinh mot trong nhitng dé ti nSi ti€ng clia thién su
Thong Thién tai chiia Thién Chiing. Sau khi Thay
thi tich, su doi vé chiia Song LAm & Thién Dic
ti€p tuc hoing héa d€n khi thi tich vao nim 936
sau Tay Lich—Senior Venerable La Qui was born
in 852 in An Chan, North Vietnam, the the
Dharma heir of the tenth lineage of the Vinitaruci
Sect, a Vietnamese monk from An Chin. He
wandered to seek good and famous Zen masters
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since he was young. Later he met Zen master
Thong Thién at Thién Chiing Temple and became
one of his most outstanding disciples. After his
master passed away, he moved to stay at Song
Lam Temple in Phu Ninh, Thién Bic to expand
Buddhism until he died in 936 A.D.

La Qui An: Trudng ldo La Qui (852-936)—Senior
Venerable La Qui (852-936)—See La Qui.

La Qui Truéng Lio: See La Qui.

La Sat: Rakshas or Raksasa (skt)—Rasetsu
(jap)—Ma quy trong khi€p ddm, c6 thin hinh den
ngdm, téc dd, mit xanh. La sit ndi ti€ng sat hai
sdt hai con ngudi—A terrifying ghost or demon
with black body, red hair, and green eyes.
Rakshas are reputed to be devoured of humans.
La Sat La: Aksara (skt)—Chit—A syllable, word,
letter.

La Sat Niu: Raksasi (skt)—La Sit Tu—La Xoa
Tu—Loai nit quy. Pdo Tich Lan trudc kia 1a noi
trd ngu cda 500 La S4t Ni—Female demons.
Lanka in Ceylon was the abode of 500 female
demons.

La Sat Qudéc: Mot hon ddo trong An Do Duodng,
ngudi ta néi 1a ddo Tich Lan—An island in the
Indian Ocean, supposed to be Ceylon.

La Sat Ta: La Sit Nam—A male deomn—See La
Sat.

La Sat Thién: Niriti (skt)—Raksamalavata (skt)—
Vi Trdi ki€m sodt hét thdy cdc La Sit, trin giif géc
tdy nam—The deva controlling these demons,
who has his abode in the southwest corner of the
heaven.

La Sat Tu: See La Sat and La Sit Ni.

La Sinh (1733-1799): Tén cia mdt vi cu s Phat
gido kiém hoa si néi ti€ng ctia Trung Hoa vao thé
ky thi XVIII—Name of a Chinese layperson and
a famous painter in the eighteenth century.

La Son Pao Nhan Phuéc Chau Thién Su: Razan
Dokan (jap)—Lo-shan Tao-hsien (Wade-Giles
Chinese)—Luoshan Daoxian (Pinyin Chinese)
Tén ctia mdt vi Thién su Trung Hoa vao thé ky thi
chin. Hién nay chiing ta khong c6 nhiéu tai liéu
chi ti€t vé Thién su La Son Pao Nhan; tuy nhién,
c6 mdt vai chi ti€t nhd vé vi Thién su ndy trong
Truyén Ping Luc, quyén XVII: Thién su La Son
Pao Nhan Phu6c Chau 13 dé t va 13 ngudi ndi
phip ctia Thién st Nham P4u Toan Khoit. Ong
ngudi Trudng Khé, bay gid thudc tinh Phic Kién.

Ngudi ta néi 6ng xuit gia tai ndi Qui Son. Sau khi

tho cu tic gi6i § tudi 21, 6ng lam du Ting va tong

hoc v6i nhiéu bic thAy—Zen Master Luo-shan

Tao-Hsien, name of a Chinese Zen monk in the

ninth century. We do not have detailed documents

on this Zen Master; however, there is some brief
information on him in The Records of the

Transmission of the Lamp (Ch’uan-Teng-Lu),

Volume XVII: Zen Master Luo-shan Tao-Hsien

was a student and Dharma heir of Zen Master

Yan-tou Quanhuo. He came from from ancient

Changxi, now the modern Fujian Province. Upon

leaving home to join the Buddhist orders, he is

said to have first lived at Gui Shan. After
receiving ordination at the age of twenty-one,

Luo-shan traveled widely and met various

teachers.

e Hobi tong hoc v6i Thién su Thach Suong, cé
lan Su héi Thach Suong: "Khi ngudi ta khong
thé tim dudc mot noi an 8n d€ di hay dé & thi
1am th& nao?" Thach Suong ddp: "Thi nén trir
sach." Su cdm thdy khong kh& nhip vé6i ciu
trd 13i va sau dé Su ti€p tuc nhitng cudc du
hanh. R6i Su dén tham yé&t Thién su Nham
PAu Toan Khodt va néu 1én ciing cAu hdi nhu
truc. Nham Pau dap: "Ct d€ mic di hay 8,
dé y lam gi!"—Once, when Luo-shan studied
under Shishuang, he asked, "When one is
unable to find a place where one can go or
remain, then what?" Shishuang said, "Give it
up completely." Luo-shan didn't penetrate this
answer and later he continued his travels.
Then he met Yantou and asked him the same
question. Yantou said, "Going or abiding in
some other place, of what use is it?" Upon
hearing these words Luo-shan woke up.

e Quan Théng Péc Phic Chau thich Phdp vi
ctia La Son. Nén Quan ben thinh Thién su 1am
try tri ng6i chtia trén ndi La Son, va dit tén
ong 1a Thién su Phiap Bdo. Trong ngay khai
dudng, Su thugng dudng budc 1€n tda cao
ngdi, vira sira y 40 ngay ngin lai rdi néi vdi
Téang chdng: "Bdo trong!" Mot lic sau Su lai
noéi: "C6 ai khong lanh hoi thi et buée téi." Co
mot vi Tang bude ra 1€ bdi, Su néi 16n tiéng:
"Khd dit ghé!" Vi Ting chuin bi md miéng ra
hdi, su hét 16n 1én va budc ra khdi phdp
dudng—The governor of Fuzhou tasted the
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flavor of Luo-shan's Dharma. He invited him
to become the abbot of Mount Luo-shan,
naming him Zen Master Fabao (Precious
Dharma). On the day when he opened the hall
Luo-shan entered and took his seat on the
lecture platform. He arranged his robes
carefully, and then he said to the assembled
monks, "Take care!" For some time, the
monks remained, not leaving. After a long
while Luo-shan said, "Those who don't know
come forward." A monk came forward and
bowed. Luo-shan said reprovingly, "It's
terrible." When the monk began to ask his
question, Luo-shan shouted loudly and left the
hall.

C6 mot vi Tang héi La Son: "Ai 1a chia t€ ba
¢Bi?" La Son héi lai: "Ong biét 1am sao in
com khong?" Trong Thién c6 mot phuong
phdp goi 12 "Phdn Van" hay trd 15i theo kiéu
thay vi trd 181, ngudi bi héi lai hdi ngugc lai
ngudi hdi. N6i chung, trong Thién cAu hdi ndo
cling thodt ngoai théi thudng, nghia la phai
hdi @€ dugc chi bio; nén tu nhién 18i dip
ciing ching dédp lai gi hét. Theo thién su Phdn
Dudng, c6 mudi tdim cdch hédi, d6i lai, c6 mudi
tdm cach ddp khac hin nhau (see Phan Duong
Thip B4t Van). Nhu vy, mdt cAu phin vin
van 12 mot 15i ddp chi€u sdng viy—A monk
asked Lo-shan, "Who is the master of the
triple world?" Lo-shan asked him, "Do you
know how to eat rice?" In Zen, there is a
method of counter-questioning, wherein
questions are not answered by plain
statements but by counter-questionings.
Generally speaking, in Zen a question is not a
question in its ordinary sense; that is, it is not
simply asked for information, and therefore it
is natural that what ordinarily corresponds to
an answer is not an answer at all. According
to Zen master Fen-Yang, there are eighteen
different kinds of questions, against which we
may distinguish eighteen corresponding
answers. Thus a counter-question itself is in
its way an illuminating answer.

Mot vi Tang héi: "Con hoan toan thuan phuc,
xin thdy chap nhan con lam dé t&." La Son
hdi: "C6 lanh hoi khong?" Vi Tang ddp: "Con
khong 1dnh hoi." La Son néi: "Tén bay quan

mat rdi!" (Thién co qua mat rdi)—A monk
asked, "With complete submission, I ask the
master to accept me as a student." Luo-shan
said, "Do you understand?" The monk said, "I
don't understand." Luo-shan said, "The arrow
has passed."

e Mot vi Tang héi: "Truéc mit 1a vue sdu mudn
trugng, sau lung 1a cop, s6i, va su tir. Ngay lic
d6 thi tinh th& nao?" La Son ddp: "Tu tai." (tu
tai dugc thi moi nguy hiém déu qua)—A
monk asked, "Just when in front of you is a
ten-thousand-foot cliff and behind you are
tigers, wolves, and lions, then what?" Luo-
shan said, "Be there!"

e Mot vi Tang héi: "Ai 1a chi tam giGi?" La Son
dép: "Ong da dn com chua?"—A monk asked,
"Who is the boss of the three realms?" Luo-
shan said, "Have you eaten?"

e Liic sip 1am chung, Su thugng dudng va ngdi
ngay trudc dd ching. Sau mdt hdi ngdi ling
thinh, Su dudi cdnh tay trdira. Vi Ting chd sy
hi€u 1am y su, ben bdo chu Ting ditng bén mé
trdi lui ra phia sau. Su lai dudi cdnh tay phai,
vi Tang chd sy lai bdo chu Tang ditng bén
phéai ding ra phia sau. Su néi véi dai ching:
"Mudn bdo ddp an Phat khong gi bing k&
thita vd md rong dai gidc. Quay vé di, quay
vé di. Hay bdo trong!" Néi xong St mim cudi
ma thi tich—When Luo-shan was near death,
he entered the hall and sat before the
assembled monks. After some time he held up
his left hand. The head monk misunderstood
Luo-shan's meaning, and had the monks on
the east side of the hall move back. Luo-shan
then held out his right hand. The head monk
had the monks on the west side move back.
Luo-shan then said, "If one want us to repay
Buddha's compassion, the best way is to
propagate the great teaching. Go back! Go
back! Take care!" Luo-shan then smiled and
passed away.

La Thap: Kumarajiva (skt)—See Cuu Ma La

Thap.

La Thap Phap Su: Kumarajiva (skt)—See Cuu

Ma La Thap.

La Thé: Rajni (skt)—Hoang hdu—A queen—A

princess—See La Nha.



1976

La Trai: Lapatra (skt)—Oryoko (jap)—See Bat
Khat Thyc.
La Van:

1) Rahula (skt)—See La Hiu La.

2) (542-616): Tén cta mot vi danh Tang Trung
Hoa vao thdi nha Tuy (581-618)—Name of a
Chinese famous monk who lived in the Sui
Dynasty in China.

La Viét: Rajagrha (skt)—See La Duyét and

Vuong X4.

La Xa: Raja (skt)—Qudc vuong—King.

La Y: Tiét La Y—Y phuc ctia ngudi tu khd hanh
ndi rirng ndi—Coarse garments worn by ascetics.
L4 Boi: Talapanna (p)—Talapatra (skt)—Leaves
of the fan-palm tree—Leaves of Tala tree—La
boi.

La Huéng: Tén clia mot vi cu si Phit gido Trung
Hoa vao thdi nha Pudng (618-907). Ong 1a mot
trong nhitng dé t&r tai gia xuat sic cla Su Kim
Cang Tri Tam Tang. Khi 1am quan trong tri¢u nha
DPuong, 6ng da viét quyén Kim Cang Tri Tam
Tang Hanh Ky—Name of a Chinese famous
layperson who lived in the T'ang Dynasty in
China. He was one of the most outstanding ly
disciples of master Vajrabodhi. When he served as
a mandarin under the T'ang Court, he composed

the book titled "Journal of Vajrabodhi's
Cultivation."
Lac: Sukha (p)—Happiness—Joy—Pleasure—

Lac 12 mot yéu t& thién na c6 nghia 12 an lac hay
hanh phiic yén tinh. “Sukha” ddng nghia véi
“Somanassa.” Pdy la trang thdi thich thd khéng
lién quan dén lac thd vat chat. “Sukha” niy chinh
12 hau qud clia sy tir bé thd vui vat chAit—“Sukha”
is a jhana factor meaning pleasant mental feeling.
It is identical with “joy” or “bliss.” Sukha is
identical with Somanassa, joy, and not with the
sukha of pleasant bodily feeling that accompanies
body-consciousness. This
“Sukha” rendered as bliss, is born detachment
from sensual pleausres; it is therefore explained
as unworldly spiritual happiness
(niramisasukha)—See Bat Phong.

Lac Am: The sound of music.

Lac Am Thu: Nhitng cdy trén cdi nuéc Cyc Lac
ctia Piic Phat A Di Pa, tréi nhac trong con gi6
thodng—The trees in Amitabha’s paradise which
give forth music to the breeze.

wholesome-resultant

or

Lac Ba La Mat: Mot trong bon difc trong Phat
gido. Lac Ba La M4t 12 niém vui vinh hiing ndi
ni€t ban tinh tich, niém vui khéng tru vdo noi
tu6ng cua thdn tim—One of the four nirvana
virtues in Buddhism. The paramita of joy is an
eternal joy of the nirvana—See T Puc (A).

Lac B4n Dé: Bi ket & giita dudng. Trong thién, tir
ndy c6 nghia 12 thién phdp cin phii 1ap tic linh
ngd, khong c6 trinh ty thd 16p. Hanh gid nao con
bi ket & giita dudng ching phai 12 that ngd—To
get stuck in the middle of the path (road, way). In
Zen, the term means an opening up the
intelligence and bring awakening is immediate,
and there are no orders (time frames) for such an
enlightenment. Practitioners who get stuck in the
middle of the path are not real awakened.

Lac Bang: 1) Pat nu6c yén vui: The joyful
country; 2) Th& giéi Tay Phuong Cuc Lac: The
paradise of the West.

Lac Bao Nghiép: Sukha-vedaniya-karma (skt)—
Thudn Lac Tho Nghiép—To receive pleasure or
joy in the flow of karma.

Lac Bién Héa Thién: Sunirmita or nirmanarati
(skt)—Tu Niét Mat Pa—Diéu Lac Héa Thién—
Héa Ty Tai Thien—Lac Héa Thién—Tang trdi
ndi chu thién ty dong ti€p nhan duc lac clia ngudi
khac. Coi trdi thit nim trong sdu cdi trdi duc gidi,
ndi cc vi tr&i biing thin thong ty tai bi€n ra nhitng
niém vui tuyét diéu va vui thich véi nhitng niém
vui dy—Heaven of the automatic reception of
one’s sensual desires. The fifth of the six desire
heavens, where every form of joy is attainable at
will—See Luc Duc Thién.

Lac Ca: Naraka (skt)—See Dbia Nguc.

Lac Can That Ba: Gandharvas (skt)—Indra’s
musicians.

Lac Canh: Paradise.

Lac Can: Sukha (p)—Faculty of pleasure—
Pleasant bodily feeling—Nhiing cdn cta lac thd
hay nidng luc cia su vui—The organs of pleasure
(eyes, ears, nose, tongue, body).

Lac Cian Tran: Roi vio nhitng vong thic hay y
thtc mé 1Am—To fall into  deluded
consciousnesses.

Lac Duc: Ham mudn duc lac trin th€—Desire for
the pleasant or pleasure.

Lac Duong: D€ d6 clia Trung Quéc—Lo-Yang,
the ancient capital of China.
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Lac Pao: Happy course—Happy path.

Lac Dién Ddo: Heretics believe in pleasure—
Dién ddo vi cho ring ddi ndy la vui thich (dién
ddo cho khd 1a vui). Pay 1a mot trong tim dién
ddo thudc Pham phu Td Bién Pdo—Wrong views
on worldly happiness and unhappiness. This is one
of the eight upside-down views which belongs to
the four upside-down views for ordinary people—
See Pham Phu T& Bién Péo.

Lac Poan: Cdi vui khi doan trir dudc phién nio—
Delight in abandonment of afflictions.

Lac DP§: Qudc do vui vé—A happy land.

Lac Hanh Téc Ching: Pleasant progress with
quick comprehension.

Lac Hanh Tri Ching: Pleasant progress with
slow comprehension.

Lac Hu: Gi3 doi: Deceitful, false—Gid mao: To
fake, to falsify, to forge.

Lac Hitu Trang Nghiém Kinh: Sukhavati-vyuha
Sutra (skt)—Sutra of the Amitabha Buddha—Kinh
A Di ba—Pai Thira V6 Lugng Tho Kinh—One of
the three basic sutras of the Pure Land sect—Mot
trong ba bo kinh chi y&u clia trudng phdi Tinh
P6—See Tam Kinh Tinh Do.

Lac Khong: Patilabhasunnam (p)—Emptiness of
Pleasures—See Hai Mudi Lam Cédch Giai Thich
V& Tdnh Khong.

Lac Nhi Lac Tam: Roi vao th hai thit ba. Trong
thién, ciu thi nhi va thd ba chi cho cdu néi bi€u
dat y nghia thong thudng ngoai d&i hay thién
nghia tir 1y tri quy wéc. Hanh gid tu thién nén ludn
nhd riing: "Thién 13 bat 1ap vin tu; gido ngoai biét
truyén, tryc chi nhidn tdm; ki€n tinh thanh

Phat."—Fall into the second or the third sentences.
In Zen, the second or third sentence indicates
worldly normal speeches, or the conventional
reasoning on Zen meanings. Zen practitioners
should always
established by words; it is a special transmission
outside the teachings. It directly points to the
human mind; and through it one sees one’s own
nature and becomes a Buddha."

remember that: "Zen is not

Lac Phap: Religious joy—Niém vui ton gido—Su
an lac cda Phat phdp hay niém vui v6i phdp. Vui
khi nghe hay ném dudc huong vi clia phép, khi thd
kinh Phat t&, khi tao 1ap cong diic, ciing dudng hay
tung niém (diing mii vi cia phap d€ lam cho tim
than vui thd). Theo kinh Duy Ma Cit, ldc ma Ba

Tuian dem mot mudn hai ngan Thién nit cho dng
Duy Ma Cit. Khi 4y 6ng Duy Ma Cat bdo cdc
Thién nif ring: “Ma di dem cdc ngudi cho ta 1di,
nay cdc ngudi déu phdi phat tim Vo thugng Chdnh
ding Chanh gidc. Rdi 6ng theo cin co clia Thién
nit ma néi Phap d€ cho phit y dao, va bio ring
‘cdc ngudi di phat y dao, c6 Phap vui dé ty vui
ché nén vui theo ngii duc nita.”” Thién nt hdi:
“Th& nao 1a Phdp vui?” Ong ddp: “Vui thudng tin
Phit; vui mu6n nghe phép; vui cling dudng Ting;
vui lia ngii duc; vui qudn ngfi 4m nhu odn tic; vui
qudn than t¢ dai nhu rin doc; vui quin nodi nhap
(sdu cdn) nhu khong; vui gin gif dao y; vui 1di ich
ching sanh; vui cung kinh cing dudng buc su
trudng; vui nhin nhuc nhu hoa; vui siéng nhém
cin lanh; vui thién dinh chzzing loan; vui r5i cdu
nhiém ding tri tué sdng sudt; vui mé rong tim B
Pé; vui hang phuc cdc ma; vui doan phién nio;
vui thanh tinh c6i nudc Phat; vui thanh tyu cédc
twéng t6t ma tu cdc cong difc; vui trang nghiém
dao trang; vui nghe phap thim di¢u ma khdng sg;
vui ba mon gidi thodt ma khong vui phi thdi; vui
gin ban déng hoc; vui & chung v6i ngudi khong
phai ddng hoc ma long thuong khdng chuéng ngai;
vui gitip d8 4c tri thic; vui gin thién tri thic; vui
tdm hoan hy thanh tinh; vui tu vé lugng Phdp dao
phim. P6 13 Phip vui cda B Tat—Delight in
Buddha-truth or the religion, or enjoyment of the
dharma. Joy of hearing or tasting the dharma,
worshipping Buddha, laying up merit, making
offerings, repeating sutras. According to the
Vimalakirti Sutra, when Mara-king offered twelve
thousand goddesses to Vimalakirti. At that time,
Vimalakirti said to the goddesses: “The demon
has given you to me. You can now develop a
mind set on the quest of supreme enlightenment.”
Vimalakirti then expounded the Dharma to them
urging them to seek the truth. He declared: ‘You
have now set your minds on the quest for the truth
and can experience joy in the Dharma instead of
in the five worldly pleasures (arising from the
objects of the five senses).” “They asked him:
‘What is this joy in the Dharma?’ Vimalakirti
replied: ‘Joy in having faith in the Buddha; joy in
listening to the Dharma; joy in making offerings to
the Sangha; and joy in forsaking the five worldly
pleasures; joy in finding out that the five
aggregates are like deadly enemies; that the four
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elements (that make the body) are like poisonous
snakes; and that the sense organs and their objects
are empty like space; joy in following and
upholding the truth; joy in being beneficial to
living beings; joy in revering and making offerings
to your masters; joy in spreading the practice of
charity (dana); joy in firmly keeping the rules of
discipline (sila); joy in forbearance (ksanti); joy in
unflinching zeal (virya) to sow all excellent roots;
joy in unperturbed serenity (dhyana); joy in
wiping out all defilement that screens clear
wisdom (prajna); joy in expanding the enlightened
(bodhi) mind; joy in overcoming all demons; joy in
eradicating all troubles (klesa); joy in purifying
the Buddha land; joy in winning merits from
excellent physical marks; joy in embellishing the
bodhimandala (the holy site); joy in fearlessness
to hear (and understand ) the profound Dharma;
joy in the three perfect doors to nirvana (i.e.
voidness, inactivity)
contrasted with their incomplete counterparts
(which still cling to the notion of objective
realization); joy of being with those studying the
same Dharma and joy in the freedom from
hindrance when amongst those who do not study
it; joy to guide and convert evil men and to be
with men of good counsel; joy in the state of
purity and cleanness; joy in the practice of
countless contributory
enlightenment. All this is the Bodhisattva joy in
the Dharma.’

Lac Phap Cuéc: See Lac Phap Tic.

Lac Phap Tic: Feet of delight in truth—Chun lac
phdp, vi nghe va tho tri tAt cd phdp cda chu Phat
néi khéong moédi Iudi—Tirelessly hearing and
holding all teachings spoken by Buddhas.

Lac Phat: Cit téc xuat gia tu hAnh—To shave or
cut off the hair of the head, and become a monk.
Lac Phat Nhiém Y: Cit t6c nhuém do dé trd
thanh nha tu (nhuém xdm mau tring ma ngudi An
thudng mic nhu quan 4o binh thudng)—To shave
the head and dye the clothing, i.e. to dye grey the
normal white Indian garments; to become a monk.

formlessness and as

conditions to

Lac Phim: Cic loai vui vé—Categories of
pleasure.

Lac Pho Thién Su: Rakuho (jap)—Zen master
Luo-Pu—See Lac Phd Nguyén An Thién Su.

Lac Phé Pau Su: Luopu acquiesced to Zen
master Jiashan—Cong 4n néi vé cd duyén Lac
Phd Nguyén An chip nhin & lai tu tip v6i Thién
Su Gidp Son Thién Hoi. Theo Canh Ptc Truyén
Ping Luc, quyén XVII, sai khi Lac Phd rdi chd
cla Lam T&, Su di hanh cuSc rong rd nim trdi,
dé&n Gidp Son, 6ng da dung 1&u va luu lai ndi dé.
Ong & @6 mot naim ma khong hé dén viéng tu vién
ctia Thién su Gidp Son, ciing & cling trén ngon nii
ndy, Gidp Son viét cho dng mdt bifc thu va sai mot
vi Ting mang dén. Lac Phd nhan thu, roi trd vé
chd ngdi xuéng ma khong hé mé thu ra doc. Poan
Lac Phd dua tay dén chd vi Ting lam nhu mudn
n6i: "Ong con cdi gi khic nita khong?" Khi vi
Ting khong tr3 15i, lién bi Lac PhS diing gdy danh
va néi: "Hay vé va néi vdi thiy clia 6ng chuyén
nay." Vi Ting trd vé va k€ lai cho Gidp Son
chuyén xdy ra. Gidp Son néi: "Néu gi md thu, thi
trong ba ngay gi sé dén ddy. Con néu nhu gi
khong mé thu, thi khong ai ¢6 thé citu gi dugc.”
Ba hom sau, Lac Phd d€n. Khi Lac Phd dén trude
mit Gidp Son, dng ta khong 1€ bdi, ma chi ding
khoanh tay truéc nguc. Gidp Son néi: "Ga ma & &
phung, khong thé néi 1a ciing loai dugc. Hay di
di!" Lac Phd néi: "Con dén tir xa, mong tim hoc
gido phdp clia thdy. Mong thdy ti€p nhan!" Gidp
Son néi: "TruSc mit khdng cé xa 1é. Trong day
khong c6 1o Ting." Lac PhS hét 1én. Gidp Son
néi: "Dirng lai! Dirng Lai! Xa 1& ding c6 tho 16
nhu vay. Nguyét dién, ddu bi may che khuat, vin
giong vay. Nhung thung liing va dinh ndi lai khdc
nhau. Khong phdi 1a chuyén xa 1& cda thién ha,
ma 12 chuyén 1am sao sao xa 1& c6 thé lam cho
ngudi khong c6 1udi néi duge kia?" Lac Phd ngo
ngdc khong biét d6i ddp thé ndo. Gidp Son lién
ddnh. Nhon d6 Lac Phd chip nhan & lai tu tip véi
Gidp Son—The koan about the potentiality and
conditions of Luopu acquiesced to Zen master
Jiashan. According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XVII, after Luopu left Lin-chi's place, he
traveled for a year, and then came to Mt. Jia,
where he built a hut and stayed. He remained
there a year without visiting Zen master Jiashan's
monastery (which is on the same mountain),
Jiashan wrote a letter and instructed a monk to
take it to Luopu. Luopu received the letter, then
went back and sat down without reading it. He
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then extended his hand to the monk as if to say
"Do you have something else?" When the monk
didn't answer, Luopu hit him and said, "Go back
and tell your teacher about this." The monk
recounted to Jiashan what had happened. Jiashan
said, "If he opens the letter, then he'll come here
within three days. If he doesn't open it, then no
one can save him." Three days later, Luopu came.
Upon coming before Jiashan, he didn't bow, but
just folded his hands and stood there. Jiashan said,
"A chicken is roosting in a phoenix's nest. They
aren't the same species. Go away!" Luopu said,
"I've come from afar to seek your teaching style. I
ask you to receive me." Jiashan said, "Before me
there is no you. I am not over here." Luopu
shouted. Jiashan said, "Stop! Stop! Don't be crude.
The moon, though eclipsed by clouds, remains the
same. But every valley and peak is different. It's
not that you can't cut off tongues of everyone on
earth. But can you make a tongueless man talk?"
Luopu was lost in thought. Jiashan hit him. Luopu
then acquiesced to Jiashan.
Lac Phé Hoan Huong: Luopu's returning home—
Cong 4n n6i vé& co duyén van ddp gitta Thién su
Lac Phd Nguyén An va mot vi Ting. Theo Canh
Pitc Truyén Ping Luc, quyén XVII, mot vi Ting
hdi Lac Phd: "N&u con mudn quay vé c¢d huong thi
th€ ndo?" Lac Phd néi: "Nha da bi pha sip rdi va
ngudi ciing di chét hét rdi. Vay thi dng di vé chd
nao?" Vi Tang néi: "Trong trudng hdp d6, con s&
khong quay vé&." Lac Ph§ néi: "Anh mit trdi lam
tan chdy tuy&t trudc sian, nhung ai s& quét sach dat
chdy vao trong phong day?" Rdi Lac Phd tung bai
ké:

"Nhudc nguyén qui cd huong,

Thuong thuyén vugt ngii hd.

Pua sdo 1én, tring sao déu trén mat.

Diing tay chéo, mét trgi don 18.

R&i cdt chéo va bd bii hoang tan.

Thugng budm ma rio budc trén chin dao."
The koan about the potentiality and conditions of
questions and answers between Zen master Luopu
and a monk. According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XVII, a monk asked Zen master Luopu,
"What if I want to return to my country home?"
Luopu said, "The houses are demolished and the
people are dead. To where would you return?"

The monk said, "In that case I won't go back."
Luopu said, "The sun melts the snow at the front
of the courtyard, but who will sweep the dust that
has drifted into the room?" Luopu then recited the
following verse:
"If your resolve is to return home,

Then board the boat

That ferries over the five lakes.

Raise the boat pole;

Stars and moon are hidden.

Stop the oar; the sun is alone.

Slip the moorage

And leave the baneful shore.

Hoist the sail

And set off on the true way."
Lac Phé Lam Chung: Luopu's final time of
death—Cbdng 4n néi vé cd duyén vin ddp giita
Thién su Lac Phd Nguyén An va thi gid Ngan
Tung. Theo Canh Pic Truyén Ping Luc, quyén
XVII, khi Thién su Lac Phd ¢6 bénh, ngai ndi véi
chiing Ting: "Né&u ldo Ting khong thi tich ngay
mai thi cling chi vai ngdy sau ma thdi. H6m nay
lao Ting c6 mot viéc mudn héi may dng. Néu cho
ring ddng thi trén dau lai gdn thém dau. Néu néi
ring sai thi phai chém dit ddu dé ciu s6ng." Ting
chiing néi: "Nii xanh khong cat budc. Khong can
mang dén du6i 4nh sdng ban ngay." Lac Phd néi:
"Liic nay la ti€t gi ma in néi ki€u d6?" Lic d6 c6
Su Ngan Tung néi véi Lac Phd ring: "Rdi hai con
dudng 4y, thinh Hoa Thugng dimg héi." Lac Phé
n6i: "Khong ding vay. Hay néi lai 1an nita xem."
Ngan Tung néi: "Con néi chua tron ven." Lac Phd
néi: "Lio Ting khong cin biét néu dng ndi tron
hay khong tron." Ngan Tung néi: "Con ddp Hoa
Thugng mdt cach bat kinh." Lac Phd im ling. Budi
t6i hom d6, Lac Phd bao thi gid goi Ngan Tiing
vao phudng trugng, néi: "Xa 1& ngay nay do6i ddp
véi ldo Ting rit c6 ¥ nghia. Cdi hdi clia xa 1& ting
hgp vdi cdi hdi cla tién su. Tién su dd day: "Trude
mit khong phai phdp. Y tai tru6c mit. Khong phai
Phdp tru6c mit, ching phai chd mit tai d€n dugc.'
Hiy néi xem cdi nao 13 ciu chi y&u? Né&u néi
dugc, 1ao Tédng s€ trao y bat cho 6ng." Ngan Tung
n6i: "Ngan Tung khong hoi." Lac PhS néi: "Ong
nén lanh hdi, hdy néi di!" Ngan Tung ndéi: "Ngan
Tung that 1a khong biét." Lac Phd nat dudi ra, rdi
n6i: "KhS that! Khd That!" V& sau nay Huyén
Gidc binh vé viéc nay, néi: "N&u Su Ngan Ting
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n6i dng khong lanh hoi, thi Lac Phd sg riing y bat
s& bi ket lai v6i minh." Ngay hom sau trong budi
tham van ban trwa, mot vi Ting khac hdi Lac Phé
vé cudc dam thoai ngay hom true. Lac Phd néi:
"Thuyén tu khong chéo trén séng trong. Eo bién
hep db dé thi ngdng gd mdt cdch vo dung." Sau
khi n6i xong nhitng 16i nay thi Su thi tich—The
koan about the potentiality and conditions of
questions and answers between Zen master Luopu
and his attendant, Yan-tsung. According to the
Records of the Transmission of the Lamp (Ch’uan-
Teng-Lu), Volume XVII, when Luopu felt sick, he
said to the monks, "If I don't die tomorrow then it
will be soon after. Today I have one question to
ask you all. If you say this is it, then you are
putting a head on top of your head, If you say this
isn't it, then you're seeking life by cutting off your
head." The monks said, "The green mountain does
not lift its feet. Don't carry a lamp in broad
daylight." Luopu said, "Why talk in such a way at
a time like this?" At that time a monk named
Yancong spoke to Luopu, saying, "Apart from
these two roads, I ask the master not to ask."
Luopu said, "That's not it. Speak again." Yancong
said, "I can't say it entirely." Luopu said, "I don't
care if you can say it entirely or not." Yancong
said, "I answered you undeferentially." Luopu
then was quiet. That evening he had his attendant
summon Yancong, and then said to him, "Your
answer today had meaning. You are in accordance
with understanding my late teacher's meaning. He
taught, 'What is in front of the eyes is not the
Dharma. Consciousness is in front of the eyes. It is
not Dharma that is in front of the eyes. It is not
what meets the ear and eyes." The Luopu said,
"Now tell me, what phrase is the 'guest,' and what
phrase is the 'host.' If you can tell them apart, then
I'll give you the robe and bowl of succession."
Yancong said, "I don't understand." Luopu said,
"You can understand." Yancong said, "I really
can't do it." Luopu shouted and said, "How awful!"
Later, Xuanjue commented on this, saying, "If
monk Yancong says he doesn't understand, then
Luopu is afraid that the bowl and robe will be
stuck to him." The next day during the noon
session, a different monk asked the master about
the previous day conversation. Luopu said, "The
boat of compassion is not rowed across pure

waves. In a narrow strait the disciple futilely put

out a wooden goose." After speaking these words,

then Luopu passed away.

Lac Phé Nguyén An Thién Su (834-898):

Rakuho Gen'an (jap)—Lo-p'u Yuan-an (Wade-

Giles  Chinese)—Luopu  Yuanan  (Pinyin

Chinese)—Hién nay chiing ta khong c6 nhiéu tai

liéu chi ti€t v& Thién su Lac Phd Nguyén An; tuy

nhién, c6 mot vai chi ti€t Iy thi vé vi Thién su nay
trong Truyén Ping Luc, quyén XVII: Thién su

Lac Phd 1a dé tif ctia Thién Su Gidp Son Thién

Hoi. Ong ngudi gc & Lan Du, biy gid toa lac

trong tinh Giang Ty ngay nay. Ong tho cu tic

gi6i & tudi 20, lau thong kinh dién va gido phép.

Ban diu 6ng hoc Thién va l1am thi gid cho Thién

st Lam T& Nghia Huyén. Vé sau, d&n tu tip & chd

Gidp Son Thién Hdi trong nhiéu nim, trd thanh

ngudi ndi phdp cho Gidp Son. Sau khi rdi chd Gidp

Son, thoat tién dng dé&n song tai L& Chau, bay gid

1a L& Quan trong tinh H5 Nam, trén niii Lac Phd,

ndi ma éng cé duge tén nii ciia minh. Roi 6ng dén
song va day Thién tai T6 Khé trong tinh H6 Nam
ngay nay. Lac Phd ndi ti€ng 13 mot Phap Su tai

gidi, hoc trd clia dng dén tir khip moi mién cia xi

Trung Hoa—We do not have detailed documents

on Zen Master Luopu Yuanan; however, there is

some interesting information on him in The

Records of the Transmission of the Lamp (Ch’uan-

Teng-Lu), Volume XVII: Zen Master Luopu

Yuanan was a disciple of Zen master Jiashan

Shanhui. He came from ancient Linyou, now

located in modern Jiangxi Province. Ordained at

the age of twenty, he was well versed in Buddhist

scriptures and doctrine. He studied under Linji I-

hsuan and served as his attendant. Later he

practiced under Jiashan Shanhui for many years,
becoming his Dharma heir. After leaving Jiashan,
he first lived at Lizhou, now Li County in Hunan

Province, on Mt. Luopu, where he gained his

mountain name. Then he lived at Suxi in modern

Hunan Province. Luopu was known as a skilled

expounder of Dharma, and students came from

throughout China to study under him.

e Ban d4u Lac Phd hoc Thién véi cdc Thién su
Thiy Vi vd Lim T€&. Lim T& thudng hay
truc ching khen Su ring: "Pay la mot miii
tén cla tong Lam TE. Ai ddm ngin trd mii
nhon ctia n6?" LAm T€ di ban truyén Phip
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cho Lac PhS véi Phdp hiéu 1a Di Vién—At
first, Luopu studied Zen with Zen masters
Shui-Wei and Linji. Linji once praised Luopu
before the congregation, saying, "Here is an
arrow of the Linji school. Who dares to
withstand its point?" Linji bestowed Dharma
transmission upon Luopu, giving him the
Dharma name "Already Complete".

Khi Lac Phd xi 1y chifc vu thi gid cho LAm
T&, mot vi gido dién su d&€n gip LAm T€. Lam
T& héi vi su: "N&u c6 mot ngudi hidu cd tam
thira thap nhi gido, va mot ngudi khdc khong
hiéu gi cd, 6ng néi xem hai ngudi d6 gidng
hay khdc nhau?" Vi gido dién su n6i: "C4i ma
ho hiéu 1a gidng. Cdi ma ho khong hiéu Ia
khdc." Lac Ph8 xen vao néi: "Lam sao ma su
c6 thé néi modt viec nhu vay? N6i lam chi
chuyén 'ddng' va 'di'!" Lam T& nhin Lac Phd
va n6i: "Con lam gi vay?" Lac Phd hét 1én.
Lam T€ cho vi gido dién su vé, rdi hdi Lac
Phd: "Con nghi chuyén hét 1do Ting c6 thich
hgp khong?" Lac Phd néi: "Hop 1y." Lam T€&
bén diing giy danh Lac Phd. [t 1au sau dé6, khi
Lac Phd chuén bi r&i chd Lam t€, Lam T&
hdi: "Ong di dau?" Lac Phd néi: "Con di vé
huéng Nam." Lam T€ diing gy vé mot vong
tron trén khong, rdi néi: "Chung qua cdi vong
trdon nay rdi hin di." Lac Phé lai hét. Lam t&
diing gdy ddnh Lac Phd. Poan Lac Phd 18 bdi
va tir biét ra di. Ngay hom sau, Lim t€ thugng
dudng va néi: "Dudi c6ng ctia LAm T& 1a mot
con cd chép dudi dé. Lic diu va vy duoi, roi
bdi vé Nam. Lio Tiang khong bi€t n6 s& chét
dudi trong binh cdi chua cda ai day."—When
Luopu was acting as Linji's attendant, a
scriptural master came to meet with Linji.
Linji asked the scriptural master, "If there is a
person who understands the three vehicles
and twelve divisions of scripture, and there is
another person who does not understand the
three vehicles and twelve divisions of
scripture, then do you say these two people
are the same or different?" The scriptural
master said, "What they understand is the
same. What they don't understand is
different." Luopu interjected, saying, "How
can you say such a thing? Talking about
'same' and 'different'!" Linji looked at Luopu

and said, "What are you doing?" Luopu then
shouted. Linji sent away the scriptural master,
then asked Luopu, "Do you think it's
appropriate to shout at me?" Luopu said,
"Yes." Linji then hit him. Some time later,
when Luopu prepared to leave Linji. Linji
asked him, "Where are you going?" Luopu
said, "I'm going south." Linji took his staff and
drew a circle in the air. Then he said, "Pass
through this and then go." Luopu shouted.
Linji hit him. Luopu bowed and then left. The
next day, Linji entered the hall and said,
"Beneath the gate of Linji is a red-tailed carp.
Shaking its head and wagging its tail, it goes
south. I don't know in whose pickled
vegetable pot it will drown."

M6t hom, thién su Lam T& hdi Lac Phd: "Mot
ngudi diing heéo ddnh, mdt ngudi hét, 6ng thay
ngudi nao gin dao hon?" Lac Ph§ dap:
"Khong ngudi nao gin hét." Lim T& hoi:
"Vay thi sao mdi 1a gin dao?" Lac Phd bén
hét to "Ha!" Lam T& bén vung gay dap Lac
Phd. L6i vung gay 1a thi doan dn ¥ clia Pic
Son, thudng 12 ngugc véi 161 hét ctia Lam T&;
nhung & ddy LAm T¢€ lai dung gdy, con ngén
tuyét ky cla su lai do ngudi hoc trd Lac Phd
st dung mot cdch ngoan muc—One day, Zen
master Lin-chi asked Luo-Pu, "One man has
been using a stick and another resorting to the
'Kwatz!" Which of them do you think is more
intimate to the truth?" "Neither of them!"
Answered Luo-pu. Lin-chi asked, "What is the
most intimate then?" Luo-pu cried out
"Kwatz!" Whereupon Lin-chi struck him. This
swinging of a stick was the most favorite
method of Te-shan and stands generally
contrasted to the crying utterance of Lin-chi;
but here the stick is used by Lin-chi and the
"Kwatz!" is taken up in a most telling manner
by his disciple Luo-pu.

Sau do, Lac Phd di hanh cudc rong rd cd nam
trdi, d&én Gidp Son, 6ng da dung 1&u va luu lai
noi d6. Ong & d6 mot nim ma khong hé dén
vi€ng ty vién ctia Thién su Gidp Son, ciing &
clng trén ngon ndi nay, Gidp Son viét cho
ong mot bic thu va sai mot vi Tdng mang
dén. Lac Phd nhan thu, rdi trd vé chd ngdi
xudng ma khong hé md thu ra doc. Poan Lac
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Phd dua tay dén chd vi Tang lam nhu mudn
n6i: "Ong con cdi gi khdc nita khong?" Khi vi
Ting khong tra 15i, lién bi Lac Phd dung giy
ddnh va n6i: "Hiy vé va néi vdi thdy clia 6ng
chuyén nay." Vi Ting tr§ vé va k€ lai cho
Gidp Son chuyén xdy ra. Gidp Son néi: "N€&u
gd md thu, thi trong ba ngay gi sé dén day.
Con néu nhu g khong mé thu, thi khong ai c6
thé citu gi duge." Ba hom sau, Lac Phd dén.
Khi Lac Ph8 dén trudc mit Gidp Son, 6ng ta
khong 1& bdi, ma chi ding khoanh tay trudc
nguc. Gidp Son néi: "Ga ma & & phung, khong
thé néi 1a ciing loai duge. Hay di di!" Lac Phd
néi: "Con dén tir xa, mong tAm hoc gido phdp
clia thdy. Mong thiy ti€p nhin!" Gidp Son
néi: "Trudc mit khong c6 xa 1. Trong diy
khong c6 ldo Ting." Lac PhS hét 1én. Gidp
Son néi: "Dung lai! Ding Lai! Xa 1€ dung c6
tho 15 nhu viy. Nguyét dién, dau bi may che
khudt, vin gidng vdy. Nhung thung liing va
dinh nii lai khdc nhau. Khong phdi 1a chuyén
xa 1é cda thién ha, ma 1a chuyén lam sao sao
xa 1& c6 thé 1am cho ngudi khong c6 1uGi néi
dugc kia?" Lac Phd ngo ngdc khong biét ddi
ddp th€ ndo. Gidp Son lién dinh. Nhon d6
Lac PhS chdp nhin & lai tu tip vdi Gidp
Son—Then, Luopu traveled for a year, and
then came to Mt. Jia, where he built a hut and
stayed. He remained there a year without
visiting Zen master Jiashan's monastery
(which is on the same mountain), Jiashan
wrote a letter and instructed a monk to take it
to Luopu. Luopu received the letter, then
went back and sat down without reading it. He
then extended his hand to the monk as if to
say "Do you have something else?" When the
monk didn't answer, Luopu hit him and said,
"Go back and tell your teacher about this."
The monk recounted to Jiashan what had
happened. Jiashan said, "If he opens the
letter, then he'll come here within three days.
If he doesn't open it, then no one can save
him." Three days later, Luopu came. Upon
coming before Jiashan, he didn't bow, but just
folded his hands and stood there. Jiashan said,
"A chicken is roosting in a phoenix's nest.
They aren't the same species. Go away!"
Luopu said, "I've come from afar to seek your

teaching style. I ask you to receive me."
Jiashan said, "Before me there is no you. I am
not over here." Luopu shouted. Jiashan said,
"Stop! Stop! Don't be crude. The moon,
though eclipsed by clouds, remains the same.
But every valley and peak is different. It's not
that you can't cut off tongues of everyone on
earth. But can you make a tongueless man
talk?" Luopu was lost in thought. Jiashan hit
him. Luopu then acquiesced to Jiashan.

Mot hom, Lac Phd héi Gidp Son: "Lam sao
ngudi ta ¢6 thé thuc ching cdi chd khong duge
Phit ma d€n?" Gidp Son néi: "Pudc sing
ngan dim 16 hinh tuéng. Trong phong ldo
Téang 1on xon." Lac Ph8 cling néi: "Mit trdi
budi sdng 1én va tring dém khong con thdy 1a
th€ nao?" Gidp Son néi: "Rong ngim trdi
chiu, nhung c4 16i khong théem dé€ y."—One
day, Luopu asked Jiashan, "How does one
realize the place that isn't reached by
Buddhas and demons?" Jiashan said, "A
candle illuminates a thousand miles of forms.
Inside my room I'm confused." Luopu also
said, "How is it when the morning sun has
risen and the night moon is not visible."
Jiashan said, "In the dragon's mouth is a pearl,
but the swarming fish don't notice it."

Khi Gidp Son sip thi tich, Su néi: "Mot nhdnh
Thach PAu! Nhin xem! Nhin xem! Ong thdy
cudi ciing sdp thi tich." Lac Phd néi: "Khong
phdi vdy dau!" Gidp Son néi: "Tai sao?" Lac
Phd néi: "Nha 6ng Ay c6 nii xanh." Gidp Son
néi: "NE&u thit nhu thé thi gido phdp cla ta sé
khong dd v&." N6i xong Gidp Son thi tich—
When Jiashan was about to die, he said, "The
Shitou branch! Look! Look! The last teacher
passed away." Luopu said, "Not so." Jiashan
said, "Why?" Luopu said, "His house has a
green mountain." Jiashan said, "If indeed
that's so, then my teaching won't collapse.”
Jiashan then passed away.

Sau khi Gidp Son thi tich, Lac PhS di d&€n Sim
Duong, gip ngudi ban cii. Ho néi vé chuyén
1in tranh trong thdi bich hai Phit gido, va
ngudi ban cii héi: "Ong chay trén & ddu trong
thdi bach hai?" Lac Phd néi: "T6i chi & tai
trong chdn chg bia ma thdi!" Ngudi ban cii
hdi: "Sao ong khong di dén chd khong c6
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ngudi?" Lac Phd néi: "Chd khong ngudi thi ¢
@i trd ngai diu." Ngudi ban cii hdi: "Chd chg
bta lam sao dng trén tranh duge?" Lac Phd
néi: "Tuy tai trong chdn chg biia nhung dau c6
ai bi€t to6i." Ngudi ban cii ching biét néi the
ndo, lai héi: "Gido phdp ctia chu Phat, truyén
thira d&€n chu T8, khi nhitng gido phdp nay
khong con che diu nifa thi th€ nao?" Lac Phd
néi: "C4i 6ng gid nha qué ngdi trudc clra
khong néi d&€n chuyén triéu dinh." Ngudi ban
cii hoi: "Y 6ng mudn néi gi?" Lac Phé néi:
"N&u ngudi ta khdng gip nhau, thi cudi cling,
khong c6 thi gi ¢ ma tiét 16 c3." Ngudi ban
cii néi: "Khi mot ngudi khong phai tir triéu
dinh dé&n gip ong, dng c6 thé néi hay khong
n6i?" Lac Phd néi: "Pai dung khong thé do
ludng duge! Chi thdy dugc trong nhitng hoan
cdnh gay go ma thoi."—After Jiashan passed
away, Luopu went to Cenyang where he
encountered an old friend. They talked about
hiding out during the Wuchang era
suppression of Buddhism, and his friend
asked, "Where did you flee during the
persecution?" Luopu said, "I just remained in
the middle of the market." His friend said,
"Why didn't you go where there weren't any
people?" Luopu said, "What problems are
there where there are no people?" His friend
asked, "How did you escape by being in the
market?" Luopu said, "Although I remained in
the middle of the market, no one knew me."
His friend was perplexed. he also asked, "The
teachings of all Buddhas, the transmission of
all the ancestors, when these were not
concealed, then what happened?" Luopu said,
"Before an old rustic's door, there is no talk of
the affairs of the royal court." His friend
asked, "What do you mean by this?" Luopu
said, "If one doesn't encounter others, after
all, nothing is revealed." His friend said,
"When someone who's not from the royal
court arrives and you meet him, can you
speak with him or not?" Luopu said, "The
great immeasurable function! It's seen in
arduous circumstances."

Mot hom c¢6 mot vi Ting d€n hdi thién su Lac
Phd vé& y chi Pat Ma, Su vira go cAy phat ti
vao gh€ may vira néi: "Hiéu khong?" Vi Ting

thd thiét 1a khong hiéu, va St lai néi nhu vay:
"Mot ti€ng sdm dot nhién giita troi, hét thdy
thé gian déu sitng sot, nhung con &ch tan ddy
gi€ng khong nging diu 1én mot chit." Phai
ching Lac Phd mudn 4m chi vi Ting dang héi
12 con &ch dudi ddy gi€ng? Ludi ctia Lac Phd
qua 1 nhon va chua 1am sao 4y. Khi Lac Phd
g0 cdy phat tif vao gh€ miy ma khong trd 15i,
chi hdi 'ong c6 hi€u khong', c6 1& ngai mudn
nhic nhd vi Ting ring 6ng ta di mot 1an 1a
&ch ngdi dusi ddy gi€ng ma khong hay biét.
Vi Ting nén sdng mit ra d€ c6 thé nhin thdy
Y chi, ching phdi thd nhian 1a khong hiéu.
Nhung vi Tidng khong nhin thdy; va d6 1a 1y
do tai sao Lac Phd phdi qué trdch vi Ting nhu
vay—One day, a monk came and asked Zen
master Luo-pu about Bodhidharma's coming
from the West, and the master striking his
straw-chair with the duster (hossu), said, "Do
you understand?" The monk confessed his
inability to understand, and the master gave
this to him, "A sudden thundering up in the
sky and the whole world is taken aback, but a
frog way down in the bottom of the well has
not even raised its head." Did Luo-pu want to
imply the inquisitive monk the frog in the
bottom of the well? The master's tongue was
so sharp and sarcastic. When Luo-Pu stroke
his straw-chair with the duster (hossu), and
asked the monk if he understood, perhaps he
wanted to remind the monk that he had
already been once a frog way down in the
bottom of the well and did not know the fact.
The monk should have his eye already
opened and could have seen into the meaning
without confessing that he did not understand.
But he failed; and that was the reason for
Luo-pu's reproach.

Su thi tich vio mot ngay dau thing 12 Am
lich, nhim diu nim 898—He passed away on
the first day of the twelfth lunar month; it was
the beginning of 898.

Lac Qua:
1) Qud an lac cda Niét Ban, xa lia moi sinh

diét—1Joyful fruit—Nirvana.

2) (1884-1979): Tén ctia mot vi danh Tang Trung

Hoa vao th€ ky XX—Name of a Chinese
famous monk in the twentieth century.
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Lac Quan Hay Bi Quan: Optimism or
Pessimism—C6 mot sd ngudi nhin ddi bing bi
quan théng khd thi ho lai bd qua nhitng cim gidc
bAt toai vdi cudce ddi, nhung khi ho bit ddu bd qua
cudc séng vd vong nay d€ thir tim 18i thodt cho
minh bing cdch ép xdc khd hanh, thi ho lai ddng
kinh t&m hon. Nhiéu ngudi cho ring dao Phat bi
quan y€m th& vi quan diém dic sic clia né cho
ring th& gian nay khong cé gi ngoai sy dau khd,
cho dé&n hanh phiic rdi cling phdi két cudc trong
dau kh&. That 1a sai 1dm khi nghi nhu viy. Pao
Phat cho riing cudc sdng hién tai vira c¢6 hanh phiic
vita ¢6 khd dau, vi n€u ai nghi ring cudc ddi chi
toan 12 hanh phic thi ké d6 sé& phdi khd dau mot
khi cdi goi 12 hanh phic chdm dit. Pidc Phat cho
ring Hanh phiic va khd dau 16ng nhau trong cudc
séng hiing ngdy cia chiing ta. Néu ai khong biét
ring hanh phic 12 mam cla dau khd, ké d6 s& vo
ciing chdn nidn khi dau khS hién d&€n. Vi thé ma
Dic Phat day ring chiing ta nén nhin thifc dau
khé 12 dau khd, chap nhan né nhu thuc ki€n va tim
céch chong lai né. Tir @6 ma Ngai nhan manh dén
chuyén can, tinh tAn va nhin nhuc, ma nhin nhuc
1a mdt trong luc @6 Ba La Mat. N6i tém lai, theo
quan diém Phat gido, ddi c6 khd c¢6 vui, nhung ta
khong dugc chdn nin bi quan khi dau khé ap dén,
ciing nhu khdng dudc truy lac khi hanh phiic dén
tay. C4 hai thit khd vui déu phdi dudc chiing ta
dén nhan trong dé dit vi hiu ring dau khd nim
ngay trong hanh phic. Tir sy hi€u biét nay, ngudi
con Phit chon thuin quyét tinh tin tu tip dé bién
kh$ vui tran th€ thinh mot niém an lac siéu viét
va mién vién, nghia 13 lic ndo ching ta ciing thodt
khdi moi hé luy ctia vui va khd. Chiing dén rdi di
mot cdch ty nhién. Ching ta lic ndo ciing séng
mot cude song khong lo, khdng phién, khong nio,
vi chiing ta bi€t chic ring moi viéc rdi sé qua di.
Quan di€ém clia Phat gido ddi vdi bi quan va lac
quan rat sang td: Phit gido khong bi quan ma ciing
ching lac quan vé cudc sdng con ngudi. Hai thdi
cuc lac quan va bi quan déu bi chin ding bdi hoc
thuyét trung dao clia Phit gido—There are some
people who regard this life as a life of suffering or
pessimists may be tolerated as long as they are
simply feeling dissatisfied with this life, but when
they begin to give up this life as hopeless and try
to escape to a better life by practicing austerities
then they are to be

or self-mortifications,

abhorred. Some people believe that Buddhism is
pessimistic because its significant viewpoint on
the idea that there is nothing but hardship in this
world, even pleasures end in hardship. It is totally
wrong thinking that way. Buddhism believes that
in this present life, there are both pleasures and
hardships. He who regards life as entirely
pleasure suffer when the so-called
“happiness” ceases to exist. The Buddha believes
that happiness and sufferings intertwine in our
daily life. If one is ignorant of the fact that
pleasures can cause hardships, one will be
disappointed when that fact presents itself. Thus
the Buddha teaches that one should regard
hardship as hardship, accepting it as a fact and
finding way to oppose it. Hence his emphasis on
perserverance, fortitude, and forebearance, the
latter being one of the six Perfections. In short,
according to the Buddhist view, there are both
pleasures and hardships in life, but one must not
be discouraged when hardship comes, or lose
oneself in rapture of joy when pleasure comes.
Both pleasures and hardships must be taken alike
with caution for we know that pleasures end in
hardship. From this understanding, sincere
Buddhists will be determined to cultivate
diligently to turn both worldly pleasures and
hardships to an eternally transcendental joy. It is
to say that we are not bound to both worldly
pleasures and hardships at all times. They come
and go naturally. We are always live a life without
worries, without afflictions because we know for
sure that everything will pass. The Buddhist point
of view on both optimism and pessimism is very
clear: Buddhism is not optimistic nor pessimistic
on human life. Two extremes of both optimism
and pessimism are prevented by the moderate
doctrine of Buddhism.

Lac Quan (1902-1987): Tén clia mdt vi danh
Ting Trung Hoa vao th& ky XX—Name of a
Chinese famous monk in the twentieth century.
Lac Quéc: See Lac Thd.

Lac Sanh: Happy rebirths—See Tam Ching Lac
Sanh.

Lac Sanh Hoan Hy Bé T4t: Vajrahasa (skt)—Pai
Ti€u Minh Vuong—Kim Cang Ti€u B T4at—The
great laughing king (Ming-Wang).

will
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Lac Sinh Thién: Ba c6i trdi sd thién, nhi thién va
tam thién ma ngudi tu dat tdi trong t thién
thien—Three heavens of the four dhyana
heavens—See T Thién Thién (I, II, IIT).

Lac Su: Nhitng sy viéc tao ra vui vé—Pleasing
things.

Lac Ta Anh Ti: Pictures of the sense objects left
in one's mind—Theo Duy Thitc Hoc, nhitng vong
tudng diy 1én chi 12 béng ddng cia luc trin. Va
Duy Thitc Hoc goi tit c& nhitng hinh dnh clia hay
ngdn tir con vang lai trong tdm minh 1a "Lac Ta
Anh TG", tc 12 bong ddng ciia sdu trin roi rét lai
trong tang thic ctia minh—According to the Study
of the Mind-Only, false thoughts are simply the
objects of the six sense objects. And the Mind-
Only calls "all the words and images remaining
imprinted in our mind" the remaining objects of
the sense objects, the images left in our Store
Consciousness.

Lac Tam Lac T: Roi vao thd ba thd tu—Fall into
the third or the fourth sentences—See Lac Nhi
Lac Tam.

Lac Tam Mudi: Samadhisukha (skt)—Hanh phic
khdi sinh tir trang thdi tip trung cia tim. Nhitng vi
chua c6 thé 1én d&€n hang Bb Tt thi qud mé dim
vao hanh phic ctia Tam Mudi va quén mat thé
gi6i bén ngoai ma tai ddy c6 rat nhiu ching sanh
chua gidc ngd dang mong chd sy gidi thodt. Loai
ngudi theo Phat gido ty min ndy thudng bi Piic
Phat 1én 4n nghiém khic—The bliss arising from a
concentrated state of mind. Those who have not
yet able the
Bodhisattvahood are too deeply drunk with the
beatitude of a samadhi, forgetful of the outside
world where so many unenlightened ones are
waiting for emancipation. This class of self-
complacent Buddhists is severely indicted by the
Buddha.

Lac Tan My Mao: Rung hét 16ng may. Trong
thién, tir nidy dugc dung d€ chi trich hanh gid ha
ngit ma chua kh& hop vdi tthién phdp—Total loss
of the eyebrows. In Zen, the term is used to
criticize practitioners who understand Zen through
words that are not suitable for methods of
mysticism (Zen).

been to rise to rank of

Lac Tap: Joyful accumulation—Su tich tdp nhitng
niém vui.

Lac Thang Bang Gidi: Con cua bi bé trong ndi
nuée soi, c6 nghia 1a cdi chét di ap d&n roi—A
crab in a pot with boiling water. The term means
the death is rushing in (waiting).
Lac Thanh Tinh Tam: Blissful pure mind.
Lac Thao: Ha thip dia vi cda minh. Trong nha
thién, cdc bac thién su thudng ha thap dia vi hoiic
tu cdch ctia minh d€ tiy thuan v6i kha ning clia
dd dé trong viéc din ddt va day dd ho—To lower
one's position. In Zen, Zen master usually lower
their position or manner so that they can accord
with their disciples' capabilities in guiding and
teaching them.
Lac Thdo Pam: N6i quanh co—To beat about the
bush—Tortuous speeches—Sinuous
conversations.
Lac Thio Hédn: Ké cuép & ring (luc 1am thdo
khau). Trong thién, tf ndy chi mot vi Ting tim
thuong—A forest robber. In Zen, the
indicates a mediocre monk.
Lac Thao Luc Nién: Rakuso-Rokunen (jap)—
Falling among weeds six years—See Luc Nién
Khé Hanh.
Lac Thiing Trang Nghiém Than: Delighting in
Superb Adornment Deity (Spirit).
Lac Than: Deva musicians—Lac Can Thét Ba.
Lac Than Vin: Roi vao 15i néi thuyét gidng (vin
tu)—Fall into the words of preaching—Fall into
the establishment of words.
Lac Thi: Jihi (skt)—Giving happiness—Ngudi bd
thi v6i tran ddy niém vui: Joyful giver—HY thi x4
(vui vé ciing thi): Joyful giving—Tén ctia Trudng
Gi4d Tu Pat hay C4p Cb Poc: Joyful giver, name
of Sudatta or Anathapindika—Ldi nguyén ctia mot
vi Bd T4t 12 dem lai niém hanh phiic cho tit c3
chiing sanh biing cdch cttu ho thodt khdi khd dau:
A Bodhisattva's vow is giving happiness by saving
all sentient beings from suffering.
Lac Thién: Deva musicians—Lac Can That Ba.
Lac The: Sukha-vedana (skt)—Pleasant bodily
feeling—Khi nhin 1anh cdnh thuén tinh thi thin
tim vui vé—The sensation or perception of
pleasure.
Lac Thd: Abhirati (skt)—Land of Nirvanic Bliss.
1) Chi cdi Tinh By ciia ddc Phit A Di ba—
Refers to Amitabha's Pure Land.
2) Tén cbi Tinh P clia Pitc A Stic Bé Phat & vé

term
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phuong dong cua vii try (Kinh Phdp Hoa,
phim Héa Thanh Du): Abhirati (skt)—Happy
land—Hoan Hy Quéc—Diéu Hy Qudc—The
happy land, or paradise of Aksobhya, east of
our universe.
Lac Thé Diéu Am Théan: Joyfully Uttering
Sublime Sounds Deity (Spirit).
Lac Thuc Binh Qua: The fall of ripened apples—
See Thuc Binh Qua.
Lac Thuyét: Peyyavajja (p)—Vui vé thuyé&t phdp
khong biét chdn, thuy&t mot cdch vo ngai ding
nghia ding chit—Pleasure in speaking—Pleasant
speech—Joy in preaching or telling the way of
salvation; joy in that which is preached. It is also
called Pratibhana, bold and iluminating discourse,
or freedom in expounding the truth with correct
meaning and appropriate words—See Ti VO
Ngai.
Lac Thuyét Bién Tai: See Lac Thuyét and T Vo
Ngai.
Lac Thyc: Thitc dn cho tinh cdAm—Food for the
emotion.
Lac Tién Nghi: Tén that: To suffer losses—Chiu
thiét thoi: To put up with a loss.
Lac Tiét: Chiu thiét thoi—To put up with a loss.
Lac Tram: Ké lira ddo dugc vi nhu loai siu bo—
A humbug—Trickster—Impostor—Deceiver.
Lac Tri T& Thién: Pleasant abiding in the four
jhanas.
Lac Truéc: Tham dim chdp trude vao duc lac cda
cudc sdng hién tugng—The bind of pleasure
binding to the phenomenal life.
Lac T&: Quii La—Ao khoic bén ngoai—
Overcoat.

Lac Tuéng: Perception of pleasure.

Lac Vao Ta Kién Va Khong Hiéu Y Kinh: To go
astray and to miss the intent of the sutras.

Lac Vin Thai: Ciu né vao viéc trau chudc ting
chit tirng cau néi—To stick too much to polishing
up every word and every sentence.

Lac Vi: Dadhi (skt)}—Coagulated milk such as
cream—Vi clia vdn sita ching han nhu kem (vi bo
chua), mdt trong nadm vi ctia sita va phé sdn cta
n6. Tong Thién Thai so sdnh né vdi thai ky thit hai
clia gido thuyét Ti€u Thira—Sour, one of the five
tastes. T’ien-T ai compared the second period of
the Hinayana with this.

Lac Vé Lac Pién P3o: Wrong views on worldly
happiness and unhappiness.

Lac Xoa: Laksa (skt)—Lac Sa—MuGi van—One
hundred thousand.

Lac Xi: Ctu cénh: End (Finality)—Y: The mind
or thoughts.

Lac Y: Roi vao khdi niém, y nghia—To fall into
concepts and meanings.

Lai: Agama (skt)—Pé&n: Coming—Tuong Lai:
Future.

Lai Co: Hoc nhin d&n tham hoc—Practitioners
who come to seek for instructions.

Lai Do: Su thé ngd ddi v6i thién phdp hay lanh
ngd yéu chi nha thién—A comprehension of the
important meanings or aim of Zen.

Lai Duy: Sylvain Levi—MG6t trong nhitng hoc gid
Phat gido ngudi Phdp rat ndi ti€ng vao thé ky thi
19, theo gido su Bapat trong Hai Ngan Ndm Tram
Nam Phat Gido, thi Sylvain Levi 1a ngudi cé cong
lao dic biét trong viéc nghién cifu Phit gido qua
ti€ng Phan. Ong c6 kién thitc thAm sdu vé tiéng
Trung Hoa, Tay Tang va Kuchean, nhd dé ong c6
thé cho xui't ban mdt s6 kinh sdch clia Phat gido
Pai Thira. Nim 1892, dng cho xudt bin 1in diu
tién, chuong diu cta bd Phat S& Hanh Tdn va
cling trong nim nay, 6ng tim dudc hai ban dich
ti€ng Trung Hoa clia bd Di Lan Pa Van Pao. Nim
1905 6ng d&n Népal, luc tim trong cdc thu vién &
day mot 1an nita va vié€t nén cudn “Le Népal” ndi
ti€ng clia dng. ndm 1907, 6ng vi€t mot bai nghién
clfu quan trong vé by Divyavadana va nim 1911,
ong cho in mot s6 doan trong kinh thu Phit gido
bing ti€ng Kuchean. nim 1912, 6ng viét mdt cudn
sich quan trong vé nhitng chd duyét sira trong
Kinh Phdp Ci. Trong thdi gian ndy dng xuit bin
bd Satapancasatika-stotra, va vao nidm 1912 6ng
phét hi€én mot truyén ¢8 tich thudc Bi Hoa Kinh
trong ngdn ngit Tokharian. Nam 1918 cung véi Th.
Stcherbatsky, 1an ddu tién 6ng cho xudt ban tip
Kosasthana trong by Yasomitra’s Sphutartha, va
qua nim sau 6ng lai tim thdy bo Nairatmya-
pariprccha. Ong con phat hién ra bd Mahakarma-
vibhanga, mot ban dich ra ti€ng Phan ctia bo Phan
Biét Cin Bdn Nghiép Kinh thuoc Kinh Trung Bo
va da cho xuat bdn cudn sdch nay véi cdc ban dich
ra ti€ng Trung Hoa vao nim 1932. Trong khodng
thdi gian 1929-1931, cung véi gido su Junjiro
Takakusu, 6ng dda xudt bdn 3 tip sdch cda
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Hobogirin va mot cudn Tir Pién Biach Khoa vé
cdc thuat ngit Phat gido bing tiéng Trung Hoa,
ti€c thay cudn tir di€n niy chwa hoan tit thi xay ra
cudc thé chién thit hai. Sy phét hién 16n nhat cla
Sylvain Levi 12 nhitng kinh sdch tiéng Phan clia
Duy Thiic Tong, con viéc phét hién ra ban ti€ng
Phan ctia bd Pai Thira Trang Nghiém Kinh 1a mot
su kién quan trong trong viéc nghién cttu vé Pai
Thira. Nam 1907, 6ng cho xuat bdn bd kinh nay
v6i mot ban dich bing ti€ng Phdp va mot bai gi6i
thi¢u vé Duy Thic tong. Mot phat hién quan
trong khdc cia 6ng 1a bd d6i Nhi Thadp Tung va
Tam Thap Tung ciing véi cdc ban ludn gidi vé hai
bd sdch nay, dudc 6ng cho xuit bin vio nim
1925. Nam 1934, cuing v6i S. Yamaguchi, 6ng cho
xuit ban Trung Bién Phin Biét Tung, mdt bin vin
trinh bay c6 hé thong vé Du Gia Duy Thifc tong
nhu dudc thiy trong bd Thich clia ngdi The Than
v€ cudn Trung Bién Phan Biét Kinh clia ngai Di
Lic. Céc tic phdm ndy roi sing cho mdt thdi ky
tim t&i clia lich st Phit gido va nhiéu hoc gid xut
ching nhu Poussin, Stcherbatsky, va nhitng ngudi
khdc & nén quan tim dé€n viéc nghién ctu Du
Gia Hanh Tong hay Duy Thitc Tong von 13 giai
doan sau cling cda triét 1y dao Phat tai An bo—
One of the most famous French Buddhist scholars
in the nineteenth century, according to Prof. Bapat
in the Twenty-Five Hundred Years of Buddhism,
Sylvain Levi who rendered unique service to
studies in Sanskrit Buddhism. He was endowed
with a profound knowledge of the Chinese,
Tibetan and Kuchean languages, which enabled
him to give the first critical editions of a number
of Mahayana texts. In 1892 he published, for the
first time, the first chapter of the “Buddhacarita”
and in the same year discovered two Chinese
translations of “Milinda-panha. In 1905, he came
to Nepal, explored its libraries anew and wrote his
famous “Le Nepal.” In 1907, he wrote a critical
study of Divyavadana and, in 1911, published
fragments of Buddhist texts in the Kuchean
language. In 1912, he wrote an important work on
Dhammapada recensions. During the same period,
he published the Satapancasatika-stotra and in
1912 discovered a legend of the Karuna-pundarika
in the Tokharian language. In 1918, he brought out
with Th. Stcherbatsky the first Kosasthana of
Yasomitra’s Sphutartha and in the following year

he discovered the Nairatmya-pariprccha. He also
discovered the Mahakarma-vibhanga, a Sanskkrit
version of the Cula-kamma-vibhanga-sutta of the
Majjhima-nikaya, and published it with its
Chinese version in 1932. During 1929-31 he
published with Prof. J. Takakusu three books of
Hobogirin, and an encyclopedic dictionary of
Chinese Buddhist terms, which unfortunately
remained incomplete on account of the Second
World War. Sylvain Levi’s greatest discovery was
the Sanskrit texts of the Vijnanavada of Buddhism
while that of the Mahayanasutralankara was a
milestone in Mahayana studies. His edition of this
text with a French translation and an exposition of
Vijnapada appeared in 1907. His major discovery
was the twin texts, the Vimsatika and the
Trimsatika with their commentaries, which he
published in 1925. In 1934 he edited with S.

Yamaguchi the Mahayana-vibhaga-tika, a
systematic ~ exposition, of the Yogacara-
Vijnaptivada as contained in Vasubandhu’s
Bhasya on the Madhyanta-vibhaga-sutra of

Maitreya. These works illuminated a dark period
of Buddhist history and many eminent scholars
like Poussin, Stcherbatsky and others became
interested in the study of Yogacara which was the
final phase of Buddhist philosophy in India.

Lai Ma Péon Pao Su: Kuruma Takudo (jap)—Tén
ctia mot Thién su clia tong Tao Pong Nhat Bin—
Name of a Japanese Soto Zen master.

Lai Nghénh: Nhitng ngudi tin va hanh tri theo
Phat, khi 1am chung sé dugc chu Phat va chu Bd
Tét tir ¢6i Cuc lac dén dén vé Tinh Po—The
coming of Buddhas to meet the dying believer and
bid welcome to the Pure Land.

Lai Nghénh Tam Phat: C6 ba vi Phit lai nghénh:
A Di Pa, Quin Am, va Th& Chi—The three
special welcomers: Amitabha, Avalokitesvara,
and Mahasthamaprapta.

Lai Nghénh Tam Toén: See Lai Nghénh Tam
Phat.

Lai Nién Cénh Hitu Tan Diéu Tai, Nao Loan
Xuédn Phong Khuédc Vi Huu: In the year to come
there will be more fresh shoots, swaying
distractedly in the spring breeze that blown ever
gently—Theo Pai Hu¢ Tong Cdo Thién Su Ngit
Luc, mot hom, Thién su Pai Hué Toéng Cédo (1089-
1163) thugng dudng day ching: "Ta khong giong
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130 gia Van Mén, dem hu khdng ma nhét vao 16
hang." N6i xong, Su bdng dua cdy gdy clia minh
1én trudc Ting chiing va ti€p tuc: "CAy gdy ndy
khong thudc hitu, khong thudc v, khong thude
huyén hitu, khong thudc titc Khong." Rdi Su dong
ciy gdy xudng dit bido: "Pham phu, Thanh vin,
Duyén gidc, Bd Tit ai theo cin tdnh ndy ma tho
dung c4i nay. Nhung v6i cdc Thién Tiang nhu may
ong thi khdc. V6i mdy ong, cidy giy nay 1a coi
ngudn clia hai cda oan. Khi muén di, miy ong
khong thé di. Khi mudn ngdi, miy 6ng khong thé
ngdi, tit cd chi vi cAy giy nay. Budc t6i lién bi
cdy giy chan diu; bude lui lién bi ciy giy thoc
vao miii. Ta héi mady ong, c6 ai khong chit khing
chiu 15i clia ta ching? N&u c6 hiy budc ra diy,
tuong ki€n véi cdy gdy. N&u khong thi 'Lai nién
cdnh hitu tan diéu tai, ndo loan xuin phong khu6c
vi huu' (sang nim van con khiic gdy méi, ndo loan
gié xudn chua chiu thoi)."—According to Zen
master Ta-hui Tsung-kao’ s Records of Teachings,
one day, Zen master Ta-hui Tsung-kao entered
the hall and addressed the monks, saying, "I am
not like Yun-men the old master who contrives to
scrape out a cave prison in the vacuity of space.”
So saying, Ta-hui brusquely held out his staff
before the monks and continued, "This staff is not
to be classed as being, nor as non-being, nor as
Maya-like existence, nor as of empty suchness."
Ta-hui then held his staff up straight on the floor,
and declared, "Common people, Sravakas,
Pratyeka-buddhas, and Bodhisattvas, each
according to his original nature makes use of it.
But the different thing with you who are Zen
monks; for you this staff is the source of terrible
annoyances. When you want to walk, you are
unable to walk; when you want to sit, you are
unable to sit, all because of the staff. Advance a
step, and you are led astray; retrace a step, and
your nose is hurt. I ask you! Is there any one who
is not quite satisfied with me? Then, let him come
out before me and have an interview with the
staff. If there is none, then, 'In the year to come
there will be more fresh shoots, swaying
distractedly in the spring breeze that blown ever
gently."

Lai Phuc Thién Su (1319-1391): Tén ctia mot

vi Thién su Trung Hoa, thudc phdi Tung Nguyén,
tong LAm T& vao thdi nha Nguyén bén Trung Hoa

(1280-1368)—Name of a Chinese Zen master of
the Tsung-Yuan branch, Lin-chi Sect in the Yuan
dynasty.

Lai Qua:

1) Qua bdo va diéu kién trong ki€p lai sanh dudc
xem nhu 12 hiu qué cta hién tai—The fruit or
condition of the next rebirth, regarded as the
result of the present.

(1881-1953): Tén ctia mot vi Thién su Trung
Hoa vao thé€ ky thit XX—Name of a Chinese
Zen master in the twentieth century.

Lai Sanh: Ki€p tdi sanh hay ki€p sau—Future
rebirth—The future life.

Lai Thé: Kié&p tdi sanh trong tuwong lai—Future
world or rebirth.

2)

Lai Ung: Pén theo 15i cdu nguyén—To come in
response to an invitation—To answer prayer by a
miracle.

Lai: May phudc: Good luck, good fortune—Y lai:
To rely upon, to depend upon, to throw the burden
on.

Lai Da: Alaya (skt)—A Lai Da Thiic—Alaya-
vijnana—See A Lai Da Thic.

Lai Da Duyén Khéi: Dependent origination from
Alaya-vijnana—Van sy van vat hay cdc phdp hitu
vi déu tir duyén ma khdi 1én, chit khong cé ty
tainh—Everything arises from conditions and not
being spontaneous and self-contained has no
separate and independent nature.

Lai Da Tam Tuéng: Ba tudng ctia thic A Lai
Da—Three marks of the Alaya-vijnana—Theo
Duy Thic tong, A Lai Da c6 ba tuéng. Thi nhat 1a
ty tuéng hay tinh dic thu hay nhiing tuéng trang
dac tht phan biét loai hi€n hitu véi cac loai khac,
vi du, vit chit c6 nhitng dic tinh riéng clia né
khdc véi tim, va tim c6 nhitng dic tinh riéng cta
né khdc v6i vat chat, van van. Thit nhi 12 qud
tuéng hay qua thé tdng bdo clia gidi hitu tinh, 1a
mot trong ba hinh thdc ctia A Lai Da Thic. Thi ba
12 chdp c4i ngd 12 con ngudi hay cdi ngi nay khdc
v6i nhitng ching sanh khdc. Mot trong bén tuéng
(sanh, tru, di, diét), bdn chit hay ngudn gdc cia
van hitu—According to the Mind-Only Sect, the

Alaya-vijnana has three marks. First, the
particular  laksana  (svalaksana  (skt) or
individuality, or individual marks which

distinguish one class of beings from another; for
instance, matter has its own characteristics as
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distinguished from mind, and mind from matter,
etc. Second, the reward (retribution or effect), one
of the three forms of the alaya-vijnana. Third,
human appearance or causation, man is different
from other organisms. The ego of a man or that
this ego is a man and different from beings of the
other paths. One of the four kinds of forms or
characteristics of Alaya-vijnana, the character of
the origin of all things.

Lai Da Tam Vi: Ba vi cia thitc A Lai Da—Three
positions of the Alaya-vijnana—Theo Duy Thic
tong, A Lai Da c6 ba vi. Thit nhit 12 hién hanh vi,
hién hanh 13 nhitng hanh dong dang dién tién. A
Lai Da c¢6 khd niing sinh ra nhit thi€t phdp hay
chling t&. T chling t& ndy ma sinh ra phdp tim
sic hay hién hanh. Thi nhi 1a nghiép qud vi,
nghiép qud 12 hiu qua tit nhién cda hanh dong
theo ludt nhin qud clia nha Phiat. Hiu qud cta
nghiép tdi sanh tiy thudc vao nghiép giy tao cia
nhitng ddi truSe. Thit ba 12 chap tri vi, chap tri 12
giif vao hay nim vao khong lay chuyén. Giir chit
vao nghiép, diu tot hay x4u. PAy ciing 13 tén khdc
cla A Lai Da thitc—According to the Mind-Only
Sect, the Alaya-vijnana has three positions. First,
the abhisamskara position or the present or
manifest activities or proceeding activities.
Second, the karma-phala or the fruit of the karma,
the natural reward or retribution for a deed,
brought about by the law of karma mentioned by
the Buddha. The fruit of karma, conditions of
rebirth depending on previous karmaic conduct.
Third, the dharana (lagna-graha (skt) or to hold on
to; that means to hold firmly or to insist firmly on
anything. Holding together the karma, good or
evil. It is also another name for Alaya-vijnana.

Lai Da Tt Phin: Phap Tudng Tong chia dung ciia
tAm vuong va tim s& clia tdm thic ra 1am bon
phan—The Dharmalaksana school divides the
function of cognition into four parts—See Tu
Phin.

Lai Tra Hoa La: Rastrapala (skt)—Vi vua bdo vé
vuong quéc. Lai Tra Hoa La ciing 12 tén clia mot
vi Ting ndi ti€ng dugc Phat néi d&n trong Kinh A
Ham (ngai xuit gia theo Phat, sau d6 trd vé thuyét
phdp cttu d0 me cha)—Protector of a kingdom, a
king. Rastrapala is also the name of a noted monk
whom the Buddha mentioned in the Agama Sutra

(he left home to follow the Buddha, then went
back to preach to save his parents)

Lai Trat Hoa La: See Lai Tra Hoa La.

Lam: Du thtra: Excess, overflowing—Mau lam
(mau cham): Blue, indigo—Sudng ndi: Mountain
mist or vapour.

Lam Ba: Lampaka (skt)—Quan Lam Ba, § vé
phia bic An bo—The district of Lamghan,
northern India.

Lam Ba: Tén cda mot loai La Sat Nt—Name of a
raksasi.

Lam Ba La Sat Ni: Lamba (skt)—See Hiru Kiét
Phugc La Sat N@.

Lam Bt La: Lambura or Lambhara (skt)—Ngon
nidi nim vé phia bic Kabul—A mountain north of
Kabul.

Lam Hoa: Manjusaka (skt)—See Man Thu Sa.
Lam Ma: Rama or Ramagrama (skt)—Mot vuong
qudc va thanh phd c§ nim v& phia bic An Do,
gitta thanh Ca Ty La V& va Cau Thi Na—An
ancient kingdom and city Northern India between
Kapilavastu and Kusinagara.

Lam Ma Quéc: Rama or Ramagrama (skt)—See
Lam Ma.

Lam Phong: Vairambhavata (skt)—Codn bao dit—
A hostile or fierce storm.

Lam Sam: Tuéng mao khé coi—An unsightly
(ugly) outward look.

Lam Tan Xif: Kashmir (skt)—See Ca Thap Ba.
Lam Ty Ni: See Lam Ty Ni.

Lam Vii: Sangharama (skt)—Chua—Monastery—
Monastery-buildings.

Lam Chay Mau Than Phat: To shed a Buddha’s
blood (one of the five grave sins).

Lam Chu LAy Minh La Hanh Phic: Mastering
of Ourself is Happiness—See Hanh Phiic Ty Lam
Chd Ly Minh.

Lam Chd Tam Minh: To gain control of one’s
own mind.

Lam Coéng Dbic: To perform merit.

Lam Dudng: To make or build a road—Tri Dia
B T4t (Road-Building Bodhisattva).

Laim Hoen O Gida Lam: Defiling the
Sangharama—Lam hoen & chon gia lam—Tu
“Lam hoen & chon gia lam” ¢6 nghia 1a xtc pham
hay 1am 6 u€ chén thanh tinh cla tinh x4. Mot thi
du dién hinh 12 mot cip tai gia k&t hon rdi sdng
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trong tinh x4, lam nhitng viéc khong doan chinh,
in thit, sdt sanh, van van. Loai tdi nay khong thé
sém hdi dugc—The term “Defiling the Sangha”
means profaning the pure temple. A critical
example would be if a married couples living on
the temple grounds, engaging in indecent
activities, eating meat, killing living creatures, and
so on. This kind of offense cannot be pardoned
through repentance.

Lam Khéng Cau Phuéc: Deeds of no merit.

Lam Lanh Lanh D@: To perform good deeds and
avoid bad deeds (transgressions).

Lam Nhitng Viéc Hiing Ngay Mot Cach Thong
Th4, Nhe Nhang va Khoan Thai: Perform daily
activities in a slow, calm and relaxing way—Du
ban ron thé may, n€u ban tin ban cin chdnh niém
trong mdi sinh hoat thi ban phdi 1am nhitng cong
viéc hiing ngdy mot cach thong thd, nhe nhang, va
khoan thai. C8 ditc c6 néi: “Pirng lo, rdi thi moi
viéc s€ qua di.” Hay nhin chu Tang Ni, moi moi
cong viéc hay moi tic dong nhu di, ding, ngdi,
nim, ho déu khoan thai, nhit ct nhat dong déu
nhe nhang, khéng vut chac hodc néng ndy. Khi
cAn néi thi ho néi, khi khong can néi thi ho khong
n6éi—No matter how busy you are, if you believe
that you need be mindful in every activity, you
should perform your daily activities in a slow,
calm, and relaxing manner. The ancient said:
“Don’t worry, everything will pass.” Look at
monks and Nuns, no matter what task or motion
they undertake, i.e., walking, standing, sitting or
lying, they do it slowly and evenly, without
reluctance. When they need to speak, they speak;
when they don’t need to speak, they don’t.

Lam Phéat: To become a Buddha.

Lam Phét Syu: To perform Buddhist or dharma
works.

Lam Phic: To do good—To give alms—To give
charity.

Lam Thi Gia: LAm ngudi hdu ha va gitp d& cong
viéc hiing ngdy cho mdot vi Ting—To become an
attendant to a monk and help him with his daily
chores.

Lam Viéc Va Nau Nuéng: Working and
Cooking—Trong tu tip Phat gido, bit ci sinh hoat
ndo ciing phdi dugc xem nhu 13 cd hoi d€ tu tap.
Vi vdy, ndu nuéng va lam viéc phdi dugc lam
trong chdnh niém giong nhu trong lic toa thién

hay hanh thién hay nhitng tu tip khdc viy—In
Buddhist cultivation, any activities should be
considered chances for cultivation. Thus, cooking
and working should be done in mindfulness just as
during sitting meditation or walking meditation or
other Dharma practices.

Lam Viéc Phuéc Thién: To practice charity.

Lam V6 Bién Phit Su: To accomplish countless
Buddha deeds.

Lam: Nhin, thudng 1am: To view, to look at—Om
vao long: To hold in the arms or to embrace.

Lam Dung: To abuse—Abused: Bi lam dung.
Lan: 1) Hoa Lan: The epidendrum, orchid,
scented, refined; 2) Nhim vé huéng: To be
directed toward.

Lan Bén Hoi: Ullambana, or Lambana, or
Avalamba (skt)—See Vu Lan Bon.

Lan Cic: Hoa lan va hoa cic, tugng trung cho sy
dep dé. Hoa lan mua Xudn va ciic mua Thu (thd
nio mua A4y)—Orchid and chrysanthemum,
emblems of beauty. Orchid in spring and
chrysanthemum in autumn.

Lan Huong: Orchid fragrance.

Lan Khé DPao Long Thién Su (1213-1278):
Rankei-Doryu (jap)—Zen master Lan-ch'i Tao-
lung—Thién su Trung Hoa, thudc dong Ducng Ky
ctia Thién Lam T€. Ong theo nhiing thuyét gidng
clia nhiéu thién su ndi ti€ng trong tinh tri€t Giang,
trong d6 ¢c6 V6 Chudn Su Pham. Nim 1246, 6ng
du hanh di Nhat, 6ng d&én Nhat Bin vao nim 1247
dé truyén ba Thién. Lic diu ong song tai Kyoto
truGc khi d€n Kamakura theo 15i moi cla tuéng
quan Bic Triéu Thai Lai (Hojo Tokiyori). Ong
dugc sy yém trg clia vi tudng quin niy d€ lap ra

tu vién Joraku-ji, dé€n nim 1253 lap tu vién
Kencho-ji, mdt trong nhitng thién vién chinh &
Thuong Liém ma 6ng 12 vién trudng cao cip dau
tién. Ho6i d6, Lan Khé Pao Long ciing ¢6 dnh
hudng t6i Ki€n Nhan Ty & Kyoto, ndi 6ng gidng
Phat phdp cho Thién Hoang Ta Nga (Go-Saga)
sau khi vi hoang d€ niy thodi vi. Lan Khé 12 mot
trong nhitng thién su xudt sic tiing gép phin du
nhap Thién vao Nhit Ban va da cim ré n6 & day
dudi tén goi 'Zen'. Ong thi tich tai Kié€n Trudng
Tu, thudc viing Thuong Liém, va sau khi mat 6ng
dudc truy tdng danh hi¢u "Pai Gidc Thién Su"—A
Chinese Zen master, of Yogi lineage of Rinzai
Zen. He trained under several famous Zen
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masters of Chekiang province, Wu-chun Shih-fan
was among them. In 1246 he traveled to Japan and
came to Japan to spread Zen in 1247. There he
lived initially in Kyoto but went to Kamakura at
the invitation of Shogun Hojo Tokiyori. There he
got the support from Hojo-Tokiyori, he founded
Joraku-ji monastery and, in 1253, the Kencho-ji,
one of the most important Zen monasteries of
Kamakura, of which he was also the first abbot.
Lan-ch'i Tao-lung was also active intermittenly in
the Kennin-ji in Kyoto, where he instructed the
abdicated emperor Go Saga in Buddha-dharma.
Lan-ch'i was one of the outstanding Zen masters
who contributed towards bringing the Ch'an
tradition to Japan and adopted Japan as their
homeland. He passed away in Kencho-ji in
Kamakura, Japan, and received Posthumously the
honorific title "Daikaku Zenji."

Lan Khé Hoa Thugng Ngi Luc: Rankei-Doryu-
goroku (jap)—Ngit luc cia Lan Khé Pao Long
Thién Su, do ngai Lan Khé va hai dé ti 1a Tri
Quang va Vién Hién soan vio nim 1246 vio ddi
Tong, dudc xEp vio Téng Triéu Pai Chdnh
Tang—Records of teachings of Daikaku-Zenji,
composed by Zen master Lan-ch'i Tao-lung and
his two disciples Zhi-kuang and Yuan-hsien in
1246 during the Sung dynasty. These records were
pleaced in the Sung Chinese Tripitaka.

Lan Nha: Aranya
Monastery—See A Lan Nha.
Lan Xa: Mot dic ngit cia Mong C8 hay Thd Nhi
Ky d4m chi sy tdn thin—A Mongol or Turkish
word implying praise.

(skt)—Hermitage—

Lan: Ludi biéng—Lazy—Negligent—Disinclined.
Lan Poa: See Lan.

Lan f)ng Hué Can (1320-1376): Tén ctia mdt vi
danh Ting Triéu Tién vao th€ ky tht XIV—Name
of a Korean famous monk in the fourteenth
century.

Lan: LAp-linh—Glittering.

Lan Hanh: The rotten apricot—Cong 4n qué hanh
th6i ctia Thién su Chi Vién, mot Thién su Trung
Hoa vao thdi nhd Téng—The koan of Zen master
Ji-yuan's rotten apricot. Zen master Ji-yuan was
from China during the Sung dynasty (960-1279).
Lan Kha: Muc cdn bua (tic 57 trong Truyén
bing Luc)—Rotten hammer handle (case 57 in
the Transmission of the Lamp).

Lan Ngu: C4 ¢6 mau 1ap ldnh: Iridescent fish—C4
hv, mém nhiin: Rotten and soft fish.

Lang: Ché s6i: A wolf— Dit din: Fierce—Ong
chi: Boss (Host).

Lang Pang: N6i ning 13i nhdi bat nhat—To talk
annoyingly and inconsistently.

Lang Mac: Vi phé quan hanh chdnh phu trich vé
quin sy—A deputy mandarin who is responsible
for military.

Lang Nha Hué Gidc Quang Chié€u: Zen Master
Kuang-Zhao-Hui-Jue—See Qudng Chi€u Hué
Gidc Thién Su.

Lang Nha Hué Gidc Thién Su: Roya Ekaku
(jap)—Lang-yeh Hui-chueh (Wade-Giles
Chinese)—Langye Huijue (Pinyin Chinese)—Tén
ctia vi Thién su Trung Hoa vao th& ky thi X. Theo
truyén thuyé&t Phat gido, khi ditc Phat Thich Ca
vita mdi ra ddi, mot tay ngai chi 1én trdi, mot tay
chi xudng dat, néi: "Thién thugng thién ha, duy
ngd doc ton" (trén tréi dudi trdi chi c6 ta cao qui).
Thién su Van Mén Vin Yén, vi sang 1ap ra tong
Vain Mo6n néi: "Né&u ldc d6 ma thdy, ta s& phang
cho hin mot giy cho chét, rdi quing cho ché an."
Ngudi binh thudng xem 13i binh cudng vong nhu
thé, s& cdm tudng nhu th€ ndo d6i véi Thién su
Van M6n Vin Yén? Thé nhung vé sau nay Thién
st Lang Nha Hué Gidc lai ca ngdi Van Mon nbi:
"Ky that, biing cdch nay Van Mon mudn dem ca
than tim nay phung sy thé gidi, nhu viy méi dudc
goi 12 bdo 4n Phat." Pay c6 phdi la sy phdn d6i lai
ton gido ctia Thién hay khong? That tinh ma noi,
néu trong Thién c6 sy phdn d6i lai ton gido, thi sy
phan d6i d6 chi 1a bén ngoai ma thdi. Theo Thién
su D. T. Suzuki trong tic pham "Thién Hoc Nhap
Mbn", ngudi thit sy ¢é tin ngudng tdn gido bdng
nhién phdt hién ra ngay trong 13i tuyén bd sd sang
cda Thién lai bao ham y nghia ton gido siu sic
nhu vdy. Nhung theo cdu chuyén trén diy ma néi
Thién 13 ton gido gidng nhu Thién Chida gido hay
Hoi gido thi ciing khong ding. Hiy suy gim cdu
néi clia cdc bic c¢d dic trong Thién chin chinh
"Gip Phat gié€t Phit, gip ma gi€t ma". Rd ring
Thién mudn c¢6 moét tAim hon tu do va khong bi trg
ngai dau 1a khdi niém vé "Phat" hay "B6 Tat"
ciing déu 1a chuéng ngai vat vi mot cdi biy de
doa dén su tu do ban diu cla tinh thin—Name of
a Chinese Zen master in the tenth century.
According to Buddhist legends, when Sakyamuni
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was born, it is said that he lifted one hand toward
the heavens and pointed to the earth the other,
exclaiming, "Above the heavens and below the
heavens, I alone am the Honoured One!" Yun-
men, the founder of the Yun-men School of Zen,
comments on this by saying, "If I had been with
him at the moment of his uttering this, I would
surely have struck him dead with one blow and
thrown the corpse into the maw of a hungry dog."
What unbelievers would ever think of making
such raving remarks over a spiritual leader? Yet,
later, one of the Zen masters following Yun-men
says: "Indeed, this is the way Yun-men desires to
serve the world, sacrificing everything he has,
body and mind! How grateful he must have felt for
the love of Buddha!" Is this an irreligion of Zen?
As a matter of fact, if there exists a so-called
"irreligion" in Zen, it is merely apparent.
According to Zen master D.T. Suzuki in "An
Introduction to Zen Buddhism", those who are
truly religious will be surprised to find that after
all there is so much of religion in the barbarous
declaration of Zen. But to say that Zen is a
religion, in the that Christianity or
Mohammedanism is, would be a mistake. Let's
think of the old virtues' saying "Buddhas come,
slay the Buddha; demons come, slay the demons."
It is clear that Zen wants to have one's mind free

sense

and unobstructed; even the idea of "Buddha" or
"Bodhisattva" is a stumbling-block and a
strangling snare which threatens the original
freedom of the spirit.

Lang Tich Son: Tén khic ctia Ké Tdc Son (noi
Ngai Ma Ha Ca Di€p nhidp dinh)—Wolf track hill,
another name for Cock-Leg Hill.

Lang Tiéu: Lang tiéu 13 tén mot loai gd dé lam
cdy giy, dung didnh thifc ngudi hon trim khi ngdi
toa thién (dudc 1lam biing tric hodc siy)—Name
of a kind of wood, used to make a staff or pole, for
touching those who fall asleep while assembled in
the meditation.

Lang Tiéu Hoanh Pam: Vic ngang ciy giy, chi
cho hanh cudc Tdng—To carry a staff on the
shoulder, implies wandering monks.

Lang Tiéu Vi Pam: Chua vdc cdy giy, chi cho
trude khi di hanh cudc—Not to carry a staff on the
shoulder yet, implies the time before a monk
starting to wander.

Lang: Lang phi—To squander—To waste.

Lang Dy Tang T4u Thién Su (1194-1277): Zoso
Royo Zenji (jap)—Tén ctia mot Thién su ndi ti€ng
cla phdi Hoang Long tai Nhat B4n vao thé€ ky thi
XIII (Thién phdi Hoang Long & Nhat Ban 1a mot
trong nhitng nhdnh thi€n quan trong trong trudng
phdi Lam T&). Su theo hoc Thién véi Thién su
Vinh Triéu tai Trudng Lac Ty va trG thanh Phdp ty
cua Vinh Triéu. Sau khi Vinh Triéu thi tich, Su trG
thanh try tri clia Trudng Lac Tu. Vé sau ndy Su trd
thanh tru tri cda Tho Phu6c Ty va day Thién trong
vung Liém Thuong trong mot khodn thoi gian dai.
Nhung gin cudi ddi Su di chuyén trd vé& Trudng
Lac Tu va séng & day cho dé&n khi thi tich vio nim
1277—Name of a famous Japanese Huang-lung
Zen master of the Rinzai school in the thirteenth
century (Huang-lung branch is one of the most
important branches from Lin-Chi school in Japan).
He studied Zen under Zen master Eicho Zenji at
Choraku-ji and became Eicho Zenji's Dharma
heir. After Zen master Eicho Zenji's death, he
became the abbot of Choraku-ji. Later, he became
the abbot of Jufuku-ji and taught Zen in Kamakura
region for a long time. But at near death, he
moved back to Choraku-ji and lived there until he
passed away in 1277.

Lang Pang Thip Hoa Cham: Ling ding la tén
clla mdt loai thudc cuc doc, ai uéng vao thi mit
nhin thdy nhitng 4o 4nh cta kim va hoa. Trong
thién, tir ndy c6 nghia 13 nhin gid 1am chan, chi
viéc 1am udng cong vo ich—Name of a kind of
poisonous medication that will cause people to see
illusions of needles and flowers. In Zen, the term
means to take the unreal for the real which
indicates a wasteful task.

Liang Thugng Toa Lat Nguge Am Tra Chiéu
Khanh: Turning Over the Tea Kettle at Chao
Ch'ing, example 48 of the Pi-Yen-Lu—Thi du thit
48 ctia Bich Nham Luc. Vuong Thdi Truyén vao
chtia Chiéu Khdnh udng tra. Khi 4y Thugng Toa
Lang cing Minh Chiéu dang soan 4m tra. Thugng
Toa Ling 1at ngugc Am trd lai. Thdi Truyén thay
vay, bén hoi: "Dudi 10 tra 1a cdi gi?" Thugng Toa
Lang n6i: "Than bung 15." Thdi Truyén héi: "Pi 1a
than bung 10 vi sao lai 14t ngugc 4m trd?" Thugng
Toa Lang ddp: "ST quan ngan ngdy mat & mot
budi." Thdi Truyén phiii 40 di ra. Minh Chiéu néi:
"Thudgng Toa Lang dn com Chi€éu Khdnh xong, lai
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di ngoai séng ddnh gdc cidy chdy.” Thugng Toa
Léang héi: "Hoa Thugng thi sao?" Minh Chiéu bio:
"Phi nhon dugc co hoi thuin tién." (Tuyét Pau
n6i: "Khi 4y chi dap nhao 10 trd."). Theo Vién Ngod
trong Bich Nham Luc, mudn biét nghia Phat tdnh
phdi qudn thdi ti€t nhdn duyén. Vuong Thdi
Truyén coi Tuyén Chau, tham van Chiéu Khdnh
da lau. Mot hom nhon vao chua, Thugng Toa
Lang nau trd, 1at dp 4m trd. Th4i Truyén ciing 1a
hang tdc gia, vira thdy lat Gp 4m tra lién hoi:
"Duéi 10 tra 1a gi?" Thugng Toa Lang ddp: "Than
bung 10." Qua 1 trong 13i c6 ti€ng vang, song diu
dudi trdi nhau, mat di tong chi, cham bén dut tay,
ching nhitng c6 phu chinh minh ma ciing xdc
pham dé&n k& khiac. Cdi nay tuy khong cé viéc
dugc mat, song néu lén nhu trudc c6 thin sd, c6
den tring. N&u luan viéc nay ching & trén ngdn
cd, lai ciing nhiim trén ngdn cd bién chd sdng. Vi
th€ néi kia tham cdu sdng ching tham ciu chét.
Ctt theo Thugng Toa Ling néi th€ Ay nhu ché dién
dudi béng. Thai Truyén phiii 40 ra di, dudng nhu
khong chap nhin kia. Minh Chiéu néi: "Thugng
Toa Lang dn cdm Chiéu Khdnh xong, lai di ngoai
song ddnh gbc cdy chdy (da da trai)." Goc cay
chdy tic 12 gbc ciy & trong dong hoang bi lta
chdy, goi 1a gbc cdy chdy. Dung cAu nay dé chi
Thugng Toa Ling ching nhim chd chinh ma di,
lai nhim bén ngoai ma chay. Thugng Toa Ling
ddy lai hoéi: "Hoa Thugng thi sao?" Minh Chiéu
dip: "Phi nhon dugc co hoi thuin tién." Minh
Chiéu ty nhién c6 chd xuit than, ciing ching co
phu ciu hdi kia. Cho nén néi ché dit cin ngudi
ching nhe ring. Hoa Thugng Tri€t & Qui Son néi:
"Vuong Thédi Truyén giéng nhu cuSp ngoc ma
dudc bong tua chi€c mil." Minh Chiéu khéng cam
chiu dung, khé gip co hoi tot. Pai Qui néu lam
Thugng Toa Liang thAy Thai Truyén phii 4o ra di,
lién budng 4m trd xudng cudi ha h3! Tai sao?
Thay d6 ma ching chup 14y thi ngan nim khé gip.
Nhu Bdo Tho héi HO Pinh Giao: "Pi ldu nghe
danh Hb Pinh Giao, c6 phai diy ching?" H6 Dinh
Giao thua: "Phdi." Bdo Tho héi: "Lai déng dugc
hu khong ching?" H6 Pinh Giao thua: "Mdi thiy
dap phd." Bdo Tho lién ddnh. H Pinh Giao ching
nhin. Bdo Tho bdo: "Ngay khic s& c6 ong thay
lanh mém vi dng di€m phd." V& sau H6 Pinh Giao
gdp Triéu Chau va thudt lai cdu néi trude. Tri€u
Chau héi: "Ong vi sao bi Bdo Tho danh?" H6 Pinh

Giao thua: "Ching biét 18i tai chd nao?" Triéu
Chau bdo: "Chi mot dudng td nay con khong thé
dudc, lai bido dip phd hu khong." H6 Pinh Giao
lién thdi. Triéu Chau néi thé: "Hiy déng mot
duong to nay." Khi d6 H5 Pinh Giao tinh ngd.
Thiy M& That & Kinh Triéu di hanh cuéc vé, c¢é vi
ldo ton tdc hdi: "Sgi diy kéo nudc ddt bd ngoai
dudng, ban dém ngudi ta cho 13 rin, chua biét thay
M& Tht khi 4y thiy Phat goi 1a gi?" M& Thit dp:
"Né&u c6 cdi d€ thdy tifc ddng chiing sanh." Lio
ton tic néi: "Ciing 1a hat dao ngan nim." Trung
Qudc Su hdi Lan Cung Phung: "Nghe néi Cung
Phung chi gidi kinh Tu Ich phdi ching?" Cung
Phung d4p: "Ph3i." Qudc Su bdo: "Pham chi kinh
phdi hi€u y Phit méi dudc." Cung Phung dip:
"Néu ching hiu dim d4u néi chii kinh." Qudc Su
sai thi gid dem mot chén nudc, bdy hot gao, mot
chi€c diia dé trén cdi chén, trao cho Cung Phung,
hdi: "Ay 1a nghia gi?" Cung Phung dép: "Ching
hiéu." Quéc Su bdo: "Y cta Lio su con ching
hiéu, lai néi gi y Phat?" Vuong Thai Truyén vdi
Thugng Toa Ling néi nhu thé, ngudi hi€u khong
phdi mot. Rat sau Tuyét Pau lai néi: "Khi Ay chi
dap nhao 10 trd.” Minh Chiéu tuy nhu th€, tron
ching bing Tuyé&t Pau. Tuyé&t Phong & trong hoi
Pong Son lam trudng phong trai, mot hom dai
gao, Pong Son héi: "Lam gi?" Tuyét Phong thua:
"Pai gao." Pong Son hdi: "Pai gao bd cédt hay déi
cit bd gao?" Tuyét Phong thua: "Gao cit dong
thdi bd." Pong Son hdi: "Pai chiing 18y gi dn?"
Tuyét Phong lién Gp chiu lai. Pong Son bdo:
"Nhon duyén cta 6ng khong phdi § diy." Hanh
gid tu Thién phdi thdy diu Tuyét Phong hanh
dong nhu vay dau giong Tuyét Pau néi: "Khi Ay
chi dap nhao 10 tra." Bic nhit ding la thdi tiét gi?
Dén chd dung kia vugt nay sudt xua, c6 chd sdng
linh hoat.
"Lai vin nhugc thanh phong
Ung cd phi thién xdo
Kham bi ddc nhan long
Ting vi trinh nha trdo
Nha trdo khai, sanh van 161
Nghich thiy chi ba kinh k{ hdi."
(D&n hdi néu thanh gi6. Ung cd ching khéo 1éo.
Ddng budn mot mit rdng. Chua titng trinh nanh
vudt. Nanh vudt bay, miy sdm diy. Séng vd
ngugc dong bao gis vé&). Xem xét k§ ludng hanh
gid tu Thién s& thdy ring 15i néi ctia Minh Chiéu
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rit ky dic. Tuy nhién chua gip hoi don may day
mua d¢€ mia nanh vuét. Tuyét Pau 13 ngudi ngoai
cudc lai chfmg khitng chiu nhu vdy, lién néi dim
Minh Chiéu. Tuyé&t Pau thim nhip vao nghia cia
Thi st Vuong. Tung ra bai ké dap dd 10 tra:
"Nanh vudt bay ra, miy sidm diy." V& sau Van
Mo6n néi: "Ching mong 6ng c6 tai séng ngudc
nudc, chi cé ¥ thuin dong ciing dugc.” Vi thé néi:
"Dudi ciu song ti€n dugc muodn ki€p ching quén.”
Thugng Toa Lang cung Hoa Thugng Minh Chiéu
ngft ci tg chét. Néu cin thdy chd sdng, chi xem
Tuyé&t Pau dap nhao 10 tra—When Minister Wang
entered Chao Ch'ing, they were making tea. At
the time Elder Lang was holding was holding the
ketle for Ming Chao. Lang turned the tea kettle
over. Seeing this, the Minister asked the Elder,
"What's under the tea stove?" Lang said, "The
spirit who holds up stoves." The Minister said, "If
it's the spirit who holds up stoves, why then did
you turn over the tea kettle?" Lang said, "Serve as
an official for a thousand days, lose it in a single
morning." The Minister shook out his sleeves and
left. Ming Chao said, "Elder Lang, you've eaten
Chao Ch'ing food, but still you go beyond the river
to make noise gathering charred wood." Lang
said, "What about you, Teacher?" Ming Chao said,
"The spirit got the advantage." Hsueh Tou said,
"At the time I just would have kicked over the tea
stove." According to Yuan-Wu in the Pi-Yen-Lu,
Minister Wang was in charge of Ch'uan Chou. He
had studied at Chao Ch'ing for a long time. One
day he went into the temple while Elder Lang was
making tea, and Lang turned over the tea kettle.
The Minister too was an adept. As soon as he saw
him turn over the tea kettle he immediately asked
the Elder, "What is under the tea stove?" When
Lang said, "The spirit who holds up stoves,"
inevitably there was an echo in his words. But
what could he do about his head and tail
contradicting each other, so that he lost the source
meaning and blundered with the sharp point,
cutting his own hand? Not only did he wrong
himself, but he also offended the other
man.Though this is an affair without gain and loss,
if we bring it up, as before there is near and far,
initiate and outsider. If you discuss this matter,
though it's not in words and phrases, nevertheless
you must discern what's alive in the words and

phrases. Thus it is said, "He only studies the living
phrase; he doesn't study the dead phrase." When
Elder Lang talked this way he was like a mad dog
chasing a clod of dirt. The Minister shook out his
sleeves and left, appearing to disapprove of him.
Ming Chao said, "Elder Lang, you've eaten Chao
Ch'ing food, but still you go beyond the river to
make noise gathering charred wood." This charred
wood is sticks of wood burnt by fire in the wild.
Ming Chao used this to illustrate how Elder Lang
didn't go to the correct place to walk, but instead
ran off outside. Lang pressed him saying, "What
about you, Teacher?" Ming Chao said, "The spirit
got the advantage." Naturally Ming Chao had a
place to show himself without turning his back on
Lang's question. Thus it is said, "A good dog bites
in without showing his teeth." Master Che of Kuei
Shan said, "Minister Wang was like Hsiang Ju
carrying off the jewel; in fact his sideburns were
sticking out from under his hat." Since Ming Chao
couldn't contain his feelings, it was difficult for
him to do what was proper. If I had been Elder
Lang, as soon as I saw the Minister shake out his
sleeves and go, I would have let go of the tea
kettle and laughed out loud. Why? If you see him
but don't grab him, it's hard to meet with him even
in a thousand years." If you wish to know the
meaning of the Buddha-nature, you must observe
times and seasons, causes and conditions. Haven't
you heard? Pao Shou asked Nail Cutter Hu, "For a
long time I've heard of Nail Cutter Hu, aren't you
him?" Hu said, "I am." Pao Shou said, "Can you
drive nails into empty space?" Hu said, "I invite
the Master to come smash it." Pao Shou then hit
him. Hu did not agree, Pao Shou said, "Another
day there will be a talkative teacher who will
examine this thoroughly for you." Later Hu saw
Chao Chou and related the previous conversation.
Chao Chou said, "Why were you hit by him?" Hu
said, "I don't know where the fault was." Chao
Chou said, "You couldn't even do anything about
this one crack, yet you went on to tell him to break
up empty space.” At this Hu was stopped; Chao
Chou spoke for him, "Well, nail up this one
crack." At this Hu had an awakening. When Seven
Masters Mi of Ching Chao returned from his foot
travels, and old adept asked him, "A piece of well-
rope on a moonlit night; people all called it a
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snake. I wonder what you call it, Seven Masters,
when you see the Buddha." Seven Masters Mi
said, "If there is something seen, then it's the same
as sentient beings." The old adept said, "This is a
peach pit that sprouts once in a thousand years."
National Teacher Chung asked the purple-clad
Imperial Attendant Monk, "I hear tell that you
have written a commentary explaining the
'Consideration of Benefit' Scripture. Is this so or
not?" The Imperial Attendant said, "It is so." The
National Teacher said, "One must first understand
the Buddha's meaning to be fit to explain the
scriptures." The Imperial Attendant said, "If I
didn't understand the meaning, how could I dare to
say I've explained the Scripture?" The National
Teacher then ordered the servant to bring a bowl
of water, seven grains of rice, and a single
chopstick. Putting them in the bowl, he passed it to
the Imperial Attendant and asked, "What meaning
is this?" The Imperial Attendant said, "I don't
understand." The National Teacher said, "You
don't even understand my meaning: how can you
go on talking of Buddha's meaning?" So we see
Minister Wang and Elder Lang were not the only
ones to have conversations like this. At the end
Hsueh Tou turns around and says, "At the time I
just would have kicked over the tea stove."
Though Ming Chao was like this, he never
equalled Hsueh Tou. Hsueh Feng was the cooking
at Tung Shan's congregation. One day when he
was sifting rice, Tung Shan asked, "What are you
doing?" Feng said, "Siftign rice." Tung Shan said,
"Do you sift the rice to get rid of the grit, or do
you sift and get rid of the rice?" Feng said, "Grit
and rice are both removed at once." Tung Shan
said, "What will the great congregation eat?" Feng
turned the bowl over. Tung Shan said, "The right
conditions for you are not here." Though he acted
this way, how can this compare with Hsueh Tou
saying, "At the time I just would have kicked over
the tea stove"? What time and season was it for
them? Their action naturally stands out in the
present and shines through the ages; they had a
place of living liberation. Zen practitioners should
see that though Hsueh Feng acted this way, how
can this compare with Hsueh Tou saying, "At the
time, I just would have kicked over the tea stove?"
What time and season was it for them? Their

action naturally stands out in the present and
shines through the ages: they had a place of living
liberation. Below is Hsueh Tou's verse:
"Wang poses a question like creating a wind

Lang's responsive action was not skillful.

How lamentable! The lone-eyed dragon (Ming

Chao)

Didn't display his teeth and claws.

Teeth and claws open, producing clouds and

thunder.

How many times I've gone through the waves

of adverse currents!"
Consider carefully, Zen practitioners will see that
Ming Chao speaking was indeed very outstanding.
Nevertheless, he didn't have the teeth and claws
to grasp clouds and hold onto fog. The bystander
Hsueh Tou didn't approve. Not containing his
feeling, he showed some energy on behalf of
Ming Chao. Hsueh Tou secretly goes to merge
with Minister Wang's meaning. He versifies his
own statement about kicking over the tea stove:
"Teeth and claws open, producing clouds and
thunder." Later, Zen master Yun-men said, "I don't
expect you to have waves that go against the
current. Just have the mind that goes along with
the current and you'll be all right too." Thus it is
said, "If you comprehend at the living phrase,
you'll never forget." The words and phrases of
Elder Lang and of Master Ming Chao seem dead.
If you want to see the living place, just look at
Hsueh Tou kicking over the tea stove.
Lang T Hoi Pau: A turn-about vagabond—Van
Mo6n Vin Yén bit dau nghién citu Khdng hoc va
kinh dién Phit gido vao nim 14 hay 15 tudi. Tuy
nhién, vao tudi 22, dng c6 quyét dinh thay d6i ca
cudc ddi. "Cho dau ta c6 doc hét hién kinh va mit
kinh trén d&i," VAn Mon nhé lai "diéu nay gidip
ich gi cho ta khi ding trudc lin ranh sanh t&?" Sau
d6, dong nhu mot lang t hdi diu, 6ng tir bd hét
sdch v§ va budng bd 16i hoc tir chuong. Ti€p theo
sau d6, ong tim dén mdt thién su, ngudi da day
cho 6ng cdch tu tham cong 4n. Van Mon tir chdi:
"T6i khong mudn tham cong 4n. To6i tu bi&t long
minh dd ngudi lanh nhr mot ddng tro tan, Toi
khong con chiit hoai nghi nio ci. Trong cudc song
thudng ngay, cdi gi dang hién hitu? N6 that 1a c6
hay 1a khong? Chi cAn kién tri ty héi 1dong minh
nhu vay, the 13 dd." Vi thién su néi: "N&u hanh tri
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nhu thé, dng phdi cAn than, vi khong s6m thi mudn
ong sé& trd thanh ké ngoai gido!" Van Mon ndi lai:
"DAu c6 trd thanh mot ké ngoai gido, toi cling s&
dat dugc an lac va ty tai!" Th& rdi Van Mon ti€p
tuc thién dinh nhit tim trong hai nim. Mot ngay
khi dang nhit cdi khd trong ritng, 6ng chgt cdm
thdy c4 th€ gian ké c4 chinh minh déu cling sup
dd. Ngay lic d6, ong dat dugc niém an lac vo bién
trong 1ong. Sau d6, Van Mén nhd lai: "DAu ta da
dat dugc an lac va hanh phic ding theo nhitng gi
da néi trong kinh dién. Con cdi gi 1a 'gido ngoai
biét truyén, bat 1ap vin ty' ma chu Phat va chu T8
dd an tAim cho nhau tit nhiéu ddi nay?" Th& 12 Van
Mbén lai nd lyc tham thién thém hai nim nita cho
d&n khi chiing ngd duge y chi Thién tong, dat dén
tAm gidi thodt vién min. Khi Vin Moén sip thi
tich, 6ng da tir biét ching dé t& bing nhitng 15i
nay: "Ta c6 bon diéu truyén lai cho cdc con. Thit
nhit, hiy vudt 1én trén moi vuéng mic tim linh,
va dua vao chdn nhu Phit tinh ndi minh. Thit nhi,
hiy x4 bé than tAim di d€ tim luc thodt ly sanh ti.
Thd ba, hiay thyc hién tim chiing cia minh trong
cudc song cd nhan. Thit tw, hay trui rén tri tué cla
minh trong khéi bui trdn lao." Van Mon da dé€ lai
bai ké ph6 chic nhu sau:
"L&i cudi trong cudc ddi
Sdng ryc cd bau trdi
Chéi ngdi cd mit dat

Ummon began to study Confucian books and
religious texts when he was fourteen or fifteen
years old. At the age of twenty-two, however, he
had a change of heart. "Even if I read every
exoteric and esoteric book in existence," he
reflected, "what good will that do on the border of
life and death?" After that as a turn-about
vagabond he gave away all of his books and
abandoned Subsequently
Ummon went to see a Zen master, who taught him
to work on koans. Ummon protested, "I don't want
to work on koans. Just knowing for myself a state
of total death and complete cessation, having
become a pile of ashes, I do not entertain any
doubts. In the course of daily activities, what is
going on? Is it there? Is it not? As long as I ask
myself this, that is enough.”" The Zen master said,
"If you act like that, you will become a heretic."
Ummon retorted, "Even if I become a heretic, it is
enough to have attained peace of mind." Ummon

academic studies.

continued to meditate single-mindedly for another
two years. One day as he was gathering firewood
in the forest, Ummon felt the whole world
collapse, including himself. In that instant he
attained cosmic joy. After that Ummon reflected,
"Although T have attained my own peace and
happiness, this is no more than the principle of the
standard canonical teachings. What about the Zen
message that is specially transmitted outside of
doctrine?" So he redoubled his efforts for another
two years, until he finally discovered the living
experience of Zen. Now his mind was completely
released. When Ummon was about to die, he
admonished his students in these terms: "I have
four statements. First is to cut through all mental
entanglements, to rely on universal truth and our
own Buddha-nature. Second is to let go of body
and mind, to shed birth and death. Third is to
transcend the absolute, to establish an individual
life. Fourth is to haul rocks and carry earth, to
perpetuate the life of wisdom." Ummon's parting
verse said,

"The last word

lights up the heavens

and lights up the earth."
Lanh: Good—To heal up a wound—Intact—
Unbroken—Untorn—Wholesome.
Lanh D@ Good and bad.
Lanh Thay!: Thién Tai!—Good deed!
Lanh: 1) Lanh: Cold; 2) Théng linh: To be
commander-in-chief; 3) Chua tri: To preside; 4)
D3am nhin: To undertake; 5) Tiép thu: To receive.
Lanh Cadm CaAm: Run 1dy biy—To quiver—To
tremble.
Lanh Chi: Linh Ngd hoan toan yé&u chi nha
thién—Absolute comprehension of the important
meaning or aim of Zen.
Lanh Ching: Din diu chu Ting—To lead the
monks—To preside the assembly of monks.
Lanh Pam: Indifferent—Cold—Apathy—
Chilliness.
Lanh Pao Chiing Sanh: Nayaka (skt)—Leader of
all beings.
Lénh Pia Ly Hoc Khdch Thung: O noi ving vé
bit chu6e Luc T8 1am cong qudi—To live at an
isolated (deserted) place and to imitate the Sixth
Patriarch to do meritorious deeds.
Lanh Giai: To understand clearly.
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Lanh Gido: To receive instructions.

Lanh Ha: Sita (skt)—The cold river.

Lanh Hdi: To understand—To comprehend—To
digest.

Lanh Noan: Lanh va Am—Cold and warm

Lanh Noan Ty Tri: Am lanh ty bi€t (thién dinh ty
biét chif khdng ai biét duim)—Only you yourself
know cold and warm, i.e. only you know the
progress of meditation.

Lanh Quang Than: Sitamarici—The spirits with
cool rays.

Lanh The: To receive—To accept.

Lanh Xdc: Thdy thian thé lanh nhu nuc—
Coldness.

Lao: Lao nhoc—Toil—Labour.

Lao Cuong: Kién cudng: Strong-hearted
(unyielding)—Kién dinh: Consistent, firm.

Lao Két: Tran lao va kiét st déu 1a nhitng tén
khic cia phién nao—The troublers, or passions,
those which hold one in bondage.

Lao Khé: Hard and miserable.

Lao Lac: Khé khin: Difficult—V4at va: To work
laborously.

Lao Lii: Ngudi dong hanh giy nhiéu trd ngai, y
n6i duc vong (ldc nao ciing § bén minh va gay trd
ngai cho chinh minh)—Troublesome companions,
e.g. the passions.

Lao O4n: Nbi o4n hin clia lao nhoc, hay lao nhoc
vad odn hin déu Ia nhitng tén khdc clia phién
nio—The annoyance or hatred of labour, or
trouble, or the passions, or demons.

Lao Quan D3 Thau: Ph4 thing 4i lao, ¥ néi pha
tan dugc nhitng khé khin va chudng ngai dé di
dén gidc ngd—To pull down the difficult pass. The
term means to destroy all difficulties and barriers
to approach awakening.

Lao Sau: Sorrowful—Dismal—Sad.

Lao Sinh: Cudc s6ng vat vdi—A hard life—A
laborous life.

Lao Tac Thién: Samu (jap)—Chap Tac—Tat ci
cdc Thién Ting déu chip tdc, ngay cd vi Thién
Su. Thudng thi cdc Thién vién déu cé dat riéng,
dl @€ ty luc cdnh sinh, qua viéc trong trot cia cic
Thién Ting. Nhitng thi cAn dung nhung khong git
hdi qua trong trot thi Thién vién nhan ciing dudng
tif cdc Thién sinh tai gia. Dil ban lam vudn, trong
trot vd d6n cii, cic Thién Ting ludn giit cho

Thién vién dudc sach s&. Vao muia dong khi khong
con cong viéc ddng dng thi ho nhan thuc phim
cling dudng cda ngudi tai gia. Ngoai nhitng cong
viéc nay, hang ngay Thién Ting con phai thuc
hanh Thién véi mdt chuong trinh ¢ dinh. Ngoai
ra, moi lao dong thé€ chit néi chung, dé 1a mot
phan cla ddi song hiing ngay & cdc thién vién, dic
biét trong nhitng 'thdi ky lao ddng phuc vu' trong
céc thoi thién Ti€p Tam. Phuc vu & diy phdi dudc
hi€u 12 phuc vu Tam Bio. Néu lao dong dugc thuc
hién c4n than, vdi tinh thin hing hdi va tip trung
thi né 12 sy ndi ti€p dudi mot hinh thic khdc, viéc
tap luyén thién dinh; nha su hoc cdch giit gin dinh
tdm ngay cé trong nhitng cong viéc thdong thudng
nhit. Lao tdc 12 mot phan quan trong cda sy ddo
tao thién theo nhitng quy tic do Bich trugng Hoai
Hai 1ap ra & Trung Hoa vao thé ky thit VIIL. Cau
chim ngodn ndi ti€ng ctia Nhat Ban chinh 13 khéi
niém dya vao lao tic nay: "Ngay nao khong lao
dong, ngay d6 khong dn." Chinh Bach Trugng da
tuan theo nguyén tic ndy. Mot hém cdc nha su
trong thién vién ct gidu nhitng dung cu lam vudn
clia 6ng di, nhim lam cho ngudi thdy gia ctia minh
khéi bénh; ngay hom d6 6ng khong in gi cd. The
12 cdc dung cu lai xudt hién tr§ lai. Bdch trugng
lai lao dong va lai dn. Lich st Thién c6 k€ lai rat
nhiéu chuyén khi mot thién su dang tham gia lao
tac thi cé6 mot thién sinh dén héi vé& van dé nao dé.
Vi Thién su s& nhan cd hdi @6 ma day d mon sinh
cia minh. Mot hdm, Thién su Triéu Chiu cim
chdi quét, c6 vi Tang héi: "C6 sao chon thanh tinh
gia lam lai c6é bui?" Tri€u Chau néi: "Lai mot hat
bui nita kia kia!" Hom khdc, Su cAm chdi quét, cb
vi Tang hdi: "Hoa Thugng 1a bic thién tri thic,
1am gi c6 bui trAin ma phdi quét?" Triéu Chiu néi:
"Bui trin tir bén ngoai d&€n." Vi Ting lai hdi: "Gia
lam thanh tinh vi sao lai ¢6 bui trdn?" Triéu Chau
ddp: "C6 nhiéu nita 12 khdc!" Trong mot thi du
khdc, mdt hom, Huyén Sa Su Bi néi véi cdc db dé
clia dng khi ho dang ciing khiéng cdi vdi 6ng: "Tat
cd cdc 6ng déu chia sé stic manh cda ldo Ting."
Mbt vi Ting néi: "N&u nhu tit ci chiing con déu
chia sé stic manh cda thdy, thi lam sao ching con
lai 1am cdi viéc chung nay?" Huyén Sa ming vi
Ting, néi: "N&u khong cé viéc chung nay thi lam
sao ma ching ta c6 thé mang ddy ciii vé nha
dugc?" Mot hdm, Van Nham Pam Thanh dang
cudc riy girng thi Thién su Pao Ngd budc dén hoéi:
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"Ong chi cudc cdi nay, th€ 6ng c¢6 cudc céi kia
dugc khong?" Van Nham trd 18i: "Huynh hay dem
cdi kia lai ddy cho tdi cudc." Trong nhiéu thién
vién bén Trung Hoa thdi d6, khong chi chu Tang
lam viéc thoi, ma ban thin cdc vi Hda Thugng
ciing dv phan vao lao tdc. Ciing nhu nhiéu vi Hoa
Thugng khdc, Triéu Chiu vad Huyén Sa di lgi
dung nhitng cd hdi thuin tién ay, dé ra nhitng bai
hoc thyc tién vé phdp Thién, va mon nhin ciing
bi€t on ngai khi 1dnh hdi nhitng bai hoc thuc tién
ndy. Nhu chiing ta c¢é thé thiy, qua nhitng d6i
thoai Thién nay, cdc thién su cling nhu cic mdn do
ctia ho déu phdi cling 1am nhitng viéc lao dong tay
chin cin thiét cho ddi song trong thién vién cda
ho. Khong c6 thit gi bi xem 1a hén kém trong mit
cta ho cd. Béi vi ho ¥ thic dugc cédi y nghia thim
siu trong tit cd nhitng viéc 1am cda ho, bing tay
chan hay bing tam thiic. Khong hé c6 sy phan biét
nhi nguyén trong 16i suy nghi hay cdm gidc clia
ho. Né&u khong, hin nhitng ddi thoai nay da khong
thé xdy ra khi ho dang lam viéc ngoai déng hay
trong khuon vién thién vién. Cdc d6i thoai hay
thdo luan hiu hét déu c6 lién quan mat thiét vdi
chinh doi s6ng. Mdi nhip dip cia trdi tim, mdi cdi
vung tay hay vung chan, tit cd déu ggi Ién nhitng
suy nghi ctia mdt cdc tinh nghiém tdc nhat. B&i vi
day 1a mdi trudng duy nhat d€ hoc va sdng thién.
Chiing ta khong thé thyc sy hoc dugec mot cdi gi
trid phi né tdc dong qua cdc cin nio va bdp thit
clia minh. Va Bédch Trudng 13 mot bic thdy vi dai
ngudi c6 sy bi€t tuyét vdi vé nhitng tic dong tAm
ly ddi vdi con ngudi. Néu khong nhd 6ng, c6 thé
chiing ta khong bao gid c6 dugc hinh thifc thién
nhu ching ta hién c6. V& phuong dién nay ching
ta ng rat nhiu noi nhitng bac thién su ngay
tru6c—Zen monks, all work, including the Master.
Usually the monasteries own their land, which is
enough to support themselves, through the farming
work done by the monks. Things which are
needed, but cannot be provided by work on this
land are obtained through voluntary gifts by Zen
laity. Even though they are busy with gardening,
raising vegetables and cutting woods, they always
keep the monastery clean. In winter, when the
farming work stops, they accept food from donors,
usually from lay people. Beside these work,
everyday Zen monks must practice meditation on
a regular schedule. Besides, working Zen practice,

especially physical labor. The physical work that
is part of everyday life in a Zen monastery, and
particularly the work periods, during a sesshin.
Service is here to be understood in the sense of
service to the three precious ones. If the work is
carried out wakefully, in a manner based entirely
on the activity of the collected attention and total
carefulness, then there is a continuation and
another form of meditative practice (zazen), in
which the practitioner learns to maintain the
meditative state of mind even in the midst of
everyday routine. Physical work is an important
part of Zen training in a monastery according to
the monastic rule established by Pai-chang Huai-
hai in China in the eighth century. From Pai-chang
also stems the Zen saying, "A day without work, a
day without food." He himself lived according to
this. When the monks of his monastery hid his
garden tools in order to save the aged master in
the exertion of work, on that day he ate nothing.
The tools reappeared and Pai-chang labored and
ate once again. The history of Zen abounds with
allusions to the master actually in the midst of
some physical labor when a monk comes and asks
him a question. The master always tries to take
advantage of the opportunity to educate his
disciples. One day, Chao-chou was sweeping. A
monk asked, "How does a speck of dust come into
this holy ground?" Chao-chou said, "Here comes
another!" Another day, Chao-chou was sweeping.
A monk asked, "The master is a great worthy.
Why are you sweeping?" Chao-chou said, "Dust
comes from outside." The monk said, "It is pure
temple. Why, then, is there dust?" Chao-chou said,
"There's some more." In another example, one
day, Hsuan-sha-Shi-bei said to his monks who
were carrying fuel with him, "You are all sharing
my power." One of the monks said, "If we are
sharing your power, what need is there for us to be
engaged thus in this general work?" The master
gave him a scolding, saying, "If not for this
general work, how can we come home all loaded
with fuel?" One day, Yun-yen T'an-shéng was
hoeing on the ginger farm, when Tao-wu came up
to him and asked, "You are just hoeing this one,
but can you hoe the other one?" Yun-yen-T an-
shéng retorted, "Bring me the other one." In many
monasteries in China, it was not only the monks



1999

that worked but the master himself shared their
labor. As many other Zen masters, Chao-chou and
Hsuan-sha wanted to make use of such
opportunities to give his disciples practical lessons
in the study of Zen. At the same time, the disciples
did not fail to appreciate his instructions. As we
may see from these Zen dialogues, the masters as
well as the monks were equally employed in all
kinds of manual labour, which were needed in
their monastery life. Nothing was regarded as
mean and below their dignity, for they were
perfectly aware of the deep meaning
everything they did, whether with their hands or
with their minds. There was no dualistic
discrimination in their way of thinking and feeling.
Otherwise, all these dialogues could not have
taken place while they were thus working in the
field or inside the monastery buildings. The
dialogues or discussions were most intimately
connected with life itself. Each pulsation of the
heart, the lifting of the hands and feet, all evoked
considerations of a most serious character. For this
is the only way to study Zen and to live it. Nothing
can ever really be learned until it works through
the nerves and muscles. And Zen master Pai-
chang was a great master who had a wonderful
insight into the working of human psychology. If
not for him, Zen as we have it might never have
come into existence. In this respect we owe a

great deal to the Zen masters of the old days.

in

Lao Tur: Kién quyét tir chdi—To be determined to
refuse.

Lao: Jara (skt)—Gia—OIld—Aging—OIld age—
Decay.

Lao An Thién Su: Tén cia mot Thién su Trung
Hoa, thudc phdi Thién Bic tong ctia Than Td vao
khodng th€ ky thd VII hay thG¢ VIII—Lao-an,
name of a Zen master of the Northern School
(Shen-hsiu) in around the VII or VIII century.

Lio Au: Old and young.

Lao Ba: Mot ba gia: An old woman—Robazen
(jap): See Lio Ba Thién.

LAo Ba Tam: Tam tr bi cda ba gia. Tir ndy c6
nghia 12 sy tan tinh cda bic thdy huéng din titng
chit titng cdu nhim gitip dé t¥ lanh ngd. Tuy
nhién, viéc 1am nay khong hop véi thién phdp 1a
chidng 1ap vin ty, d6n ngd tu tam—OId lady's
compassion heart. The term means Zen masters

whole-heartedly guide and teach their disciples
word by word to help them attain enlightenment
gradually. However, this is not suitable for
teaching of mysticism (Zen) which is not
established by words, and seeking for a sudden
awakening.

Lao Ba Tam Thiét: See Lio Ba Tam.

Lio Ba Thién: Roba-Zen (jap)—Grandmother
Zen—Lao Ba Thién 1a cdch rén luyén thién dic
biét dju dang, trdi véi phuong phdp 'rén cdp bing
bia'. Mot thién su c6 thé lya chon phuong phip
ndy hon 13 phuong phap kia, hodc vi cho ring né
thich hgp hon v&i mot hoc tro, hodc vi chinh do
tdnh khi ctia vi thdy khong thich ding nhitng
phuong phdp manh, ngay cd khi cin thi€t. Cdch
day ndy giéng nhu tAm tir bi ctia ba gia. T nay c6
nghia 12 sy tin tinh cda bic thdy huéng din titng
chit tiing cAdu nhim gitip dé t& lanh ngd. Tuy
nhién, viéc 1am ndy khong hgp véi thién phdp 1a
ching lap vin tv, d6n ngd tw tim—"Grandmother
Zen" is a particular mild style of Zen training, the
opposite of the "hammer and tongs" method. This
mild form of training is used by a Zen master
either because it is more appropriate than the
'hard' method for certain students, or because, as a
result of the master's character, it is too difficult
for him to be as hard on his students as perhaps is
necessary. This methods is just like the old lady's
compassion heart. The term means Zen masters
whole-heartedly guide and teach their disciples
word by word to help them attain enlightenment
gradually. However, this
teaching of mysticism (Zen) which is
established by words, and seeking for a sudden
awakening..

Lao Ba Thuyét Thoai: See Lio Ba Tam.

Lo Bat Chi Dam: Khi 16n tudi ma khong ngiing
dim duc—In advancing years not to cease sexual
intercourse.

Lao Binh: Sickness of old age.

Lio C6 Chuy: See Lio C3 Truy.

Lio Cé Truy: Lio CS Chity—Con cii gia: An old
owl—Thién su c6 kinh nghiém gidng dao sic bén
(mot tir ton xung): An experienced and incisive
teacher.

Lao Co Duyén: Cic bac thién su tinh tudng va
linh ngd hoan toan yéu chi nhd thién—Zen

is not suitable for
not
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masters who possess an absolute comprehension
of important meanings of Zen.

Lao Da Ho: Con cdo gia—A foxy (cunning or
tricky) person—See Lao Co Duyén.

Lao Pai Trung: Con cop—A tiger—See Lio Cd
Duyén.

Lio Pong Nung: Lio gid miii dii long thong, ¥
n6i ldo gia ngdy ngd nhu tré nit—An old man with
mucous running down from nose and saliva
dripping from mouth. The term indicates a dull old
man.

Lao Gido: Taoism—Pao Lio Trung qudc, dugc
Ldo T sdng 14p vai ngdn nim truGc diy. Ton gido
ndy dwa vio Pao hay con dudng thién nhién.
Nhitng ngudi theo Lio gido dung cong tu hanh bat
tlf trudng sinh, ma theo nhing thi du ¢ dién Phat
gido 12 loai trir nhitng luyén 4i u€ trude trong than
tim—Chinese religion founded by Lao Tzu
several thousand years ago. This religion based on
Tao or way of nature. Taoist practitioners
traditionally strive for immortality, which in
Buddhism is a classic example of deluded
attachment to the body and the mind.

Lao Hé: Tén ngudi binh dan goi Pc Phat va sd td
Bd Bé Pat Ma—OIld Hun, a nickname for the
Buddha and the first patriarch Bodhidharma.

Lo Khd: Jara-dudkha (skt)—Physical suffering
during old age—Physical suffering of old people.
Lao Lutu: Tén goi thién su Luu Thién ddi Téng—
Name of Zen master Liu Shan during the Sung
Dynasty.

Lio Ma Vuong: Ong gid hung bao, 16i ming cdc
vi thién s hung bao—A violent old man. In Zen,
the term is used to scorn some violent Zen
masters.

Lio Na Pai Hoiing Tt Ping Thién Su: Dahong
Lao Na Zuzheng—See Lio Na Tur Pang Pai
Hoiling Thién Su.

Lao Na Tu Piang Pai Hoiing Thién Su: Daiko
Sosho (jap)—Ta-hung Tsu-chéng (Wade-Giles
Chinese)—Dahong Zuzheng (Pinyin Chinese)—
Hién nay chiing ta khong c6 nhiéu tai liéu chi ti€t
vé Thién su Pai Hoing Lao Na; tuy nhién, c6 mot
vai chi ti€t ngdn vé vi Thién su nay trong Truyén
Ping Luc: Su dé&n tir Pam Chau, 1d dé ti cla
Thién su Dugc An Son Qudc. Diu Su da truyén
nhdnh Thién Duong Ky cla tong Lam T& xudng
nhitng th& hé sau nay, nhung chi ti€t vé cudc doi

clia Su d3 bi thdt lac—We do not have detailed

documents on this Zen Master; however, there is

some brief information on him in The Records of
the Transmission of the Lamp (Ch’uan-Teng-Lu):

Dahong came from Tanzhou. He was a disciple of

Yue'an Shanguo. Although Dahong transmitted

the Yanqi branch of Linji Zen to later generations,

details of his life are lost.

e Mot hom, Thién su Pai Hoiing thugng dudng
day chiing: "Trong vo s& hinh tuéng, mot thin
dudc 16 ra. May ong néi xem th& nio vé 1y
clia mot than?" Poan Su dua cAy phat tf 1én
va néi ti€p: "Du hanh xuyén qua c3 th€ gidi,
bing qua nhitng bd song va ndi non."—One
day, Zen master Dahong entered the hall and
addressed the monks, saying, "In the myriad
forms, a single body is revealed. How would
you speak of the single body principle?" Then
he raised his whisk and said, "Traveling
throughout the realm, crossing many river
banks and mountains."

e Mot vi Ting hdi Pai Hoiing vé ciu chuyén
sau ddy: "Van Moén hdi mot vi Tang: 'C6 phéi
cdu 4nh sdng tinh ling chi€u sdng nhitng th&
gidi nhiéu vo k€ nhu cit soéng Hing' 1a mot
sdo nglt hay khong? Vi Tang ddp: 'Pung vay!
Van Mén bén néi: 'Ldi n6éi khi€m khuyét mat
roi. MAy 6ng c6 biét 15i néi cta vi Ting
khi€m khuyé&t chd ndo hay khong?" Dai
Hoiing néi: "Mot con cd bun leo 1én cay
tre."—A monk asked Dahong about the
following story: "Yunmen asked a monk, 'Is
the phrase: The silent light illuminates worlds
as countless as sands in the river Ganges' just
flowery speech or not? The monk answered,
'Yes." Yunmen then said, 'Speech falls short.'
Do you not know where this monk's speech
falls short?" Dahong said, "A mudfish climbs
the bamboo stalk."

e Mot vi Ting héi: "Khodng diing dé&n vin tu, xin
Thay chi thing vao gido 1y." Pai Hoing dua
cay phat tit 1én. Vi Ting néi: "Con viéc gi cao
hon nita khong?" Pai Hoidng néi: "C6." Vi
Ting néi: "Thé ndo 13 viéc cao hon?" Pai
Hoiing néi: "Nhanh Ién, 1& ba lay!"—A monk
asked, "Without resorting to words, please
Master, point directly at the teaching."
Dahong raised his whisk. The monk said, "Is
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there still a higher matter?" Dahong said,
"Yes." The monk said, "What is the higher
matter?" Dahong said, "Quick, bow three
times!"
Lao Nap: Nap Ting—Tiéu Nap—See Nap Ti.
Lao Ngoc No: Ong gia troc 16¢, 151 ming céc vi
thién Ting ching cin bi€t vé hanh dong tot xau
ctia minh (nhitng ngudi chi truong khong lam viéc
dc ma ciing khong lam viéc thi€én)—A hairless old
man. In Zen, the term is used to scorn some zen
monks who don't care about their good or bad
actions (those who advocate in doing neither bad
things nor good things).
Lao Su: Roshi (Jap)—Lao-shi (chi)—Master—
Old-aged monk—Thay—Danh hiéu clia mot
Thién Su. Trong truyén thong Thién Nhit Ban, khi
mot dé i, xudt gia hay tai gia, dd hoan tit hoc
trinh va vi Thay ciing d théa man vdi sy hi€u biét
clia dé t va cong nhan riing dé t d3 ngang hang
v6i minh thi vi Thiy nay ban cho dé tit danh hiéu
Roshi (Zen Master). Theo ti€éng Nhit Ban, "lio
su" theo nghia den c6 nghia 12 "Ong Thiy Gia,"
nhung theo ngdn ngi¥ Trung Hoa chi don gidn c6
nghia 12 "Ong Thdy." Trong Thién Nhat Bin, "ldo
su" c6 nghia 1a "ngudi ddng ton kinh," ma khong
dé cap dén tudi tdc clia vi thdy. P& trd thanh mot
"Lao Su" thuc thu, hanh gid phai rén luyén nhiéu
nim dudi sy huéng din cia mot vi thdy thién da
trdi qua thé nghiém vé dai gidc siu va di danh
dugc an chitng xdc nhan clia thdy minh; ciing nhu
da theo mot thoi ky di sdu vao phdp ludn véi
nhitng thién su khdc. V6i danh hiéu nay, vi dé t¥
dudc phép day Thién. Trong phdi LAm T&, dé tir
dudc Thiy day cho cdch “tham” mot s6 cong 4n,
va chi ¢6 nhitng ai da thong sudt méi duge danh vi
day Thién cong 4n. & Nhat Ban hién nay, cic
thién sur that sy da trd nén hi€m hoi va nhitng tiéu
chuén @€ trao danh hiéu "Lio Su" da gidm di. Bat
chdp tinh thuin khiét cia truyén thong thién,
ngudi ta thudng trao danh hiéu nay chi vi cuong vi
hay tudi tdc ctia mot nha su—Old-aged master or
Zen master. In Japanese Zen tradition, generally
one becomes a “roshi” through having one’s
experience of awakening (kensho or satori)
certified by an established master. A “roshi” must
also possess the maturity and wisdom needed to
guide students skillfully, thus ensuring the
authenticity (ching thu chdnh thdc) of teaching

and practice. Anyone, monk or laypeople, man or
woman, may become a “roshi,” though they are
most commonly older men. The title of a Zen
Master. When a disciple or pupil, whether monk
or lay student, has completed his studies, and his
master has been satisfied that the pupil’s
understanding is equal to his own, and that the
student has experienced genuine satori, he may
bestow the title of Roshi upon him. In Japanese
language, “roshi,” literally means "an old
teacher,” but in Chinese language, “lao-shi,”
simply means a "teacher." In Japanese Zen,
“roshi,” means "venerable," and has no reference
to the age of the master. To become a fully
developed roshi, many years of training under a
indispensible. Following
profound enlightenment and the conferral of the
seal of confirmation by his master, further years of
ripening through 'dharma contests' with other
masters were also customary. This entitles him to
teach Zen. In the Lin-Chi schools, a course in the
study of koans is given, and only those who have
been through this are entitled to offer instruction
in koans. In present-day Japan, where true masters

Zen master were

have become rare, the standards are less strict.
Unfortunately for the authentic Zen tradition, Zen
monks are often addressed as "Roshi" merely out
of respect for their position and age.

Lao Tang (1601-1687): Tén ciia mot vi danh Tang
Trung Hoa viao cudi thdi nhia nhia Minh diu thdi
nha Thanh—Name of a Chinese famous monk in
the end of the Ming dynasty and the beginning of
the Ch'ing dynasty in China.

Lao Tao Ho: Lao Hd tanh hoi, tén ngudi binh din
20i sd t& B6 P& Pat Ma—A stinking old Hun, a
nickname for the first patriarch Bodhidharma.

Lao Tham: Bio Tung LAm—Ciu Tham—Cuyu
Tham—Ngudi tham thién hoc dao ldu nim—A
long-standing Zen practitioner.

Lio Thim T& Mén: Chao-chou's Four Gates—
Triéu Chau Péng Mon Tdy Mon Nam Mon Béc
Mon—Chao-chou's east gate, west gate, south
gate, and north gate—Theo Bich Nham Luc, tic 9,
mot vi Tang héi Triéu Chau: "Triéu Chau la gi?"
Triéu Chau dap: "Pong mon, tdy mdn, nam mon,
bdc mon." Pay la mot trong nhitng cong dn thudc
loai gidi minh chian ly Thién bing nhitng lap
trudng phii nhin, hu héa hay phé& bd. Véi loai cong
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4n nay, chiing ta thudng cdo budc cdc Thién sur 1a
phti nhan. Nhung ky that ho ching phii nhin gi c,
nhitng gi ho da 1am chi nhim d€ vach 16 ra cic 4o
tudng cda chdng ta cho vo hitu 14 hitu, hitu 1a vo
hitu, van van. Tuy nhién, khdng cé loai cong an
x4dc nhan hay phd nhin ndo phdi 13 nh4t dinh ma
cling ching bat di bat dich, va ciing khong ham ¥
ring chiing hoiic hoan toan xdc dinh hoic 12 hoan
toan phu dinh. Vi loai cdng dn xdc dinh ciing ham
chita mot y&u t& phd dinh; va loai cong dn phi
dinh ciing ham chita mdt y&u t§ xdc dinh. Khong
mot cong dn Thién nao tuyét d6i 1a loai nay hay
loai khdc. C4i chan 1y Thién ma cd loai minh
nhién xdc nhian va mic nhién phii nhin c6 10t t3
van ching bi bién cdi hay hiy hoai, bat chp su di
biét bén ngoai ctia cdch trinh bay—According to
the Pi-Yen-Lu, example 9, a monk asked Chao-
chou, "What is Chao-chou?" Chao-chou answered,
"The east gate, west gate, south gate, and north
gate." This is one of the koans that illustrates Zen-
truth through a negating approach with nullifying
or abrogating expressions. With this type of koan,
we usually accuse the Zen masters of being
negatory. But in fact, they did not negate anything.
What they have done is to point out our delusions
in thinking of the non-existent as existent, and the
existent as non-existent, and so on. However,
neither the explicit-affirmative nor the implicit-
negative type of Zen expressions is definite or
irrevocable and does not imply that they are either
wholly affirmative or wholly negative. For the
affirmative type of koan also contains a negative
element, and the negative type an affirmative one.
No Zen koan is absolutely one type or the other.
The Zen-Truth that both types try to convey has
not been modified or mutilated, despite the
outward difference of presentation.

Lao Thién: Thién su—A Zen master.

Lao Thién Ma: See Lio Ma Vuong.

Lao Tiac: Ky Tic—Ky Cyu—Vi trudng ldo dao
cao diic trong—Senior venerable monk, a virtuous
and aged monk.

Liao Ti: Jaramaranam (p)—Jaramarana (skt)—
Aging and death—Decreptitude and death—Mot
trong thdp nhi nhon duyén, 1a mot gido 1y quan
trong trong Phat gido, 1o va t& 1a sdn pham tit
nhién clia sy thinh thuc (chin mui) ctia ngii uén:
One of the twelve nidanas, a primary dogma of

Buddhism that decreptitude and death are the
natural products of the maturity of the five
skandhas—See Thip Nhi Duyén Khdi.

Lap: Thit kho: Dried flesh—Sdp: Wax—Cudi
mia an cu ki€t ha hing nim: The end of the
annual summer retreat—Cudi nim: The end of the
year—Sin bin: To hunt—Thédng 12 (chap) cla
nim am lich: The twelfth lunar month of the
year—Tudi ha ctia Tang Ni: A monastic year for
monks and nuns.

Lap An: Dén hay niém lai biing sdp: To seal with
wax—DA4u 4n bing sdp: A wax seal.

Lap Bat: Ngay hoi thanh dao, ngdy mong tim
thdng chap, ngay Phit Thich Ca thanh dao—The
8 day of the last month (twelfth month), the day
of the Buddha’s enlightenment.

Lap Main: S8 nim tu hanh cta chu Ting Ni cao.
Quyén di trudc clia Ting Ni trong doan tuy thudc
vao tudi ha lap cao hay thdp nay—OIld age in
terms of years spent as a monk or nun or the age
of a monk as monk. The precedence of monks and
nuns in the Order is determined by the number of
summer retreats they have attended.

Lap Nguyét Phién Tu: CAy quat thdng chap (mia
lanh ma dung quat), chi cho ngén cd tri gidi vo
dung—To use a fan in the twelfth lunar month,
during the cold weather. The term indicates a
wasteful task.

Lap Nguyét Tam Thip Da: Pém ba mudi thing
chap, tifc ngy cudi ciing ctia nim. Trong thién, tir
ndy chi ddi ngudi sip hét, gid chét gin ké—The
night of the thirtieth of the twelfth lunar

month, the last day of the year. In Zen, the term
indicates an ending of a life, and death is arriving.
Lap Pha: Lava (skt)—Yava (skt)—Mo4t khodng
thdi gian ngidn, mot phidn 900 cla ngiy va dém
hay mot phiit 36 gidy—A brief time; the 900™ part
of a day and night, or one minute thirty-six
seconds.

Lap Phat Ni: Lumbini (skt)—See Lam Ty Ni.
Lap Phat: Ngay rim thidng bdy 1am 1& ciing Phat
vao cudi khéa ha, ciing 13 ngay 1& Vu Lan Bon—
The offerings to Buddha after the summer retreat,
maintained on the 15" day of the seventh month;
also All-Souls Day.

Lap Sam (1800-1876): Lassen, Christian—Tén
clia mot vi hoc gid Phit gido ngudi Pidc vao thé ky
tht XIX. Ong sanh tai Na Uy, tot nghiép dai hoc
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Bonn vé khoa Pong Phuong Hoc va An b6 Hoc—
Name of a German Buddhist scholar in the
nineteenth century. He was born in Norway,
graduated from Bonn University in Germany on
the Oriental and Indian Studies.

Lap Su: Ngudi thg sidn, dugc vi véi ngudi gid
trang, lai cling dugc vi v6i nha su mic 4o Tang ma
ph4 gii (tuy bé ngoai mic 40 ca sa, ma trong long
sat sanh hai vat nhu ngudi thg sin viy)—A hunter,
i.e. a disguised person, a monk who wears the
robe but breaks the commandments.

Lap Thi: Thit tu tudi hay Phdp Lap clia chu Ting
Ni—In order of years of ordination of monks and
nuns.

Lap Tri Son: Kasagiyama (jap)—Nui Lap Tri
(Nhat Ban), c6 lich st gin lién véi Phat gido.

Lao: Lao nguc—A gaol—Pen—Secure.

Lat Ma: Lama (skt)—Spiritual teacher—Lat Ma
theo ti€ng TAy Tang c6 nghia 12 mot vi thiy hay
thdy huéng din tinh thdn, tuong duong vé6i tir
“Guru” ctia Bdc Phan. Theo trudng phdi Guru,
danh hiéu Lat Ma c6 thé dugc dich nghia 1a dao su
va thudng dudc ding d€ goi ngudi thdy ding ton
kinh. Tuy nhién, trén thyuc t€ bat cif ai dd nhin dé
tt déu dugc goi 1a Lat Ma. Theo nhitng trudng
phdi TAy Tang khdc thi Lat Ma danh cho bt ¢t vi
ndo di vugt qua ba nim tu thién kin. Nhu vay
danh hiéu Lat Ma c6 thé c6 nhiéu y nghia khdc
nhau vé ning lyc va cong phu tu tip—Tibetan for
a teacher or spiritual master. Equivalent to the
sanskrit term “Guru.” In Guru tradition, lama may
be translated as teacher, is generally given to
respected masters. However, practically, anyone
who has disciples is technically a lama. In other
Tibetan traditions, lama is designed to anyone
who has completed a three-year meditation
retreat. Thus lamas may have diverse abilities and
training.

Lat Ma Gido: Lama (tib)—Lamaism—Lat Ma
Gido phan I6n tim thdy & Tay Tang, Mong C6, va
mot vai nude nhd & viing Hy Ma Lap Son. Tai Tay
Tang c6 hai trudng phdi, cyu phdi mic do do, va
tdn phdi mic 4o vang do ngai Tong Khich Ba
sdng 1ap vao th€ ky thit 15. Nhitng vi linh tu hai
tong phdi ndy 1a Pat Lai Lat Ma va Ban Thién Lat
Ma—The Lamaistic form of Buddhism found
chiefly in Tibet, and Mongolia, and the smaller
Himalayan States. In Tibet it is divided into two

schools, the older one wearing red robes, the later,
which was founded by Tson-Kha-Pa in the
fifteenth century, wearing yellow; its chiefs are
the Dalai Lama and the Panchen Lama,
respectively.

Lat Ma Mii Pé: Shamar Rinpoche (tib)—Red hat
Lama—Ph4i Hong Mao Lat Ma 1a mot trong dong
hién than cda phai Karma Kagyupa cla Phat gido
Tay Tang. Phdi ndy bit ngudn véi dong Drakpa
Sengge, nhung lai va cham vdi chinh quyén Tay
Tang thsi d6 vi vi Shamar Rinpoche ddi thit tdm bi
coi 12 ¢6 tdi v& Am muu vdi quan doi Gurkha da
xdm liang Tay Tang va phd hoai tu vién
Tashilhunpo. Sau d6 6ng ta ty van vao nim 1792,
hay 1a bi chinh phii sit hai nhung dan cédnh giong
nhu mot vu ty tl, va tir d6 bi chinh thifc cAm khong
cho tdi hién thin nita. Di c6 sy cAm dodn nay,
nhung hoi vién trong dong ndy vAn ludn dugc bi
mat thira nhin cho dén khi dudc cong khai an
toan. Vi truyén thira thi 13 sanh nim 1952 tai
Derge, trong tinh Khams ctia Tdy Tang. Ngai dugc
thira nhan vao lic 9 tudi bdi Gielwa Karmapa ddi
thtt 16 va btc Pat Lai Lat Ma ddi thit 14, va ngai
didng quang vao ndm 1964tai tu vién Rumtek trong
tinh Sikkim. Ciing nhu ngudi tién nhiém ngii cling
¢6 sy khédc biét véi chinh phi luu vong Tdy Tang,
chi y&u 1a vé van dé& sy truyén thira cda vi
Gyelwa Karmapa doi thit 16. Vi Shamar Rinpoche
hién tai ung ho tng vién tai trung tAm cta 6ng &
Tan Pé Li, nhung cdc vi chd xi khédc trong dong,
clinh nhu ddc Pat Lai Lat Ma dng hd @ng vién
khic—The “Red Hat Lama,” one of the main
reincarnational lineages of the Karma Kagyupa
order of Tibetan Buddhism. The lineage
originated with Drakpa Sengge (1283-1345), but
ran awful of the Tibetan government when the
eighth Shamar Rinpoche was found guilty of
plotting with a Gurkha army that invaded Tibet
and sacked Tashilhunpo Monastery. He committed
in 1792, murdered by the
government but made to look like a suicide, and
was subsequently forbidden to reincarnate.
Despite this ban, members of the lineage were
recognized in secret until it was safe for them to
go public. The thirteenth incarnation was born in
1952 in Derge in the Khams province of Tibet. He
was recognized at the age of nine by the sixteenth
Gyelwa Karmapa and the fourteenth Dalailama

suicide or was
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and enthroned in 1964 in Rumtek Monastery in
Sikkim. Like his predeccessor, he has been at
odds with the Tibetan government-in-exile, and
with other lamas in his lineage, most prominently
over the question of the succession to the
sixteenth Gyelwa Karmapa. The present Shamar
Rinpoche supports candidate who resides in his
center in New Delhi, but the other hierarchs of the
lineage, as well as the Dalailama, support another
candidate.

Lay: To bow down (prostrate—kowtow) before
someone.

Lay Phat: To pray to Buddha.

Lay Troi: To pray to god.

Lac: Sttc manh—A force.

Lic Pam Phap Héi Thién Su: Zen master Le-tan
Fa-hui—Thién su Trung Hoa vao thé€ ky thi XL
Thién su Lic Pam Phap Hoi, mdt trong nhitng dé
tl cta thién sw Ma T8. Mot hom, Lic Pam hdi Ma
TS vé Pong du, T8 bio: "N6i nho nhd, lai gin
day." Lic Pam budc téi gin, Ma TS dAm cho mot
cdi va bdo: "Sdu tai khong hdoa hgp hom nay, 6ng
ddi ngay mai d&én." Ngay hdm sau, Lic Pam budc
vao Phdp dudng, d€n gin Ma T8 va yéu cau TS
day cho van dé di néu. Ma T6 bio: "Pgi d&n khi
ta thugng dudng rdi sé chifng minh cho 6ng." Ldi
nay cia Ma TS da lam cho Lic Pam té ngd, Su
lién néi: "Pa ta dai ching chitng minh." N6i xong,
Lic Pam di quanh Phdp dudng mot vong rdi tir
gid. Pdy 1a mot trong nhitng trudng hgp hét siic
dic biét, ma c6 1& ching ta khong tim thdy nhu
vy & bat cit ddu trong lich st ton gido hay triét
hoc. Pay la phuong phdp ddc nhdt vd nhi dudc cdc
thién su ddi tru6c chdp nhian khi€n hanh gid doi
sau chiing ta 14y 1am la va ty hdi biing cdch nao
ma thién su lai chiu dung ndi, trir phi vi khit vong
nhiét thinh mudn truyén ki€n gidi vé Thién cho
mon dé clia minh. Dau cho dao Thién bi che diu &
diy 12 gi di nita, ddy hd ching phdi 12 mdt trong
nhitng giai thoai Thién la ling nhat, véi mot ngudi
ciu dao nhiét thanh ma ludn bi thdy ddnh chi
khong hé chi din gi cho anh ta. Nhung phdi ching
¢6 thé 12 Thién dugc truyén dat mot ciach xdo diéu
ngay trong tinh chit tim thudng niy—Name of a
Chinese Zen master in the eleventh century. Zen
master Le-tan Fa-hui, one of Ma-tsu's disciples.
One day Le-tan asked Ma-tsu about the
patriarchal visit, Ma-tsu said, "Softly, come

nearer." Le-tan approached, and was boxed by
Ma-tsu who said, "Six ears are out of harmony
today, you'd better come tomorrow." The
following day, Le-tan came into the Hall of the
Dharma, and accosting the master implored to be
edified on the subject. Ma-tsu said, "Wait till I get
up on the platform when I will testify for you."
This proves to be the eye-opener to Le-tan, who
then declared, "I thank you for the testimony of
the whole congregation." So saying, Le-tan went
around the Hall once and left. This is one of the
most particular cases, the like of which can
probably not be found anywhere in the history of
religion or philosophy. This is the unique method
adopted by Zen masters of past generations which
makes us, Zen students of later generations,
wonder how the masters ever came to conceive it,
except in their earnest desire to impart the
knowledge of Zen to their disciples. Whatever
Zen truth is concealed here, is it not the most
astounding story to find an earnest truth-seeker is
always beaten by the master, who never
elucidates the point to him? But is it possible that
Zen is cunningly conveyed in this triviality itself?
Lic Pam Vin Chuin Thién Su: See Vin Chuin
Lic bam Thién Su.

Lic Na Ma Pé: Ratnamati (skt)—Con goi 1a Lic
Na Ba Dé, dich 12 B4o Y, mot vi Ting ngudi mién
trung nudc Thién Trdc, vao khodng nim 500 sau
Tay Lich, ngudi da dich ba bd kinh—A monk from
Central India, around 500 A.D., who translated
three works.

Liac Na Thie Ky: Ratnasikhi-buddha (skt)—Bdo
Pinh Phit—Bao K& Phat—K& Na Thi Khi Phat—
Thich Ca Thi Khi Phat—See Bao Tich Phit.

Liac Sa: Laksa (skt)—Mau dé thAm—A reddish
colour.

Lic Sa Ba: Rsabha (skt)—Pugc dién td nhu mot
trong ba vi ti€n ngoai dao trong x& Thién Tric,
trude thdi Phat Thich Ca. Lac Sa Ba dich nghia 1a
16a thé khd hanh Ni Kién T, ngudi di sing l1ap ra
phdi Ky Na gido—Described as one of the three
famous rsi, before the days of sakyamuni, of the
Nirgrantha type of naked ascetics, the founder of
Jainism.

Lac Xoa Na: Laksana (skt)—See Tuéng Trang Sy
Vat.
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Lin Ngup Trong Bién Poi Sanh Ti: To be
sinking in the ocean of life and death (sufferings).
Ling: Ling mi€u hay ling tim—A mound—A
tomb.

Léang Poat: Xdm nhap—To penetrate.

Lang Gia: Lanka (skt).

1) Mot dinh ndi nim vé phia dong nam ddo Tich
Lan, by gid goi 1a dinh A Pam (vé phia dong
nam Su T& qudc c6 modt ngon nii tén Ling
Gia, hang ndi hiém trd, quy thin thudng dén
choi, Pitc Phit xua da tiing dén diy gidng
kinh Lang Gia): A mountain in the south-east
part of Ceylon, now called Adam’s Peak.

Pdo Tich Lan: Simhaladvipa (skt)—The
island of Ceylon.

Lang Gia A Bat Pa La Kinh: Lankavatara sutra
(skt)y—See Kinh Ling Gia.

Ling Gia Pdo: Simhala (skt)—Ceylon—Ting
Gia La—See Su Tt Quéc.

Lang Gia Kinh: Lankavatara sutra (skt)—
Tyogokyo (jap)—See Kinh Lang Gia.

Liang Gia Son: Mount Lanka—Ngon nii noi dic
Phat thuyét kinh Ling Gid—The mountain where
the Lankavatara Sutra was expounded.

2)

Liang Gia Téng: Lanka Sect—Thién Tong Trung
Hoa vao thdi ky dau, vi tdng phdi ndy 1ay kinh
Ling Gia 1am c6t tiy cta Thién phdp nén dudc
goi 1a Lang Gia Tong—The Chinese Zen sect in
early days, for it took Lankavatara Sutra as the
core teachings for the school.

Lang Nghiém Kinh: Lankavatara Sutra (skt)—
See Kinh Ling Nghiém.

Ling Ting: Cao vit mdt minh: To be in a lofty
altitude by oneself—C6 canh ¢6 géc, ¥ chi khi thé
oai nghiém: To have edges and angles. In Zen, the
term indicates a majestic momentum.

Lam: Pén hay t6i gin: To approach, to be about
to—Khu rirng: A wood or grove—Tudi nudc: To
drip, to sprinkle, to soak.

Lam Bénh: To fall ill.

Lam Bién: Khi Dtic Phit nhiap Niét Ban, sic ciy
trong rirng Ta La bién thinh mau tring—The trees
of the wood turned white when the Buddha died.
Lam Chung: Sip chét—To be about to die—In
the hour of death—Approach the end—Dying.
Lam Chung Nghiép Thanh: Nghiép thanh 14p lic
sip chét (Tinh P tong tin ring ring cif niém Phat

mii cho dén lic man phian d€ khong tao nghiép
Iic 1dm chung)—The formation of karma when
one is about to die (in the hour of death, approach
the end or at dying time).

Lam Cd: Gidp cd duyén—To have opportunities
and conditions.

Lam Piing: Thitc in clia ngudi ki€p sd (khong cé
thd gi khac ngoai loai cdy trong ring “Lam
Ding”)—Vegetable food, used by men at the
beginning of a kalpa.

Lam Gian Luc: Rinkanroku (jap)—Lin Chien Lu
(chi)—MOot tic phim Thién clia Trung Hoa dugc
vi€t vao th€ ky thit XI—Notes in the Forest, a
Chinese Zen book in the eleventh century—See
Hoat Cu.

Lam Ha: See Lam Tuyén.

Lam Han: PS md hoi: Dripping sweat—bP3§ nudc
1én minh d€ rita sach md hdi: To sprinkle or pour
water on the body to cleanse sweat.

Lam Lé Quang (1902-1945): Tén ctia mot vi hoc
gid Phat gido Trung Hoa vao thé ky thi XX. Ong
t6t nghiép dai hoc Bic Kinh vé mon Phan vin va
Tang vin. Nam 1933, dng 18y bing Ti€n si Phan
Vin tai Phdp va sau dé bd hét thi gidy nghién citu
vé Phat gido—Name of a Chinese Buddhist
scholar in the twentieth century. He graduated
from Pei-Ching University on Sanskrit and
Tibetan. In 1933, he obtained his Ph.D. in Sanskrit
and spent the rest of his life to study and research
on Buddhism.

Lam Mang Chung Thoi: To approach the end of
life—The time of near death—Thudng thuGng cic
thién su déu biét truSc ngay gid thi tich, nén ho
thudng binh than lic sip 1dm chung va rdi thi tich
mdt cdch binh thin. Tuy nhién, khong phai tit cd
céc thién su ludn ludn thi tich mot cach binh than;
ddi khi c6 mot sd vi phdi phan ddu vat va dé
budng bd cdi "tdi an may" nay. Ching ta thi xem
ho néi gi lic ho sip ra di vé chinh noi ctia ho.
Hay, khi chiing ta quan sdt thdi do ctia ho khi ho
13i bd ddi song thé gian, c6 1 chiing ta ¢6 thé nhin
tha'y phin nio vé cdc noi chdn clia nhitng ngudi da
khuat. Cau chuyén thd nhit: Vao ngay 25 thiang
12, Hoa Son Ph8 néi v6i cdc thi gid: "Khi mot
thién su thi tich, thong thudng cic dd dé trong
thién dudng s€ lam mot bita dn dic biét cho Ong;
nhung theo ¥ clia 130 Ting thi diéu 4y hoan toan
khong can thiét. Khi 130 Ting phai thi tich, 140
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Tiang mudn cdc 6ng cling dudng trudc chit khong
phai sau khi thi tich." Ting ching nghi 1a thién su
khong bd théi néi bong diia ngay ca khi tudi gia.
Ho héi: "Khi nao thi Hoa Thugng thi tich?" Hoa
Son Phd néi: "Lio Ting sé thi tich khi naio may
ong di cing dudng cho ldo Ting roi." Mot cdi
man duge dit trong phong ngl cda Su, Su ngdi
phia sau man; tat cd cdc dung cu lam 1& déu dudc
dat trudc Su, nhitng bai tdn dudc doc va thifc dn
dudc cing dudng 1én Su véi diy di ton kinh.
Thién su Hoa Son Ph§ in rdt dugc va dung tron
thifc an cting dudng, ching c6 dau hidu gi cia mot
ngudi sip qua doi. Nghi 1€ ti€p tuc trong miy ngay
cho dé&n khi tit cd moi ngudi trong tu vién, k& ci
cdc dé tif than can cho dén nhitng ngudi phuc dich
trong chua, déu ddnh 1€ 1én thién su duge xem nhu
12 d3 mat that su. Vao ngay Tét, tat cd cdc nghi 1&
lién quan dén sy chét chdm dit. Thién su Hoa Son
Phd néi véi ching Ting: "Gid di d€n, ngdy mai
khi tuy&t ngirng r0i ta sé& di." Hom sau, thdi tiét rat
t6t, nhung trdi bdng d8 tuyé&t, va khi tuy&t ngirng
roi thi Thién su ngdi ling yén v6i nén huong vin
con chdy ma thi tich. Khi Trac Chau Td sip mat,
Su tim, va sau d6 Su bdo thi gid dem 1&én cho minh
mot tach tra. Sau khi udng tra xong, thi gid bit du
don mam tra di; nhung Su gidt mam lai va néi:
"Ong ¢ biét ta di vé& dau khong?" Thi gid thua:
"Bach thdy, con khong biét." Nghe viy Su dua
mam tra cho thi gid va néi: "Pi di, 6ng ching biét
ta s& di vé dau." Khi vi Tang trd lai sau khi dd dep
mam tra di, vi Ting thdy Su da thi tich rdi. Khi
duge hoi 12 s& di vé dau sau khi thi tich, Thién su
So Son Quang Nhin néi: "Nim ngita trong bui
ciy, tit chi chdng 1én trdi." Ngii Tiét Mic, trudc
khi thi tich, di tim va thip huong. Ngdi ling 1&
trén toa cu, Su néi v4i Tang ching: "Phap thin
mii méi thanh tinh, th€ nhung biéu thi ring c6 dé€n
c6 di; tAt cd thanh nhan trong qud khit déu dén tir
mot ngudn, va tdt cd nhitng linh hon cla thé gian
trd vé cling cdi Mot. Con ngudi clia lio Ting
giéng nhu bot nude gid diy tan vd, cdc dong khong
c6 1y do gi d& dau budn ca. Pirng ging siic vo ich,
nhung hdy ti€p tuc giit cho minh tinh ling. N&u
may ong tuin thi 15i day ndy cda ldo Ting, 1a cic
ong trd on tit ci nhitng gi 130 Ting dd 1am cho
m4y ong; nhung néu may ong cdi 18i ldo Ting,
may ong khong xdng lam dd dé cla lio Ting."
Mot vi Tang budc ra hdi: "Hda Thugng sé& di vé

dau?" Ngii Ti€t Mic néi: "Khdng chd nao ci." Vi
Ting néi: "Tai lam sao ma con khong thdy cdi chd
khong chd nio cd nay duge?" Ngii Tiét Mic néi:
"N6 & bén ngoai cdc cdm quan clia 6ng." N6i xong
thién su thi tich mot cdch binh thdn. Khi Thdy
Nham Chan sdp thi tich, Su hét sitc dau dén va lin
16n trén chi&c chi€u ¢ trdi trén mit dat. Vi thi gid
Cit chitng ki€n cdnh dau 1ong nay, r6t nuéc mit
n6i v6i Su: "Trong khi con manh khde, Hoa
Thugng néi dd thit xic pham dén Phat, d&€n T4; va
biy gid chiing ta thdy gi ddy?" Thiy Nham Chéin
dam dam nhin vi thi gid mot hdi réi ming: "Ong
ciing in néi nhu th€ 24?" Thién su beén ngdi diy,
14y lai tu th& kiét gid, va, ra 1énh cho thi gia thip
huong, ling 1€ thi tich—Usually, Zen masters
know their death time, so they are so calm at near
death and then peacefully pass out. However, not
all Zen masters' end was always so peaceful;
sometimes there were some who struggled hard to
drop this "begging bag." Let us see what they say
at the time of their departure about their own
destination. Or, when we observe the manner in
which they take leave of their earthly existence, it
is perhaps possible for us to gain something of an
insight into the whereabout of the departed. The
first story: On the twenty-fifth day of December,
P'u of Ho-shan said to his attendants: "When a
master dies it is customary for his Zendo followers
to put up a special meal for him; but in my opinion
this is altogether unnecessary. When I am to die,
let me have your offerings before and not after my
departure.” The monks thought he did not quit his
joking even in his old days. They asked, "When
will you pass away?" The master said, "I pass
away when you all have had your offerings made
to me." A curtain was set up in his bed-room,
behind which he sat; all the ceremonial vessels
were placed before him, the eulogies were read,
and food was offered him in due reverence. P'u
the master had a good appetite and consumed all
the food offerings, showing no symptoms of an
early departure. The ceremony continued for
some days until everybody in the monastery,
including his immediate disciples down all the
workers in the monastery, duly paid his respect to
the master who was thus treated as one really
passed away. On New Year's day all the
ceremony in connection with a death came to an
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end. The master said to the monks, "The time is
come; tomorrow when it ceases to snow I will go."
On the following day the weather was fair, but it
began to snow, and when this stopped he passed
away, quietly sitting and with incense burning.
When Hsiu of Cho-chou was about to pass away,
he had a bath, and afterwards ordered to have a
cup of tea brought to him. When he finished the
tea, the attendant proceeded to carry the tea-tray
away; but the master with drew the tray and said,
"Do you know where I am bound for?" The
attendant said, "No, master, I do not know."
Whereupon the master handed the tray over to the
attendant-monk, saying, "Go on, you do not know
where I am bound for." When the monk came
back putting away the tray, he saw the master
already passed out. When Jén, of Su-shan, was
asked where he was bound for after his death, he
said, "Lying on his back in the heather, his four
limbs point to the sky." Before his death, Mo of
Wu-hsieh had a bath and incense burned. Quietly
sitting in his seat, he said to the monks, "The
Dharmakaya remains forever perfectly serene,
and yet shows that there are comings and goings;
all the sages of the past come from the same
source, and all the souls of the world return to the
One. My being like a foam is now broken up; you
have no reason to grieve over the fact. Do not
needlessly put your nerves to task, but keep up
your quiet thought. If you observe this injunction
of mine, you are requitting me for all that I did for
you; but if you go against my words, you are not to
be known as my disciples." A monk came out and
asked, "Where would you depart?" Wu-hsieh Mo
said, "No-where." The monk said, "Why cannot I
see this no-where?" Wu-hsieh Mo said, "It is
beyond your This said,
peacefully passed out. When Chén, of Ts'ui-yén,
was at the point of death, he suffered terribly,
rolling on the straw matting which was spread
over the ground. Ché the attendant was in tears as
a witness of this agonizing scene and said to the
master, "While yet strong, you made all kinds of
defamatory remarks on the Buddha, on the
Ancestors; and what do we see now?" The master
gazed for a while at the attendant and scolded,
"You too make this remark?" He now got up, and
assumed a cross-legged posture, and, ordering the

sense." the master

attendant to burn incense, quietly gave up the
ghost.

Lam Mang Chung Thoi Kinh: Purabheda-sutta
(p)—Sutra on Before the break-up of the Body,
Samyutta Nikaya IV.10—Kinh Ldm Mang Chung
Thai trong Tuong Ung Bo IV.10.

Lam Ngan Minh (1868-1945): Tén clia mot vi
danh Tang kiém hoc gid Phat gido Nhat Ban vao
thé ky thit XX. Ong gidng day tai trudng dai hoc
DPong Kinh P& Quéc vé cdc khoa Triét hoc va Ton
gido Bong Phuong—Name of a Japanese famous
monk and a Buddhist scholar in the twentieth
century. He taught at Tokyo Empire University on
Philosophy and History of Oriental Religions.
Lam Sam (1868-1943): Tén cia mot vi hoc gid
Phat gido Trung Hoa vao thé ky thit XX. Ong bd
hét thi gi nghién cttu vé Phat gido, va cong hién
rit nhiéu trong viéc truyén bd Phat phdp & Trung
Hoa—Name of a Chinese Buddhist scholar in the
twentieth century. He spent his whole life to study
and research on Buddhism and contributed a lot in
spreading the Buddha-dharma in China.

Lam Su: On the point of doing something.

Lam T4ng: Tong tdng bing cdch bd xdc trong
ring, hay noi hoang di, mot trong bon loai téng
tdng—Buried the forest, or burial by
abandoning the corpse in the wilds, one of the four
forms of burial—See T& Tang (4).

Lam Tiang: Forest monk—Vi Ting 4n tu trong
ring siu—A monk who dwells and cultivates in
deep forest.

Lam T& Chan Nhan: Lin-Chi's True Man—Cdng
4n néi vé co duyén van ddp giita Thién su LAm T€
Nghia Huyén vad mot vi Ting trong khi Su dang
thugng dudng day ching. Theo Canh Piic Truyén
Ping Luc, quyén XII, mot hom su thugng dudng
thuyét phap: “Trén dong thit dé 10m cé mot vo vi
chin nhin thudng ra vo theo 18i cifa m3 trén mit
cdc nguoi. Thdy nio so tAm chua ching cit dudc
thi nhin day.” C6 mot thay budc ra hdi: “Vo vi
chan nhin 4y 13 cdi gi?” Lam T€ vut budc xudng
thién sang, nim cing vi sw hét 16n, ‘N6i di! N6i
di!’” Vi su dang linh quynh thi TS budng ra, tré
mdi néi: “Vo vi chan nhan, & chi 14 mot cuc phan
kho.” N6i xong ngai di thing vao phuong trugng—
The koan about the potentiality and conditions of
questions and answers between Zen master Lin-
Chi and a monk when master was in the hall and

in
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addressing the assembly. According to the
Records of the Transmission of the Lamp (Ch’uan-
Teng-Lu), Volume XII, one day, Lin-Chi entered
the hall to preach, saying: “Over a mass of reddish
flesh there sits a true man who has no title; he is
all the time coming in and out from your sense-
organs. If you have not yet testified to the fact,
look, look!” A monk came forward and asked:
“Who is this true man of no title?” Lin-Chi came
right down from his straw chair and taking hold of
the monk exclaimed: “Speak! Speak!” The monk
remained irresolute, not knowing what to say,
whereupon the master, letting him go, remarked,
“What worthless stuff is this true man of no title!”
Lin-Chi then went straight back to his room.

Lam T& Hat Pic Son Bong: The katsu of Lin-
Chi and the staff of Te-shan—Tiéng hét thudng
dugc diing bdi cdc thién su d€ 1am giut minh thién
sinh va dua ho thing tdi chd dai ngd. Pay la tir v
nghia ma cdc thién su thudng dung d€ gitp dé t¥
VUgt qua tri thifc nhi nguyén va ngi ki€n @€ di
thing vao bdn tim. Hanh gid tu Thién nén ludn
nhd riing nguyén 1y co bdn cia moi phuong phdp
day Thién 12 cot ddnh thic & ndi tim ngudi ciu
dao mot ning khi€u nao d6 dé€ tu chinh ho tryc
gidc 14y chan 1y Thién. Vi th&, cdc thién su thudng
ding 16i "tic dong thing" va khong phi thi gid
gidng gidi dai dong. Cic cudc ddi thoai giita thay
tro thudng rit c6 dong va khong tuin theo khudn
phép 1y luin nao cd. Cdc thién su thudng ding
nhitng phuong phdp khong nhim gidi thich, ma cot
chi thing con dudng tryc ngd Thién. Theo Thién,
chiing ta hoan toan s6ng ngay trong chin 1y, song
bing chan 1y; khi sdng v6i Thién chiing ta khong
thé nao tich rdi vdi chan ly dugc. Theo truyén
thong, ti€ng hét dugc Ma T8 Pao Nhit dung trudc
tién. Ti€ng hét xdy ra khi Ma TS “ngd” thién.
Tiéng hét chi y€u chi lién hé véi tong Lam TE,
mot tong phdi ndi ti€ng vé phuong phdp tryc dién
va d6n ngd, gdm nhitng ct dap bing tich trugng.
Ngudi ta tin ring mot thién su da chitng ngd c6 thé
nhan bi€t hoc trd clia minh c6 dén gan véi “ngd”
va viéc vén Ién biic man vo minh c6 thé quét di
mdt cdch nhanh chéng bing phuong cich khéo léo
nay. Con vé Piic Son, vi Thién su nay ndi tiéng vé
16i vung gy ctia minh. Khi Pidc Son di trd thanh
mot bac thay, ngai thudng néi véi ké hdi dao: “Du
néi dugc hay néi khong dugc, nha ngudi cling lanh

ba chuc heo.” Pay la mot trong nhitng cong an
thuoc loai gidi minh chian 1y Thién bing nhitng 1ap
trudng phd nhan, hu héa hay phé bé. Véi loai cong
4n nay, chiing ta thudng cdo budc cdc Thién sur 1a
phti nhan. Nhung ky that ho ching phii nhin gi c,
nhitng gi ho da 1am chi nhim d€ vach 6 ra cdc 4o
tuGng cla chding ta cho vo hitu 12 hitu, hitu 1a vo
hitu, van van. Y tudng ctia Pitc Son cot giit cho
diu 6c ching ta thodt ngoai nhitng rang budc nhi
nguyén va triét 1y hu tudng. Lic dé néu c6 mot vi
Ting budc d&n, ndm cay giy trong tay Ptic Son va
ném xudng dat. D6 c6 phdi l1a ciu trd 13i ching?
D6 ¢6 phdi 1a thi doan ddp lai 18i him doa "ba
chuc heéo" cida Buc Son ching? D6 c6 phéi 1a con
dudng thodt ngoai bon ménh dé clia "t ci", siéu
1&n nép tu twdng ludn 1y ching? (see T Cd Chap).
Tém lai, con dudng ty do gidi thodt 1a nhu vay
ching? Trong Thién khong c6 cdi gi 1a khuon
phép hét, mdi ngudi tiy tién gidi quyét ndi khé
khin riéng theo mdi cdch khdc nhau. D6 13 chd
bit ngudn doc ddo ctia Thién, diy sinh khi va sing
tao. Pay cling 1a loai cong dn "mic nhién phu
nhin", nghia 13, loai céng 4n gidi minh chan 1y
Thién bing 16i phét bi€u hu héa hodc ph€ bd—A
“shout” which is often used by Zen masters to
shock their students into direct experience of
reality (Kensho or Satori). This word has no exact
meaning and usually used by masters to help
students overcome dualism and ego-centric
thoughts so that they can go straight to their inner
self. Zen practitioners should always remember
that the basic principle of various methods of
instruction used by Zen masters is to awaken a
certain sense in the disciple's own consciousness,
by means of which he intuitively grasps the truth
of Zen. Therefore, the masters always always use
"direct action" and waste no time with lengthy
discourse on the subject. Their dialouges are
always condensed and apparently not controlled
by rules of logic. They always use methods that do
not aim to explain but point the way where Zen is
to be intuited. According to Zen we are living right
in truth, by the truth, from which we cannot be
separated. According to the tradition, it was first
used by Ma-Tsu Tao-I (Baso Doitsu—jap). This
happened at the illumination of Ma-Tsu himself. It
is mainly associated with Rinzai, a tradition that is
famous for its abrupt and confrontational methods,
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which also include blows with sticks. It is believed
that an awakened master is able to perceive that a
student is close to “kensho” and that the veils of
ignorance can be wiped away quickly with the
skillful use of such techniques. As for Te-shan,
this Zen master is noted for his swinging a staff.
When Te-Shan himself became a master, he used
to say to an inquirer: “Whether you say ‘yes,” you
get thirty blows; whether you say ‘no,” you get
thirty blows just the same.” This is one of the
koans that illustrates Zen-truth through a negating
approach  with  nullifying or abrogating
expressions. With this type of koan, we usually
accuse the Zen masters of being negatory. But in
fact, they did not negate anything. What they have
done is to point out our delusions in thinking of the
non-existent as existent, and the existent as non-
existent, and so on. Te-shan's idea is to get our
heads free from dualistic tangles and philosophic
subtleties. At that moment, if a monk came out of
the assembly, took the staff away from Te-shan's
hand, and threw it down on the floor. Is this the
answer? Is this the way to respond to Te-shan's
threat "thirty blows"? Is this the way to transcend
the four propositions, the logical conditions of
thinking? In short, is this the way to be free?
Nothing is stereotyped in Zen, and somebody else
may solve the difficulty in quite a different
manner. This is where Zen is original, lively and
creative. This is also an "implicit-negative" koan,
a kind of koan that illustrates Zen-Truth through
"nullifying" or abrogating expression.

Lam T& Hat Lu: Lin-Chi's blind ass—Cong 4n
néi vé cd duyén van ddp giita Thién su LAm T€
Nghia Huyén va Tam Thdanh Hué Nhién khi LAm
T& sip thi tich. Theo Canh Pitc Truyén Ping Luc,
quyén XII, viao nim 867 khi sip mat, LAm T€& ngdi
ngay thing, néi: “Sau khi ta tich ching dugc diét
mAt Chdnh Phdp Nhin Tang cda ta.” Tam Thénh
thua: PAu ddm diét mit Chdnh Phdp Nhian Tang
ctia Hdoa Thugng.” LAm T& bio: “Vé sau c6 ngudi
hdi, nguoi ddp thé nao?” Tam Thanh lién hét! Su
bdo: “Ai bi€t Chdnh Phdp Nhian Tang cla ta dén
bén con lira mi diét mat.” N6i xong sur ngdi thing
thi tich—The koan about the potentiality and
conditions of questions and answers between Zen
master Lin-Chi and San-shéng-Hui-jan when
master was about to pass away. According to the

Records of the Transmission of the Lamp (Ch’uan-
Teng-Lu), Volume XII, in 867 A.D. when Lin-Chi
wa about to die he sat upright and said: “After 'm
gone, my Treasury of the True Dharma Eye
cannot be destroyed.” Lin-Chi’s disciple, San-
Sheng, said: “How could we dare destroy the
Master’s Treasury of the True Dharma Eye?” Lin-
Chi said: “In the future if someone ask about my
teaching, what will you say to them?” San-Sheng
shouted! Lin-Chi said: “Who would have thought
that my Treasury of the true Dharma Eye would
be destroyed by this blind ass!” Upon saying these
words Lin-Chi passed away, sitting upright.

Lam T& Luc: Rinzai-roku (jap)—See Lim T&
Ngir Luc.

Lam T¢& Nghia Huyén Thién Su (?-866): Rinzai
Gigen (jap)—Lin-chi-I-hsuan (Wade-Giles
Chinese)—Linji Yixuan (Pinyin Chinese)—Tén
ctia mot vi Thién su Trung Hoa vao th€ ky tha
chin. Ngoai viéc chiing ta gip tén ctia Thién su
LAm T& Nghia Huyén trong cdc thi du thi 20 va
22 ciia Bich Nham Luc, con c¢6 mdt vai chi tiét 1y
thd vé& vi Thién su nay trong Truyén Ping Luc,
quyén XII: Lam T& gbc ngudi Nam Hoa & Tao
Chau, nay 1a ving P6éng Minh thudc tinh Son
Dong. Thién su Lam T€ 1a vi sing lap ra tong
Lam T€. Ong 12 mon dé ctia Hoang B4. Ong ciing
1a mot trong nhitng thién su Trung Hoa ndi ti€ng
vao ddi nha Pudng. Khong ai biét 6ng sanh vao
nim ndo. Ong ndi ti€ng vi cdc phuong phdp manh
bao va 16i néi chuyén sdng dong v6i mon sinh.
Ngai khong tdn thanh 16i néi phdp quanh co, s&
trudng clia cdc phdp su thi€u nhiét huyét. C6 1& do
su thira hudng phép Thién truc chi 4y tir su phu
Hoang B4, trudc kia ddnh su ba 1dn khi ba 1an su
dén tham van vé yé&u chi clia Phat phdp. LAm T€
dugc coi nhu 13 ngudi dau tién chli xudng tiéng
hét, nhung trudc d6 da c6 Ma T& 1a vi cao Ting
(see Mi T6) di md mot ky nguyén mdi cho Thién
stt, dd hét to khi Bach Trugng dé&n tdi van Thién,
ti€ng hét 4y chat chda dén ndi Bdch Trugng phai
bi di€c tai d€n ba ngay. Nhung chinh do LAm T€&
ma ti€ng hét duge dic dung va c6 hidu ning nhat,
va sau nay bién thanh mot ngén tuyét ky clia LAm
T& Tong. Thit sy, vé sau ndy cdc dé ti clia ngai
qué lam dung vé ti€ng hét dén ndi ngai phai thot
ra: “Toi nghe qui 6ng toan hoc hét. Thi hdi qui
ong vi nhu mdi tdy c6 ngudi ra, mdi dong c6 ngudi
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ra, cd hai ngudi ciing hét. Cdc 6ng c6 phin biét
dudc ti€ng hét nao 1a khdch, con ti€ng hét nao 1a
chii khdng? N&u cdc 6ng khong phan biét dugc, tir
day cAm hoc ti€ng hét clia 1o Ting.” Sau khi lam
quen v6i thién su Lam T€ qua Lam T€& Ngit Luc,
ching ta c6 thé thdy LAm Té& nhu mdt tay phd ndt
thit dao Phat u6c 1é véi nhitng ¥ twdng dudc sip
x&p trat ty. Ngai khong thich con dudng loanh
quanh ciia cdc triét gia, nhung ngai mudn di thing
t6i dich, phd hiy moi chuéng ngai trén dudng dan
vé thyc tai. Ngai ching nhitng chong lai cdc triét
gia phan biét trf, ma chéng ludn ¢ nhitng thién su
duong thdi. Phuong phép trao Thién cda Lam T€
rat méi mé& va rat séi dong. Tuy nhién, chinh nhd
vay ma ngai da ddng voi voi gilta thdi nhian. Va
ciing chinh nhd vdy ma Lam T€ da trd thanh mot
trong nhitng bic thdy Thién 16n nhit cia thé ky
thi IX; tdng phdi clia ngai van con phdt trién tai
Nhat Ban, Trung Hoa va Viét Nam, du ring &
Trung Hoa Thién biy gid dang hdi gin nhu tan ta.
Ngit luc clia LAm T€ dudc nhiéu ngudi coi 1a
quyén sich Thién manh bao nhit ma ching ta
hién c6. LAm T€ c6 t6i 21 ngudi ndi phdp. Nhitng
16i day cda dng dugc luu gift lai trong LAm T&
Ngit Luc—Zen Master Lin-Chi-I-Hsuan, name of
a Chinese Zen monk in the ninth century. Beside
the fact that we encouter his name in examples 20
and 32 of the Pi-Yen-Lu, there is also some
interesting information on him in The Records of
the Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XII: Lin-chi came from the city of
Nanhua in ancient Caozhou, now the city of
Dongming in Shandong Province. Zen master Lin-
Chi-I-Hsuan was the founder of the Lin-Chi school
and dharma successor of Huang-Po. Lin-Chi was a
disciple of Huang-Po. He was one of the famed
Chinese Zen masters during the T’ang dynasty.
His year of birth is unknown. In China a special
Zen sect was named after him “Lin-Chi” of which
doctrine was based on his teachings. He was
his speech and forceful
pedagogical methods, as well as direct treatment
of his disciples. He never liked those roundabout
dealings which generally the
methods of a lukewarm master. He must have got
this directness from his own mastewr Huang-Po,
by whom he was struck three times for asking the
fundamental principle of Buddhism. Lin-Chi is

famous for vivid

characterized

regarded as the author of “Kwats!” even though

Ma-Tsu was an epoch-maker in the history of Zen,

uttered “Kwats!” to his disciple, Pai-Chang, when

the latter came up to the master for a second time
to be instructed in Zen. This “Kwats!” is said to
have deafened Pai-Chang’s ear for three days. But
it was principally due to Lin-Chi that this
particular cry was most effectively and
systematically made use of and later came to be
one of the special features of the Lin-Chi school in
distinction to the other schools. In fact, the cry
came to be so abused by his followers that he had
to make the following remark: “You are so given
up to learning my cry, but I want to ask you this:
‘Suppose one man comes out from the eastern hall
and another from the western hall, and suppose
both give out the cry simultaneously; and yet I say
to you that subject and predicate are clearly
discernible in this. But how will you discern
them?’ If you are unable to discern them, you are
forbidden hereafter to imitate my cry.” After
being acquainted with Zen master Lin-chi through
Lin-chi's Sayings, we can see Lin-chi as a great
smasher of the conventional Buddhism whose
ideas are arranged in an ordinary order. He did not
like the round-about way in which Buddhist
experience was treated by philosophers, but he
wanted to reach the goal directly. He destroyed
every obstacle that was found in his approach to

Reality. He not against those

intellectualist philosophers but against the Zen

masters of his day. Lin-chi's method of handling

Zen was quite refreshing and vivifying. However,

because of these, he stood so majestically among

his contemporaries. And also because of these,

Lin-chi became one of the greatest Zen master of

the ninth century, and it is his school which is still

flourishing in Japan, China, and Vietnam, though
in China Zen itself is somewhat on the wane. Lin-
chi's Sayings are regarded by many as the
strongest treatise we have. Lin-chi had 21 dharma

SUCCESSOTS.

e  Trudc nhdt su dén hoi Hoang B4, va khi dang
& trong hoi Hoang B4, Lim T& khong hoc
dugc gi hét vi mdi 1dn md miéng hdi vé dai
nghia phdp Phat 1a mdi 1an bi Hoang B4 danh.
Nhung chinh nhitng tran don 4y, khi thdi co
dén, d3 md mdt LAm Té& trén diéu 1y Thién,

was only
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va khi€n su reo 16n riing: "Thi ra Thién Hoang
B4 chd c6 gi 1dm d6!"—From the beginning
of his residence at Huang-po, but Lin-Chi did
not get any special instruction on Zen; for
whenever he asked Huang-po as to the
fundamental truth of Buddhism, he was struck
by the master. But it was these blows that
opened Lin-chi's eyes to the ultimate truth of
Zen and made him exclaim, "After all, there
is not much in the Zen of Huang-po!"

Su rit oai nghi nghiém chinh dic hanh chu
toan. Thi Toa (TrAn Ton Tic) thdy khen
ring: “Tuy 1a hiu sanh ciing chiing ching
giong.” Thii Toa bén hdi: “Thugng Toa & diy
dugc bao 1au?” Su thua: “Ba nim.” Tha Toa
héi: “Ting tham van chua?”’ Su thua: “Chua
titng tham van, ciing ching bi€t tham van cdi
€17’ Thd Toa bdo: “Sao khong dén hdéi Hoa
Thugng Pudng Piu, th€ nao 1a dai y Phat
Phdp?” Su lién dén héi, chua ddt 18i. Hoang
B4 lién danh. Su trd xudng. Thi Toa hdi:
“Héi th& nao?” Su thua: “Tdi hdi 18i chua dit,
Hoa Thugng lién danh, t6i ching biét.” Thi
Toa néi: “Nén di héi nita.” Su lai d€n héi.
Hoang B4 lai ddnh. Nhu th€ ba phen héi, bi
ddnh ba 1an. Su d&€n bach Thd Toa: “Nhd long
tir bi cla thdy day t6i dén thwa hdi Hoa
Thugng, ba phen hdi bi ba 1dn ddnh, toi tu
budn chuéng duyén che diy khong lanh hoi
dugc thaim chi. Nay xin tir gid ra di. Tha Toa
lai bdo: “Khi thdy di nén dén gid tir Hoa
Thugng rdi sé di.” Su 1& bdi xong trd vé
phong. Thii Toa dén thit Hoa Thugng trudc,
thua: “Ngudi dén thua hdi Ay, that 1a ding
phdp, khi ngudi 4y dén tir gid, xin Hoa
Thugng phuong tién ti€p y, vé sau duc déo sé&
thanh mdt goc dai tho che mdt trong thién
ha.” Su dén tir gia. Hoang B4 bio: “Ching
nén di chd nao khic, nguoi di thing dén Cao
An chd Thién Su Pai Ngu, 6ng 4y sé& vi nguoi
néi tot.”—Lin-Chi’s performance of his duties
was examplary. At that time, Mu-Chou T ao-
Ming served as head monk. Mu-Chou asked
Lin-Chi: “How long have you been practicing
here?” Lin-Chi said: “Three years.” Mu-Chou
said: “Have you gone for an interview with
the master or not?” Lin-Chi said: “I haven’t
done so. I don’ know what to ask him.” Mu-

Chou said: “Why not ask him, ‘What is the
essential meaning of Buddhism?’” So Lin-Chi
went to see Huang-Bo, but before he could
finish his question Huang-Bo struck him. Lin-
Chi went out, and Mu-Chou asked him: “What
happened when you asked him?” Lin-Chi
said: “Before I could get the words out he hit
me. I don’t understand.” Mu-Chou said: “Go
ask him again.” So Lin-Chi asked Huang-Bo
again, and Huang-Bo once again hit him. Lin-
Chi asked a third time, and Huang-Bo hit him
again. Lin-Chi revealed this to Mu-Chou,
saying: “Before you urge me to ask about the
Dharma, but all I got was a beating. Because
of evil karmic hindrances. I'm not able to
comprehend the essential mystery. So, today
I’'m going to leave here.” Mu-Chou said: “If
you’re going to leave, you must say good-bye
to the master.” Lin-Chi bowed and went off.
Mu-Chou then went to Huang-Bo and said:
“That monk who asked you the questions,
although he’s young he’s very extraordinary.
If he come to say good-bye to you, please
give him appropriate instruction. Later he’ll
become a great tree under which everyone on
earth will find refreshing shade.” The next
day when Lin-Chi came to say good-bye to
Huang-Bo, Huang-Bo said: “You don’t need
to go somewhere else. Just go over to the
Kao’ Monastery and practice with T a-Wu.
He’ll explain to you.”

Theo Truyén Ping Luc, khi Su dén tir gid
Hoang B4. Hoang B4 héi: “Ong di dau?” Su
ddp: "Néu khong dén Giang Nam thi ciing
dé&n Giang Bic." Py 1a mot trong nhitng ciu
trd 15i ndi ti€ng nhit ctia LAm T€ danh cho
loai cdu hdi nay. Trong trudng hgp nay,
Hoang B4 mudn bi&t dau 1a nhitng dic sic
cla Ting vién noi LAm T€ sip dén trd ngu.
Trong Phit gido n6 c6 y nghia 1la mdt thdi do
tAm linh hay tim thin dic sic ma ngudi ta
diing d€ ddi tri tat ca nhitng kich thich. Nhung
n6éi mot cach nghiém khic, hanh gid tu Thién
khong coi né chi nhu 1a mot thdi dd hay mot
xu huéng clia tim, ma 14 thanh phin cot y&u
hon @€ thiét 14p ciin cd dich thuc cho thé tinh
clia minh, nghia 12 mdt moi trudng ma trong
d6 ngudi ta sdng va van dong va c6 1y do hién
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hitu ctia minh. Theo thién su D.T. Suzuki
trong Thién Luan, Tap III, mdi trudng do,
chinh y&u dugc xdc dinh bsi chiéu siu va do
sdng cua nhitng tryc gidc tAm linh cla ngudi
d6. "Canh Tang vién cda ban ra sao?", do d6
c6 nghia 12 "S& ngd clia ban vé chin 1y ciu
canh Phap phdp la gi?" Trong khi nhitng cau
héi "Tir dau?", "G dau?" hay "Vé dau" dugc
dit ra cho mdt vi Ting tAm su hoc dao, thi
nhitng cdu hdi nhdc d&n chd trd ngy, chd &,
khia canh hay phong cdnh, dugc dit ra cho
mot bac thdy khong thdy cin van du tim noi
an nghi cudi ciing nita. Do d6, ¢ hai loai ciu
héi nay, trén thyc t€ déu giéng nhau—
According to The Transmission of the Lamp,
when Lin-Chi came to say good-bye to
Huang-Bo, Huang-Bo asked, “Where do you
g0?” Lin-Chi said, "If not to the south of the
river, it will be to the north." This is one of the
most noted answers given to the question
from Lin-chi. In this case, the Huang-po wants
to know what are the characteristic sights of
the monastery where Lin-chi will come to
reside. In Buddhism it is a general
characteristic psychic or spiritual attitude
which a Buddhist assumes towards all stimuli.
But, strickly speaking, Zen Buddhists do not
regard it as a mere attitude or tendency of
mind but as something more fundamental
constituting the very ground of one's being,
that is to say, a field where a person lives and
moves and has his reason of existence.
According to Zen master D.T. Suzuki in
Essays in Zen Buddhism, Third Series (p.110),
this field is essentially determined by the
depth and clarity of one's spiritual intuitions.
'What are the sights of your monastery?
means, therefore, "What is your understanding
of the ultimate truth of Buddhism?' or "'What is
the ruling principle of your life, whereby you
are what you are?" While thus the questions,
"'Whence?' "Where?' or 'Whither?' are asked of
a monk who comes to a master to be
enlightened, the questions as to the residence,
abode, site, or sights are asked of a master
who feels no more need now of going on
pilgrimage for his final place of rest. These

two sets of questions are, therefore,
practically the same.

Su dé&n chd Pai Ngu. Pai Ngu héi: “G chd
nio d&én?” Su thua: “O Hoang B4 dén.” Pai
Ngu hoéi: “Hoang B4 c6é day gi khong?” Su
thua: “Con ba phen hdi dai y Phat phdp, ba
1an bi danh. Ching biét con c6 18i hay khong
16i?” Pai Ngu néi: “Ba gia Hoang B4 di vi
ngudi chi chd tot khd, lai d&n trong 4y hdi c6
16i khong 16i?” Ngay ciu néi ay, su dai ngo,
thua: “Xwa nay Phat phdp cta Hoang B4
khong nhiéu.” Pai Ngu nim ding lai, bio:
“Con quy d4i duéi sang, vira néi c6 18i khong
15, gioy lai n6i Phat phdp ctia Hoang B4 khong
nhiéu. Ngudi thdy dao 1y gi, néi mau! N6i
mau!” St lién cho vao hong Pai Ngu ba thoi.
Pai Ngu budng ra, néi: “Thiy clia ngudi 1a
Hoang B4, ching can hé gi viéc clia ta.” Su tir
ta Pai Ngu trd vé Hoang BA—When Lin-Chi
reached T’a-Wu, T’a-Wu said: “Where have
you come from?” Lin-Chi said: “From Huang-
Bo.” T’a-Wu said: “What did Huang-Bo say?”
Lin-Chi said: “Three times I asked him about
the essential doctrine and three times I got hit.
I don’t know if I made some error or not.”
T’a-Wu  said:  “Huang-Bo  has  old
grandmotherly affection and endures all the
difficulty for your sake, and here you are
asking whether you’ve made some error or
not!” Upon hearing these words Lin-Chi was
awakened. Lin-Chi then said: “Actually,
Huang-Bo’s Dharma is not so great.” T’a-Wu
grabbed him and said: “Why you little bed-
wetter! You just came and said: you don’t
understand. But now you say there’s not so
much to Huang-Bo’s teaching. What do you
see? Speak! Speak!” Lin-Chi then hit T’a-Wu
on his side three times. T’a-Wu let go of him,
saying: “Your teacher is Huang-Bo. I’ve got
nothing to do with it.” Lin-Chi then left T’a-
Wu and returned to Huang-Bo.

Hoang B4 thdy su vé, lién bo: “K& ndy dén
dén di di, bi€t bao gid liéu ngd.” Su thua:
“Chi vi tim 130 ba qua thiét tha, nén nhon su
di xong, diing hiu.” Hoang B4 hdi: “Pén dau
vé€?” Su thua: “Hom trudc ving 15i day clia
Hoa Thugng dén tham van Pai Ngu tr§ vé.”
Hoang B4 héi: “Pai Ngu c6 16i day gi?” Su
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lién thuat lai viéc trude. Hoang B4 bio: “Lio
DPai Ngu nay di budng 18i, ddi d€n day ta cho
in don.” Su ti€p: “Néi gi doi d&n, ngay bay
gid cho in.” Su lién budc t6i sau lung Hoang
B4 tat mot tdt. Hoang B4 bdo: “Ga phong
dién niy lai dén trong Ay nhd rdu cop.” Su
lién hét. Hoang B4 goi: “Thi gid! Din gi
phong dién niy lai nha Thién.”—Huang-Bo
saw him and said: “This fellow who’s coming
and going. How can he ever stop?”’ Lin-Chi
said: “Only through grandmotherly concern.”
Lin-Chi then bowed and stood in front of
Huang-Bo. Huang-Bo said: “Who has gone
and returned?” Lin-Chi said: “Yesterday I
received the master’s compassionate
instruction. Today I went and practiced at T’ a-
Wu’s.” Huang-Bo said: “What did T’a-Wu
say?” Lin-Chi then recounted his meeting
with T’a-Wu. Huang-Bo said: “That old
fellow T’a-Wu talks too much! Next time I
see him I'll give him a painfuls whip!” Lin-
Chi said: “Why wait until later, here’s a swat
right now!” Lin-Chi then hit Huang-Bo.
Huang-Bo yelled: “This crazy fellow has
come here and grabbed the tiger's whiskers!"
Lin-Chi shouted. Huang-Bo then yelled to his
attendant: “Take this crazy man to the
practice hall!”

Mot hom su ngdi trude trong Ting dudng,
thay Hoang B4 dén, lién nhim mit lai. Hoang
B4 14y tich trugng nén xudng san. Lam T&
nging diu 1én, thdy Hoang B4 ding d6, LAm
T& ben ti€p tuc guc diu xudng ngh tiép.
Hoang B4 lam thé sg, lién tr§ vé& phuong
trugng. Su theo d&én phuong trudng 1 ta. Thi
Toa ditng hau & d6, Hoang B4 bdo: “Vi Ting
day tuy 12 hiu sanh lai biét c6 viéc nay.” Thd
Toa thua: “Hoa Thugng gia dudi gét chon
ching dinh dat, lai chitng c ké hiu sanh.”
Hoang B4 lién v4 trén miéng mot cdi. Thi
Toa thua: “Biét 12 dugc.”—One day, Lin-Chi
was sleeping in the monk’s hall. Huang-Bo
came in and, seeing Lin-Chi lying there,
struck the floor with his staff. Lin-Chi woke
up and lifted his head. Seeing Huang-Bo
standing there, he then put his head down and
went back to sleep. Huang-Bo struck the floor
again and walked to the upper section of the

hall. Huang-Bo saw the head monk, who was
sitting in meditation. Huang-Bo said: “There’s
someone down below who is sitting in
meditation. What do you imagine you're
doing?” The head monk said: “What’s going
on with this fellow?”

Ngay no, Hoa Thugng Hoang B4 cim cudc
gidy cd, ngoanh diu ra sau thiy Lam T€ ding
tay khong, bén hdi: "Cudc dau?" Lam T€ dap:
"Ai 14y mAit rdi." Hoang B4 néi: "Pén day
bdo, ta ¢6 viéc mudn ban." LAm T& d&n gan,
hai tay chdp lai. Hoang B4 d& cdy cudc lén
roi néi: "Chi chiit vay thién ha khong ai d&
nSi. Ong d§ ndi khong?" Lam T& nim cin
cudc vira dua 1én vira néi: "C§ sao cdi nay lai
nim trong tay Nghia Huyén t6i?" Hoang B4
néi: "Bita nay Ong 1a ngudi lam dugc viéc
16n." N6i xong Hoang B4 bd vé. Ngay khdc,
Hoang B4 gidy cd trong vudn thdy Lam T&
ding chéng cudc, ben hdi: "Ong mét phai
khong?" Lam T€& ddp: "Cudc chua d3 1én ma
mét ndi gi?" Hoang B4 gid gdy l1én ddnh. LAm
T& gidt manh cAy gdy va xd ngd Hoang B4.
Hoang B4 kéu duy na dén dd 6ng diy. Duy na
dén d3 Hoang B4 diy, rdi néi: "Sao Hoa
Thugng d€ yén cho sy tho 16 cla gi dién
nay?" Hoang B4 bén danh 6ng duy na. Lam
T& bit ddu vira cudc dat vira tuyén bs: "G chd
khdc thi hda tdng, chit § ddy thi chdn séng."—
One day, Huang-po was weeding with a hoe,
and seeing Lin-chi without one, asked, "How
is it that you do not carry any hoe?" Lin-chi
answered, "Somebody has carried it away,
master." Thereupon, Huang-po told him to
come forward as he wanted to discuss the
matter with him. Lin-chi stepped forward.
Huang-po lifting his hoe, said, "Only this, but
all the world's unable to hold it up." Lin-chi
took the hoe away from the master and lifted
it up, saying, "How is it that it is now in my
own hands?" Huang-po remarked, "Here is a
man doing a great piece of work today!" He
then returned to his own room. Another day,
observing Lin-chi resting on a hoe, Huang-po
said to him, "Are you tired?" Lin-chi replied,
"I have not even lift my hoe, and how should I
be tired?" Huang-po then struck him, who,
however, snatching the stick away from the
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master, and pushed him down. Huang-po
called out to the keeper of the temple to help
him up from the ground. The keeper of the
temple responded to the call and helped up
the master, saying, "Why do you permit this
crazy fellow's rudeness?" As soon as the
master was again on his feet, he struck the
keeper of the temple. Lin-chi then began to
dig the earth and made this announcement,
"In other places they cremate, but here you
will all be buried alive."

Mot hom, Thién su LAm T€ thdy mot vi Ting
dén gan, Su gid cAy phat trin 1én. Vi Ting 1&
bdi, nhung Lam T& danh vi Ting. Mot ldic
sau, c6 mot vi Tiang khic d&n. Su lai gid cdy
phat trdn 1én. Vi Ting khong kinh 1& Su, Su
ciing ddnh vi Ting ndy. LAm T€. L& bdi hay
khong 1€ bdi rd rang khong phdi 1a nguyén
nhin cda viéc ddnh. Sy kién 13 ngay sau khi
LAm T& thdy hai vi Ting, Su biét hai vi Ting
nay thudc loai ngudi nao. Khong k& 13 ho 1&
bdi hay khong, Su déu d4nh cd hai. Piéu nay
chitng t mot cdch rd rang cdi ma Thién su
LAm Té& quan tim khong phdi 12 hanh dong
bén ngoai ma 1a sy thyc ching bén trong cda
ngudi Ay—One day when Zen master Lin-chi
saw a monk approaching him, he raised his
dust-whisk. The monk then bowed before
him, but Lin-chi beat him. After a while
another monk came. Lin-chi again raised his
dust-whisk. When the monk paid no respect to
him, Lin-chi beat him as well. The paying or
not paying respect was obviously not the real
reason for the beatings. The fact was that as
soon as Lin-chi saw these two monks he
immediately knew what kind of men they
were. No matter whether they bowed or not,
he beat them both. This shows clearly that
what knew what cared for was not the
outward action but the inner realization of the
person.

Mot hom, LAm Té€ di thim thdp thd TS BS Pé
Pat Ma. Ong tir hdi: "Thay lay Phat trudc hay
lay TG truéc?" Lam T& néi: "Lio Ting ching
lay Phat TG gi ca." Ong tir néi: "T6 vé6i Phat
lam gi thy ma thiy khong lay?" Lam T€ phat
tay do rdi bd di. Hém khdc, LAm T& néi: "Cé
mdt s ngudi hoc dao, dén nidi Ngii Pai tim

cdu B6 T4t Vin Thu. Ké cdu hoc dé 1am!
Trén ndi Ngii Pai lam gi ¢6 B6 Tat Vin Thi.
May 6ng c¢6 mudn bi€t Vin Thu hay khong?
Vin Thu & ngay trudc mit may 6ng dd’y! Tir
dau dé&n cudi khong c6 gi khdc. Piing nghi
hoic bat cif noi ndio miy 6ng dén, d6 1a Vin
Tha séng!"—One day, Lin-Chi went to visit
Bodhidharma's stupa. The caretaker there
said, "Will you first bow to the Buddha, or
will you first bow the the First Ancestor?"
Lin-Chi said, "I don't bow to either one." The
caretaker said, "How did the Buddha and First
Ancestor offend you?" Lin-Chi shook his
sleeves and left. Another day, Lin-Chi said,
"There's a type of student who goes to Mount
Wautai to seek out Manjusri. That student has
already made a mistake! There's no Manjusri
at Mt. Wutai. Do you want to know Manjusri?
It's just what is in front of your eyes! From
first to last it's not anything else. Don't doubt it
anywhere you go! It's the living Manjusri!"

Mot hom, Thién sw Lam T& thugng dudng day
chiing: "Céc thién sinh thdi biy gid hoan toan
mi tit vé chin ly. Ho gidng nhu nhitng chi
cifu gid nua, vo hét cd nhitng gi ma ho vap
phdi dudi chan ho. Ho khong phan biét dugc
gitta tG va chd, hay giira khdach va chd. Nhirng
ngudi nhu vy di vao Thién v6i tAm thic 1éch
lac, va hoan toan khong c6 khd ning tu tip
modt cdch hiéu qua khi di vao nhitng hoan
cinh ning dong. Ngudi ta c¢6 thé kéu ho la
nhitng ngudi duge so tim diém dao, nhung
that sy ho chi 1 nhitng ké thé€ tuc tAm thudng.
Nhitng ngudi thit sy buéng bd phdi lam chi
dugc kh3 ning nhan thic ding din, d€ phan
biét dugc ngudi gidc ngd va ké bi ma dm, cdi
that v cdi gid, nha hién triét va ké suy doi.
Né&u miy dng c6 duge nhitng bién biét rd rang
nhu thé, ngudi ta c6 thé néi 1a miy dng di
that sy rdi bd nhitng 1& thudc. Biy gid miy
dng c6 thé thiy dugc ta ma 4m chuéng d6i véi
Phat gido dang 14n 1on vé6i su viéc chin that.
Nhitng ngudi sdng sudt di tr bé hin ma
chuéng cling liic véi Phit gido. N&u ton sling
cédi thi€ng liéng va khinh khi cdi pham tuyc,
m4y Ong vin con 12 nhitng cdi bot bong béng
trong dai dudng mé hodc."—One day, Zen
Master Linji entered the hall and addressed
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the monks, saying: "Zen students today are
totally unaware of truth. They are like
foraging goats that pick up whatever they
bump into. They do not distinguish between
the servant and the master, or between the
guest and the host. People like this enter Zen
with distorted minds, and are unable to enter
effectively into dynamic situations. They may
be called true initiates, but actually they are
really mundane people. Those who really
leave attchments must master real, true
perception to distinguish the enlightened from
the obsessed, the genuine from the artificial,
the unregenerate from the sage. If you can
make these discernments, you can be said to
have really left dependency... Now there is an
obsession with Buddhism that is mixed in with
the real thing. Those with clear eyes cut
through both obsession and Buddhism. If you
love the sacred and despise the ordinary, you
are still bubbles in the ocean of delusion."”
e  Su thi tich vao ndm 867—He passed away in
867 A.D.
Lam T& Ngit Luc: Rinzai-roku (jap)—Lin-chi-lu
(chi)—Suu tip nhitng 15i day clia ngai LAm TE&,
gdm nhitng cong 4n thién—Records of teachings
of Lin-Chi—Name of a collection of Zen koans.
Lam T¢& Phat Phap Pai Y: Lin-Chi's ultimate
principle of Buddhism—Cdng 4n néi vé cd duyén
van dap giita Thién su LAm T& Nghia Huyén va
DPinh Thugng Toa. Theo Cinh Pitic Truyén Ding
Luc, quyén XII, mot hom, Pinh Thugng Toa hdi
LAm Té&: “Th& nao 1a dai y clia phdp Phdt?” LAm
Té€ bubc xudng tdoa, nim 1y Thuogng Toa, xdn cho
mot bat tai, r6i xd ra. Pinh Thuong Toa ditng
khung. Ong Ting ditng bén nhic: “Pinh Thugng
Toa, sao khong lay Hoa Thugng di!” Pinh Thugng
Toa toan lay thi ngay liic 4y hot nhién dai ngo—
The koan about the potentiality and conditions of
questions and answers between Zen master Lin-
Chi and Venerable Ting. According to the Records
of the Transmission of the Lamp (Ch’uan-Teng-
Lu), Volume XII, one day, Venerable Ting asked
Lin-Chi: “What is the ultimate principle of
Buddhism?” He came right down from his seat,
took hold of the monk, slapped him with his hand,
and pushed him away. Venerable Ting stood
stupified. A bystander monk suggested: “Why

don’t you make a bow?” Obeying the order,
Venerable Ting was about to bow, when he
abruptly awoke to the truth of Zen.

Lam T& Tai Tung: Lin-Chi's growing pine trees—
Cong 4n néi vé co duyén van ddp gifta Lam T€&
Nghia Huyén va thdy minh 1a Thién su Hoang B4
Hy Van. Theo Canh Pitc Truyén Ping Luc, quyén
XII, ngdy no, LAm T€& dang trong ting, Hoa
Thugng Hoang B4 hdi: "Trong chdn ndi siu trong
nhiéu ting d€ 1am gi?" LAm T& ddp: "Thi nhat 1a
dé tao cdnh tri, va thi nhi 13 1am vat tiéu biéu cho
ddi sau." N6i xong, LAim T€ dong cdn cudc xudng
dat ba cdi. Hoang B4 néi: "Tuy dudc nhu thé
nhung 6ng di in 30 gdy cda ta rdi." LAm T€ lai
dong thém 3 cdi nita, roi phdt 1én mot ti€ng "Hu,
hue." Hoang B4 néi: "Tong ta d&én ddi dng dugc
hung thinh day!"—The koan about the potentiality
and conditions of questions and answers between
Lin-Chi his master, Zen master Huang-Po Hsi-yun.
According to the Records of the Transmission of
the Lamp (Ch’uan-Teng-Lu), Volume XII, one
day, Lin-chi was growing pine trees, Zen master
Huang-po came and asked, "In the deep mountain
like here, what is the reason for growing more
pine trees?"Lin-chi replied, "First, to decorate the
landscape; second, to make it a symbol for later
generations." After speaking, Lin-chi turned the
hoe upside down and struck on the ground three
times. Huang-po said, "Even though you're able to
speak in that way, you still get 30 blows from me."
Lin-chi struck the hoe on the ground three more
times, then mumbled "Hum, hum." Huang-po said,
"Our school will be prosperous under your hands!"
Lam T€& Tam Cii: Ba ciu yé&u chi cda Thién su
LiAm Té—Three necessary instructions from Zen
Master Lin-chi—See Lin-chi's Three Phrases.
Lam T& Tam Huyén: Ba phip gido hudn huyén
diéu ctia tong LAm T&. Thi nhat 1a thé trung
huyén. Cau néi phai chat phdc, ngay thit va khong
trau chudt. Thit nhi 1a cd trung huyén. L&i néi
khong mic ket ndi tinh thifc phan biét. Thit ba 1a
huyén trung huyén. CAu néi lia ddi ddi nhi
nguyén—Three wonderful instructions of the Lin-
Chi Sect. First, words must be simple, rustic,
honest, and without polishing. Second, words must
not be attached to discrimination. Third, words
must be in a non-dual manner.
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Lam T& Tam Huyén Qua Gidp: Ba phip gido
huidn huyén diéu cta tong LAm T& gidng nhu 1a
gido va gidp ma ngudi tu thién phdi nén ludn ty
trang bi cho minh—Three wonderful instructions
of the Lin-Chi Sect are similar to swords and
armors that all Zen practitioners should always
equip for themselves—See LAm T€& Tam Huyén.

Lam T& Thién Cham: Lin-Chi's meditation plank

(zemban)—Trong thién, tim vén, cdi g6i hay bat

cif vat gi trong thién dudng déu déng vai trd quan

trong. TAm vdn va cdi gdi xuat hién trong mot s6
cong 4n nhu thi du s§ 20 trong Bich Nham Luc,
trong d6 ching ta thdy sy xudt hién clia cdc thién
su Thiy Vi, Lam T€ va Long Nha. Long Nha héi

Lam T&: "Viéc trudng lio dén tir TAy phuong c6 ¥

nghia nhu th€ nao?" LAm T€ ddp: "Pua cho ta cdi

g0i." Long Nha dua cdi g6i cho LAm T€. Lam T€&
cam 14y c4i gdi va ddnh Long Nha. Long Nha néi:

"Ta bi ddnh 1a vi ddng ddnh; n6i cdch khdc, viéc

trudng 1o dén tir phuong TAy ching c6 y nghia gi

cd."—In Zen, meditation plank, pillow or anything
in the meditation hall plays an important role. The

Zen plank and Zen pillow are mentioned in a

number of ancient koans, for instance, example 20

of the Blue Cliff Record, in which the Zen masters

Shui-Wei, Lin Chi and Lung Ya appear. Lung Ya

asked Lin-Chi, "What is the meaning of the

patriarch's coming from the west?" Lin-Chi said,

"Give me the Zen pillow." Lung Ya handed Lin-

Chi the Zen pillow. Lin-Chi took it and hit him.

Lung-Ya said, "If you hit me, I'll let you hit me. In

short, the patriarch's coming from the west has no

meaning."

Lam T€ Thién Phdi: Rinzai (jap)—Trudng phdi

Lam Té—Lin-Chi or Rinzai (Zen) school. Mdt

trong nhitng trudng phai Thién ndi ti€ng cla trung

Qudc dudc Thién sw Lam T& sing 1ap—One of the

most famous Chinese Ch’an founded by Ch’an

Master Lin-Chi—See Lam T¢& Tong.

Lam T& Toéng: Rinzai-shu (jap)—Lin-Chi

School—Lin-Chi Sect—Trudng phdi LAm TE€.

(I) Téng quan vé Tong LAim TE—An overview of
the Lin-Chi School:

1) Liam TE& tdng 12 modt trong nim tong phéi
Thién Phit Gido clia Trung Qudc dudgc sdng
lap va xién duong bdi ngai Lam Té&, phdp ti
ctia Thién su Hoang B4 Hy Van. Tai Trung
Hoa, tdng ndy c6 21 ddi dé tit truyén thira, suy

thodi dan tir th€ ky tht XII, nhung trudc d6 da
dudc mang sang Nhat Bin va ti€p tuc phdt
trién cho d&€n ngay nay dudi tén goi la
Rinzai—One of the five sects of Zen
Buddhism in China, which was founded and
propagated by Lin-Chi, a Dharma heir of Zen
Master Huang-Bo. In China, the school has 21
dharma successors, gradually declined after
the twelfth century, but had been brought to
Japan where it continues up to the present day
and known as Rinzai.
2) Pay la mot trong nhitng trudng phai Thién ndi
ti€ng cla trung Qudc dudc Thién su Lam TE&
sdng 1ap. LAm T¢& 12 dai dé tif ctia Hoang B4.
Vao thdi ky ma Phit gido bi nguge dai &
Trung Qudc khodng tir nim 842 dén nim 845
thi thién st LAm T€ sdng 1ap ra phdi thién
Lam T&, mang t&én 6ng. Trong nhitng th& ky
ké& ti€p, tong Lam T€ ching nhitng ndi bac vé
Thién, ma con 12 mot tong phdi thi€t y&u cho
Phat gido Trung Hoa thdi bay gis. Tong Lam
T& mang dé&n cho Thién tong mdt y&u t6 mdi:
cong 4n. Ph4i Thién Lam T€& nhan manh dén
tAm quan trong cta sy “Pon Ngd” va ding
nhitng phuong tién bit binh thudng nhu mot
ti€ng hét, mot cdi tit, hay ddnh manh vio
thién sinh c6t 1am cho ho giyt minh tinh thifc
ma nhin ra chin tinh clia minh—This is one
of the most famous Chinese Ch’an founded by
Ch’an Master Lin-Chi I-Hsuan, a disciple of
Huang-Po. At the time of the great
persecution of Buddhists in China from 842 to
845, Lin-Chi founded the school named after
him, the Lin-Chi school of Ch’an. During the
next centuries, this was to be not only the
most influential school of Ch’an, but also the
most vital school of Buddhism in China. Lin-
Chi brought the new element to Zen: the
koan. The Lin-Chi School stresses the
importance of “Sudden Enlightenment” and
advocates unusual means or abrupt methods
of achieving it, such as shouts, slaps, or hitting
them in order to shock them into awareness of
their true nature.
Phdp mon bi truyén cia Tong LAm Té—The
esoteric method of the Lin-Chi School: Trong
khi phdp mén tu tdp cia tong Tao Pong 1a
day cho mén db cich quian tAm minh trong

ey
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tinh ling. Tréi lai, phdp mon cla tdng LAm T€&
12 bit tAm clia cdc mdn dd phai tim cdch gidi
quy&t mot van dé khong thé gidi quyét duge
ma ching ta goi la tham cong 4n hay thoai
d4u. Chiing ta c6 thé xem phdp mon ciia tong
Tao Pong 13 hién nhién hay cong truyén thi
phdp mon ctia tobng LAm T€ 12 4n mat hay bi
truyén. So vdi phdp mon cong truyén clia phai
Tao Pong thi phdp mon bi truyén cla tong
Lam Té€ ric r6i hon nhiéu, vi 16i tham thoai
diu hay cdng 4n hoan todn vudt ra ngoai tim
clia ké so hoc. Ngudi 4y bi x06 ddy mot cich
cOt ¥ vao béng toi tuyét ddi cho dé&n khi 4nh
sdng bit ngd dén dugc véi y—While the
Tsao-tung approach to Zen practice is to teach
the student how to observe his mind in
tranquility. On the contrary, the Lin-chi
approach is to put the student's mind to work
on the solution of an unsolvable problem
known as koan or head phrase exercise. The
approach of Tsao-tung may be
regarded as overt or exoteric, while the
approach of the Lin-chi as covert or esoteric
one. The approach of Lin-chi sect is much
more complicated compared to that of Tsao-
tung sect, for the Lin-chi approach of head
phrase exercise is completely out of the
beginner's reach. He is put purposely into
absolute darkness until the light unexpectedly
dawns upon him.

school

(III) Nhitng nhanh con tdn tai d&én ngiy nay cia

1)

Tong Lam Té—Survived branches of the Lin-
Chi School:

Lam T& Tong Trung Hoa—Lin-Chi School in
China: Pay 1a mot trong nim tong phéi Thién
Phit Gido clia Trung Qudc dugc xién dudng
bdi ngdi Lam TE. Vao khodng nim 1000,
Thién tong di 1am lu m& tit c& moi tong phdi
Phit gido & Trung Hoa, trir phdi Di Pa. Trong
Thién tong, phdi LAm T& giif vai trd lanh dao.
Phuong phdp phdi nay bay gi¢ da dugc hé
thong héa. Trong hinh thitc mat ngdn va thoai
d4u bi hiém, thudng ndi két véi cdc Thién su
ddi budng, nhitng chuyén thu dugc trudc tic
vao th€ ky thi 12 va 13. Nhitng mat ngon theo
thuat nglf cong 4n. Py 1a mot thi du: Mot
hom vi Tang hdi Poéng Son “Phat 1a gi?”
bong Son trd 16i “Ba lang vdi gai.”—One of

2)

the five sects of Zen Buddhism in China,
which was propagated by Lin-Chi. By about
1,000 A.D., Zen had overshadowed all
Chinese Buddhist sects, except Amidism.
Within the Zen school, the Lin-Chi sect had
gained the leadership. Its approach was now
systematized, and to some extent
mechanized. In the form of collections of
riddles and cryptic sayings, usually connected
with the T’ang masters, special text books
were composed in the Twelfth and Thirteenth
centuries. The riddles are technically known
as Kungan (Japanese Koan), literally “official
document.” An example of this one: Once a
monk asked Tung-Shan: “What is the
Buddha?” Tung-Shan replied: “Three pounds
of flax.”

Tong LAm T& Nhat Ban: Rinzai-Shu (jap)—
Pbay 1a mot trong ba truéng phdi dudng thdi
ctia Thién tong Nhat Ban. Phdi Lam T& dugc
truyén thing tir Trung Hoa tir t§ LAm T€. Pay
la mot trong ba tong phdi chinh dudng thai
clia Nhat Bédn, hai tong kia 12 Tao Pong va
Hoang B4. Lam T¢€ tong dudc truyén thing tir
Trung Hoa tir T§ LAm Té& Nghia Huyén va Ian
dau tién dudc Thién su Eisai mang vé truyén
b4 tai Nhiat Bédn. Eisai tho gido véi tdong
Hoang Long & Trung qudc, diy 13 mot trong
hai chi nhdnh chinh cda tdng LAm TE&, nhdnh
kia 1a Duong Ky. Nhianh Hoang Long khong
ton tai 1au dai & Nhat, nhung nhanh Duong Ky
vin con ton tai cho dén ngiy nay. Nhdnh
Thién nay nhin manh dén viéc tu tip Cong 4n
va dp dung nhitng phuong phap “Pén ngd” dé
lam gidc ngd thién sinh, nhu hét vao ho hay
ddnh vao ngudi ho. Nhdnh nay tuyén b ring
nhitng phuong phdp ndy din dén ching

nghiém “don ngd,” chi  “Kensho” hay
“Satori” trong thudt ngit Nhit Bin—A

Japanese term for Lin-Chi Tsung in Chinese,
or LAm-T€ Tong in Vietnamese. One of the
three main traditions of
Japanese Zen (the others being Soto and
Obaku). The Lin Chi Zen sect was transmitted
directly from China from Lin Chi Patriarch,
named Lin-Chi I-Hsuan ( - 866) and initially
brought to Japan by Eisai Zenji (1141-1215).
Eisai trained in the Huang Lung lineage in

contemporary
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China, one of the two main schools of Lin-
Chi, the others being Yang-Ch’i. The Huang
Lung school did not long survive Eisai in
Japan, but the Yang-Ch’i tradition continues
today. It is characterized by emphasis on
Koan practice and the use of abrupt methods
to awaken students, such as shouting at them
and hitting them. It claims that its methods
lead to experiences of “sudden awakening,”
referred to as “Kensho” or “Satori” in
Japanese.

LAm T€ Tong Viét Nam—Lin-Chi Zen sect in
Vietnam: Phdi LAim T€& dugc truyén thing tir
Trung Hoa tir t6 Lam T& sang Viét Nam.
Ngay nay hdu hét cdc thién vién cia Viét
Nam déu thudc tong LAm Té—The Lin Chi
Zen sect was transmitted directly from China
to Vietnam from Lin Chi Patriarch.
Nowadays, almost Zen monasteries
Vietnam belong to the Lin-Chi Zen sect.
Lam T¢& T Hat: Bon thit ti€ng hét clia LAim Té—
Four kinds of Lin-Chi’s cry—Theo Thién su D.T.
Suzuki trong Thién Luan, Tap I, LAm T& phan biét
c6 bon cdch hét, tuy tién ma ding, goi 1a ‘Td
Hi4t.” Ti€ng hét thi nhit nhv guom bdu vua Kim
Cang. Ti€ng hét th¥ nhi nhu bon vé su tif ving tru
bd trén mit dit. Ti€ng hét thit ba nhu cAn cdu quo
béng cé. Tiéng hét thit tw khdng c6 tic dung cla
ti€ng hét—According to Zen master D.T. Suzuki
in the Essays in Zen Buddhism, Book I, Lin-Chi
distinguishes four kinds of "cry.” The first cry is
like the sacred sword of Vajraraja. The second cry
is like the golden-haired lion squatting on the
ground. The third cry is like the sounding rod or
the grass used as a decoy. The fourth cry is the
one that does not at all function as a “cry.”

Lam T¢& Td Kié&n: Shi-Ryoken (jap)—Four ways
of seeing—Bo6n cdch nhin thé gidi theo quan diém
cla tong Lam T&. Nhitng cdch xem xét th€ gidi
ndy 12 mot sy ti€n din tir trang thdi y thic nhi
nguyén tdi ¥ thifc dai gidc. Thit nhat 12 khong cé
chti thé nao khong c6 déi tugng. Thi nhi 13 toan
bd th€ gidi chi 1a nhitng phéng chi€u clia y thic cd
nhdn. Tha ba 14 ¢6 mot trang thdi trong d6 tinh nhi
nguyén ctia chii thé va d6i tugng bi vugt qua. Thi
tu, cudi cling khong c¢6 ca chi thé 1dn ddi tugng—
Four kinds of Lin-Chi’s views of the world (four
ways of seeing, according to the Lin-chi school,

3)

in

there are four ways to look at the world). In this
order of progression, the four ways of seeing
represent a progression from the dualistic state of
mind to the enlightened state of mind: First, there
is no subject without an object. Second, the entire
world is a mere projection of one's own
conscousness. Third, there is a state in which the
duality of subject and object is transcended.
Fourth, ultimately there is neither subject nor
object.

Lam T¢& T Liéu Gidn: Four Distinctions—See
T Liéu Gidn.

Lam T& Td Tan Cha: Four Distinctions—See Td
Liéu Gidn.

Lam T¢& Tuéng Quan: Trong lic doi ddp, thay trd
tong LAm T& thudng diing phong cdch hét va ddnh
nhu phong cdch clia nhitng vi tudng quan. Tir ndy
chi cho phong cédch clia tong LAm T&. Mot hom,
LAm T¢€ thdy mot vi Ting d&€n gan Su. Su gic cao
phat trdn 1én, vi Ting cii lay, nhung LAm t& ddnh
vi Tang. Sau mot 14t, mot vi Tang khdc di ngang,
Lam T€ lai gid phdt trdn 1én. Khi vi Ting nay
khong hé té vé kinh trong, LAm T& ciing ddnh vi
Ting. Tai sao LAm T& lai hanh st nhu vay? Ong
ddnh ca hai vi Ting, kinh lay cling dinh ma bat
kinh khéng lay ciing ddnh? Pon gidn vi d6 la
phong thdi cda Lam T&. Ky that, khdng c6 phuong
phap nha't dinh ndo ma Thién su phdi theo d€ dwa
dé tir d&€n "Ngd". Mot cdi dd, mot cd dam, mot 16
néi gidn di, th€ nao ciing dugc néu trang thdi tAim
linh clia ngudi dé tir da d&€n mitc chin mudi va sin
sang nhin cdi ddy t6i hiu nay. Tuy nhién, di nhién
12 nhitng ct d4, cd didm, va nhitng biét ngit clia
Thién d6 khong phai 13 nhitng gi nhu ching ta
tudng dau. Néu gidc ngd c6 thé dat dudc chi gidn
di biing cach nay thi khong cin phai tu Thién nita.
Lai nita, néu chi nhd nghe mot ngdn ci Thién nio
d6 ma c6 ngudi c6 thé dé dang dudc ning lén
trang thdi gidc ngd, nhu c6 ngudi hi hing tin nhu
vy, thi chi cin hoc nhu két nhitng ngdn ci ndi
danh d3 dua ngudi ta dén gidc ngd thi cling ngd,
va lai mot 1an nita diu cin gi phdi tu Thién—In
conversations, masters and disciples in the Lin-
Chih Sect usually beat and cry like the manner of
commanding generals. This term indicates the
Lin-Chih's manner. One day when Lin-chi saw a
monk approaching him, he raised his duster; the
monk then bowed before him, but Lin-chih beat
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him. After a while, another monk came by. Lin-
chih again raised his duster. When this monk
showed no sign of respect, Lin-chih beat him as
well. Why did Lin-chih behave like that? He beat
both monks, the one who bowed for respect and
the one who showed no sign of respect? That is
simply the manner of Lin-chih. As a matter of fact,
there is no definite method that the Zen master
must use to bring his disciples to Enlightenment. A
kick, a blow, a simple remark, anything will do if
the state of mind of the disciple is ripe and ready
to receive this final push. However, it goes
without saying that Zen kichs, blows, and "jargon"
are not what they seem. If Enlightenment could be
reached simply in this way, there is no need of
Zen practice for the whole world. Again, if,
merely by listening to a certain Zen remark
anyone could easily be raised to the state of
Enlightenment, as some people happily believe, it
would be well to learn as a parrot all the well-
known remarks that have been effective
bringing Enlightenment, and again there is no
need for Zen practice.

in

Lam Té: Gin gid ngo—Approaching the midday,
or near noon.

Lam Thé Ky: Vanaprastha (skt)—MJot trong bon
giai doan cia mot doi vi Ba la mon (pham hanh
ky, gia tru ky, 1dm thé ky va tuin thé ky), khi vé
gia giao hét tai san cho con cdi d€ vao rimg tu
tdip—One of the four stages of a Brahman, when
he is getting old, he would give up all his
properties to his children and spend the rest of his
life to cultivate in the forest.

Lam Thoi: Tam thdi: Provisional—Khé& hgp thdi
cd thién phép: To be suitable for opportunities for
methods of mysticism (Zen).

Lam Ti Ni: Lumbini (skt)—Tén mot hoa vién, gan
kinh d6 ctia thanh Ca Ty La V&, ndi dén sanh ctia
Thai T& T4t Pat Pa, cdch nay hon 2.600 nim vé
truGc, ngudi da thanh Phat. Vi tri bdy gid la
Rummindei thudc Nepal, khodng 15 didm vé phia
dong cta thanh Ca Ty La V&, gin bién gidi Nepal
va An b6—Name of a park, which is the
Birthplace of Siddartha Gautama, who became the
Buddha, over 2,600 years ago. It was near the
capital of Kapilavastu of the Sakya tribe. The site
is now known as Rummindei in Nepal, 15 miles

east of Kapilavastu, near the border of Nepal and
India.

Lam Tuyén: LAim Ha—Trong rirng ndi noi chi ¢6
riing va sudi. Tir d& chi chd tu hanh ly tudng clia
ting nhin xa lia cudc sdng trin tuc—Forest and
stream. The term indicates an ideal place for
cultivation for monks who want to leave a worldly
life.

Lam Ty Ni: Lumbini (skt)—See Lam Ti Ni.

Lam Chap Cé: Erroneous attachment to the
reality.

Lam Chap Tanh Khéng: Erroneous attachment
to the emptiness.

Lan: Lang giéng—Neighbor, neighbouring.

Lan Can: Near—Next to—Neighboring—
Approaching—Adjoining—Approximate.

Lan Can Thich: Avyayibhava (skt)}—MJot danh tir
kép hay tir ngit lién hé dén noi chdn, nhur dem chit
“niém” dit trudc chit “xd” d€ tao thanh chit “niém
xit.” Pay 1a mot trong sdu cdch gidi thich nhing
chit kép—An adverbial compound or a term
resulting from neighbouring association, such as
placing “remembering” in front of “place” to
make it “remembering place. This is one of the six
interpretations of compound terms, considered in
their component parts or together—See Luc Ly
Hop Thich.

Lan Pon: Céc vi su chiia 1an cin, ngdi bén phdi
hay bén trdi thdy tru tri mdi khi c6 1€—One’s
neighbouring monks, who seat in the right and left
seats during a ceremony.

Lan Giac: Po6c gidc 14n, 14n mot sting: The
unicorn with its single horn—Pdc Gidc Phat:
Pratyeka-buddha.

Lan Hu: Gin giong nhu hu khong: Next to
nothing—PhAin nhd nhat cla vi trdn hay nguyén
t: The minutest particle or an atom.

Lan La: To get (come) near.

Lan Ly: Hamlet and village.

Lan Min: Lién Min—Thuodng x6t—To pity—To
comiserate.

Lan Min Bé Tat: Krpalu (skt)—Compassionate
Bodhisattva.

Lan Tran: Hat minh chiu cla nha ling giéng
khong gitdp ich gi dugc ta—A neighbour’s pearl
which is no aid to me.

Lan Tri: Gan gidng nhu tri hué cia Phat—Similar
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to the last entry or the Buddha’s wisdom.

Lan Vién: Gan dé&n chd toan gidc, giai doan trudc
giai doan toan gidc—Near to perfect
enlightenment, the stage before it.

Lin Chudi Hat: To tell one’s beads—To finger
the rosary.

Lan Hai: Little by litle—Gradually—Day to day.
Lan Lita Cho Khi Lén Tudi: To drag one’s feet
until old age.

Lap: Ptng day: To stand up—Thiét 1ap: To set up
(to establish)—Tinh trang ti€n tri€n: Progressive
status.

Lap Ba: Repa or Repha (skt)—A “low” garment
or a “loin” cloth—P4 16t ctia chu Ting Ni.

Lap Chi: To make up one’s mind.

Lap Pé: To set a subject, or state a proposition.
Lap Dia: bung: To lap tdc:
Immediately.

Lap Dia Khap Thuy: Tuy dang ditng ma giong
nhu ngd guc, tit chi cho trang thdi md mang ngay
gitta ban ngay—To stand nodding (to fall asleep
while standing). The term indicates a daydreaming
state.

Lap Pia Thanh Phit:

1) Nhat thi€t ching sanh déu c6 Phat tdnh, mot
niém tinh ngd lién 1ap tic thanh Phat. Tuy
nhién, ho phdi luén nhé ring gidc 1a Phat, con
mé thi 13p tic lam ma—AIll beings have
Buddha-nature, so they can have a direct
enlightenment of the state of a Tathagata in
just one thought of awakening. However, they
should also remember that enlightenment is
Buddha, but delusion is demon.

Mot 14n siéu qua nhitng giai vi B6 T4t dé truc
nhdp vao Nhu Lai dia—Direct enlightenment
of the state of a Tathagata in just one time of
leaping over stages of Bodhisattva—See Nhat
Siéu Tryc Nhap.

Lap Dia Thinh Phap: Standing on the ground to
listen to the Dharma.

Lap Pia T& Han: Ding ling gidng nhu ngudi
chét, tir chi cho ké ngu si chim lut—To stand still
as a dead person. The term indicates a slow and
dull person.

stand—Ngay

2)

Lap Gido: Thanh 14p mét tong phdi (cin ct trén
nhifng 13i gido thuy&t cia Pic Phat)—To establish
a school or a sect.

Lap Gido Khai Tong: Thiét 14p mot trudng phdi
va bit ddu mot tong mén—To set up a school and
start a sect.

Lap Lé: To establish a custom.

Lap Luin: To reason—To argue.

Lap Lugng: Lap ty 1€ so sdnh ctia ba chi tong,
nhan, dy—State a syllogism with the proposition,
reason, and example of the cult or sect.

Lap Nghia: To establish meanings—Khi bién ludn
thién phép, nhitng ciu néi ra dau tién dugc goi l1a
lap nghia—When arguing methods of mysticism
(Zen), first sentences (that are spoken out) are
called establishment of meanings.

Lap Nhin: Sthana (skt)—Establishing cause—
Holding cause—MOot trong nim nguyén nhan. DAt,
nudc, Itta, gié 13 nhitng nhan t& tao nén va duy tr
tdt c& moi hinh thic cda thién nhién—Holding
cause, one of the five causes (four elements of
earth, water, fire and wind which are the causers
or producers and maintainers of infinite forms of
nature (results).

Lap Pha: Ning ldp nidng phi—To state and
confute a proposition.

Lap Phap: To make a law or rule—To set up or
state a proposition.

Lap Ting: Vi thay thé vi Ting tru tri trong viéc
din gido Ting thin trong tyr vién—A monk who is
acting on behalf of the abbot in leading monks in a
monastery.

Lap Ting Ban: Chi&c giudng cda vi 1ap Ting Thi
Toa, thudng nim vé phia tdy nam cla Ting
dudng—The bed of the chief seat of monks,
usually in the southwest of the Monk Hall.

Lap Ting Thi Toa: Vi Ting véi kié€n thitc uyén
thim, thudng c6 vi th€ quan trong trong tu vién
trong viéc din gido Ting thin—The learned monk
who usually occupies the chief seat to edify the
body of monks.

Lap Tam: To make up one’s mind—To be
resolute.

Lap Tham: Tham thién hay tung kinh vio budi
chiéu (ddi lai v6i tdo tham 1a tham thién hay tung
kinh vio budi sdng s6m)—The evening service.
Lap Thanh: To establish—To constitute.

Lap Thé: To make (take) an oath—To swear.
Lap Thuyét: Dung 1én mot hoc thuy&t—To set up
a theory or doctrine.
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Lap Téng: Pratijna (skt)—Dé& nghi—Kié&n nghi—
Proposition—N6i vé s tinh ctia chu phép.

Lap Truong: Standpoint—Point of view—View
point—Opinion—Position and viewpoint.

Lap Yéu Xao Phuong Tién: Hira cho chiing sanh
tai sdn rudng nuong (xe Huu, xe TrAu) ma ho
mong mudn, &€ din dian khi€n ho thuc hanh thién
phip—Promising people every good way of
realizing their desires, of wealth.

Lat Ciic Bong: Cong dn ciia ¢ dic (ngudi cé dao
cao ditc trong thdi xwa)—Ancient virtues' koans.
Lat Pa: Hrd or Hrdaya (skt)—Quéd tim—The
heart.

Lat Ngugc A’m Tra: Elder Lang turned the kettle
over—See Lang Thugng Toa Lat Ngugc Am Tra
Tai Chi€éu Khanh.

Lau: Thoi gian dai: A long time, for a long stretch
(span) of time—Nha l4u: Storied building, upper
storey—M0ot trong 18 dia nguc: One of the
eighteen hells (see Thap Bat Trong Pia Nguc).

1) Xuong so (cd 1au): Kapala (skt)—A skull.

Lau Chi Bd Tat: Rucika (skt)—Name of a
Bodhisattva—See Lau Chi Phat.

Lau Chi Phat: Rucika (skt)—L6 Chi Phat—Lu
Chi Phiat—LAu Do Phat—Vi Phat cudi cling trong
1.000 vi Phat hién ki€p—The last of the 1,000
Buddhas of the present kalpa.

Lau Dai: Durable—Enduring—Lasting.

Lau Di Ciing La Phat: Lokesvararaja (skt)—Th&
Ty Tai Vuong Phat hay Phat Nhiéu Thé 1a vi c6
Phit ti€p ndi Pinh Quang Phit—An ancient
Buddha, successor to Ting-Kuang Buddha.

Lau Do: Rucika (skt)—L6 Chi Phat—Vi Phat cudi
ciing trong 1.000 vi Phat hién ki€p—The last of
the 1,000 Buddhas of the present kalpa.

Lau Do Phit: See Lau Do.

Lau Pa La: Rudra (skt)—Than gi6 bao—The
howler, or god of tempests.

Lau Han: Rohana (skt)—Tén ctia mot vi Tang An
P6—Name of an Indian monk.

Lau Khoi: Mot ciy cot than chdy, vi thé gidi ndy
nhu mot ddm chdy I6n viy—A tower or a pile of
charcoal, e.g. the world of conflagration.

Lau Khéi Kinh: Kinh néi vé thé gii Ta Ba, dang
boc chdy thanh tro than cda ching ta—The sutra
mentioned about the Saha world, the world of
conflagration.

Lau Lé: Luu ly—Lapis lazuli.

Lau Man: Chudi ddu lau dugc nhitng ngudi Lau
Man x4u lai va d6i trén ddu—A chaplet or wreath
of skulls, worn by Kapalikas, a Sivaitic sect;
kapali is an epithet of Sivaas the skull-wearer.
Lau Man Ngoai Pao: Kapalikas, a Sivaitic sect—
See Lau Man.

Lau: Asrava (skt)—Ro  (jap)—Flowing—
Running—Discharge—L4iu c6 nghia 1a chd dot.
Chd dot trén néc nhd 1am cho nudc mua chiy
vao—°‘Asvara’ means a leakage. An opening on
the roof allows rain water to descend through it.
Lau DPau: Bay vé—To conceive impractical
things—To contrive unnecessary things—To go to
unnecessary lengths.

Lau Gidi: B4 bé khong gitt gin gidi ludt hay phd
gidi—To make a leak in the commandments, i.e.
beak them.

Lau Hodc: Asava (p)—Asrava (skt)—Theo Phat
gido Pai Thira, Lau Hodc c6 nhitng nghia sau day:
diéu 6 u€, sy ddi bai, ham mé, sy mé dim, sy
nghién thudc va rugu, nho ban, va sin han. Theo
Thanh Tinh Pao, 14u hoic 1a tir d& chi duc tham,
hitu tham, ti ki€n va vd minh, vi nhitng cdu ué nay
ti€t 13u tif cdc cin modn khong duge phong ho, nhu
nudc ri tr binh chdy, hodc vi ching phdt sanh
nhitng khd sanh t—According to the Mahayana
Buddhism, Asrava has the following meanings:
taint, corruption, mania, anfatuation, addiction to
alcohol drugs, defilement, and agitation
(fermentation). According the Path of
Purification, cankers is a term for greed for sense-
desire, greed for becoming, wrong view, and
ignorance, because of the exudingof
defilements from unguarded sense-doors like
water from cracks in a pot in the sense of constant
trickling, or because of their producing the
suffering of the round of rebirths.

or
to

these

Lau Nghiép: Nghiép cia pham nhin trong dong
sinh tif ludn hdi—Karma of ordinary rebirth—The
deeds of the sinner the stream of
transmigration, which produces his karma.

in

Lau Tan: Asravaksaya (skt)—Extinction and
exhaust all contamination—Sach hét tidt cd hitu
liu—Cham dit duc vong phién nio, hay la can
dong sinh t& luan hoi. o] trong mdi niém chu Bd
T4t déu nhap diét tan dinh, sach hét tat ca hitu l4u,
ma ching ching thuc t&, ciing ching hét thién cin
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hitu 14u. DAu biét tit cd phdp v6 1au, ma biét lau
tan ciing biét 1au diét. DAu bi&t Phat phdp tifc the
gian phdp, th€ gian phdp titc Phit phdp, ma ching
& trong Phat phdp phan biét th& gian phédp, ching
& trong th€ gian phdp phan biét Phat phdp. Tat cd
phédp déu nhap phdp gi6i vi vo s& nhap. Biét tit ca
phdp déu khong hai vi khong bién d6i—The end
of the passions or the exhaustion of the stream of
transmigration. From the moment to moment
Enlightening Beings enter absorption in extinction
and exhaust all contamination, yet they do not
experience ultimate reality and do not end roots of
goodness with contamination; though they know
all things are free from contamination, yet they
know the end and extinction of contaminations;
though they know the principles of Buddhas are
identical to the things of the world, and the things
of the world are identical to the principles of
Buddhas, yet they do not form notions of worldly
things within the principles of Buddhas, and do not
form notions of principles of Buddhas in the things
of the world. All things enter the realm of reality
because there is nothing entered; they know all
things are nondual because there is no change.
Lau T4n Chitng Minh: Ching ly Niét Ban hay
chitng thuc su chAm dift cia dong ludn hdi sanh t¥
va dat dudc dao qud Niét ban—The assurance or
realization that the stream of transmigration is
ended and nirvana attained.

Lau Tan Lyc: Asravaksaya-jnana (skt)—Power to
deliver of the mind from all passions—See Liu
Téan Thong.

Lau Tan Minh: Asavakkhayaana (p)—The
deliverance of mind from passions—Nirvana
insight—Poan trir tit ¢4 cdc 14u hodc (nhitng duc
vong va quyén rd). Thuc ching Iuét thing duc
vong cdm db va sy cham dit dong ludn hdi sanh
ti—Insight into present mortal sufferings so as to
all passions temptations. The
realization that the stream of transmigration is
ended. Nirvana insight into present mortal
sufferings so as to overcome all passions or
temptations.

overcome or

Lau Tan Thi Hién Anusasani-patihariyam (p)—
Anusasana patiharia (p)—Anusasana pratiharya
(skt)—The miracle of instruction—Gido gi6i than
thong—Gido gidi thi dao—Gido gidi thi hién.

Lau Tan Thong: Asavakkhayanana (skt)—

Asavakaya (p)—Extinction of cankers—Power to
end evil and transmigration—Sy chadm dit tat cd
lau hoic—MBbt trong luc thong, than thong hiéu
thaiu sy chim dit dong ludn hdi sanh tf—The
supernatural insight into the ending of the stream
of transmigration, one of the six abhijnas—See
Luc Thong.

Lau Tan Tri: Liu tan tri hién ching thuc t€ khéi
B6 Tat hanh ching doan diét.Tri hué ctia bic A
La Hdn, di ddt bd hé&t phién ndo—With
knowledge of extinction of contamination they
actually realize the ultimate truth, while carrying
out the deeds of enlightening beings without
ceases. The wisdom of the arhat, all passions and
afflictions ended.

Lau Tan Tri Luyc: Nhd doan tin 1du hoic, Dic
Nhu Lai thé nhap va an tri vo 1au tAm gidi tho4t,
tué gidi thodt, sau khi ching dic ngay doi nay
bing chinh thing tri cia minh—By the destruction
of the cankers a Tathagata enters on and abides in
the freedom of mind, freedom through wisdom
that are cankerless, having realized them here and
now by his own superknowledge.

Lau Tan Tri Minh: Asavanam-khaye-nanam-
vijja (p)—Knowledge of the destruction of the
corruption.

Léu Tan Ty Khuu: Vi Ty Kheo da dit duge dong
luan hdi sanh i, tic di ching qud A La Hin—
The monk who has ended the stream of
transmigration; it is to say he has achieved the
arhathood.

Lau Tan Vo S& Uy: Fearlessness of extinguishing
all defilements—Diit hét cdc phién nio nén ching
sg chi hét—Confidence in having extirpated
(uprooted) all contamination. The Buddha has the
wisdom and knowledge to end all burdens and
afflictions; therefore, there is nothing he is fearful
of.

Lau Tan Vo Uy: Fearlessly extinguishing all
defilements—See Lau Tan Vo S§ Uy.

Lau Tan Y Giai: Khi ddt b hét phién ndo 12 tim
y gidi thodt, d6 1a qud vi A La Hdn cda Tiéu
Thira—The passions ended and the mind freed—
The state of the arhat.

Lau Vinh T4n Vé S& Uy: Tin tudng tuyét doi ndi
Phit 12 dong luin hdi s& vinh vién chim dit—
Absolute of  Buddha that
transmigration would cease forever.

confidence
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Lau V6 Lau: Hitu 1du phdp va vd 1au phdp hay
chu phdp trong tam gidi va Thdnh dao trong Tam
thira va Ni€t Ban—Transmigration and nirvana.
L4y Cua Nguvi Lam Cta Minh: To take property
of others for one’s own.
LAy Khé Lam Vui: To be mistaken suffering for
happiness.
L&y Thién P&i Ac: Returning good for evil—N&u
chiing ta mudn hét ké thil, ching ta nén gi&t chét
san han 1a ké thu 16n nhit ngay trong chinh ta.
N&u chiing ta ¢6 thé 1am diéu ndy tdc 1a chiing ta
c6 thé 14y thién ddi dc—If we want to get rid of
our enemies, we should first kill our anger which
is the greatest enemy within us. If we can do this,
we then can return good for evil.
L&y Thién Tra Ac: To requite evil with good—
See L4y Thién Béi Ac.
Lé Ba Chi: Revati (skt)—Tén ctia mot trong mudi
lim 4c than thudng hay nio loan tré con—Name
of one of fifteen evil spirits who usually disturbs
children.
Lé Céau Phé Pa: Iruveda (p)—Rgveda (skt)—Cau
Thi Vé Pa hay Poc Tung Vé Pa (gdm nhitng bai
ca tung than thanh)—Collection of the song texts
of Veda.
Lé Chiing: Common people.
Lé Da: Arya (skt)—Bac Thinh—The sage—
Saints.
Lé Pinh Thiam (1897-1969): Tén ctia mot vi hoc
gid Phit gido Viét Nam vao thé ky thit XX. Thud
nhd, dng cing ngudi anh tén Lé Pinh Dudng theo
hoc chit Hdn v4i cha 1a cu Lé DPinh, giit chiic Binh
Bo6 Thugng Thd dudi thdi nha Nguyén. Sau khi t6t
nghiép Bdc ST Y Khoa tai Ha Noi, ong dugc bo
nhiém vé& 1am viéc tai cdc bénh vién & Trung Viét
(Hoi An, Binh Thuin, Song Ciu, Quy Nhon, Tuy
Hoa...). Trong thdi gian ndy 6ng nghién citu vé
triét hoc Pong phuong. Sau dé 6ng quy y Tam
Bdo vdi Hoa Thugng Gidc Tién & Hu€. Khi Hoa
Thudng gidng phdp dén bai Ké Hué Ning:
"Bb dé& von khong cay,

Guong sing ciing ching dai,

Xua nay khong mot vat,

Chd nao dinh bui bim?"
Ong t6 ngd va bit ddu chuyén huéng ddi minh.
Sau d6, 6ng bd hét thi gid nghién cttu vé Phat
gido, va cong hi€n rit nhi€u trong viéc truyén bd
Phat phép & Viét Nam. Ong 1a mot trong nhitng cu

sT Phat gido dau tién & Viét Nam dich b kinh Thii
Lang Nghiém, mot trong nhitng bd kinh Pai Thira
thim 4o nhdt clia Phat gido. Ngoai ra, 6ng con
xuat bdn mot s6 tic phAm va dich phAm khdc nhu
Luin Minh Nhin, Ludn Pai Thira Khdi Tin, B4t
Thdc Quy Cd Tung, Phiat Hoc Thudng Thic, Bit
Nha Tam Kinh, Lich S& Phit Gido Viét Nam va
Phat TS Thich Ca. T4t cd nhitng tic phdm nay
dudc 4n bin trong Minh TAm Lé Dinh Thdm
Tuyén Tip, gdbm 5 quyén—Name of a
Vietnamese Buddhist scholar in the twentieth
century. When he was young, he and his elder
brother, Le Dinh Duong, to study Chinese with
their father, Mr. Le Dinh, Minister of the Military
Department under the Nguyen Dynasty. After
graduating his Medical Doctor Degree in Hanoi,
he was assigned to work in Central Vietnam (Hoi
An, Binh Thuin, Séng CAu, Quy Nhon, Tuy
Hoa...). During this time, he studied Oriental
Philosophy. He then took refuge in Buddhism with
Most Venerable Giac Tien in Hue. One day, when
the master lectured to the paragraph of the verse
of Hui Neng.

"Originally Bodhi has no tree,

The bright mirror has no stand.

Originally there is not a single thing,

Where can dust alight?"
After hearing the verse, he awakened and his life
started to change from this point in time. Later, he
spent his whole life to study and research on
Buddhism and contributed a lot in spreading the
Buddha-dharma in Vietnam. He was one of the
first Vietnamese laypeople the
Surangama Sutra, one of the most profound
Mahayana Sutras. Besides, he also composed or
translated the following works: Nyayapravesa
Sastra (Introduction to Logic), Sastra on the
Awakening of Faith, Pa Shih Kuei Chu Sung
(Standard Recitation on the Eight
Consciousnesses), General Knowledge on
Buddhist Studies, the Heart Sutra, and the History
of Vietnamese Buddhism and Sakyamuni Buddha.
All these works were published in the Collection
of Works of Minh Tam Le Dinh Tham, 5 volumes.
Lé N6 Bach C6: Méo den trau tring. Trong thién,
tir ndy chi nhitng ngudi ¢6 cin co nhanh nhen va
thuin thuc, thong hi€u Phat phap—Black cat and
white ox. The term indicates a quick and well-

to translate
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trained practitioner, who thoroughly comprehends
Buddhist teachings.

Lé Su Pat Pa Phia Na La: Isidatta Purnajit
(skt)—Tén ctia mot vi dé tir cia didc Phit—Name
of a disciple of the Buddha.

Lé Xa: Licchavi (skt)—Con goi 1a Ly Xa, mot
vuong qudc ¢d clia Vaisali, din & ddy 1a nhitng dé
tlr s6m nha't cia Phit. Theo Eitel trong Trung Anh
Phat Hoc Tir Pién, Ly Xa 13 tén clia ngudi sang
lap x&t Cong Hoa Ty X4 Lé thudc dong Sit, cling
12 mot trong nhitng vi dé tif tai gia ddu tién cda
Phat—The ancient republic of Vaisali, whose
people were among the earliest followers of
Sakyamuni. According to Eitel in The Dictionary
of Chinese-English Buddhist Terms, Licchavi is
the ksatriyas who formed the republic of Vaisali,
and were also among the earliest followers of
Sakyamuni.

L& An Vi Phat: Consecration of the Buddha
statue.

L& B4i: Namas-kara (skt)—Namassiya (skt)—Ban
bam—Hoa Nam—To  worship—To  pay
reverence—Y ton kinh (Phat, Phdp, Tang) biéu
hién ra & than tuéng (nghi thiic cung kinh niy gdm
chin diém: dua 15i thim hdi, cii ddu td y cung
kinh, gid tay 1én cao d€ vii, chip tay d€ ngang
mit, cii gip diu goi, quy, tay chan cham dat, toan
than cii gip, diu va chin tay 1& cham xudng dat).
Theo c& tuc, Phat tir ching ta thd cling t3 tién 1a
dé t6 long biét on. Theo dao Phat thi thd ciing t§
tien, khong phdi 12 mot phong tuc xau, véi hy
vong mong cho ho dugc nhe nghiép. Ngudi Phat ti
nén ludn nhé ring tu hanh tinh tdn 1a cich dén ddp
t6 tién xing ddng nhat. Tuy nhién, mot sd Phat ti
vi hi€u 14m Phat gido nén xem chuyén thd cting 1a
t6i quan trong trong dao Phit—To salute to the
Triratna (Buddha—Dharma—Sangha). To invoke
the name of the object of worship. According to
our old customs, Buddhists worship ancestors to
show our appreciations. According to Buddhism,
worshiping ancestors, with the hope of relieving
their karma, is not a bad custom. Buddhists
diligently cultivate is the best way to show our
appreciations to our ancestors. However, some
Buddhists misunderstand about Buddhism and
consider the worshiping the most important issue
in Buddhism.

L& Bai Puong: Temple—Ceremonial Hall.

L& B4i Mon: Than niém—Worship of Amitabha
with the body.

L& B4i Nhat: Sunday.

L& Bai Phat: Thd Phit—To bow to the
Buddhas—Give worship to the Buddhas—To pay
one’s respect to the Buddha—Worship the
Buddhas—Worshipping the Buddhas—Tai An bo,
sau khi Ptic Phat nhap diét, cdc tin d6 danh cho
Pic Phat tit cd nhitng ton vinh cla mot vi than
hién thin trong An D¢ gido. Ho chuyén qua thy
cling tugng Phat, bdi nhitng 1y do giéng nhu tin d6
An Do gido, d6 1a dé kich thich cdm nghi va thién
dinh. Ngay nay ai ciing bi€t sy thy cing than
tugng trong An Do gido dd c6 tir khodng tit nim
500 d&n 450 trude Tay Lich. Ngay nay & cdc nudc
Tich Lan, Mién Pién, Trung Hoa, Viét Nam, va
cdc nu6e Phat gido khdc, ngudi ta cling thd tugng
Pic Phat theo kiéu ngudi An b6 gido thd than,
bing cdch ding cling hoa qud, thifc in, vai véc,

nhang dén va sy cAu khdn. Tham chi, ho con diém
nhan bic tugng mdi lam ra. Bay la mot nghi thic
thin bi ciia An Po. Ho tin tudng ring 1am nhu viy
thi bic tugng s€ trd nén linh thiéng hon. Tuy
nhién, Phit t& chon thuin nén ludn nhé rﬁng bic
Phit ching bao gid chdp nhan viéc dung tugng
Ngai dé thd ciing trong thip nhu viy. Theo Ngii
DPing Hoi Nguyén, quyé&n IV, mot hom, Thién su
Hoang B4 dang 1& Phit trong dién Diém Cung,
mot trong nhitng dé t cda ngai d&€n gan va néi:
"Khi Thién néi khong ciu Phat, khong ciu Phép,
khong cau Ting, hanh dong cung kinh 1& bdi Phat
ctia Hoa Thugng 12 d€ cdu cdi gi?" Hoang B4 néi:
"Liao Ting khdong ciu Phat, khdng ciu Phdp,
khong cdu Ting, 1do Ting chi dang 1am cdi viéc
kinh 1& Phat." Vi dé tif 1im bim: "Vay thi 1Am nhu
tin vio than thanh d€ 1am gi?" Hoang B4 va vao
mat vi dé t& mot cdi, vi dé t ndi: "Hoa Thugng
tho 16 1am sao 4y!" Hoang B4 néi: "Pay 1a dau ma
néi thd véi t&?" N6i xong Hoang B4 lai va vao
mit vi dé tlf mot cdi nita. Theo vé bé ngoii, ching
ta thdy trong thdi d6 nay ctia Hoang B4 diu bé
ngoai c6 thd 18, nhung Hoang B4 c6 vé lo ling
muon truyén dat mot cdi gi d6 cho dé tir ctia minh.
Hanh gid tu Thién mu6n hi€u chiéu siu ctia Thién
phdi nén ludn nhé diéu nay—In India, after the
Buddha’s parinirvana, Buddhists give the Buddha
all the honours due to a Hindu Incarnate God.
They began to worship the image of the Buddha
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for the same reasons as the Hindu, namely to
stimulate feeling and meditation. It
everyone accepted that the worship of idols
among the Hindus is as old as 500 to 450 B.C.
Nowadays, in Ceylon, Burma, China, Vietnam,
and other Buddhist countries, people worship the
Buddha’s image in the same fashion as the Hindus
do in India, by offering flowers, food, cloth,
incense and prayers. They also act in the making
of an image is the painting of the eyes, a magical
rite as in India. They believe that to do this the
image is vivified into godship. However, sincere
Buddhists should always remember that the
Buddha never approved of the idea of installing
his image for worship in stupas. According to the
Wudeng Huiyuan, Volume IV, one day, Zen
master Huang-po was paying reverence to the
Buddha in the sanctuary, one of his disciples
approached and said, "When Zen says not to seek
it through the Buddha, nor through the Dharma,
nor through the Sangha, why do you bow to the
Buddha as if wishing to get something by this
pious act?" "I do not seek it," answered the
master, "through the Buddha, nor through the
Dharma, nor through the Sangha; I just go on
doing this act of piety to the Buddha." The disciple
grunted, "What is the use, anyway, of looking so
sanctimonious?" The master gave him a slap in the
face, whereupon the disciple said, "How rude you
are!" "Do you know where you are," exclaimed
the master; "here I have no time to consider for
your sake what rudeness or politeness means."
With this another slap was given. Superficially,
we will see in this attitude of Huang-po something
he is anxious to communicate in spite of his
apparent brusqueness to his disciple. He forbids
outwardly, and yet in the spirit he is affirming.
Zen practitioners who want to know the depth of
Zen should always remember this.

L& Bai Sam: Bowing to the Buddha to make
repentance—Phuong thifc vira lay vira sim hdi—
This technique consists of making bows as we
make repentance.

L& B4i Tri Danh: Bowing to the Buddha
Recitation—Phuong thifc ndy 13 vira lay vira niém
Phat. Hodc niém mot cau, lay mot lay, hodc mot
mit niém, mdt mit lay, khong ludn cau Phat nhiéu
hay it—This technique consists of making bows as

is now

we recite the Buddha’s name. Either we recite
once before each bow or we bow as we recite,
regardless of the number of recitations.

L& Bai Tugng Phat: To pay respect to the
Buddha statue—To bow in veneration—Idolize—
To pay reverence—To render homage to
deities—To venerate—Ngudi Phit t& sting bdi
tugng Phat dé t4 1ong kinh trong d6i véi nhitng gi
ma tugng d6 tidu biéu, chit khong kinh trong bitc
tugng—Buddhists worship the image of the
Buddha to pay respect to what the image stand for,
not to worship the image itself.

L& Ban: Ngdi 1én toa cao d€ thuyét phap—To sit
on a high seat to discourse or to lecture—See Dé
Xudng.

L& Ban Giao: Ceremony of transfer.

L& Bo Tat: Uposatha (p)—Upavasatha—
Posadha—Uposana (skt)—See B Tit.

L& CAu An: Praying ceremony for peace.

L& Cau Siéu: Requiem—Praying ceremony for
the dead.
L& Pan Sanh: Vesak Ceremony.

L& Piéfm Pao: Abhiseka (skt)—Initiation
Ceremony.

L& Piém Pao Truyén Gidi: Initiation Ceremony.

Lé& Pudng: Place of worship—Noi thd phugng.

L& Giang Phuéc: Benediction.

L& Ha Pién: Vao ngay nidy, Vua va iu Hoang

thdi tr, me nudi va triéu thin xudng cay rudng—

Ploughing Festival—On this day, the King and the

Baby Prince and his nurse and many other

members of the Royal family went to the field to

plough.

L& Hoi: Yatra (skt)—Great religious festival—

Religious observances.

L& Hoi Bd Tat Quian Thé Am: Traditional

veneration of Avalokitesvara Bodhisattva—L& hoi

ndy thudng dugc t8 chic vao tuan 1& cudi thing ba

am lich—This celebration is usually conducted on

the last week-end in March of the Lunar Year.

L& Hoi Phat Gido: Festivals in Buddhism.

1) Ngay Phit Pan—Ngay rim thing Tu Am
lich: Birth of Buddha Sakyamuni, 15" of the
Fourth month of Lunar calendar.

2) Via Qudn Am 19 thing hai Am Lich: Festival
of Bodhisattva Avalokitesvara, 19" of the
second month of Lunar calendar.

3) Via Qudn Am 19 thiang sdu Am lich: Festival
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of Bodhisattva Avalokitesvara, 19" of the
sixth month of Lunar calendar.

L& Vu Lan: Ullambana (skt)—Gidi Pio
Huyén—Festival of hungry ghosts, 15" of
seventh month of Lunar calelndar.

L& via Quan Am 19 thang 9 am lich: Festival
of Bodhisattva Avalokitesvara, 19" of the
ninth month of Lunar calendar.

Via A Di Pa ngay 17 thdng 11 am lich:
Festival of Amitabha Buddha, 17" of eleventh
month of lunar calendar.

L& an cu ki€t ha: Rain Retreat—L& an cu kiét
ha bit ddu vao ngay rim thdng tu va két thic
vao ngldy rim thing bdy am lich—The Rain
Retreat begins around the 15" of the fourth
month and ends around the 15" of the seventh

4)

5)

0)

7)
month of lunar calendar.

L& Khanh Thanh Chua: Inauguration ceremony

(of a new temple)—Dedication ceremony.

L& Kinh: To
Reverence.

worship—To pay respect—
L& Kinh Phat: To prostrate respectfuly to
Buddhas—See L& Kinh Chu Phit, and Phd Hién
Hanh Nguyén.

L& Kinh Chu Phat: Worshiping and respecting all
Buddhas (prostrate and worship the Buddhas)—
P4y 1a hanh nguyén diu tién trong Phd Hién Thap
Hanh Nguyén. L& kinh chu Phat 13 ludn tin tAim tin
va hiéu chu Phat in nhu cdc Ngai dang hién dién
truc mit ta, 1a tam nghiép than, khdu, y hing
thanh tinh. Hu khong vo tin thi 1& kinh ciing vo
cling; chiing sanh vo lugng, phién nio vo tin thi
1€ kinh ciing v6 cling vd tan khong dit—This is
the first of the ten conducts and vows of
Samantabhadra Bodhisattva (Universal Worthy
Bodhisattva), means to have a mind of deep faith
and understanding of all Buddhas as if they were
before our eyes, and to keep our body, mouth and
mind karma completely. The realm of space is
inexhausted, our worshiping and respecting all
Buddhas never end; the realm of living beings is
inexhausted and the afflictions of living beings are
inexhaustible, our worshiping and respecting all
Buddhas never end—See Thap Hanh Nguyén Phd
Hién.

L& Ky: Book of Rites (Confucianism).

L& Ky Niém: Commemorative ceremony—
Commemoration.

L& Lac Thanh: See L& khdnh thanh.

L& Lay: To prostrate.

L& Phat Pan: Vesak (wesak)—Buddha’s birthday
anniversary (15" of the fourth month, Birthday,
Enlightenment, and Nirvana of the Buddha)—See
Phit and Phat Ban.

L& Phat Sam Héi: Practice of repentance and
bowing to the Buddhas.

L& Phéng Sanh: Set-Life-Free Ceremony (to set
life free)—Phéng sinh bao gdm trd ty do cho
nhitng sinh vat va thdo gd cho nhitng sinh vit bi
mic biy—Ceremony of releasing trapped
animals. To release living creatures as a work of
merit, including to liberate live animals and to
release trapped animals.

L& Phuc: Formal dress—Formal uniform.

Lé& Quan Panh: Abhiseka (skt)—L& Piém Pao—
Initiation Ceremony.

L& Ria Toi: Ngoai dao cho ring dit ho ¢6 1am gi
di nira, tdi 16i ca ho s& dugc hoan todn rira sach
bdi cdi goi la ria toi—Externalists believe that no
matter what they do, their sins will be completely
washed by a so-called Baptism.

L& Sam: L& bai Tam Bio va sam hdi nhitng toi 18i
ma minh da gdy tao—Worship and repentance,
penitential offering.

L& Sam Hoi: Ceremony of expiation—See L&
Sam.

L& Siéu Po: Absolution.

L& T¢&: offerings.

L& That 49 Ngay: Forty-Nine-Day Ceremony—
L& ma gia dinh ngudi chét ctr hanh vao ngay cudi
cia thdi ky “Than Trung Am”—A memorial
ceremony performed on behalf of a deceased on
what is believed by Buddhists to be the final day
of the Bardo Period (in the intermediate state
between death and rebirth).

L& Thich Ca Thanh Pao: Ceremony of Buddha's
Enlightenment.

L& Truyén Giéi: Ordination Ceremony.

L& Tic: Vandana (skt)—Bowing—See Panh LE.
L& Tuc: Ceremony and custom.

L& Ty T4: Pravarana (skt)y—U-ango (jap)—Ge-
ango (jap)—Vassa (skt)—Ha an cu—Summer
retreat—See An Cu Kiét Ha.

L& Vat: Offering—Gift—Present.

L& Via: Day dedicated to one's manifestation.
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L& Vu Lan: Filiality Ceremony—See Ullambana.

L& X4 Toéi Vong Nhan: Ullambana (skt)—
Absolution of the dead—See Vu Lan Bon.

L& Xuit Gia: Pabbajja (p)—Pabbajitena (skt)—
Pravrajya (skt)—Renunciation—A ceremony of
initial ordination into the order—Going forth to
the homeless life—Homelessness—Lé& xuit gia
gia nhdp gido doan.

Lé: My 1é: Beautiful—Nudc mét: Tears—Thong
1é&: Custom.

Lé Quy: Pestilence Ghost—Tham sy nhé thu xwa
giy toi, gip chd suy bién thanh hinh, lam cdc loai
Lé Quy—If it was greed for animosity that made
the person commit offenses, then, after he has
finished paying for his crimes, he takes shape
when he encounters degeneration, and he is called
a Pestilence Ghost.

Lé Tang: Kinh Tang ctia Triéu Tién—A Korean
Tripitaka.

Lé Thap: An elegant pagoda.

Lé Truy: Roi 1é—Falling tears.

Lé Truy Ton Gia: Ton gid hay roi 1€ (sau khi Pic
Phat diét do c6 vi ton gid cé long dai bi, thudng
thuong x6t chiing sanh lin trdi chiu khd trong ba
dudng nén hay khéc 16c)—“Falling-Tears”
Honourable One (saint, sage, or arhat).

Léch: Crooked.

Léch Huéng: To be side-tracked

Lén Bong Xudng Tram: To go up and down.

Lén Thac Xudng Ghénh: To go up hill and down
dale

Lén Xe Xudng Ngua: To live in luxury.

Li Ba Pa: Revata (skt)—Raivata (skt)—Hat Lé
Phiét ba—Lgi Ba Ba—Ly Ba ba—Ly ba da—Ly
Bach Lé Ba Pa—Ly Viét—Name of an Indian
monk—See Ly Ba Da.

Li Hé T\: Nirgrantha-sravaka (skt)—See Tic T4c
Ngoai Dao.

Li Tdac Nghiép Quian DPanh: See Cu Chi Quin
Panh.

Li Ti: Very small.

Li Xa Bi: Licchavi (skt)—L4ip Xuéng—LAt Chiém
Ba—See Ly Xa.

Li: Li (chi)—Pon vi do ludng chiéu dai cda Trung
Hoa, tudng duong vdi 360 buéc hay 1890 bo Anh.
Li dugc dung trong kinh A Di Pa dé phién dich
don vi do Iudng cla An b6 dude goi 1a 'do tudn'.

Mot so sdnh giita kinh dién Trung Hoa va Bic
Phan cho thdy trong cdc chuong 15 va 28, mot do
tudn tuong duong véi 250 li—A Chinese measure
of length, equal to 360 paces or about 1,890 feet.
Li is used in Larger sutra to translate the Indian
unit of measurement called 'yojana'. A comparison
between the Chinese and the Sanskrit texts shows
that one yojana is equivalent to 250 1i in chapters
15 and 28.

Lia B6é Duc Lac: Detachment from pleasure.

Lia Tran: To pass away—To die.

Lia Tuéng: To detach from forms.

Lich: Calendar—Astronomical calculations—Trai
Qua: To pass through (over or to).

Lich Duyén Déi Canh: Nhitng hoan cdnh kinh
qua hiing ngy (nhitng cdnh ma cdc gidc quan phai
kinh qua)—Passing circumstances and the objects
of the senses.

Lich Duyét: Experienced.

Lich DPai: Generation after generation—Trdi qua
nhiéu th&€ hé—Through many generations.

Lich Kié&p: Trdi qua mdt ki€p: To pass through a
kalpa—Thdi han thanh hoai cia mot ki€p: In the
course forming and destructing of a kalpa—Thai
gian rd't dai: An extremely long period of time.
Lich Lac: R& rang, phin minh—Clear-cut—
Definite.

Lich Lich: R& rang, phin minh—Clear-cut—
Definite.

Lich Lich Cé6 Minh: Ty minh sing r8—To be
brilliant by oneself.

Lich Nhién: Sdng sta: Luminous, very bright—
Tinh trang phan biét 1 rang: Separately, a state of
clear discriminations.

Liém Pién Mau Hung (1927-?): Tén ctia mdt vi
cu s Phat gido Nhat Bin ndi ti€ng vao thé ky XX.
Tit nim 1955, 6ng danh hdu hét thi gid clia minh
dé nghién cttu nhidu loai Triét hoc An Do khic
nhau. Ong viét rdt nhiéu sdch Phat gido, trong s&
d6 ndi bac nhat 1a cac bd Trung Hoa Hoa Nghiém
Tu Tuéng, Mit Tong Gido Thuyét, Lich St Trung
Hoa Hoa Nghiém Tu Tudng, va Nghién Citu Lich
St Tu Tudng Phit Gido Trung Hoa, vdn vin—
Name of a Japanese famous Buddhist scholar in
the twentieth century. From 1955, he spent most
of his times to study a variety sorts of Indian
Philosophy. He wrote a lot of Buddhist books,
among which the most outstanding ones are: The
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Chinese Hua-Yen Thoughts, the Tantric Doctrines,
the History of the Chinese Hua-Yen Thoughts, and
the Study of the History of Chinese Buddhist
Thoughts, and so on.

Liém Khién: Lam phién: To cause trouble—
Vuéng mic: To entangle oneself in.

Liém Khién P4p Tré: Dinh mdc—To be attached
to—To entangle oneself in—Nhitng dinh mic theo
quan diém Phat gido: tham, sin, phién ndo, luyén
4i, mé€ vong, si mé&, ngao man, nghi ngd, ta kién,
van vin—Attachments in Buddhist point of view:
greed, anger, afflictions, love-attachment,
delusion, stupidity, arrogance, doubt, improper
views, and so on.

Liém Truc: Honest and righteous.

Lién: Lién hé: To connect—Lién To
continue—Thuong  x6t:  Pity  (sympathize,
comiserate, charitable)—Bong sen: The lotus (see
Lotus).

Lién Ai: To pity—To love—To care for.

Lién Bang: The Lotus Land—M0ot té€n khdc cla
¢di Cyuc Lac cla bidc Phat A Di Ba (ngudi & cdi
ndy 14y hoa sen Iam noi & nén goi 1a Lién Bang)—
Another name for the Pure Land of Amitabha.
Lotus ksetra or the paradise of Amitabha Buddha.
Lién Cung: Padmavimana (skt)—Lotus palace—
The Pure Land of Sambhogakaya—The eight-
leaved lotus of the heart.

Lién Du: Piing trén Phdp Toa Sen va bay di khip
mudi phuong—To stand on the dharma lotus
flower and fly in all ten directions.

Lién Dai: Pai sen, lién hoa dai: Lotus pedestal—
Lién dai noi Phat ngy: Buddha’s throne.

Lién Ding Hoi Yé&u: The Connection of the Lamp
of the Zen Sect—Thién Téng Lién Ping Luc, mot
trong nhitng tic phim Thién ctia thdi so ky dugc
Thién su H6i Ong Ngé Minh bién soan vao nim
1183, 30 quyén. Noi dung bd sich gom thit Phat
ddi qud khit va Ngii Gia Thién Téng ciing nhu
dong Thién cla ngai Thién Péng Chdnh Gidc—
The Connection of the Lamp of the Zen Sect, one
of the Zen works in the early period, composed by
Zen master Hui-Ung Wu-Ming in 1183, 30
volumes. The content of the book includes the
seven ancient Buddhas, the five houses of Ch'an,
and T'ien-t'ung Chéng-chueh's Zen lineage—See
That Phat and Thién Tong Ngii Mon.

Lién Déi Trach Nhiém: Jointly responsible.

tuc:

Lién Ha: Nairanjana (skt)—The Nairanjana
River—See Ni Lién Thién.

Lién Hoa: Pundarika (skt)—Bo6ng sen—Lotus—
Hoa sen tugng trung cho ban tdnh chin that cta
con ngudi, ma bun th€ gian khong thé nao viy ban
dudc. Bin tdnh ndy dugc thyc hién qua dai gidc
hay B d&. Trong tranh tugng, hoa sen 1a biéu
hién ctia ngdi Phat. Vi trudng phdi Tinh B0, hoa
sen tugng trung cho hoc thuyét clia Phat. Hoa sen
con tiéu biéu cho sy thanh khi&t vi né khong bi
nhiém 6 bdi bun nho noi né moc 1én. Nhitng ngudi
tudn thd 15i Phat day huéng dén sy thanh khiét
nhu hoa sen. Ho hy vong duy tri dugc sy thanh
khiét trong mot thé gisi véi diy day 6 nhiém. T
"hoa sen" dugc dung rong rii nhu 1 mot bidu
tugng cla gidc ngd trong Phit gido. Trong Ti€u
Tugng Hoc, dic biét 1a trong truyén thong Kim
Cang Thira, chu Phit thudng dudc hoa ngdi trén
toa sen—Lotus is a symbol of the true nature of
beings, which remains unstained by the mud of
the world of samsara. This nature is realized
through enlightenment or bodhi. In pictures, lotus
is a form of the seat or throne of the Buddha. With
the school of the Pure Land, it is the symbol of the
Buddha’s The
represents purity because it is not dirtied by the
filth of the mud in which it grows. Those who
follow the Buddha’s teachings aim to be like the
lotus. They hope to remain pure in a world of
impure temptations. The term “Lotus” is widely
used as a symbol of awakening (Bodhi) in
Buddhism. In Buddhist iconography, particularly
in Vajrayana tradition, Buddhas are often depicted
sitting on huge lotus thrones.

Lién Hoa Pai: Lién dai dé hinh tugng Phat hay
B6 T4t—Lotus throne for images of Buddhas or
Bodhisattvas.

Lién Hoa Pic B Tat: Padmasri (skt)—See Hoa
Dic Bb Tit.

Lién Hoa Gidi: Kamalasila (skt)—Ca Ma La
Thap La—Teén cia mot hoc gid Phat gido ngudi
An vao th& ky tha VIII, ngudi dugc bi€t dén khi du
hanh qua Tay Tang va cudc tranh ludn thanh cong
v6i hoc gid Trung Hoa 1a Hashang Mahayana.
Ong 12 mot trong nhitng dai biéu quan trong ciia
trudng phdi Trung Pao vio thé ky thi tim. Ong
da déng vai tro cuc k¥ quan trong va ¢6 anh hudng
rit 16n trong viéc phdt tri€n trudng phdi ndy trén

doctrine. lotus flower also
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dat Tay Tang. Ong 12 mot trong nhitng dé ti¥ ndi
ti€ng ctia Tich Ho. C6 thé néi ring Tich HO va
Lién Hoa Giéi tiéu biéu cho su dung hgp ctia hoc
thuyét Trung Quédn va Duy Thiic Luin, va vi thé
khong thé goi ho thudc phdi Trung Quin chan
chinh. Lién Hoa Gidi da vi€t bo “Minh Gidi Chan
Ly Khdi Y&u.” d& chi gidi mot cach tinh tudng vé
chin 1y khdi y§u—Name of an Indian Buddhist
scholar, who is best known for coming to Tibet
and debating and defeating the Chinese scholar
Hashang Mahayana. He was one of the most
important representatives of the Madhyamika
school in the 8" century, author of an influential
meditation text entitled “Stages of Meditative
Practice” (Bhavanakrama), which according to
Tibetan tradition was written in response to the
quietist and antinomian (hai nguyén tic d6i nghich
nhau) teachings of Ho-Shang-Mo-Ho-Yen (Hva-
shang Ma ha ya na—tib). Bu Ston reports that the
two met at the “Council of Lhasa,” during which
Kamalasila ~ championed gradualist
paradigms (ki€u miu) of meditation, while Mo-
Ho-Yen advocted a form of Ch’an practice.
but the
defeated sent some Chinese assassins to Tibet,
and they killed Kamalasila by squeezing his
kidneys. Kamalasila played an extremly important
role and had great influence on the development
of the Madhyamika school in Tibet. He was one of
the celebrated disciples of Santaraksita. It may be
said in passing that Santaraksita and Kamalasila
represent a syncretism of the Madhamaka system
and Vijnanavada and cannot be strictly called
Madhyamikas. Kamalasila wrote a “Learned
Commentary on the Comppendium of Reality
(Tattvasamgraha-Panjika).

Lién Hoa Hang Phuc Vuong: Mi Pau Vuong—
See Ma Piu Minh Vuong.

Lién Hoa Kinh: Wonderful Law Lotus Flower
Sutra—The Sutra of the Lotus Flower of the
Wonderful Law—Diéu Phdp dugc Phat thuyét
gidng trong kinh Phdp Hoa, dugc xem nhu 1a mot
dai luan, dudc gidi thich nhu 13 nhin cda “Nhat
Thira,” bao gdm toan bd chin ly Phat phép, so véi
phin gido hay phuong tién thuyét ma Pic Phat da
néi trudc; tuy nhién cd hai déu bao gdm trong
trong “Toan Chan Gido” cua Puc Phat. Tién sinh
Pat Enkyo O'Hara viét trong quyén 'Lang Thién'":

Indian

Kamalasila was declared victorious,

D061 v6i tat cd cdc tong phdi Pai Thira, kinh Diéu
Phdp Lién Hoa la "vién tran chau"
tri tué. VG6i mot vin phong tuyét my, kinh khdi
ngudn cho nhiéu &n du va sy tich ma ban thudng
nghe trich din trong Phit gido. Mot trong nhitng
st tich dugce nhiéu ngudi bi€t d€n nhat 13 chuyén
mdt ngudi dém khuya di cing mdt ngudi ban thin
ra phd udng rugu. Ngudi ban cla anh ta, von rit
gidu, da bi mat khiu vao giu 4o clia anh ta mot
mén nif trang vO gid. Anh ta di cling khip th€ gian
trong cdnh ngheéo ting, khdng biét ring minh
mang trong ngudi mot kho bdu, gidng hét nhu
ching ta c6 mdt mén nif trang vo gid, nhung khong
bao gid bi€t—The Lotus of the True Law, or the
Budha’s doctrine regarded as a great cakra or
wheel. The wonderful truth as found in the Lotus
Sutra, the One Vehicle Sutra, which is said to
contain Buddha’s complete truth as compared with
his previous partial, or expedient teaching, but
both are included in this perfect truth. Sensei Pat
Enkyo O'Hara wrote in Village Zendo (New York
City): "The Lotus Sutra, for all the Mahayana
traditions, is the 'pearl’ of literature and wisdom. It
is beautifully written; the source of many of the
metaphors, similes, and stories that you hear most
often in Buddhism. One of the most popular, for
example, tells the story of a man who went out
drinking with his best friend until quite late one
night. His friend, a very rich man, sewed a
priceless jewel into the hem of his robe. But the
man traveled over the world in poverty because
he did not know he had it, just as we have a
priceless jewel but are never aware of it."

Lién Hoa Kinh Huyén Nghia: Fa Hua Hsuan I—
Phip Hoa Huyén Nghia, tén mot bd luin sé do
ngai Thién Thai Tri Khai Pai Su doi Tuy gidi
thich vé& chinh vin ctia Kinh Lién Hoa. Trong bd
ludn nay, ngai Tri Khdi da dua ra sy tuong hgp
clia Trung Ludn véi vo s6 dic tinh clia ching sinh
trong cdc cdnh giGi khdac nhau. Pai su Tri Khai
chia ra lam mudi c6i tuong hoi: dia nguc, nga quy,
sic sanh, a tu la, ngudi, tr8i, Thanh Vin, Duyén
Gidc, B6 T4t va Phat. PAy khong phdi 1a mudi
cdnh gidi riéng biét, nhung 13 nhitng tinh hudng
truc nghiém d6i v6i mot chan 1y. C6 thé dugc
chinh xdc hon khi néi vé mudi ¢di nhu mudi trang
hudng thuc nghiém: Thudc vé dia nguc thi ludn
khao khdt; thudoc v& cAm thd thi ludn tranh doat;

2 ~ N
cua van hoc va
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ngudi, troi, Thanh Vin, Duyén Gidc, Bd Tdt va
nhu Phat. Khi phdi gdnh chiu hau qui khong thé
trdnh dugc tr nhitng dc nghi€p da gay tao, ngudi
ndy lién cdm nhin cbi dia nguc. Khi mii quing
chay theo nhitng sy hudng thu ti xwong thit miu
huyét, ngudi nay dang thuc nghiém cdi clia nga
quy. Khi mii quang bit dudi duc vong, ngudi nay
dang kinh nghiém cdi cAm thd. Khi tranh danh
doat 1gi véi ddng ching, ngudi nay dang trdi
nghiém cdi a tu la. Khi an hoa 1dng nghe nhiing
nhac khic du dudng, ngudi nay dang kinh nghiém
¢6i trdi. Khi 1dng nghe 15i Phat day, ngudi nay
dang kinh nghiém cdi Thanh Vin. Khi gieo trong
nhitng hat giéng chin thit, ngudi nay dang kinh
nghiém c6i B& Tat. Khi tri hué di vao thé tanh cla
thuc tai, ngudi nay dang thuc chiing cdi Phat. Ngai
Tri Khai khing dinh riing cdc cinh gi6i “dan bén
vao nhau” va “c6 trong nhau” v6i nghia mdi ching
sanh chitng nghiém cdc cdnh giGi nay trong tiing
hanh dong—Name of commentaries and treatises
the Suddharmapundarika Sutra, which
composed and explained by great master T ien-
T’ai Chih-I. In this book, Chih-I points out a
further correspondence the
Mulamadhyamaka-karika and the multifarious
characteristics of beings in the various realms of
existence. Chih-I divided the realms of existence
into ten interpenetrating realms or destinies: hell,
hungry ghost, asura, man, gods, srvaka,
pratyekabuddha, bodhisattva, and Buddha. There
are not ten separate distinct worlds, but rather
experiences or states of existence in one reality. It
may be more accurate to refer to these ten
“destinies” as ten states of experience: hellish, to
be full of insatiable appetite, brutish, combative,
human, divine, sravaka-like, pratyekabuddha-like,
Bodhisattva-like, and Buddha-like.
suffers the inevitable results of his or her
misdeeds, one experiences the realm of hell.
When one blindly follows sensual desires in a
futile attempt to satisfy fleshly appetites, one
experiences the realm of the preta. When one
blindly follows one’s passions, one experiences
the realm of beasts. When one fights with one’s
fellow human being, one experiences the
combative realm of the asura. When one joyfully
listens to the music of Bach, one can experience
the delightful realm of gods. When one hears the

on

between

When one

teaching of the Buddha, one experiences the
realm of the sravaka. When one performs an
altruistic deed, one experiences the realm of the
bodhisattva. When one has an insight into the true
nature of reality, one experiences the realm of the
Buddha. Chih-I claims that these realms are
“interpenetrating” or “mutually inclusive” means
that each sentient being experiences them all in
accordance with its actions.

Lién Hoa Muc Nhu: Lai Pure-Lotus-Eyes Thus
Come One.

Lién Hoa Nhan: Thanh Lién Hoa Nhan hay mat
hiéu ctia Pitc Quan Thé Am (nhin tudng clia Pitc
Quin Th& Am c6 hinh hoa sen xanh tir bi)—The
blue-lotus eyes of Kuan-Yin.

Lién Hoa Phong Tru Trugng: The Hermit of
Lotus Flower Peak Holds up His Staff, example 25
of the Pi-Yen-Lu—Thi du th& 25 cta Bich Nham
Luc. Am chi Lién Hoa Phong cAm ciy giy chi
chiing bdo: "C8 nhan dén day vi sao khong chiu
tru?" Khong ai trong chiing chiu trd 15i nén Su ty
ddp: "Vi kia dudng si ching dic lyc." Su lai néi:
"Ctiu canh th& nao?" Va rdi Su ty tra 18i: "Cay giy
titc 14t nim ngang ching dodi ngudi, di thing vao
ngan ngon mudn ngon." Theo Vién Ngo trong
Bich Nham Luc, cdc 0ng lai bién biét dugc am chu
Lién Hoa Phong chiing? Gét chan ciing chua chAm
dat. Thoi qudc sd, Su cAt am trén chét dinh Lién
Hoa & niii Thién Thai, sau khi dic dao & trong nha
tranh thi't d4, bé chiéc khéa chin, ndu ré& rau rifng
in qua ngay, ching ciu danh lgi, phong khodng
tily duyén, budng mot chuyén ngit ¢t dén an Phat
T3, truyén tim an clia Phat. Vira thiy Tiang dén,
Su cAm gy 1én néi: "C§ nhan dén trong diy vi
sao khong chiu tru?" Trudc sau hon hai mudi nim
ma khong c¢6 ngudi ddp duge. Chi mot ciu hdi nay
c6 quyén c6 that, c6 chi€u c6 dung. N&éu ngudi
biét dugc cdi chudng ctia Sur thi ching tiéu mot cdi
n tay. Ong hdy néi vi sao hai muoi nim chi hdi
nhu th&é? D3 1a tong su ¢d sao chi giit mot cdi coc?
Né&u nhim trong diy thiy dugc, tv nhién ching
chay trén tinh tran. Trong hai mudi nim cé nhiéu
ngudi cuing Su phé phdn d6i ddp, trinh kién gidi,
1am hét sach moi cach. Dl ¢6 ngudi néi dudc ciing
ching d&n chd cyc tic cda Su. Hudng 1a viéc ndy
ching & trong ngdn cd thi khong thé bién luin.
Pau ching nghe néi "Pao von khong 13i, nhon 15i
hién dao." Vi th&, nghiém ngudi d&n chd cling tot,
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md& miéng bén 13 tri &m. CS nhan budng mot 15i
nira ciu cling khong c6 gi khdc, cot thiy 6ng "Tri
hitu" hay "Ching tri hitu." Su thdy ngudi khong
hoi nén ddp thay: "Vi kia dudng s ching dic lyc."
Xem St néi tu nhién khé 1y kh& cd, chua titng mat
tong chi. C8 nhan néi: "Nuong 15i can hiéu tong,
chd ty 1ap qui cd." Ngudi nay chi quéan 16i duge di
1a xong, dugc thi dudc vAn 12 hdn ddn tap nhap.
N&u trude bac tic gia dem ba y&u ngit "An khong,
4n né, 4n thdy" ma nghiém, lién thiy ciy vudng
rap 18 tron, khdng c6 chd nao viy. Pén trong day
thdo luadn mot 16i ddng hanh, ddng chitng, khi Ay
cin ctf vio ddu ma tim? N&u ngudi "Tri hitu" mé
1ong thong tin tic thi c¢6 gi 1a khé. Néu ching gip
tri Am nén cudn lai d€ trong 1ong. Thir hdi cdc dng,
cdy giy la d6 ding tiy than ctia Thién Ting, tai
sao n6i duding sa ching dic luc, ¢ nhan dén trong
day ching chiu tru? Ky that mat vang tuy qui, rdi
vao mit cling thanh bénh. Hdoa Thugng Thién Pao
& Thach That duong thdi bi sa thdi, thudng 13y cay
giy chi chiing néi: "Chu Phat qud khit ciing thé 4y,
chu Phat vi lai ciing th€ 4y, chu Phat hién tai cling
thé 4y." Tuyét Phong modt hém & truSc Ting
dudng cAm ciy gy chi ching néi: "C4i ndy chi vi
ngudi trung, ha can." C6 vi Tang hdi: "Chgt gip
ngudi thudng thuong cidn dén thi sao?" Tuyét
Phong cAm giy 1én rdi di. Van Mon néi: "Toi
ching gi6ng Tuyé&t Phong dap phd tan hoang." Vi
Ting héi: "Chua biét Hoa Thugng thé€ nao?" Van
Mbn lién d4dnh. Pham tham vin khdng c6 nhiéu
viéc, vi dng ngoai thdy c6 nii song dit lién, trong
thiy c6 thi'y nghe hi€u biét, trén thdy c6 chu Phat
dé cdu, dudi thiy c6 chiing sanh d€ do, cAn phai
mot ldc mra hét, nhién hiu trong mudi hai gid di
ditng nim ngdi 1am thanh mot manh. Tuy & trén
diu sgi 16ng ma rong nhu dai thién sa gidi; tuy &
trong vac dau 10 Itra ma nhu & cdi nu6e an lac; tuy
G trong bdy trdn tdim bdo ma nhu & dudi nha tranh
vdch 14. N&u 13 hang thdng phuong tic gia dén
chd thit clia ¢8 nhén, tu nhién chazmg phi luc. Su
thi'y khong c6 ngudi hiéu duge y minh, nén ty gan
lai: "Cttu cdnh th€ nao?" Lai khong ai 1am dudc,
Su tw néi: "Cay gy tic 14t nim ngang ching dodi
dén ngudi, di thing vao ngan ngon mudn ngon. Y
ndy lai th€ nao?" Hiy néi & ndi ndo 1am dia diu?
Qua4 1a trong ciu c6 mit, ngoai 15i c6 ¥, tw ding tw
ngd, ty budng ty thau. H4 ching thdy Ton gid
Nghiém Duong di dudng gip mot vi Ting, lién

dua ciy gy 1én hdi: "La cdi gi?" Vi Tang thua:
"Ching bi€t!" Ton gid néi: "Mot cdy gdy ciing
ching biét." Ton gia lai 18y cay gdy khuoi mot 18
dudi dat va hoi: "Lai bi€t ching?" Vi Ting thua:
"Ching bi€t!" Ton gia 14y cay gdy d€ trén vai néi:
"Hoi ching?" Vi Ting thua: "Ching hoi!" Ton gia
néi: "CAy giy tifc 1at nim ngang ching dodi dén
ngudi, di thing vao ngan ngon mudn ngon." C3
nhin dén trong dé vi sao khdng chiu tru? Tuyét
Piu c6 tung: "Ai dudng co, néu ching 1am lai it
c6. Phd hoai cao vét, nung chdy huyén vi. Nhiéu
16p cdng to titng m& rong. Tac gia chua dong vé.
Thé ngoc chgt tron chgt khuyét, qua vang tg bay
ching bay. Lao Lo ching biét di diu td? May
tring nuéc troi thdy nuong nhau.” B&i ¢ sao? Son
Ting néi: "Dudi dau thdy m4, ché clng lai qua,
vita khéi so sdnh, lién 13 nii den, trong hang qui
lam k& song." Néu thdy dugc triét, tin duge dén,
ngan ngudi mudn ngudi blia vy, tu nhién khong
thé chan ding dugc. Ching dugc dong dé&n, dong
dén ty nhién c6 chét c6 song. Tuyét Pau hidu
dugc ¥ kia néi thing vao ngan ngon mudn ngon
mdi tung nhu vdy—The hermit of the Lotus
Flower Peak held up his staff and showed it to the
assembly saying, "When the ancients got here,
why didn't they consent to stay here?" There was
no answer from the assembly, so he himself
answered for them, "Because they did not gain
strength on the road." Again he said, "In the end,
how is it?" Again he himself answered in their
place, "With my staff across my shoulder, I pay no
heed to people; I go straight into the myriad
peaks." According to Yuan-Wu in the Pi-Yen-Lu,
can all of you judge the hermit of Lotus Flower
Peak? His feet still aren't touching the ground.
Early in Sung times he built a hut on T'ien T'ai's
Lotus Flower Peak. After they had attained the
Path, the ancients would dwell in thatched huts or
stone grottos, boiling the roots of wild greens in
broken legged pots, passing the days. They didn't
seek fame unconcerned, they
accorded to conditions. They would impart a
turning word, wanting to repay the benevolence of
the Buddhas and patriarchs and transmit the
Buddha Mind Seal. As soon as he saw a monk
coming, the hermit would hold up his staff and
say, "When the ancients got here, why didn't they
consent to stay here?" For more than twenty years,

and fortune:
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there was never even one person who could
answer. This one question has both provisional
and true, both illumination and function. If you
know his snare, it isn't worth taking hold of. But
tell me, why did he ask this question for twenty
years? Since this is the action of a master of the
school, why did he just keep to one peg? If you
can see here, naturally you won't be running in the
dusts of the senses. During the course of twenty
years, there were quite a few people who laid out
their remarks to the hermit to present their views,
trying all their clever devices. Even if someone
could speak of it, still he did not reach the place of
the hermit's ultimate point. Moreover, although
this matter is not in words and phrases, if not for
words and phrases, it could not be distinguished.
you heard it "The Path
fundamentally without words. We use words to
reveal the Path"? Therefore the essential point in
testing others is to know them intimately the
minute they open their mouths. The ancient man
let down a word or half a phrase for no other
purpose than to see whether or not you know that
'this material exists." He saw that they did not
understand; that is why he himself answered for
them, "Because they did not gain strength on the
road." See how what he says spontaneously
with principles and meshes with
circumstances. When did he ever lose the
essential meaning? The ancient Shih T'ou said,
"When you receive words you must understand
the source: don't set up standards on your own."
When people these days bump into it, what can be
done about their fat headedness and confusion?
When they come before an adept, he uses the
three essential seals of sealing space, sealing
water, and sealing mud to test them. Then the
adept sees whether the square peg is stuck in the
round hole with no way to come down. When the
time comes where, will you search to look for one
here with the same attainment and realization? If
it's a person who knows that 'this matter exists,'
then open your heart and convey the message.
What is there that can be wrong? If you don't meet
with such a person, then keep it to yourself for the
time being. Now I ask all of you: the staff is
something patchrobed monks ordinarily use; why
then does the hermit say that they didn't gain

Haven't said: is

accords

strength on the road? Why does he say that when
the ancients got here, they didn't consent to stay
here? In truth, though gold dust is precious, when
it falls into your eyes it becomes a blinding
obstruction. Master Shan Tao of the Stone Grotto,
when he was subject to the persecution of 845
would always take his staff and show it to the
assembly saying, "All the Buddhas of the past are
thus, all the Buddhas of the future are thus, all the
Buddhas of the present are thus." One day in front
of the monk's Hall Hsueh Feng held up his staff
and showed it to the crowd saying, "This one is
just for people of medium and low faculties." At
the time there was a monk who came forward and
asked, "When you unexpectedly encounter
someone of the highest potential, then what?"
Hsueh Feng picked up his staff and left. Yun Men
said, "I'm not like Hsueh Feng when it comes to
breaking up confusion." A monk asked, "How
would you do it, Teacher?" Yun Men immediately
hit him. Whenever you study and ask questions,
there aren't so many things to be concerned with.
Concerns arise because outside you perceive that
mountains and rivers and the great earth exist;
within you perceive that seeing, hearing, feeling,
and knowing exist; above you see that there are
various Buddhas that can be sought; and below
you see that there are sentient beings who can be
saved. You must simply spit them all out at once:
afterwards, whether walking, standing, sitting, or
lying down, twenty-four hours a day, you fuse
everything into one. Then, though you're on the tip
of a hair, it's as broad as the universe; though you
dwell in a boiling cauldron or in furnace embers,
it's like being in the land of peace and happiness;
though you dwell amidst gems and jewels in
profusion, it's like being in a thatched hut. For this
kind of thing, if you are a competent adept, you
get to the one reality naturally, without wasting
any effort. The hermit saw that no one could reach
his depths, so again he pressed them saying, "In
the end, how is it?" Again they couldn't deal with
him. He himself said, "With my staff across my
shoulder, I pay no heed to people; I go straight
into the myriad peaks." Again, what is the
meaning of this? Tell me, what place is he
pointing to as his whereabouts? Undeniably, there
are eyes in his words, but his meaning is outside



2033

the words. He gets up by himself, he falls down by e

himself; he lets go by himself, he gathers up by
himself. Haven't you heard: The venerable Yen
Yang met a monk on the road. He raised his staff
and said, "What is this?" The monk said, "I don't
know." Yen Yang said, "You don't even recognize
a staff?" Again he took his staff and poked the
ground saying, "Do you recognize this?" The
monk said, "No, I don't." Yen Yang said, "You
don't even recognize a hole on the ground?"
Again, he put his staff across his shoulder and
said, "Do you understand?" The monk said, "I
don't understand.” Yen Yang said, "With my staff
across my shoulder, I pay no heed to people; I go
straight into the myriad peaks." When the ancients
got here, why didn't they agree to stay here?
Hsueh Tou has a verse which says: "Who,
confronting the situation, brings it up without
deception; such a person is rare: he destroys the
steep lofty peaks, he melt down the mysterious
subtlely. The double barrier has been wide open:
Adpets do not return together. The jade rabbit,
now round, now partial; the golden raven seems to
fly without flying. Old Lu doesn't know where he's
going; to go along together as before with white
clouds and flowing streams." Why did I say, "If
you see cheeks on the back of his head, don't go
along with him?" As soon as you make a
comparative judgment, you're in the demon cave
of the mountain of darkness making your living. If
you can see all the way through and your faith is
thorough-going, then naturally a thousand or ten
thousand people won't be able to trap you or do
anything about you. When pushed or pressed, you
will kill or give life spontaneously. Hsueh Tou
understood the hermit's meaning when he said, "I
go straight into the myriad peaks."

Lién Hoa Phong Tudng Am Chi: Renge Hosho
(jap)—The Hermit of Lotus Flower Peak—Lien-
hua Féng-hsiang (Wade-Giles Chinese)—Lianhua
Fengxian (Pinyin Chinese)—Phong Tudng 1a dé t&
ctia Phung Tién Pao Thim trén ndi Kim Lang,
thudc tong Van Mon. Ong song tu trén dinh Lién
Hoa, viing phu cédn cla nidi Thién Thai, trong tinh
Tri€t Giang—Lianhua Fengxian was a disciple of
Fengxian Daoshen in the Yunmen Zen school. He
lived on the lotus Flower Peak in the vicinity of
Mt. Tiantai in Zhejiang Province.

Theo Vién Ng¢ trong Bich Nham Luc, cic
ong lai bién biét dugc am chi Lién Hoa
Phong chiing? Gét chan ciing chua chdm dat.
Thdi qudc so, Su cit am trén chét dinh Lién
Hoa & nii Thién Thai, sau khi dic dao & trong
nha tranh that dd, bé chi€c khéa chan, niu ré
rau rifng in qua ngdy, ching ciu danh Idgi,
phéng khodng tiiy duyén, budng mot chuyén
ngit c6t dén an Phat T&, truyén tim 4an cla
Phat—According to Yuan-Wu in the Pi-Yen-
Lu, can all of you judge the hermit of Lotus
Flower Peak? His feet still aren't touching the
ground. Early in Sung times he built a hut on
T'ien T'ai's Lotus Flower Peak. After they had
attained the Path, the ancients would dwell in
thatched huts or stone grottos, boiling the
roots of wild greens in broken legged pots,
passing the days. They didn't seek fame and
fortune: unconcerned, they accorded to
conditions. They would impart a turning word,
wanting to repay the benovolence of the
Buddhas and patriarchs and transmit the
Buddha Mind Seal.

Mot vi Ting héi Thién su Lién Hoa Phong
Tudng: "Con trdu bun trén dinh ndi tuyét thi
goi 1a cdi gi?" Lién Hoa Phong Tudng néi:
"Lang nghe." Vi Ting lai héi: "Ti€ng kéu clia
con ngya gb clia Van Mon 1a cdi gi?" Lién
Hoa Phong Tudng néi: "Am thanh."—A monk
asked Lianhua Fengxian, "What is the call of
the mud ox of the snowy peaks?" Lianhua
Fengxian said, "Listen." The monk said,
"What is the cry of Yunmen's wooden horse?"
Lianhua Fengxian said, "Sound."

Khi Lién Hoa Phong Tudng sip thi tich, 6ng
gio cAy giy lén va hdi chiing: "Mot khi c6 diic
dat d&n cdi ndy, tai sao khong & lai tai day?"
Ching Tiang khong trd 16i. Lién Hoa Phong
Tudng néi: "B4i vi con dudng nay khong cé
lyc dé dat dugc." Poan Lién Hoa Phong
Tudng néi ti€p: "Vay thi cudi ciing 1a cdi gi?"
Xong dng dit gdy 1én vai va néi: "Chi can dit
gdy 1én vai va dimg dé y dén ai. Pi thing vao
ngan dinh van dinh." N6i xong nhitng 13i nay
thi 6ng thi tich—When Lianhua Fengxian was
about to die, he held up his staff and asked the
assembly, "When the ancients reached this,
why didn't they agree to remain here?" The
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monks didn't answer. Lianhua Fengxian said,
"Because this path no power is attained."
Then, Lianhua Fengxian said, "After all, what
is it?" He then placed the staff on his shoulder
and said, "Just place your staff over your
shoulder and pay no mind to people. Enter
directly into the thousand, the ten thousand
peaks." When he finished saying these words,
he passed away.

Lién Hoa Quang Ma Ni K& Than: Jewel

Topknot of Lotus Light Deity (Spirit).

Lién Hoa Quang Minh Than: Lotus Luminosity

Deity (Spirit).

Lién Hoa Quang Thin: Lotus Light Deity

(Spirit).

Lién Hoa Qudc: C5i Tinh Pd cda mbi vi Phat, c5i

cuc lac mién vién—The pure land of every

Buddha, the land of his eternal enjoyment.

Lién Hoa Sanh: Padma-Sambhava (skt)—

Rinchen jungni (tib)—Lotus born—Lién Hoa

Sanh, nha su An truyén gido tai TAy Tang vao th&

ky thit chin—Tantric master from Oddiyana in the

eighth century.

Lién Hoa Sic: Lotus Flower Color.

Lién Hoa Tam Mudi: Tham thién vi nhip tam

mudi trong thé ngdi hoa sen—Lotus samadhi—

Samadhi of the Lotus—See Phap Hoa Tam Mudi.

Lién Hoa Tang: Lotus Calyx.

Lién Hoa Tang Th& Gidi: C5i Tinh P9 bdo than

ctia mdi vi Phat do hoa sen bdu tao thianh (cda

biic Phat A Di ba 1a Tay Phuong Tinh D9, cla

DPuc Phat Ty Lo Gid Na 1a Mat Nghiém Qudc)—

The Lotus world or universe of each Buddha for

his sambhogakaya—See Cuc Lac.

Lién Hoa Thii: Padmapani (skt)—See Lién Hoa

Tha BO Tat.

Lién Hoa Thii B4 Tat: Padmapani-bodhisattva

(skt)—Tén khic cia Quidn Thé Am B Tat tay

cam bdng sen—Another name for Kuan-Yin or

Avalokitesvara Bodhisattva who is holding a lotus

flower.

Lién Hoa Toa: Padumasana (p)—Padmasana

(skt)—Lién Hoa Toa—Kiét Gia Phu Toa—To sit

cross-legged.

@D T6ng quan vé Lién Hoa Toa—An overview
of “Padmasana”: Th& ng6i hoa sen, theo ki€u
ngdi ctia Phat T§ Thich Ca, hai chin tréo
nhau, ban chin ngtra 1én. Padmasana la thuat

ngit Bic Phan diing d& chi “Vi th€ Hoa Sen.”
DAy 12 mot trong nhitng vi th€ toa thién thong
thudng nhit, trong d6 hanh gid tréo cd hai
chan, d€ hai ban chan lén trén hai dui, long
ban chin ngta 1én troi. Long ban tay dit ngla
1én trong 1dng, ban tay phai nim bén trén ban
tay trdi, vd hai dau ngén cdi cham vao nhau.
Thé ngdi hoa sen, theo kiéu ngdi ciia Phat T3
Thich Ca, hai chin tréo nhau, ban chin ngira
1én. C4 hai ban chan déu niim trén hai dui doi
dién nhau—The Buddha’s sitting posture with
legs crossed and soles upward. “Padmasana”
is a Sanskrit term for “Lotus position.” This is
one of the most common positions for seated
meditation, in which one crosses both legs,
placing the feet on the inside of the thighs,
soles facing upward. The palms rest in the lap,
facing upward, with right on top of left and
tips of the thumbs touching. To sit cross-
legged or to sit in a lotus posture. The
Buddha’s sitting posture with legs crossed and
soles upward, both feet rest on top of the thigh
of the opposite leg.
(II) Chi ti€t vé Lién Hoa Toa hay Kiét giad phu
toa—Details of “Padmasana”:
1) Hang Ma Kiét Gia—The left leg is over right,
the left hand is over the right hand for being
subduing of demons: Chén trdi tréo 1&én dui
phai. Khi ban ngdi thién véi chin trdi dit 1én
dui phdi, va chan phai dudc dit trén bip chudi
trdi. P6 1a th€ lién hoa tron day, hay th& Kim
cang bdo, hay th& ngdi B6 Pé. Néu ban ngdi
thién trong tu th& nay thi ban s& chéng dudc
vao dinh—When you sit down to meditate
with your left leg over the right thigh, and
then take your right leg and put it on top of
your left calf. That’s the full-lotus posture, or
the jeweled vajra sitting position, or the Bodhi
position. If you sit in this position, it’s easy to
enter samadhi.
Cit Tudng Kiét Gia—The right leg is over
left for blessing, the right hand is being placed
over the left one: Chin phdi tréo 1én chin
trdi, ban tay phdi dit trén ban tay trdi. Chin
trdi tréo 1én dui phai. Khi ban ngdi thién véi
chan phdi dat 1én dui trdi, va chan trdi dugc
dit trén bip chudi phdi—When you sit down
to meditate with your right leg over the left

2)
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thigh, and then take your left leg and put it on
top of your right calf.

(I Vi thé than thé khi ngdi & th& “Lién Hoa”—
Body postures while sitting the
“Padmasana” position:

1) Khi ngdi trong tu th& “Lién Hoa” ban nén gitt
cho than dugc thing. Khong nén ngi ngita vé
phia sau hay chii diu vé phia tru6c. Ping lic
I vé& bén phai hay bén trdi. Ngdi thing nhung
khong citng nhit nhur mi€ng ciy hay thanh sit:
When you sit in the “Padmasana” position,
your body should be held upright. Do not lean
backwards or forwards. Do not swing to the
right or left. Try to sit straight, but not stiff as
a wooden board or as an iron bar.
Khi ngdi, ban nén d& diu ludi cham bén trong
phin trén cia miéng. Bing cdch ndy nudc
miéng sé chdy thing vio bao ti clia ban:
When you sit, you should put the tip of your
tongue on the roof of your mouth. That way
the saliva in your mouth will flow directly into
your stomach.
Khi ngdi trong tu th€ nay, ban nén thd déu
din. Ban nén thd v4i cing mot nhip thd trong
moi ldc. Thd vao va thd ra dai hay ngdn 12 thy
ndi hoi thd cta ban, chid dirng go ép: When
you sit in this position, you want to make your
breath even. You should always breathe at
the speed at all times. Breathe in and breathe
out naturally, not to force yourself with a long
breath-in, or breath-out.

Khi ngdi trong tu thé nay, ban dirng sd bi dau.

C6 1& ban sé& khong cdm thi'y dau sau khi da

ngdi trén nia gid, nhung khi chian bit dau

dau, ban nén kién nhin. Cang dau cang kién
nhin. Néu ban dd kién nhin thi ching bao liu
sau ban c6 thé ngdi mot giv, hai gid, hay lau
hon nifa. Va néu ban ti€p tuc tu tip tif ngay
nay qua ngay khdc, ban s€ dat dugc trang thdi

“khinh an” va cudi cling ban sé& dat dugc dinh

Iyc: When sitting in this position, don’t be

afraid of the pain. Perhaps you can sit for half

an hour before the pain starts, but when it
does appear you should be patient. The more
you feel painful, the more you should be
patient. If you are patient enough, sooner or
later, you’ll be able to sit for an hour, two
hours, or even longer. And if you continue to

in

2)

3)

4)

practice sitting meditation in this position day
in and day out, you will experience a “state of
ease” and eventually you will obtain the
samadhi power.
Lién Hoa Ton Nhu Lai: Padmottara (skt)—
Padma Honourable Tathagata.
Lién Hoa Tri: Lién Hoa hay mat tri cda Phat A
Di ba, mot trong ngli tri—The lotus or mystic
wisdom of Amitabha, one of the five wisdoms.
Lién Hoa Tri Danh: Lotus Blossom Recitation.
Lién Hoa T& Chiing: Four kinds of lotus flower—
See Lién Hoa.
Lién Hoa Td: Dé i cda Lién Hoa Bo—Disciples
or followers shown in the mandalas.
Lién Hoa Vuong: Kumuda-pati—Lotus lord.
Lién Hoa Y: Lién Hoa Phuc—Ao ca sa cla chu
Ting Ni, 14y nghia hoa sen thanh tinh dé goi tén—
The lotus garment, or robe of purity, the robe of
the monk or nun.
Lién Hoan: Linked together.
Lién Huong Hai: Sea of perfume.
Lién Hyu: HY ni€ém vién trong Lién Hoa Téng—
Mutual protectors or helpers of the Lotus sect, i.e.
members.
Lién Két: Visamdhi (skt)—Intermediate point—
Diém lién két.
Lién Kinh: The Lotus Sutra—See Kinh Diéu
Phap Lién Hoa.
Lién Lac Véi Gia dinh: Communication with the
family—Ty Kheo hay Ty Kheo Ni l1a ngudi da tir
bd gia dinh ctia chinh minh d€ tr§ thanh mot nha
st hay ni c6 khong nha; tuy nhién, Bic Phat chua
bao gi ngin cAm dé tir chia Ngai tiép tuc lién lac
v@i gia dinh, nhung khi lién lac véi gia dinh, chu
Ting Ni phai tudn thi ding theo 15i Phat day vé
gi6i luat: khong nén thim viéng gia dinh thudng
xuyén hon quy dinh clia Tang Gia; khong nén c@
ti€p tuc doi hdi hay xin x4 & nha hét thit nay dén
thit khdc; c6 thé thudng xuyén viét thu vé nha
nhim chia xé hanh phiic tu tip clia minh dé ting
thém hanh phiic va niém tin clia gia dinh; c6 thé
gidp dd gia dinh minh gidi quyét nhitng khé khin
trong gia dinh; khong nén néi cho gia dinh biét
nhitng khé khin cia minh trong ty vién 1am cho ho
lo 1ing vé minh; c6 thé chia xé nhitng phuong thic
hay cédch thyc tip trong tu tdp clia chinh minh—A
Bhiksu or Bhiksuni is the one who has rennounced
his or her own family and become a homeless
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monk or nun; however, the Buddha never
prohibited his disciples to continue to keep some
contacts with their families, but when contacting
with their families, they should abide by the
Buddha’s vinaya: should not visit his or her family
more frequent the Sangha’s guidelines allowed;
should not keep asking for one thing after another,
and when his or her family give him or her
something, he or she should always share it with
the Order; may regularly write home to his or her
family, sharing his or her happiness and
cultivation so that his or her family’s happiness
and faith in the cultivation will increase; can help
his or her family resolve difficult situations in the
family; should not tell her family about the
difficulties that he or she encounters in his or her
life as a monk or a nun in such a way that they
become concerned and anxious about him or her;
may share methods and/or practices his or her own
cultivation.

Lién Luyy: Hai ldy—To implicate.

Lién Ly: Mit gido vé niém tin vang sanh Lién
Hoa—The mystic doctrine of the Lotus faith.

Lién Min: Thuong x6t—To pity—To comiserate.

Lién Mén: The Lotus sect—See Lién Tong.

Lién Nhin: 1) Mit cda lién hoa xanh: The eye of
the blue lotus; 2) Diéu Nhidn cua Phit: The
wonderful eye of Buddha.

Lién Nhu (1415-1499): Rennyo (jap)—Tén cua
mot vi danh Ting Nhat Bin vao thé ky thi XV—
Name of a Japanese famous monk in the fifteenth

century.

Lién Niém: Thuong nhé luyén 4i gia dinh—
Family attachment—Sympathetic thoughts.

Lién Quan Thé& Tuc: Worldly concerns.

Lién Sat: Coi Tinh D6 Tay Phuong 14y hoa sen
lam noi ky thidc ving sanh—Lotus ksetra—Lotus
land—The paradise of Amitabha.

Lién Thai: Ngudi nao tin vao niém Phat vang
sanh noi c&i Tinh Do clia Pic Phat A Di Pa déu
sanh ra tr trong hoa sen, gi6ng nhu trong thai
me—The Lotus-womb in which the believers of
Amitabha are born into his paradise. It is also
described as the believer’s heart in embryo.

Lién Thiing Vuong: King of Successive Victories.
Lién Téa B Tat: Vajrasphota-bodhisattva (skt)—
Kim Cang Tdéa B Tat—Diamond Lock
Bodhisattva.

Lién Toa: 1) Pai sen hay toa sen dé dit tugng
Phat: The lotus throne on which are seated the
images of the Buddha; 2) Toda Phat: Buddha-
throne.

Lién Téng: Lién Hoa Tong dugc ngai Hué Vién
khai sdng vao khodng nim 300 sau T4y Lich tai tu
vién Bach Lién Tri clia ngai. Tong phdi ndy khong
c6 lién hé gi dén Bach Lién M4t Xa khdi 1&n thdi
nha Nguyén Mong. Ngai Hué Vién thdi Pong Tan
nhan doc (c6 sdch néi ngai nghe phdp su Di Thién
gidng) kinh B4t Nha ma bdng nhién dai ngd. Sau
d6 ngai chud tdm vao viéc niém Phat dé dugc ciu
d6. Tong phdi ctia ngai tr§ thanh Tinh Po Tong,
ma nhitng nim v€ sau nay lan truyén rong rai
khdp viing vién dong—The Lotus sect founded by
Hui-Yuan around 300 AD. at his monastery, in
which was a white lotus pond. It has no connection
with the White Lily Secret Society which arose
during the Mongol or Yuan dynasty. The Lotus
sect is traced to the awakening of Hui-Yuan by the
reading of the Prajnaparamita Sutra. He then
turned his attention to calling on the name of
Buddha to obtain salvation direct to his Pure Land.
The school became that of the Amitabha or Pure
Land sect, which in later year developed into the
principal Buddhist cult in the Far-East.
Lién Tri: Lotus pond.

Lién Tri Hai Héi: Ocean-Wide
Assembly—Lién tri hai hdi tiéu bi€u cho su tap
hdp clia Phat A Di Pa, chu Bd tdt, cdc bac thifc
gid, Thdnh chiing, cing cdc thugng thién nhin cau
hoi noi Tdy Phuong Cuyc Lac. Goi 1a Lién tri Hai
Hoi vi s6 ngudi tham du 13 vo s6, trdi dai ra nhu
dai duong trong phdp gidi—Lotus assembly
represents the gathering of Buddha Amitabha, the
Bodhisattvas, the sages and saints and all other
superior beings in the Land of Ultimate Bliss. This
Assembly is called Ocean-Wide as the
participants infinite in number, spreading as far
and wide as the multitude of oceans in the
Dharma Realm.

Lotus

Lién Tuc: See Lién Tiép.

Lién Tu: Lotus seeds.

Lién Xa: Bach Lién Tong—The White Lotus
Sect—See Lién Tong.

Lién Tién: Successive—Continuous.

Liét: 1) Dot néng: Burning; 2) Ha liét: Inferior,
vicious; 3) X¢é rach: To rip, to split, to crack.
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Liét Khi: Ngudi c6 cin cd thip kém—A person
who has low (dull) capacity.

Liét Si Tri: Tyagiharada or Jivakahrada (skt)—
Hd ctia bac dai si, gin Mrgadava—The lake of the
renouncer, or of the hero, near to the Mrgadava.
Liét Thanh: Ressho (jap)—Ranks of the sacred.
Liét Thudng: Chi€c 40 ca sa rach, truyén vua Tan
Ba Sa La nim mong thay chi&c 40 ci sa bi xé 1am
18 manh, diém cho ring sau khi Phat nhap diét,
Ti€u Thira s& phan lam 18 phdi—The torn robe,
i.e. King Bimbisara’s dream of Buddhism split into
eighteen pieces, like the Hinayana sects.

Liét Tri: Tri tué thAip kém—Inferior mind—
Harmful wisdom.

Liét Ung Théan: Buddha’s inferior human body—
Théan Phat dugc thi hién thanh thin kém cdi dugc
thdy noi pham phu—The Buddha appears in an
inferior human body as seen by ordinary people.
Liéu: Phong—A hut—A study—A room.

Liéu Chi: Liéu Nguyén—Liéu Trudng—Tryuc
Liéu—Vi su try tri ty vién—The head, or manager
of a monastery.

Liéu Khéi Tién Hanh: Lip tic ldnh hdi—To
comprehend immediately.

Liéu Nguyén: See Liéu Chd.

Liéu Thién: Bay vao khong trung—To fly into the
sky (space).

Liéu Thién Tuan Co6t: Thién Ting c6 cin cd lanh
Igi—A Zen monk who has a quick-minded
capacity.

Liéu Thu Toa: See Liéu Chd.

Liéu Tich: Distant and deserted.

Liéu Trudng: See Liéu Chd.

Liéu Xa: Phong cla chu Ting trong ty vién—
Monks' rooms in a monastery.

Liéu: To risk—To venture.

Liéu: 1) Cay lidu: A willow; 2) K&t thiic: To end.
Liéu Am Qué& Ngo Thién Su (1425-1514): Tén
ctia mot vi Thién su Nhat Ban vao thé ky thi XV.
Su thudc Thién phdi Pong Phudc Ty, mot trong
nhitng nhdnh thién quan trong nhat trong trudng
phdi LAm T& & Nhat Ban (phdi nay do Thién su
Vién Nhi Bién Vién (1202-1280) khai sdng. Hién
nay phdi nay c6 khodng 365 ngdi tu vién trén khip
Nhiat Bdn)—Name of a Japanese Zen master in
the fifteenth century. He belonged to the Tofukuji
branch, one of the most important branches from

Lin-Chi school in Japan (founded by Zen master
Enni Benen. Up to now, this branch has about 365
temples throughout Japan).

Li€u Ban: Nhan rd ngudn goc cla ty tim—To
realize clearly the source of the mind of oneself.
Liéu Ban T¢&: Kondanna (p)—Kaundinya (skt)—
See Kiéu Tran Nhu.

Liéu Bat Kha Mich: Mind is ungraspable—C6
mot cong 4n ndi ti€ng vé tim, d6 1a "Liéu bat kha
mich" (cdi tAim hoan toan khong thé nim bit). Vi
tam va than khong hai, thin ndy ciing khong thé
nim bit dugc. Va tuy 1a vay c6 mot cach dé linh
hdi vé& cdi tAm "liu bAt khd mich" nay. Lanh hoi
nhuv th€ nio? Trd thanh chinh né. Hién hién thinh
cdi toan thé€ va hoan chinh nhu vay. T4t cd sy vat
déu & tai day ngay ldc nay. Niét Ban ciing & ngay
ddy. Nhung ching ta quén mat di sy kién ndy vi
chiing ta mai di tim cdi gi khdc. T4t c4 nhitng sy
mong ddi déu khong can thi€t. Hanh gid tu Thién
nén ludn nhé ring ching ta khong cin phdi tim
ki€m bA't ¢t sy thanh tyu hay chitng dic nao khéc.
Moi sy d3 sin sang § diy rdi—A famous koan
states that mind is ungraspable. Since mind and
body are not two, this body is ungraspable. And
yet there is a way to appreciate the ungraspable.
How? By being it. The whole, complete being
manifesting as it is. Everything is here right now.
Nirvana is right here. But somehow we ignore that
fact, and we start doing something else or looking
for something else. All these expectations are
unnecessary. Zen practitioners should always
remember that there is no need to look for any
further accomplishment or attainment of anything.
Everything is already here.

Li€u Bién: 1) Hoan thanh: To accomplish; 2) K&t
thic: To conclude; 3) T ngd, ty md mit tim, dé
bi€t & ban tdnh va do d6 biét rd bdn tdnh cla
cudc sinh tén: Clear realization, opening the
Mind’s eye and awakening to one’s True-nature
and hence of the nature of all existence.

Liéu Biét: Understanding and discrimination.
Liéu Biét Canh: Nhin thic sy vit—Perceive
objects.

Liéu Biét Chan Nhu: Vijnapti-tathata (skt)—
Understanding and discrimination Suchness.

Li&u Biét Noi Chap Tho: Hiéu sy chap truSc bén
trong 10ng—Perception of inner appropriation.
Li€u Biét Tac Dung: Cognitive function—Tinh
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niing nhan biét.

Liéu Biét Tuéng: Dau vét cla sy nhan biét—
Mark of cognition.

Liéu Cai Thién Su (1335-1412): Tén cia mot vi
Thién su Trung Hoa thudc tdng Tao Pong vao thdi
nha Minh (1368-1644)—Name of a Chinese Ts'ao
Tung Zen master in the Ming dynasty in China.
Liu Chi: Nhanh duong liéu, ding d€ rdi nudc
cam 10 trong cdc nghi 1& trit ma quy—Willow
branches put in clean water to keep away evil
spirits.

Liéu Pang: 1) Thanh cong: To be successful, to
succeed; 2) Tham thién thanh cong, vd minh ngd
tdm tanh: To be successful in meditation, and to
see clearly one's mind-nature.

Liéu Pat: Giic ngd hoan toan chian ly—Hiéu o
hoan toan chian ly—Clear understanding—Fully
realize—Thorough penetration—Thoroughly
understand.

Li€u Pat Pao Lj: Clear understanding of the
Dharma—Hiéu r& dao 1y, khéo phin biét tuéng
chdnh ta, chian, vong. Pay 12 mdt trong nim diéu
kién can thi€t cho bit ctt hanh gid tu thién nao.
Né&u vi tu thién ndo khong hdi dd nim didu kién
trén rit dé bi ma chuéng lam tdn hai—He should
have a clear understanding of the Dharma,
skillfully distinguishing the correct from the
deviant, the true from the false. This is one of the
five necessary conditions for any Zen
practitioners. If a Zen practitioner does not meet
these five conditions, he is very easily subject to
get harm from demon.

Liéu Pat Hv Khong Giéi Thanh Tinh: Purity of
comprehension of the realm of space.

Liéu Pat Thi¢t Thanh Thién Su (?-1823): Vi su
Viét Nam vao th€ ky thit 19. Qué qudn clia ngai
khong 16 & ddu. Ngai 1a Phédp t& ddi thi 35 dong
Thién Lam T¢€, 1 dé t ctia Hoa Thugng Minh Vat
Nha't Tri. Tir nim 1744 dén nim 1821, ngi tru tai
chiia Tir An. Nam 1816, vua Gia Long giti sic chi
triéu hodi ngai vé kinh dd Hué dé thuyét phap cho
nha vua va hoang gia. Ngii trd v& mién Nam nim
1823 va thi tich trong cung nim &ay—A
Vietnamese monk in the nineteenth century. His
origin was unknown. He was the dharma heir of
the thirty-fifth generation of the Linn-Chih Zen
Sect, a disciple of Most Venerable Minh Vat Nhat
Tri. From 1744 to 1821, he stayed at Tu An

Temple. In 1816, King Gia Long sent an Imperial
Order to summon him to Hué& Capital to preach to
the king and the royal family. He went back to the
South in 1823 and passed away in the same year.
Liéu Pién Thanh Son (1922-?): Tén cta mot vi
hoc gid Phat gido Nhat Béan, thuéc Tinh Bd Chan
Tong, vao th& ky thd XX. Nim 1947, ong tot
nghiép khoa Nhian Vin Hoc tai trudng dai hoc Pai
C6c, va sau d6 gidng day tai dai hoc Pong kinh vé
khoa nay trong nhi€u nim. V& sau nay, 6ng da bd
rat nhiéu thi gi nghién cttu vé Phat gido Tinh P9,
va cong hi€n rat nhidu trong viéc truyén ba Phat
phdap & Nhat Bin—Name of a Chinese Buddhist
scholar, of the Pure Land Sect, in the twentieth
century. In 1947, he graduated from Otani
University on Human Studies; and taught on this
subject at Tokyo University for many years. Later,
he spent most of his times to study and research on
Pure Land Buddhism and contributed a lot in
spreading the Buddha-dharma in China.

Li€u Giai: To understand clearly.

Li&u Gido: Tén cia mot dé ti Phat ndi ti€ng 1a
Ajnata-Kaundinya, 12 thdi t& cda x& Ma Kiét Pa,
va 1a cdu ctia Phat Thich Ca Mau Ni. Ong ciing tdi
sanh thanh Phit du6i tén Samanta-Prabhasa—A
famous disciple named Ajnata-Kaundinya, a
prince of Magadha, a of
Sakyamuni. He is to be reborn as Buddha under
the name of Samanta-Prabhasa.

Liéu Két: K&t liéu—To end—To finish.

Liéu Kién: Toan kién dat dudc khi than hoan toan
yén nghi and tim gidi thodt khdi moi phién todi
hay quiy nhiéu hién tugng nita—Complete vision
obtained when the body is in complete rest and
the mind freed from phenomenal disturbance.
Li€u Lang: S4ng r5—Birlliant.

Liéu Liéu: Biét r5—To know clearly—To
understand clearly.

maternal uncle

Li€u Liéu Kién: C4i nhin thdu su6t hoan toan—
Perfectly penetrating vision.

Li€u Li€u Thuong Tri: Ever-shining wisdom—
Trong Pan Kinh, Luc T8 Hué Ning tuyén b ring
nhitng ai hiing thd'y bdn tim vo tuéng, tic 12 Bo
dé. Nhu vay, Bo dé 1a tinh gidc, tAm 13 cdi liéu
liéu thudng tri cha chinh minh. C4i 4y khong c6
tuéng mao. Khi Nhi TS Hué Khi tim tim khong
thdy hinh 4nh, thi S T6 Bd Pé Pat Ma bio ring
12 tAm ctia Hué Kh3 da dugc an. Luc T6 ciing thdy
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tdit cd vong tudng déu 4o 4nh va khong thit.
Chiing khong c6 tuéng mao, va thé clia né Ia
khong. Vi th€ hanh gid tu Thién khong nén bi dinh
mic, hay nhiém trudc. Néu duge thé tinh khong
thi dugc vao ctta Thién. Nhu vay, vio ctra Thién
tiic 13 vao cira Khong. Tir T6 Hué Khi dén TS
Hué Ning, tit cd cdc T6 ciing do noi nhan dugc 1y
Khong d6 ma vao ctra Thién. Khi chiing ta tu tip
Thién qudn, ching ta phai hoan toin thong hiéu
chin ly tdi thugng d€ dat dugc 1y Khong—In the
Flatform Sutra, the Sixth Patriarch declared that
those who see the no form or no image of the
mind or heart, have attained Bodhi. Hence, Bodhi
is the awakening nature, and mind is the ever-
shining wisdom inherent in each of us. It has no
form. When Hui-k'o could not find the image of
his mind, the First Patriarch Bodhidharma told him
that his mind was already pacified. The Sixth
Patriarch Hui-neng was also aware that all
thoughts were delusions and they were not real;
they were formless because its nature was empty.
Therefore, Zen practitioners should not be
attached, or defiled. If we could realize the nature
of emptiness, we would enter the Zen gate. Thus,
entering the Zen gate means getting an insight into
emptiness. From Hui-k'o to Hui-neng, all the
Patriarchs got enlightenment when they realized
the nature of emptiness, they entered the Zen
gate. While we are practicing the way, we have to
understand completely the ultimate truth to attain
emptiness.

Liéu Luc Hoa Héng: Cinh tri binh thudng ciia
hoa hdng va lidu thim &n chita dao ly rat 16n vi
ban thé clia ty tdnh binh thudng ciing khip thdi
gian khong gian, ndi pham ching bét, ndi Thanh
ching thém. Tim ndy binh ding, ching sanh
ching diét, chiing sanh nén y theo tim niy tng
dung trong cudc song hing ngay—The scene of
red roses and green willows imply great principles
of Buddhism because the original substance of the
self-nature exists all over and at all times. It is not
less in ordinary people and not more in the sage.
This is the equal mind in everyone, and it is
neither arising nor ceasing. Sentient beings should
follow this mind in daily activities.

Liéu Minh Thién Su: Tén cda mot vi Thién su
Trung Hoa thudc tong Tao Pong vao thdi nha
Tong (960-1279). Lic diu Su dén hoc Thién véi

Thién su Pai Hué Téng Cdo; nhung sau d6 lai
hanh cuéc dén tham hoc véi Thién su PAu Ti—
Name of a Chinese Ts'ao Tung Zen master in the
Sung Dynasty in China. First, he came to study
Zen under Zen master Ta Hui Tsung Kao; but
later he traveled to study under Zen master Tou-
Tzu.

Liéu Nghia:

1) Nita-attha (p)—Nita-artha (skt)—Clear
matter—Clear principle—Complete
meaning—Complete  understanding—Hiéu
hét y nghia mot cdch ré rang hay kinh dién
gidi thich diy di—Revelation of the whole
meaning or truth.

(1265-1334): Tén cia mot vi danh Tang Trung
Hoa vao thoi nha Nguyén (1280-1368)—
Name of a Chinese famous monk who lived in
the Yuan Dynasty in China.

Li€u Nghia Gido: Fully explained teaching—
Perfect teaching—Thyc gido—Vién Gido—The
Mahayan complete teaching—Nhitng diéu néi ro
trong kinh Pai thira néu ré hét thim nghia—Gido
phdp Vién man cGia Nhu Lai hay 16i day da dugc
gidi nghia hoan toan. Pay 1a mot trong tdm loai
thuyét gido clia Pic Phiat. Hoc thuyé&t hoan hdo
hay tron diy, thuyét gidng con dudng giita. Vién
c6 nghia 13 toan thién, bi€n min, vién min, vién
thong. Biét gido gidng vé mot “trung dao” ddc 1ap
va cdch biét, va chi mot phudng ti€n riéng biét,
con Vién gido 1a gido phdp tron diy, gidng vé
Trung Pao ctia vién thdong va qudn triét. Do d6, n6é
khong phai 12 mot trung dao cdch biét, phi€n dién,

2)

ma 1a mdt trung dao thuc thé&, hoan toan hoa hop,
trén 1y thuy&t ciing nhu thyc t&. Nhu thé “Vién” c6
nghia 12 mot phdp chita dung tit cd cdc phdp,
nghia 12 “Nhit tifc nhdt thi€t va nhat thi€t tic
nhit.” Vién gido con goi 12 “Pai Thira Gido Phdp
T6i Thugng Thira” nhu gido phép trong Kinh Hoa
Nghiém chi chuyén day cho cdc hang B8 Tit Pai
Si Phdp Thén, tir Thip Tru d&én Thip Pia Bd
Tat—Fully explained teaching (fully revealed
teaching) or the teaching of the whole truth. This
is one of the eight types of teaching of the
Buddha. The complete, round teaching, or perfect
teaching that of the Middle-Way. “Round” means
perfection, all pervading, all fulfilling, all
permeating. The Distinct Doctrine teaches an
independent and separate Middle Path and is
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simple-separate mean, while the Round Doctrine,
the most complete and penetrating which teaches
the Middle Path of perfect permeation and mutual
identification. Therefore, it is not a separate, one-
sided Middle Path, but the Middle Path as
noumenon, perfectly harmonious, theoretically
and practically. Thus “round” means that one
element contains all elements, i.e., the principle of
“One is all and all is one.” The Perfect Doctrine is
also called the ultimate teaching of Mahayana
Buddhism. It is the most complete and penetrating
teaching used to teach the Maha-Bodhisattvas, or
Enlightened Beings striving to attain the Ultimate
Enlightenment of Buddhahood, such as the
teachings in the Avatamsaka Sutra, which were
taught specifically for the Great Strength Dharma
Body Maha-Bodhisattvas from Ten-Entrances to
Ten-Grounds Maha-Bodhisattvas—See Bat Gido.
Liéu Nghia Kinh: The sutras containing the
whole truth.

Liéu Ngo: Anna (p)—Ajna or Ajnati (skt)—Hiéu
r0—To apprehend, perceive or understand
clearly—Clear apprehension—Clear knowledge
or understanding—Complete enlightenment—Full
awakening—Perfect knowledge—Thorough
enlightenment.

Liéu Nguyén (1291-1338): Tén clia mot vi danh
Tiang Nhat Ban thudc phdi Phiat Quang vao thé ky
tht XIV—Name of a Japanese famous monk, of
the Bukkho-ha (the true light of the Buddha Sect)
in the fourteenth century.

Liéu Nguyén Thién Su (1032-1098): Thién su
Trung Hoa vao thdi nha T(j)'ng (960-1279). Su dugc
vua ban cho hiéu la Phat An—Chinese Zen master
in the Sung Dynasty in China. He was granted by
the king with the title "Fo-Yin"—See Phat An.
Liéu Nhan: Awaken-cause—A revealing cause.
Liéu Nhan Phat Tdnh: Tanh tht nhi trong tam
Phat tanh, hai tdnh kia 12 Chdnh nhan Phit tdnh va
Duyén nhan Phit tinh—The second of the three
Buddha-nature (the revealing or lightening causes,
associated with the Buddha-wisdom). The other
two are:

1) Chanh nhan Phit tinh: The direct cause of
attaining the perfect Buddha-nature.

Duyén nhan Phit tdnh: The environing cause,
his goodness
deliverance or salvation.

2)

or merits which result in

Li€u Nhién:

1) Hiéu r5—To know clearly—To understand
clearly.

2) (1077-1141): Tén cta mot vi danh Tang Trung
Hoa, thudc tong Thién Thai vao thdi nha
Tong (960-1279)—Name of a Chinese
famous monk of the T'ien T'ai school in the
Sung dynasty.

Li&u Nhién Mat Son Thién Su Ni: Liao-jan Mo-

shan—See Mat Son Li&u Nhién Thién Su Ni.

Li&u Phan Bi¢t Canh Thifc: Nhitng thiic nhin 1o

dugc d6i vat—Consciousnesses that discern

objects.

Li€u Qudn Thién Phdi: Tén ctia mdt Thién phdi

thudc dong thi 35 tong Lam T&, do Thién Su Liéu

Qudn (?-1743) sdng 14p tai Viét Nam vao cudi th&

ky thit XVII—Name of a Zen branch of the

thirty-fifth generation of the Lin-Chih Zen Sect,
established in Vietnam by Zen Master Liéu Quédn
in the end of the eighteenth century.

Li€u Quédn Thién Su: Thién Su Liéu Qudn (?-

1743)—Zen Master Liéu Quian—Tén ctia mot vi

thién su ndi ti€ng cda Viét Nam. Su qué & Song

CAu, Phd Yén. Gia dinh ong doi vao Thuin Héa

vao cudi th€ ky thit 17. Vao ldc sdu tudi ngai da

md c6i me, cha ngai dem ngai d&€n chiia Hoi Toén

lam dé tif cda Hoa Thugng T€ Vién. Bdy nim sau,

Hoa Thugng T€ Vién thi tich, ngai d&€n chiia Bdo

Qudc xin lam dé tir Hdoa Thuong Gidc Phong Lio

T8. Vao nim 1691, ngai tr§ vé nha dé phung

dudng cha gia. Nam 1695, ngai di Thudn Hoéa tho

gidi Sa Di véi Thién Su Thach Liém. Nim 1697,

ngai tho gidi cu tic v6i Hoa Thugng TU Lam tai

chia Tir LAm. Nam 1699 ngai hoc thién v6i Thién
su TG& Dung. Ngai 1a Phdp t& ddi thd 35 dong

Thién LAm T&. Chiia Nguyén rit mén trong dao

ddc ciia ngai nén thudng thinh ngai vao cung

gidng dao. HAu hét cudc ddi ngai, ngai da chin
hung va hoiing héa Phat gido tai Trung Viét. Ngai

12 vi khai son chiia Bo Tinh tai Phd Yén vao cudi

th& ky tht 17. Sau 1dn tr§ lai Hué 1dn thit hai dé

cdu dao, ngai da khai son chiia Vién Thong vao
khodng nim 1697. Nam 1741, ngai di md dai gidi
dan tai chiia Vién Thong. Ngai thudng nhic nhd
dé t: “Mic dau hanh gid tu thién nén luén quédn
niém vé tdnh Khong clia van hitu, nhung trong
cudc sdng phdi thdy cho duge ‘khdng’ va ‘cé’
khong thé tich rdi nhau. Hanh gid nio c6 thé séng



2041

hoa hgp véi ‘khong’ va ‘cé’ thi mdi that sy sdng
vGi sy chiing ngd cla tdnh khong. Hanh gid qudn
vé tdnh khong 13 d€ thdy dudc tdnh vo thudng cia
hop thé ngii udn: sic, tho, tudng, hanh, thic. Xét
tiftng u&n mot, tir uin ndy sang uin khic. Thay
dugc tat cd déu chuyén bién, vo thudng va khong
¢6 tu ngd. Su tu hgp cla ngi uin cling nhu sy tu
hop ctia mdi hién tugng, déu theo luat duyén khdi.
Su hgp tan ciing giéng nhu sy hgp tan clia nhitng
ddm mAy trén dinh ndi. Quin niém dé dirng bim
viu vao hgp thé ngii udn. Tuy vay khong khdi tim
chdn ghét hop thé ngii uin. Quin niém d€ biét
ring uva thich va chdn ghét cling 1a nhitng hién
tugng thudc hgp thé ngii udn. Quin niém dé thay
o tuy ngii uin l1a vd thudng, vd ngi va khong,
nhung ngii uin ciing rit mau nhiém, miu nhiém
nhu bt ¢t hién tugng ndo trong vii tru, mau nhiém
nhu sy s6ng c6 mit khip moi noi. Quan Khong dé
thdy dudc ngii uin khong thuc sy sinh diét, con
mat vi ngii uin 1a chian nhu. Quan Khong dé thdy
vo thudng chi 12 mot khdi niém, vd ngd cling 1a
mot khdi niém, va ngay cd Khong cling chi 1a mdt
khai niém, d€ khong con bi rang budc vio vo
thudng, vo ngd va khong, d€ thdy dugc Khong
ciing chi 1a Khong, dé thidy dudc chin nhu cla
Khéng ciing khéng khdc v4i chidn nhu cda ngii
udn. ” Ngai cling thudng nhdn manh: “Phat tai
Niét Ban ty do todn ven, mudn s6ng bat cit ndi
nao tiy y. Ngai c6 thé 1am bat ct cach nio Ngai
mudn, va vi ring Ngai khdng c6 tru xi ¢d dinh,
nén Niét Ban cda Ngai dudc goi 1a Vo Tru X
Niét Ban.” Muc dich tu hinh clia hinh gid 12 mu6n
tho4t khdi ludn hdi sanh t&, chdm ddt khé dau, va
hoan toan tich diét, khong con ham muén hay khé
dau nita (Tich diét hay diét do). Niét Ban 1a giai
doan cudi ciing cho nhitng ai da dit trir khat 4i va
chdm dit khS dau. Niét Ban 12 chdm dit vo minh
va ham mudn d€ dat dén sy binh an va tu do ndi
tai. Ni€t Ban 13 d6i lai v6i sanh t&. Niét ban con
dé chi trang thdi gidi thodt qua toan gidc. Niét Ban
ciing dugc diing theo nghia tré vé vdi tinh thanh
tinh xua nay ctia Phit tdnh sau khi thin xdc ti€u
tan, tic 1a tré vé& véi su tu do hoan toan clia trang
thdi v6 ngai. N6i cdch khdc, Ni€t Ban 1a qué
huong noi ma hanh gid trd vé sau khi bd di bdo
thin ndy. Mot khi nguyén da man thi ct theo ¥
minh ma tr§ vé& qué cii, chit ¢6 can chi phii dong
rudi dé6 diy dé héi han vdi t6 tong. Trang thai tdi

hau 13 vo tru Ni€t Ban, nghia 12 sy thanh tyu tu do
hoan toan, khong con bi rang budc § ndi nao nira.
Theo Kinh Ling Gia, Pic Phat bdo Mahamati:
‘Ndy Mahamati, Niét Ban nghia 13 thdy sudt vao
trd x@ cda thyc tinh trong ¥ nghia chan that cta né.
Trd x& cda thyc tinh 12 ndi ma mot sy vat tw nd
trd. Trd trong chinh cdi chd cda minh nghia la
khong xao dong, tdc la mai mai tinh ling. Nhin
thdy sudt vao tri xi clia thyc tinh ding nhu né
nghia 1a thong hiéu ring chi c6 cdi dugc nhin tir
chinh tim minh, chit khong cé thé gidi nio bén
ngoai nhu th€ cd.” Duéi ddy 1a mot trong nhitng
bai ké Thién néi ti€ng clia ngai vé ‘sic va khong’
va ‘trang thdi vé qué’ clia mot hanh gia tu thién:
“ThA't thap du nién thé gidi trung
Khong khong sic sic diéc dung thong
Kim tri€u nguyén man hoan gia ly
Ha tat bon man van t& tdng?”
(Hon bdy mudi ndm & cdi ndy,
Khong khong sic sic thiy dung thong.
Hom nay nguyén min vé qué cii,
Nio phai bon ba hdi t§ tong?).
Ngai thi tich nim 1743. Tru6c khi thi tich, ngai dé
lai mot bai ké truyén thita cho cdc dé tit vé sau
ndy k& ti€p tuan ty theo d6 ma dit tén Phap.
That t& dai dao, tanh hai thanh triing
Tam nguyén quing nhuan, ditc bén tif phong
Gidi dinh phu6c hué, thé dung vién thong
Vinh siéu tri qud, mat khé& thanh cong
Truyén ky diéu 1y, dién xudng chdnh tong
Hanh gidi tuong ung, dat ngd chon khong.
Name of a famous Vietnamese Zen Master from
Song Cau, Phii Yén. He was born in Song Cau
town, Phi Yén province. His family moved to
Thuan Héa province in the late seventeenth
century. When he lost his mother at the age of six,
his father brought him to Hoi Tén Temple to
become a disciple of Most Venerable T& Vién.
Seven years later, T& Vién passed away. He went
to Bdo Qudc Temple to study with Most
Venerable Gidc Phong Lio T6. In 1691 he
returned home to take care of his old father. In
1695, he went to Thuin Héa to
Samanera’s precepts with Most Venerable Thach
Liém. In 1697, he receive complete precepts with
Most Venerable Ttr Ldm at Tor Ldm Temple. In
1699, he studied meditation with Most Venerable
T Dung. He was the Dharma heir of the thirty-

receive
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fifth generation of the Lin-Chih Zen Sect. Lord
Nguyén Vuong greatly appreciated his virtues and
often invited him to preach Dharma in the Royal
Palace. He spent most of his life to revive and
expand Buddhism in Central Vietnam. He was the
founder of Bdo Tinh Temple in Phi Yén in the
late seventeenth century. During the time when he
came to Hu€ for the second time to seek the truth,
he built Vién Thong temple in 1697. In 1741, he
held a Vinaya-affirming ceremony at Vién Thong
temple. He always reminded his disciples: “Even
though Zen practitioner should always practice
meditation on the emptiness of all things, but in
real life practitioners must see that emptiness and
existence are inseparable. Whoever can live
harmoniously with emptiness and existence is
indeed living with the realization of the nature of
emptiness.  Practitioners  contemplate  the
emptiness to be able to see the nature of
emptiness in the assembly of the five aggregates:
bodily form, feeling, perception, mind
functionings, and consciousnesses. Pass from
considering one aggregate to another. See that all
transform, are impermanent and without self. The
assembly of the five aggregates is like the
assembly of all phenomena: all obey the law of
interdependence. Their coming together and
disbanding from one another resembles the
gathering and vanishing of clouds around the
peaks of mountains. We should practice the
contemplation on Emptiness so that we will have
the ability to neither cling to nor reject the five
aggregates. To contemplate on emptiness to know
that like and dislike are only phenomena which
belong the assemblage of the five aggregates. To
contemplate on emptiness so that we are able to
see clearly that the five aggregates are without
self and are empty, but that they are also
wondrous, wondrous as is each phenomenon
the universe, wondrous as the life which is present
everywhere. To contemplate on emptiness so that
we are able to see that the five aggregates do not
really undergo creation and destruction for they
reality. By this
contemplation we can see that impermanence is a
concept, non-self is a concept, and emptiness is
also a concept, so that we will not become
imprisoned in the concepts of impermanence, non-

in

themselves are ultimate

self, and emptines. We will see that emptiness is
also empty, and that the ultimate reality of
emptiness is no different from the ultimate reality
of the five aggregates.” He also emphasized: “The
Buddha in Nirvana has a perfect freedom to live
any where he pleases; he can act in whatever way
he wishes and on that account he has no fixed
abode and his Nirvana is called the ‘Nirvana of
No Abode.” The purpose of practicing is to
extinguish or liberate from existence by ending all
suffering. So Nirvana is the total extinction of
desires and sufferings, or release (gidi thoat). It is
the final stage of those who have put an end to
suffering by the removal of craving from their
mind. Nirvana means extinction of ignorance and
craving and awakening to inner Peace and
Freedom. Nirvana stands against samsara or birth
and death. Nirvana also refers to the state of
liberation through full enlightenment. Nirvana is
also used in the sense of a return to the original
purity of the Buddha-nature after the disolution of
the physical body, that is to the perfect freedom of
the unconditioned state. In other word, Nirvana is
the homeland of any practitioners where they
return after their lives are expired. Once the vow
is done, just return home at will, and do not need
to wander around to ask for the patriarchs. The
ultimate state is the Nirvana of No Abode
(Apratisthita-nirvana), that is say, the
attainment of perfect freedom, not being bound to
one place. In the Lankavatara Sutra, the Buddha
told Mahamati: ‘Oh Mahamati, Nirvana means
seeing into the abode of reality in its true
significance. The abode of reality is where a thing
stands by itself. To abide in one’s self-station
means not to be astir, i.e., to be eternally
quiescent. By seeing into the abode of reality as it
is means to understand that there is only what is
seen of one’s own mind, and no external world as
’” Below is one of his famous Zen poems on
‘form and formlessness’ and the ‘state of going
home’ of a Zen practitioner:
“Over seventy years in this life,

Living harmoniously with emptiness and

existence.

I now fulfill the vow and prepare to go home,
Why do I need to ramble around for the way of

Patriarchs?”

to

such.
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He passed away in 1743. Before his death, he left
a versified text to his Dharma offsprings to give
the first word of the religious name.

Li€u Sanh Thoat Ti: To end the cycle of birth
and death.

Liéu Su: Thong hiéu sy 1y—To understand
thoroughly both theories and practices.

Liéu Sy Han: Ngudi thong hi€u sy 1y, ngudi té
ngd thién phdp—A person who understands
thoroughly both theories and practices, one who
has an absolute comprehension of the important
meaning of Zen.

Liéu Tam Pai Hiét Thién Su: Taiketsu Ryoshin
Zenji (jap)—Tén ctia modt Thién su ndi ti€ng clia
phdi Hoang Long tai Nhiat Bdn vao thdi Liém
Thuong vao khoidng diu thé€ ky thit XIII (Thién
phdi Hoang Long & Nhit Bén 1a mot trong nhitng
nhdnh thién quan trong trong trudng phdi LAm
T&). Sau khi xudt gia, Su d€n hoc v6i Thién su
Théi Canh Hanh Diing. Vé sau Su du hanh sang
Trung Hoa (vao thdi nha Tong) d€ tim ciu hoc
Pao. Sau khi trd vé Nhat Bin, Su tru tai Tho
Phugc Ty. Trong thdi gian nay, Su thudng thinh
Thién su Lan Khé Pao Long d&n day Thién. Rdi
Su dugc bd vé tru tai Kién Nhan Ty va luu lai day
cho dé&n khi Su thi tich. Chinh Thién su Pai Hiét
Li&u TAm 13 ngudi dd hoan chinh hé thong 1& nhac
clia cdc dong Thién tai Nhit BAn—Name of a
famous Japanese Huang-lung Zen master of the
Rinzai school in the middle of the Kamakura
Period, the early thirteenth century
(Huang-lung branch is one of the most important
branches from Lin-Chi school in Japan). After
leaving home, he came to study under Zen Master
Tui-keng Hsing-yong. Later he traveled to China
(dung the Sung Dynasty) to seek to learn and
practice Dharma. After returning to Japan, he
resided at Jufuku-ji. During this time, he usually
invited Zen master Rankei-Doryu (Lan-ch'i Tao-
lung) to come to teach Zen. He was then assigned
to Kennin-ji and stayed there until his passing
away. He was the one who accomplished
Japanese Zen system of Rites and Musics.

Li€u Thoat: Ngudi td ngd thién phdp va thodt ra
khéi nhitng khd dau phién nio—A person who has
an absolute comprehension of the important
meaning of Zen and to be free from sufferings and
afflictions.

around

Liéu Thi: Hiéu r5, thiu r6—To know clearly—
To understand thoroughly.

Liéu Tinh (1271-1321): Tén cta mot vi danh
Tang Trung Hoa vao thdi nha Nguyén (1280-
1368)—Name of a Chinese famous monk in the
Yuan dynasty.

Liu Tri: Parijnana (skt)—To ascertain—To
comprehend—To know exactly—To perceive
clearly—To understand thoroughly or
completely—Hiéu biét chic chin hay hi€u o
tudng tan hay hi€u tron ven. Hanh gid khong nén
that bai trong phan biét sy khdc biét gitta liu tri
va ching tri. Li€u tri mdt vat khong c6 nghia 1a
chitng tri né. Li&u tri thién 13 thdu hoach dugc sy
hiéu bi€t vé thién bing tri thitc khdi niém. Trong
khi chiing tri thién 13 tryc ti€p kinh nghiém thién
khi chiing ta phai viit bé hét tdt cd nhitng gi da
thau hoach dudc bing tri thifc kh4i niém. Hanh gid
khong dugc 14n 16n hiéu thién qua mot thai do tri
thitc v6i sy ching tri tric ti€p Chan Ly Thién.
Liu tri thuéc pham vi clia 'ti lugng cdnh gi6i';
trong khi ching tri thudc pham vi cia 'hién lugng
gidi'—Full comprehension, full
understanding, thorough knowledge. To
understand Zen means to acquire Zen by way of
conceptual knowledge. To realize Zen means to
experience Zen directly, while practitioners must
abandon all that they have acquired by way of
conceptual knowledge. Zen practitioners should
not fail to distinguish the difference between "to
understand”
thing does not mean to realize it. To understand
Zen through an intellectual approach should not be
confused with the direct realization of Zen Truth.
'"To understand’ belongs to the domain of 'indirect
measurement', while 'to realize' belongs to the
domain of 'direct discernment'.

Li&u Tri Chan Thuc: Hiéu 15 hét thuc tai—Fully
understand reality.

Liéu Tri Nhit Thiét Th& Giéi Phat Trang
Nghiém Tam Mudi: The great Concentration of
Knowledge of the Adornments of the Buddhas.
Liu Triét Thién Dinh: Thién lidu triet—
Penetrating meditation.

canh
or

and "to realize". To understand a

Li€u Tuyén: Tén ctia mdt vi danh Ting Trung
Hoa vao thdi nha Tong (960-1279)—Name of a
Chinese famous monk in the Sung Dynasty in
China.
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Liu Vi Thién Pinh: The mastery of abstract
contemplation.

Liéu Bénh: See Liéu.

Liéu Gidn: Gidi thich hay gidng gidi nghia Iy.
Tong Thién Thai dung tir nay dé chi van d4p trong
nha thién—To expound, explain, comment upopn.
T’ien-T’ai used the term for question and answer.
Linh: Than hon: Spirit, spiritual, clever—Chudng
nho6: Small bell.

Linh Bai: See Linh Vi.

Linh Bdo: Vat thiéng—Sacred object.

Linh Bi: Thiéng liéng va bi mat—Mysterious and
sacred.

Linh Bién (477-522): Tén cia mdt vi danh Tang
Trung Hoa vao thdi Bic Nguy (386-534)—Name
of a Chinese famous monk in the Northern Wei
Dynasty in China.

Linh Chi:

1) Lingzhi grass—MOot loai cdy tugng trung cho
diém lanh va trudng tho—The auspicious
plant, emblem of good luck and long life.
(1048-1116): Tén ciia mot vi danh Tang Trung
Hoa vao thdi nha Téng (960-1279)—Name of
a Chinese famous monk in the Sung Dynasty
in China.

2)

Linh Chi: An hué ctia c6i trdi—Heavenly favour.

Linh Chiéu:

1) See Linh Chi€u Ni Thién Su.

2) (870-947): Tén ctia mot Thién su Triéu Tién
vao triéu dai Ngii Pai bén Trung Hoa (907-
960)—Name of a Korean Zen master in the
Wu-tai Dynasty in China.

Linh Chi&u Ni Thién Su: P'ang-pao-Ling-chiao—

Tén ctia mot vi Thién su Ni Trung Hoa vao thé& ky

th tdm. Thién su Bang Bdo Linh Chi&u, con gdi

cia Cu Si Bang Long Uédn. Hién nay chiing ta c6
kha nhiu tai liéu chi ti€t vé Thién su Bang Linh

Chi&u; tuy nhién, c6 mdt vai chi ti€t 1y thd vé vi

Thién su nay trong Truyén Ping Luc, quyén

VIII—Nun Zen Master P'ang-Ling Chao, name of

a Chinese Zen monk in the end of the eighth

century. Zen master P'ang-pao-Ling-chiao,

daughter of P'ang-lung Yun. At the present time,
we do have detailed documents on this Zen

Master; however, there is some interesting

information on her in The Records of the

Transmission of the Lamp (Ch’uan-Teng-Lu),

Volume VIIL

e Mot hom, cu si Bang Long U&n hdi con gii 1a
Linh Chi€u: "C8 nhon néi 'Sdng sing diu
trim cd, sing sing y T& Su (Minh minh bich
thdo diu, minh minh TS Su y)' la sao?" Linh
Chi&u néi: "Lén 16n gid gia ma lai thot ra 13i
néi 4y." Bang Long Udn hdi: "Vay con néi thé
nao?" Linh Chi€u néi: "Sdng sdng diu trim
b, sang sang ¥ T8 Su." Bang Long Uin bén
cudi—One day, Layman Pang asked his
daughter, Ling-zhao, "Some ancient said,
'Clear and brilliant are the meadow grasses.
Clear and brilliant are the meaming of the
ancestral teachers' How do you understand
this?" Ling-zhao said, "So old and great, and
yet you talk like this!" Layman Pang said,
"What would you say?" Ling-zhao said,
"Clear and brilliant are the meadow grasses.
Clear and brilliant are the meaming of the
ancestral teachers." Layman Pang laughed.

e Khi cu si Bang Long Udn sdp thi tich, 6ng bdo
con gdi 13 Linh Chi€u ra xem mit tr&i diing
ngo vo cho 6ng hay. Linh Chi€u ra xem 16i trd
vao thua: "Mit tr6i da ddng ngo, ma co
nguyét thyc." Khi 6ng ra cira xem thi Linh
Chiéu 1én tda clia 6ng ngdi ki€t gia chap tay
thi tich. Ong trd vao xem thay cudi, néi: "Qua
la sy lanh Igi cla con gdi ta!"—When
Layman Pang was about to pass away, he said
to his daughter. Ling-zhao, "Go look at the
sun and see what time it is. Just when it's noon
come and tell me." Ling-zhao went to the
door and looked out, saying, "The sun has just
reached moon, but an eclipse!"
Layman Pang went to the door and looked
out, Ling-zhao went to her father's seat,
placed her hands together, and passed away.
Layman Pang smiled and said, "My daughter's
deftness!"

Linh Cha: Siddhavidya (skt)—Efficacious

mantra—Sacred mantra—Efficacious

there's

mantra—
Sacred mantra Mit gido tin ring khi doc ciu chi
ndy thi moi uSc nguyén déu thanh—Esoteric
Buddhist followers believe that when they recite
this mantra all their wishes will be fulfilled.

Linh Cét: See X4 Lgi.

Linh Cing: Cing vong linh ngudi chét trong vong
49 ngay (bdy that ddu)—Offerings to the spirits
who are about the dead during the forty-nine days



2045

of masses.

Linh Diéu: Abstruse—Clever—Extraordinary—
Marvelous—Mysterious.

Linh Du (518-605): Tén cia mot vi danh Tang
Trung Hoa vao thdi nha Tuy (581-618)—Name of
a Chinese famous monk who lived in the Sui
Dynasty in China.

Linh Dugc: Effective drug.

Linh Duong Quadi Gidc: Con linh duong treo siing
ldc ngli, khong d€ lai dau chan. Trong thién, tir
ndy c6 nghia 12 khai m3 dao nhin ma khong diing
dé&n ngdn ngit vin ty hay tri thitc phim tuc—A
gazelle hangs its horns when sleeping, and it
leaves no traces in the morning. In Zen, the term
means to open the dharma-eye without using
words, speeches or worldly knowledge.

Linh Pai: Phit tdnh lu6n thanh tinh—Buddha-
nature is always pure.

Linh Poan Hoa: Hoa Uu dam, mdt loai hoa ba
ngan nim mdi nd mot 1an, 13 mot bi€u tugng cla
buc Phat—Udumbara flower, which appears but
once in 3,000 years, a symbol of Buddha.

Linh Puong: Dién thd t§ tién—Ancestral shrine.
Linh Giac: Tanh gidc hay Phit tdinh—Inherent
intelligence, knowledge of the bhutatathata, or
Buddha-nature.

Linh Giéi: The realm of departed spirits—The
spiritual realm.

Linh Hon: Atman (skt)—Pudgala (skt)—Divine
wisdom—Incomprehensible
intelligent spirit—The intelligent Consciousness—
Soul—Pai Nga—B§ dic ca la—Ngoai dao tin c6
cdi goi 1a “linh hon.” Phat ti tin moi chiing sanh
lin troi trong sdu dudng chi vi tim thitc ctia ho. Vé
nhitng vdn dé tAm 1y hoc, Phat gido khong chap
nhan sy hién hitu clia mot linh hon dude cho 1a
chin that va bat tir. V6 ngd 4p dung cho tit cd van
hitu (sarva dharma), hitu cd hay vd cd. Theo Nhian
Sinh, Phit gido cling khong chu trudng cé linh
hdn, khdng c6 cdi ngd chon thit nao 1a bat tir. Con
trong trudng hdp chi chung cho van hitu, ciing
khong c6 bin thé, khdng cé bidn chit nio ma
khong bién dich. Bgi vi khong ¢6 mot ciach ngd
chéan thyc theo khdng gian, nghia lakhong cé thuc
thé, nén khong bao gid c6 thudng hing—
Externalists believe that there exists a so called
Soul. Buddhists believe that all living beings bring
with them their consciousness in the six paths.

wisdom—The

With regard to the psychological question,
Buddhism does not admit the existenceof a soul
that is real and immortal. Anatma or non-self
refers to all things (sarva-dharma), organic and
inorganic. In the case of human beings, Buddhism
believes that there will accordingly to be no soul,
no real self that is immortal. While in the case of
things in general, there will be no noumenon, no
essence which is unchangeable. Because there is
no real self spatially, i.e., no substance, there will
be no permanent, i.e., no duration. Therefore, no
bliss, is to be found in the world—See Than Thic.
Linh Huidn Phit Dung Thién Su: Ling-hsun Fu-
jung—Linh Huan Phi Dung Thién Su, dé ti clia
Tri Thudng—Zen master Fu-jung Ling-hsun, who
was a disciple of Chih-chang.

e Mot hdom, Linh Huan hdi thdy: "Phat 1a ai?"
Tri Thuong ddp: "Toi s€& ndi cho 6ng, nhung
ong c6 tin khong?" Linh Hudn ddp: "N&u Hoa
Thugng ma néi thié€t tinh, con ddu ddm khong
tin." Tri Thudng néi: "Chinh 1a dng d6." Linh
Huin néi: "Lam sao bdo nhiém y ki€n nay?"
Tri Thudng néi: "Mot hat bui trong con mit,
thi hoa d6m rung tdi bdi." V& ciu héi "Phat 1a
ai?" mdi Thién su mudn cho dé t& clia minh
mot khia canh ldnh hoi khic nhau. Tt cd
nhitng gidi ddp khong nhat thi€t phai chi vao
mdt phuong dién nao d6 cla Phat, vi hét thdy
déu tuy co duyén trong khi hdi. V& sau nay
Phip Nhin c6 néi: "Néu Tri Thudng ma
khong c6 néi 181 sau, ddu cé phdi la Tri
Thudng nita."—One day, Ling-hsun asked the
master, "Who is the Buddha?" Chih-chang
answered, "Would you believe if I told you?"
Ling-hsun said, "When the master truthfully
tells me, why should I not believe him?"
Chih-chang said, "You are he." Ling-hsun
said, "How should I hold to the view?" Chih-
chang said, "Even when one particle of dust
gets settled in your eye, all kinds of visions
are sure to upset you." Regarding the question
of "Who is the Buddha?", each Zen Master
wants to give his disciple a different aspect in
understanding of what or who the Buddha is.
All the answers do not necessarily point to
one aspect of Buddhahood; for they are
conditioned by the circumstances in which the
question was evoked. Later on, Fa-yen
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remarked, "If Kuei-tsung (meaning Chih-
chang) failed to put in his last words, he
would no more be Kuei-tsung."

Khi Linh Huin & Phi Chiu sip tir gid ton su
Quy Tong, Quy Tong héi: "Ong di ddu?" Linh
Huidn ddp: "Con trd vé Linh Trung." Quy
Tong néi: "Con & day véi thay di 1au; khi ndo
sip stta di, hiy 1én ddy gidy lat véi thdy, vi
thdy mudn gidng Phat phdp cho con." Linh
Huin mic dd hanh cudc vao va xudt hién
trudc mit Quy Tong. Quy Tong bdo: "Lai gin
day." Linh Huin budc téi, trong khi d6 Quy
Tdng ndi: "Gid dang mua lanh, khéo giit minh
trong lic di dudng." Trén phudng dién tim 1y,
trd 13i cho cdi " dau?" cho thay thdi do tim
1y cin ban clia ching ta d6i vdi thé gi6i khich
quan mot cdch tdng quét, va & Thién cau héi
nay thudng c6 hinh thic "$ dau den?" hay
"Pi ddu?", nhd d6 ma vi thién su mong thay
Ting ching ctia minh tim ra ndi tri 4n tAim
linh cia ho nim tai ddu. Toan bo sy dio
luyén ctia Thién tdng, c6 thé néi, cot & sy dit
dé nay. Nhitng ciu hdi nay c6 vé hoan toin
thong thudng, nhung vdi ai biét, ngudi Ay biét
ciu hdi 4y ddng s¢ d&€n mic ndo. Cau hdi Ay
ciing c¢6 thé 1a "Ban di d&n dau?", "Tu dau
dé&n?", hoic "Pi d&€n dau?" van van, nhitng ai
c6 thé tra 13i dich ddng, nhitng vi d6 qua 1a da
t0 ngd—When Ling-hsun of Fu-chou was
about to leave his master Kuei-tsung, the
latter said, "Where do you go?" Ling-hsun
said, "I am going to return to Ling-chung."
Kuei-tsung said, "You have been here with
me for some time; when you are ready to
depart, come up once more to see me, for |
want to tell you what Buddhism is." Ling-hsun
put on his travelling-suit and appeared before
the master, who said, "Come up nearer."
Ling-hsun stepped forward, whereupon Kuei-
tsung remarked, "The cold season is here, and
you will take good care of yourself while
travelling." Psychologically, the answer to
"Where?" indicates one's fundamental mental
attitude the objective
generally, and in Zen the question usually
takes the form "Where do you come from?" or
"Where do you go?", by which the Zen master
wishes to know where his monks find their

towards world

spiritual refuge located. The whole training of
Zen Buddhism, it may be said, consists in this
location. The form which the question
"Where?" takes in Zen Buddhism is thus,
"Where do you come from?"This is quite a
conventional question, but those who know
knew what a tremendous question this is. The
question may also be, "Whither do you go?"
"Whence?" and "Whither" Those who can
adequately answer these are really the
enlightened.
Linh Hyu Qui Son Thién Su (771-853): Isan-
Reiyu (jap)—Ling-yu Kuei-shan (Wade-Giles
Chinese)—Lingyou Guishan (Pinyin Chinese)—
Tén ctia mdt vi Thién su Trung Hoa vao thé ky thi
chin. Ngodi viéc Qui Son xuit hién trong tic 40
ctia VO Mon Quan, va trong cédc tic 4, 24 va 70
ctia Bich Nham Luc, ching ta con ¢6 nhiéu tai liéu
chi ti€t vé Thién su Qui Son Linh Hyu; tuy nhién,
c6 mot vai chi ti€t 1y thi vé& vi Thién su’ ndy trong
Truyén Ping Luc, quyén IX: Thién su Qui Son
Linh Hyu ho Triéu, ngudi & lang Trudng Khé
thuoc Phic Chau. Qui Son xuit gia vao tudi 15 va
bit dau tu tip trong mdt tu vién Ludt Tong véi sur
Phdp Thudng. Vé sau, su d&€n chiia Long Hung &
Hang Chau tho cu tic gidi, noi su cling hoc kinh
dién Pai Thira va Tiu Thira. P&n nim 22 tudi,
ong gip Bach Trugng, trd thanh db dé va dat dugc
gidc ngd dudi su huSng din clia thay. Sau khi dat
dugc dai gidc, 6ng ti€p tuc tu hoc vdi Bach Trugng
va 1am ngudi ndu bép trong ty vién cda thdy
khodng hai mudi nim. Ong 1a ngudi k&€ vi Bich
Trugng va duge thdy trao lai cho cdy phét tif nhu
mot ddu hiéu xdc nhan. Cdy phit tif ndy ciing
déng mot vai trd trong cudc phdp chi€n giita dng
va Pic Son (tic thi 4 trong V6 Modn Quan). Ong
1a thdy ctia Ngudng Son Hué Tich va Huong
Nghiém Tri Nhan. Vao thdi cia 6ng, Qui Son 1a vi
thidy Phat gido ndi ti€ng & mién nam Trung Hoa.
Cong ddng tu tip tip hdp quanh dng c6 dén ngan
rudi, vi 6ng c6 ci thidy 41 truyén nhin ndi phap.
Ong ciing v6i mon dd ctia minh 13 Ngudng Son 1ap
ra tong phdi Qui Ngudng, 1dy tén tit hai chit diu
clia hai ngudi. Qui Son xudt hién trong tic 40 cla
Vo6 Mo6n Quan, va trong cédc tic 4, 24 va 70 cua
Bich Nham Luc. Nhitng 15i néi va thuyét gidng
clia 6ng dugc thu thip trong Pan Chiu Qui Son
Linh Hyu Thién Su Ngit Luc (suu tap 16i day cla
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thién su Linh Hyu & Pan Chiu)—Zen Master

Kuei-Shan-Ling-Yu, name of a Chinese Zen monk

in the ninth century. Beside the fact that Kuei-

shan appears in example 40 of the Wu-Men-Kuan,
as well as in examples 4, 24, and 70 of the Pi-Yen-

Lu (the Blue Cliff Record), we still have detailed

documents on this Zen Master; however, there is

some interesting information on him in The

Records of the Transmission of the Lamp (Ch’uan-

Teng-Lu), Volume IX: Zen master Kuei-shan

Ling-Yu had the surname Zhao. He came from the

village of Changxi in Fuzhou. He left home and

became a monk at the age of fifteen and first
trained in a monastery of the Vinaya school of

Buddhism with master Fa-chang. Later, he

recevied full ordination at Lung-hsing Temple in

Hang-chou, where he also studied the Mahayana

and Hinayana scriptures. At the age of twenty-two

he came to Pai-chang, became his student, and
under him realized profound enlightenment. Even
after his enlightenment he trained further under

Pai-chang and served for twenty years in his

monastery as head cook. He is Pai-chang's most

important dharma successor and received from
him his duster (hossu) as a token of confirmation.

This duster plays a role in the famous Dharma

dueling (hossen) with Master Te-shan (example 4

in Pi-Yen-Lu). He was the master of Yang-shan-

Hui-chi and Hsiang-yen-Chih-hsien. Kuei-shan

was quite best known Buddhist master of his time

in southern China. The monastic community that
gathered about him numbered 1,500, and he had
forty-one dharma successors. He and his principal
student Yang-shan founded the Kuei-Yang-Tsung,
the name of which comes from the initial
characters of their names. Kuei-shan appears in
example 40 of the Wu-Men-Kuan, as well as in
examples 4, 24, and 70 of the Pi-Yen-Lu (the Blue

Cliff Record). His sayings and teachings are

recorded in the T'an-chou Kuei-shan Ling-yu

Ch'an-Shih yu-lu.

e Mot hom Qui Son dang ding hiu Bich
Trugng, Bach Trugng héi: "Ai?" Qui Son dép:
"Da, Linh Hyu." Bdch Trugng bdo: "Vao
khudi trong bép xem c6 1i¥a trong d6 khong?"
Qui Son khudi bé&p Ira va néi: "Da khong c6
Itta." Bach Trugng rdi chd ngdi, khuoi siu bép
Itra thi tim thdy mdt cuc than nhé xiu chdy dé,

dua 1én cho Qui Son thay va néi: "Pay khong
phéi 12 cuc than d6 hd?" Ngay d6 Qui Son
hodt nhién dai ngd. Su 1& bdi va trinh bay sd
ngd clia minh. Bdch Trugng bdo: "Pay 1a con
dudng ré& tam thdi. Kinh néi: 'Mudn thdy Phit
tdnh phdi qudn thdi ti€t nhan duyén, thdi tiét
da d&n nhu mé chot ngd, nhu quén dugc nhd,
mdi tinh thifc vat va minh khong tir bén ngoai
dugc.' Cho nén TS Su bdo: 'Ngd rdi ddng chwa
ngd, khong tdm cling khong phdp'. Chi 1a
khéng tam hu vong pham thdnh, van van, xua
nay tim phdp nguyén ty diy dd. Nay ong di
vay, tu khéo gin gift." Piéu nay cho thdy Bich
Trugng khong ding thd doan hay phuong
phdp riéng biét ndo gitip cho tim tri cia dé t&
c6 thé dugc chin mudi cho ching nghiém.
Ngai dd vi Qui Son, tily cd duyén ma bay t6
Thién bing nhitng dudng 18i thuc tién nhat.
That vay, Thién khong phai 1a trd hy ludn ma
12 mot sy thuc sdng dong, sy thyc lién hé mat
thi€t v6i chinh sy séng. Cdc thién su thudng
hay 1di dung moi co hoi trong ddi song hiing
ngay. Trong trudng hgp nay, Bach Trugng da
diing cuc than nhd trong 10 d€ dinh thic y
thic cda d6 d& minh truéc chian ly cia
Thién—One day when Kuei-shan was in
attendance on his master, Pai-chang, the
master asked him: "Who are you?" Kuei-shan
replied: "Ling-yu, sir." Pai-chang said, "Dig
into the ashes and see if there is any fire in
the fireplace." Shan dug into the fireplace,
and said, "No fire, sir." Pai-chang rose from
his seat, dug deeper into the ashes, and,
finding a little piece of live charcoal, held it
up, and showing it to Shan, said, "Is this not a
live one?" This opened Shan's mind. He then
bowed and made his realization known to Pai-
chang. Pai-chang said, "What you've
experienced is a temporary fork in the road.
In the scripture it says, 'If you want to
understand the meaning of Buddha-nature,
then you should look in the realm of temporal
causation." When it expresses itself, it is like
delusion suddenly turning into enlightenment,
like remembering something that was
forgotten, and realizing that the self and other
things do not come from someplace else. Thus
an ancient teacher said, 'Enlightenment is but
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the same as non-enlightenment, without mind
and without dharma.' It is just this mind that
does not hold to ideas of emptiness, delusion,
mundane, or sacred. It is the original mind-
Dharma that is, of itself, perfect and
complete. Having arrived at this, you must
uphold and sustain it." This shows us that Pai-
chang used no special contrivance or method
by which the mind of the disciple could be

matured for the experience. As a matter of e

fact, Zen is not a conceptual plaything with
them but a vital fact which intimately
concerned life itself. Zen masters usually
make use of every opportunity in their daily
life. In this case, Pai-chang used a little piece
of live charcoal to demonstrate Zen in most
practical ways for the sake of Kuei-shan's
enlightenment.

Mot hdm, su theo Bach Trugng l1am viéc trong
ndi. Bdch Trugng héi: "Pem dugc lira chiang?"
Su thua: "C6 dem." Bdch Trugng hoi: "3 chd
n20?" Su cAm mot mi€ng cii thdi hai cdi, roi
dem dua cho Bdch Trugng. Bach Trugng bdo:
"Nhu trung duc cdy."—One day, Kuei-shan
accompanied Pai-chang to do work on the
mountain. Pai-chang said, "Did you bring
fire?" Kuei-shan said, "I brought it." Pai-
chang said, "Where is it?" Kuei-shan then
picked up a piece of firewood and whistled
twice, then handed the piece of wood to Pai-
chang. Pai-chang said, "Like a termite eating
wood."

Tu Mi Pau Pa tir H5 Nam dén yét ki€n Bach
Trugng, néi: "Qui Son 1a thing cdnh nén Iap
dai dao trang két tip ban phdp." Bach Trugng
héi: "Lao Ting mudn d&€n Qui Son cé nén
khong?" Tu Ma néi: "Qui Son ky tuyét c6 thé
két hgp mot ngan ndm trim Tidng chidng,
nhung khdng phéi 1a chd cho Hoa Thugng di."
Bdch Trugng héi: "Sao vay?" Tu Ma dép:
"Hoa Thugng 1a thdy clia xuong song, con chd
d6 1a thit." Bach Trugng lai hdi: "Vay trong
chiing ctia 130 Ting c6 ngudi dén d6 dugc
khong?" Tu Ma néi: "Ddgi td6i xem qua mdi
bi€t."—A Buddhist pilgrim named Si-ma
came from Hu-nan. He spoke to Pai-chang,
saying, "Recently at Hu-nan, I came upon a
mountain named Big Kui where fifteen

hundred Buddhist worthies reside." Pai-chang
said, "Should I go there as abbot?" The
pilgrim said, "It is not where Master Pai-
chang should reside." Pai-chang said, "Why is
that?" Si-ma said, "The master is a teacher of
bone. That place is the flesh." Pai-chang said,
"Is there anyone in my congregation here who
could assume that position?" Si-ma said, "Let
me examine them and see."

Khi thdy Bach Trugng di tim mdt vi vién
trudng cé thé ditng ddu mot tu vién mdi trén
ndi Qui Son, su c6 sau day xdy ra dugc ghi lai
trong thi du thd 40 cia V6 Mén Quan, Bich
Trugng lién bay té vdi Ting chiing ring ngudi
gidi nhat s& phdi ra di. N6i xong Bdch Trugng
gid mot t6 ong 1én trudc khi dit né xudng dat
va hdi: "Céc con khdng duge goi né 1a tS ong.
Viay cdc con s€ goi nd la cdi gi?" Vi Téang
nién trudng néi: "Ciing khong thé goi d6 1a
chi€c gudc gb." Bdch Trugng bén héi Linh
Hyu. Linh Hyu 1ién 16n ngugc cdi t8 ong va di
khéi noi d6. Bdach Trugng vira néi vira cudi:
"Nién trudng di thua Linh Huyu rdi!" Va ngai
ra 1énh cho Linh Hyu ra di 1ap tu vién mdi.
Linh Hyu 1én ndi va sau d6 1iy tén nidi ndy
lam tén minh. Tai ddy 6ng khong dung mdt
tda nhi ndo cd, ma chi mot cdi 1&u va ti€p tuc
tu tdp modt minh, dng cling khong nhdn hoc
tro. Phdi mat dén bdy hoidc tim nim sau
ngudi ta mdi chid ¥ d€n nhan vat la ling ndy.
Sau d6 d6 ching dd xd t6i diy rit dong va
mot tu vién 16n moc 1én ngay trén ndi ndy—
When Master Pai-chang was looking for a
suitable abbot for a newly founded monastery
on Mount Kuei-Shan, the following incident,
which appears as example 40 of the Wu-Men-
Kuan took place. Pai-chang wanted to select
an abbot for the Kuei-shan monastery. He
opened the matter up to the head monk and
all the monks, indicating that they should
speak and the right one would go. Thereupon
Pai-chang held up a jug, placed it on the floor
and asked: "This you should not call jug, so
what do you call it?" Then the head monk
said: "One can't call it a wooden sandal." Now
Pai-chang asked
immediately knocked the jug over and went
away. Pai-chang said, laughing, "The head

Ling-yu. Ling-yu
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monk lost to Ling-yu," and he directed that
Ling-yu should found the new monastery.
Thus empowered, Ling-yu went to Mount
Kuei-shan, the name of which he later
assumed, built nothing but a hut, and did
nothing other than train himself further there.
Besides, he offered teaching to no students.
Only after seven or eight years did anyone
notice him; students began to gather around
him and soon a large monastery came into
being.

Su thugng dudng day ching: "Pham tim cia
ngudi hoc dao phdi ngay thing chin that
khong doi gat, khong tdm hanh sau lung trudc
mdt, Itta phinh, trong moi lic moi thdi thé’y
nghe binh thudng khong cé chiéu udn, ciing
chidng phai nhim mit bit tai, chi long ching
chay theo vat 1a dugc. TU trudc chu Thdnh chi
néi, bén nho bon 13 186i 14m. Néu khong nhu
thé, 1ong nhiéu nghi 4c 1a viéc tinh kién tudng
1ap. Vi nhu nudc mua thu 16ng ding trong tréo
ling 1€ khong dong khong ngai, goi ngudi nay
1a dao nhon, cling goi 1a ngudi vd su"—Zen
master Kui-shan entered the hall and
addressed the monks, saying, "The mind of a
person of the Way is forthright and undevious,
with no front or back. It is neither deceitful
nor deluded and at all times it is watchful and
straightforward, never covering the eyes nor
plugging the ears. Such a mind is realized
when emotions do not chase after things. All
the ancient sages have simply said that by the
practice of not giving rise to evil views or
thoughts, the difficulties of the corrupted
world become like the clear autumn waters,
pure and unmoving, tranquil yet unimpeded.
A person with such a mind may be called of
the Way, a person without worldly affairs."
Mot hém, Su cung chdng hdi tra. Su bdo
Ngudng Son: "Tron ngay hédi trd chi nghe
ti€ng con ma khong thdy hinh con.” Ngudng
Son lién rung cdy tra. Su bdo: "Con chi dugc
cdi dung cla né, ching dugc cdi thé cia né."
Ngudng Son thua: "Hoa Thugng néi sao?" Su
im ling. Ngudng Son néi: "Hoa Thugng chi
dugc cdi thé clia né, khong dudc cdi dung clia
né." Su néi: "Cho con ba chuc gay." Ngudng
Son néi: "N&u con lanh ba chuc gy clia Hoa

Thugng thi ai 1dnh ba chuc gy cta con day?"
Qui Son néi: "Vay tha cho con ba chuc
gdy."—One day, while Kui-shan and the
monks were picking tea leaves, Kui-shan said
to Yang-shan, "All day today I've heard your
voice but I haven't seen your form." Yang-
shan then shook the tea tree. Kui-shan said,
"You attained its function, but you haven't
realized its essence.” Yang-shan said, "What
does the master say?" Kui-shan was silent.
Yang-shan said, "The master has attained its
essence but hasn't realized its function." Kui-
shan said, "I give you thirty blows with the
staff." Yang-shan said, "If I receive thirty
blows of the master's staff, who then will
receive thirty blows from me?" Kui-shan
said, "You will be spared of my thirty blows."
Mot hdm, su néi véi dd chiing ring: "C6 nhiéu
ngudi chi ¢6 dai co ma ching c6 dai dung."
Ngudng Son beén dem 15i nay hdi vi 4n si dudi
chin ndi: "Hoa Thugng Qui Son néi vay la y
@1?" An sT néi: "Néi lai xem." Ngudng Son
vira dinh néi lién bi vi 4n si d4 nhao xudng
dat. Ngudng Son trd vé thuat lai cho Qui Son.
Qui Son cudi to "Ha! Ha! Ha!"—One day,
Zen master Kuei-shan addressed the
congregation, saying, "There are many who
attain the great potential, but few who realize
the great function." Yangshan repeated these
words to a hermit who lived below the
mountain and said, "What does the master
mean when he speaks in this manner?" The
hermit said, "Say it again and we'll see."
When Yangshan began to speak the hermit
kicked him and knocked him down. Yangshan
returned and reported this to Kuei-shan. Kuei-
shan laughed loudly, "Ha, ha, ha."

Hom khdc, Su héi Ngudng Son: "Kinh Niét
Ban 40 quyén, bao nhiéu phan Phat néi, bao
nhiéu phan ma n6i?" Ngudng Son ddp: "TAt
cd déu 1a ma néi." Qui Son cho ring ding,
nhung néi: "Chi sg vé sau nay ching c6 ai d6i
ph6 ndi v6i 6ng."—Another day, Kuei-shan
asked Yangshan, "Of the forty sections of the
Nirvana Sutra, how many were spoken by the
Buddha and how many were spoken by a
devil?" Yangshan said, "All of them were

spoken by a devill" Kuei-shan said,
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"Hereafter, no one will be able to cope with
you."

Mot hom, Qui Son cho goi vién chd. Sau khi
vién chii d&€n, Qui Son lai hdi: "Lio Ting cho
goi vién chd, 6ng lam gi § day?" Vién chi
cdm thdy khong c6 15i nao dé goi diéu ky
diéu dy. V& sau ndy, Tho Son néi thay cho
vién chi: "Con bi€t Thay khong thé goi dugc
con." Qui Son lai bdo thi gid goi dé nhat toa.
Sau khi dé nhit toa d&n, Qui Son ciing néi:
"Lio Ting cho goi dé nhit tda, 6ng 1am gi &
day?" D¢ nhit toa ciing khong biét phdi ddi
ddp th€ nao. Tao Son ddp thay cho dé& nhit
tdoa: "N&u Thay cho thi gid goi hdn, con s¢ 1a
hin khong t6i dau."—One day, Kuei-shan
summoned the monastery director. When he
came, Kuei-shan said, "I called the monastery
director, what are you doing here?" The
director stood there speechless. Later,
Caoshan answered on behalf of the monastery
director, saying, "I know the master can't call
me." Kuei-shan also had his attendant
summon the head monk. When the head monk
came, Kuei-shan said, "I called for the head
monk, what are you doing here?" The head
monk also stood there speechless. Caoshan
said on his behalf, "If you ask the attendant to
summon him, I'm afraid he won't come."

Su héi Van Nham Pam Thanh: "Nghe huynh
& Dugc Son lau 1dm phai khong?" Van Nham
thura: "Phai." Qui Son hdi: "Tudng Dugc Son
dai nhan th€ ndo?" VAn Nham néi: "Sau khi
Niét ban méi ¢6." Qui Son hdi: "Sau khi Niét
ban méi c6 1a th€ nao?" Van Nham néi:
"Khdng ¢6 chd ri ra." Van Nham hdi lai su:
"Bdch Trugng dai nhin tuéng th€ ndo?" Qui
Son ddp: "Chitng chac voi voi, sing sudt ruc
13, trudc tiéng ching phai ti€ng, sau sic ching
phai sic, con mudi dau trén trau sit, khong cé
chd cho huynh cim mé vao."—Kui-shan
asked Yun-yan, "I've heard that you've lived
on Mount Yao for a long time. Is that so?"
Yun-yan said, "Yes." Kui-shan said, "What
about the great personage Yao-shan?" Yun-
yan said, "There's something after nirvana."
Kui-shan said, "What is it that's after
nirvana?" Yun-yan said, "There are no leaks."
Yun-yan then asked Kui-shan, "What did the

great Pai-chang look like?" Kui-shan said,
"Lofty and grand. Brilliantly incandescent.
Behind his voice there was no voice. After his
form, there is no form. It's like a mosquito on
the back of an iron ox. There's no place to
take a bite."

C6 nhitng trudng hop Qui Son 14y mot vat gin
d6 dé trd 15i cau hdi vi khi dugc hdi thi ¢6 thé
ngai dang lam mdt cdng viéc, hay dang nhin
ra clta s8, hay dang ling 1& ngdi tu duy, va roi
gidi ddp clia ngai c6 thé nhic dén nhitng vat
nhu thé ¢6 lién hé dé&n viéc 1am cda ngai lic
bdy gid. Vi vay, ngai c6 thé néi bat cit didu
gi, bing nhitng co duyén nhu thé, cdi dé
khong phdi 1a mot 16i dodn ngodn tritu tugng
dit vao mot vat dudc lya chon tiy y d& thuyét
minh quan diém ctia minh. Thi du nhu
Ngudng Son héi, va Qui Son ddp: "C4i 1dng
dén dep qud ha!" C6 1& liic bay gid ngai dang
nhin cdi 16ng dén, hay 16ng dén & gin ho nhat
nén ngai coi 12 &ng co nhit ddng dudc ding
cho muc dich trudc mit. Trudng hop khic,
ciing cAu hdi nhung khdng cling cau tra 15i, tit
nhién ngai thiy nén khai thi Thién theo cidch
khéc thich hdp hon. Py 12 chd Thién khic
véi nhitng ludn chitng thuin ly clia triét gia—
Cases where an object near by is made use of
in answering the question. When questioned,
he may happen to be engaged in some work,
or looking out of the window, or sitting quietly
in meditation, and then his response may
contain some allusion to the objects thus
connected with his doing at the time.
Whatever he may say, therefore, on such
occasion is not an abstract assertion on an
object deliberately chosen for the illustration
of his point. Wei-shan, for instance,
questioned by Yang-shan, answered, "What a
fine lantern this!" Probably he was looking at
a lantern at the moment, or it stood nearest to
them and came in most convenient for the
master to be utilized for his immediate
purpose. On another occasion his answer to
the same question may not be the same; he is
sure to find it more desirable and appropriate
to demonstrate Zen in some other way. This is
where Zen differs from the conceptual
arguments of the philosopher.
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e Thién su Qui Son truyén b4 Thién gido hon
bdn mudi nim, phdp ngit clia 6ng da dén véi
vd s6 ngudi. Vao ngdy modng chin thdng
giéng, nhim nim 853, Su tim rira xong, ngdi
ki€t gia vui vé thi tich. Su tho 83 tudi, sdu
mudi bon tudi ha. Su dugc vua ban phédp hi¢u
"Pai Toan Thién Su" va thip dudc xdy trén
ndi Qui Son véi thap hiéu "Thanh Tinh."—
Zen master Kui-shan expounded the teaching
of Zen for more than forty years, his words
reaching countless people. On the ninth day
of the first lunar month in the year 853, Kui-
shan finished bathing, sat in a cross-legged
position and peacefully passed away. His age
was eighty-three and he had been a monk for
sixty-four years. He received the posthumous
name "Zen Master Great Perfection" and his
stupa was constructed on Mount Kui and
named "Clear Purity."
Linh Hyu Thién Su (771-853): Isan-Reiyu (jap)—
Kuei-shan-Ling-yu =~ (Wade-Giles  Chinese)—
Guishan Lingyou (Pinyin Chinese)—See Linh
Huu Qui Son Thién Su.
Linh Khi: Subtle
power.
Linh Khong: Bin tAm ludn thanh tinh—Original
mind is always pure.
Linh Kiéu Thién Su: Tén cta mdt vi Thién su
Trung Hoa vio thdi nha Pudng (618-907). Su dén
tlr tinh Phiic Ki€n, xuit gia tif Itic con nhd va trd
thanh mot trong nhitng dé tr xuit sic nhdt cda
Thién su Md TS Pao Nhit. Tuy nhién, sau khi
nhan &n kh3 tir Thay thi St lui vé &n tu trong thdi
bach hai Phit gido tif nim 842 dé€n nim 845—
Name of a Chinese Zen monk who lived in the
T'ang Dynasty in China. He came from Fu-jian
Province, left home to become one of the most
outstanding disciples of Zen master Ma-tsu Tao-i.
However, after receiving the dharma-seal from
the master, he retreated in seclusion during the
time of the great persecution of Buddhism from
842 to 845.
Linh Linh Nhién: Sy gidc ngd sing sudt—A
clear-sighted awakening.
Linh Miic Thién Su (747-818): Tén clia mdt vi
Thién su Trung Hoa vao thdi nha Pudng (618-
907). Su dén tr tinh Giang Td, xuit gia t Iic con
nhd va trd thanh dé ti cta Thién sw Ma T8 Pao

influences—Supernatural

Nhit. Sau Su d&n hoc Thién v6i Thién su Thach
DPAu Hy Thién v nhin an kha tir vi Thién su nay.
Su quyét dinh & lai 1am thi gid cho Thach Pau
trong sudt 20 nim—Name of a Chinese Zen monk
who lived in the T'ang Dynasty in China. He came
from JiangSu Province, left home when he was
young and became a disciple of Zen master Ma-
tsu Tao-i. Later he came to study Zen with Zen
master Shih-t'ou Hsi ch'ien (700-790) and received
dharma seal from this master. He then decided to
stay and served as Shih-t'ou's attendant for 20
years.

Linh Méc Chanh Tam Thién Su (1579-1655):
Suzuki Shosan Zenji (jap)—Tén ctia mot vi Thién
Tang Nhat Ban vao thé€ ky thi XVIL. Su da ting
theo hoc vdi nhitng vi cao Ting duong thdi cla cé
hai tong phdi LAm T€ 14n Tao Pong—Name of a
Japanese Zen monk in the seventeenth century.
He studied with famous contemporary Zen monks
in both Rinzai and Soto schools.

Linh Méc Pai Chuyét Trinh Thai Lang Thién
Su (1870-1966): Suzuki, Daisetz Teitaro—Thién
su Suzuki 13 mot hoc gid Phat gido ndi ti€ng Nhat
Bén, dudc phuong Ty biét dé€n qua nhitng 1y gidi
thién hién dai, 13 tic gid bd Thién Luan. Ong ludn
nhan manh tri tué trong thién; tuy nhién, ong
khong bao gid dudc xdc nhan 1a mot thién su. Ong
hoc thién v6i Thién su phdi Lam T€ tén Shaku
Soen va ching ngd khi dang thién vé cong é4n
“Khéng.” Ong du hanh sang Hoa Ky va lam viéc
v6i Paul Carus tif nim 1897 dén nim 1909, sau d6
ong trd vé Nhat Ban. Nam 1911 dng két hon véi
Beatrice Lane va tr§ vé luu lai Hoa Ky mot thi
gian ngdn vao nim 1936. Ong song tai Nhit trong
sudt thai dé nhi thé chié€n, va trd vé song tai Hoa
Ky tir nim 1950 dén nam 1958. Ong xudt ban mot
s6 sdch c6 4nh hudng 16n va déng mot vai trd quan
trong trong viéc phd thong héa Thién cho Tay
phuong—Zen master Suzuki is a Japanese
Buddhist scholar (1870-1966), who as one of the

best known to the West for his modern
interpretations of Zen. He always emphasizes on
the intellectual interpretation of the Zen

teachings; however, he was never confirmed as a
Zen master. He studied with the Rinzai master
Shaku Soen and reportedly had an experience of
Kensho while meditating on the “Wu” koan. He
traveled to the U.S.A. and worked with Paul Carus
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from 1897 to 1909, after which he returned to

Japan. In 1911 he married Beatrice Lane, and

returned to the U.S.A. briefly in 1936. He lived in

Japan during World War II, and again returned to

America form 1950 to 1958. He published a

number of influential books, and played an

important role in the popularization of Zen in the

West.

e Trong bo Thién Luin, Su viét: "Nhitng gi ma
chiing ta nghi hodc doc déu gin lién véi cédc
gi6i tir "vé" hodc "vé& chd dé" va khong chi
cho ching ta ding sy vat. Khong mot bai néi
ndo vé& nudc hay cidnh tugng mot dong sudi cé
thé gidi dudc con khét ciia chiing ta bing mot
ngum nudc c6 thit. Laim thé€ niao Thién gidi
quyét vin dé cta cdc van dé? Gidi phap diu
tién ma Thién dua ra 13 nhin thing vao nhitng
su kién trdi nghiém cida tiing cd nhan, chi
khong dya vao tri thifc qua sdch vd. Ban thé
clia con ngudi, noi dang dién ra mot dd'u tranh
dir doi gitra cdi hitu han va vd han, phai dugc
ndm bit bdi modt ning luc cao hon tri niing clia
con ngudi. Vi Thién néi ring chinh tri ning
tru6c hé&t dd dua ra ciAu héi ma chinh né
khong gidi ddp dugc, va vi viy cin phdi gat
né sang mot bén d€ nhudng chd cho mot cai
gi cao hon va sdng sda hon. Vi tri nang ¢ mot
phim tinh k¥ la 12 phd mat sy tinh ling. Diu
n6 khdi 1én nhitng cau héi di d€ khudy dong
sy thanh tinh trong tidm, thudng thi né lai
khong thé dua ra dugc mot gidi ddp thda dang
ndo. Thién tong ¢6 mot thi du dugc ua thich:
dé chi mit tring, cin phai ding d€n ngén tay,
nhung khS ndi cho ai 1Aim tudng ngén tay la
miit tring. P& mang c4 vé& nha, phai dung dé&n
c4i rd, nhung mot khi c4 di don 1én ban, ha c6
gi phdi bin tAm dén c4i rd? Sy viéc 1a nhu thé
va ching ta hdy nim vitng né, n€u khong,
chiing ta s& tudt mat n6: d6 1a diéu Thién tong
khuyén ching ta nén lam. Gi6ng nhu thién
nhién sg cdi rdng khong, Thién tong sg cdi gi
d6 phét sanh tir khodng chen gitra sy viéc va
chiing ta. Theo Thién tong, trong chinh sy
viéc, khong c6 dau tranh nhu gifta hitu han va
vo han, giita thé xdc va tinh than. Nhitng phin
biét vu vo 4y dudgc bia ra béi tri niing chi vi lgi
lac cho chinh né. Nhitng ngudi qud xem trong
nhitng phin biét iy hodc cd ging nhin ra

nhitng phan biét iy trong tiing sy viéc cla
cudc sdng 1a nhitng ngudi 1Am tuéng ngdén tay
12 mit tring. Khi déi, ching ta #n; khi budn
ngd, ching ta nim xudng. C6 cin bin tim
phan biét hitu han va v6 han trong nhitng
chuyén 4y ching? Ty ching ta, vd tu mdi
ngudi ching ta, ching ta khong di cho minh
hay sao? Cudc song thuc sdng clia chiing ta 12
dd. Chi d&n khi tri ning rdy ra xen vio va cd
ging giét chét cudc song thi ching ta mdi thdi
séng va tudng tugng ra minh bi thi€u mot cdi
gi d6—In Essays in Zen Buddhism, Zen
Master D. T. Suzuki wrote: "What one thinks
or reads is always qualified by the preposition
"of," or "about," and does not give us the thing
itself. Not mere talk about water, nor the
mere sight of a spring, but an actual mouthful
of it gives the thirsty complete satisfaction.
How does Zen solve the problem of
problems? In the first place, Zen proposes its
solution by directly appealing to facts of
personal experience and not to book-
knowledge. The nature of one's own being
where apparently rages the struggle between
the finite and the infinite is to be grasped by a
higher faculty than the intellect. For Zen says
it is the latter that first made us raise the
question which it could not answer by itself,
and that therefore it is to be put aside to make
room for something higher and more
enlightening. For the intellect has a peculiarly
disquieting quality in it. Though it raises
questions enough to disturb the serenity of the
mind, it is too frequently unable to give
satisfactory answers to them. Zen's favorite
analogy is: to point at the moon a finger is
needed, but woe to those who take the finger
for the moon; a basket is welcome to carry
our fish home, but when the fish are safely on
the table why should we eternally bother
ourselves with the basket? Here stands the
fact, and let us grasp it with the naked hands
lest it should slip away; this is what Zen
propose to do. As nature abhores a vacuum,
Zen abhors anything coming between the fact
and ourselves. According to Zen there is no
struggle in the fact itself such as between the
finite and the infinite, between the flesh and
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the spirit. These are idle distinctions
fictitiously designed by the intellect for its
own interest. Those who take them too
seriously or those who try to read them into
the very fact of life are those who take the
finger for the moon. When we are hungry we
eat; when we are sleepy we lay ourselves
down; and where does the infinite or the finite
come in here? Are not we complete in
ourselves and each in himself? Life as it is
lived suffices. It is only when the disquietting
intellect steps in and tries to murder it that we
stop to live and imagine ourselves to be short
of or in something.

e Trong quyén Thién Luan, Tap III, Thién su D.
T. Suzuki viét: "Nhat thdi, ban cé thé doc
sach, nhung hdy cdn thin dep sich di, cang
s6m cang tot. N&u ban khong rdi bd sich, ban
s& mic phdi théi quen chi hoc cdc vin tu.
Diéu d6 ciing gidng nhu tim bing gid bing
cdch sudi néng dong nudc chdy, hodc tim
tuyé&t biing cdch dun sb6i nudc néng. Chinh vi
diéu d6 ma chu Phat do6i khi néi ring chan 1y
t6i thugng c6 thé gidi thich dudge ma doi khi
khong gidi thich dugc. That ra, khéng c6 thd
gi goi 1a gidi thich hodc khong gidi thich dugc
ndi Chan Nhu, 1a cdnh giGi cia van hitu hién
tién. Khi dd nim dudc diéu ndy, ngan thi
khic ciing theo ludon."—In Essays in Zen
Buddhism, volume III, Zen Master D. T.
Suzuki wrote: "For a while you may read
books, but be careful to set them aside as
soon as possible. If you do not quit them, you
will get into the habit of learning letters only.
This is like seeking ice by heating running
water, or like seeking snow by boiling up hot
water. Therefore, it is sometimes said by the
Buddhas that ultimate truth is explicable and
sometimes that it is not explicable. The fact is
that nothing  explicable
inexplicable in Reality itself, which is the
state of all things that are. When this one
thing is thoroughly grasped, all the other
thousand things follow."

Linh M¢c Trung Thanh (1588-1653): Suzuki

Shigenari (jap)—Tén clia mdt quan chifc Nhat

Ban vao thé ky thi XVIL Ong 1a em trai clia

Thién su Linh Mo6c Chinh Tam—Name of a

there is or

Japanese official in the seventeenth century. He
was an younger brother of Zen master Suzuki
Shosan.

Linh Méc Tuin Long Thién Su (1904-1971): Zen

Master Shunryu Suzuki—Tén ctia mot Thién su

Nhit Ban vao giita thé ky XX, dé ti clia Thién su

Kishizawa, thudc phdi Tao Pong, ngudi da truyén

béd tong Tao Pong Nhit Ban sang Chau My. Mic

diu ngai chi lvu lai M§ Chau c¢é 12 nim, nhung
ngan 4y nim ciing di cho ngai thi€t 1ap va truyén
b4 dong Thién Tao Pong Nhat Bin trén luc dia

My Chau nay. Ong du hanh sang My vio nim

1958, sau d6 ong sdng 1ip vai trung tAm Thién,

gdm Trung TAm Thién Cyu Kim Son, vd Trung

Tam Thién trén nidi Tassajara, California, d6 ciing

1A Tu Vién Tao Pong diu tién & Tay phuong.

Quyén sich ctia 6ng c6 twa d& “Tam Thién, TAm

Sd Cd” 1a mot trong nhitng quyén siach Thién dugc

vi€t bing Anh ngit ndi ti€ng nhait—Name of a

Japanese Zen Master, a student of Kishizawa

Roshi of the Soto Sect, in the Mid Twentieth

century, who spread the Japanese Soto Zen Sect

to America. Even though Zen Master Shunryu

Suzuki was in America for only twelve years, but

these years were enough for him to set up and

spread the Japanese Soto Sect in American

continent. He traveled to the U.S.A. in 1958,

following which he founded several Zen centers,

including the San Francisco Zen Center and the

Zen Mountain Center in Tassajara, CA, which was

the first Soto monastery in the West. His book:

Zen Mind, Beginner’s Mind is one of the most

popular books on Zen in English.

e Trong quyén Thién Tam, S6 Tam, Thién su
Linh Mdc Tuidn Long néi ring: "Khi ching ta
toa thién, cdi tAim ludn di theo hdi thd cua
ching ta. Khi ching ta hit vao, khong khi
thAm nhap vao th€ giéi bén trong. Khi ching
ta thd ra, khong khi thodt ra thé€ gidi bén
ngodi. Th& gidi bén trong vén vd han, va thé
gi6i bén ngodi cling vd han. Ching ta néi 'thé
gigi bén trong' hodc 'th€ gidi bén ngoai,'
nhung thit ra, chi c6 mot thé gidi tron ven.
Trong cdi th& gidi vd han Ay, cudng hong
chiing ta vAn hanh nhu mét cdnh cta md ra
dudc cd hai phia. Khong khi lot vao va thodt
ra gidng nhv ai d6 budc vao, budc ra, qua mot
cénh clra ty dong d6. N&u ban nghi 'T6i thd,
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cdi 'toi' Ay 1a thira. Khong c6 'ban’ dé€ néi 'toi'
dugc. Cdi ma ching ta goi la 'toi' 1a mot cdi
cta ty dong dang md ra, khép lai theo nhip hit
vao hoidc thd ra. N6 md ra, khép lai, th€ thoi.
Khi tAm thanh tinh va binh yén di d€ theo doi
chuyén dong dé, ching con gi nita: khong 'ti,’
khong thé gidi, khong tdm, khong than, chi
coOn modt cdi cda ty déng."—in Zen Mind,
Beginner's Mind, Zen Master Shunryu Suzuki
says, "When we practice zazen (sitting
meditation) our mind always follows our
breathing. When we inhale, the air comes into
the inner world. When we exhale, the air goes
out to the outer world. The inner world is
limitless, and the outer world is also limitless.
We say 'inner world' or 'outer world," but
actually there is just one whole world. In this
limitless world, our throat is like a swinging
door. The air comes in and goes out like
someone passing through a swinging door. If
you think, T breathe,’ the 'T" is redundant.
There is no you to say 'I." What we call T is
just a swinging door which moves when we
inhale and when we exhale. It just moves;
that is all. When your mind is pure and calm
enough to follow this movement, there is
nothing: no 'I,' no world, no mind nor body;
just a swinging door."

Ciing trong quyén Thién Tam, So Tam, Thién
s Linh Mdc Tuan Long néi ring: "Nh§ cé 1a
dé nudi cho ciy 16n.' Chiing ta nhS cd va chon
chiing gin cdy d€ lam thic in cho ciy. Vi
vdy, diu ban c6 gip phdi nhitng khé khin
trong tu tdp, hodc cd lic, c6 nhitng dgt song
ap dén trong Itc ban ngdi thién, chinh nhitng
dgt séng 4y sé& c6 1di cho ban. Ban dirng dé bi
quédy r6i bdi chinh cdi tAm clia ban. Ban nén
mang on nhitng lodi ¢d dai 4y, bdi vi rot rdi
ching s& lam phong phti thém cho cong phu tu
tip cla ban. N&u ban biét 14y cb dai trong
tAm 1am thic An tinh than, thi ban sé& c6 nhitng
ti€n bd ddng ké trén budc dudng tu tip cia
minh. Chinh ban s& cdm thdy sy tié€n bd nay.
Ban sé& cdm nhdn nhitng ¢ dai nay bién thanh
thitc 4n ty nudi séng nhu thé nio."—Also in
Zen Mind, Beginner's Mind, Zen Master
Shunryu Suzuki says, "'Pulling out the weeds
we give nourishment to the plant.' We pull the

weeds and bury them near the plant to give it
nourishment. So even though you have some
difficulty in your practice, even though you
have some waves while you are sitting, those
waves themselves will help you. So you
should not be bothered by your mind. You
should rather be grateful for the weeds,
because eventually they will enrich your
practice. If you have some experience of how
the weeds in your mind change into mental
nourishment, your practice will make
remarkable. You will feel the progress. You
will feel how they change into self-
nourishment."

Ciing trong quyén Thién TAm, SJ TAm, Thién
st Linh Moc Tudn Long viét: "Ngay xua,
thudng cdc hoa si tip vé bing cich diém cdc
chdm mdt cdch 16n x6n nhung cé tinh nghé
thuat 1&n trén mot trang gidy. Piu nay hdi
kh6. Dau ban c6 ging di nita, thudng thi ban
ciing sip x€&p chiing theo mdt thit tv nao do.
Ban tin ring ban c6 thé ki€ém soit dudgc,
nhung that ra thi khong thé. Hiu nhu khong
thé nao sip x&p nhitng chAm nay mot cach 1on
xon dugc. Piéu nay ciing gidng nhu khi ban
¢6 giang chim lo cho cudc song hiing ngay clia
ban vdy. Né&u ban cd ging dit ngudi khic
trong vong ki€m sodt ctia ban, ban khong thé.
Ban khong thé ndo lam dudc chuyén d6. Cach
t6t nhat d€ ki€m sodt ngudi khdc 1a khuyén
khich ho 14u linh. Réi thi ho s& c8 ging tu chd
theo mot y nghia rong rdi hon. Thd con citu
hay con bo ciia ban vio mot ddng cé ménh
mong 12 mdt cdch ki€m sodt né. PSi vdi con
ngudi ciing vay: trudc tién 1a hiay dé ho lam
nhitng gi ho mudn, va quan sit ho. Pay 1a
phuong cdch tot nhit. Phét 15 ho di 1a sai; d6
1a phuong cdch t& hai nhit. Phuong céch té
hai thi nhi 14 c6 ging ki€ém sodt ho. Cich tot
nhit 12 quan sit ho, chi quan sit thdi, ma
khong tim cdch ki€m sodt ho. Phudng phip dé
ciing rat hiéu qud cho chinh ban. N&u ban
mudn cé duge tinh ling tuyét hdo trong toa
thién, ditng ban tim dén nhitng hinh 4nh linh
tinh hién ra trong tim thitc cda ban. C& dé
chiing d&n va ctt d€ ching di. Nhu thé, chiing
s€ tudn phuc ban. Nhung phuong phdp nay
khong phdi d& diu. Mot bifc tranh dep 1a
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thanh qué ctia nhitng cdm gidc trong cdc ngén
tay ctia ban. Khi ban di c6 dugc cdm gidc vé
dd day mdng clia muyc tim trong ciy co cia
ban, bic tranh dd hinh thanh ngay trudc khi
ban va ra. Khi nhiing cdy co vao muc, ban da
bi€t bifc v& s& nhu thé ndo, néu khong, ban
khong thé vé dudc. Nhu thé, trudc khi ban
lam diéu gi, "ban thé di c6 trudc," thanh qua
dd c6 truSe. Ngay ca khi ban tudng ban ngdi
yén, moi sinh hoat, qud khd, hién tai ctia ban
da hoi tu trong d6. Va thanh qud cla viéc
ngdi clia ban ciing dd c¢6 sin. Ban hoan toan
khdng ngitng hoat dong. Moi sinh hoat vin
hoi tu trong ban. D6 1 ban thé ctia ban. Nhu
thé, thanh qui clia cong phu tu tap clia ban
hoi tu trong viéc ngdi clia ban. Va d6 1a cich
tu tp clia ching ta, tu tip toa thién clia chiing
ta—Also in Zen Mind, Beginner's Mind, Zen
Master Shunryu Suzuki says, "Ancient
painters used to practice putting dots on paper
in artistic disorder. This is rather difficult.
Even though you try to do it, usually what you
do is arranged in some order. You think you
can control it, but you cannot; it is almost
impossible to arrange your dots out of order. It
is the same with taking care of your everyday
life. Even though you try to put people under
some control, it is impossible. You cannot do
it. The best way to control people is to
encourage them to be mischievous. Then they
will be in control in its wider sense. To give
your sheep or cow a large, spacious meadow
is the way to control him. So it is with people:
first let them do what they want, and watch
them. This is the best policy. To ignore them
is not good; that is the worst policy. The
second worst is trying to control them. The
best one is to watch them, just to watch them,
without trying to control them. The same way
works for you yourself as well. if you want to
obtain perfect calmness in your zazen, you
should not be bothered by the various images
you find in your mind. Let them come, and let
them go. Then they will be under control. But
this policy is not so easy. A wonderful
painting is the result of the feeling in your
fingers. If you have the feeling of the
thickness of the ink in your brush, the painting

is already there before you paint. When you
dip your brush into the ink you already know
the result of drawing, or else you cannot paint.
So before you do something, "being" is there,
the result is ther. Even though you look as if
you were sitting quietly, all your activity, past
and present, is included; and the result of your
sitting is also already there. You are not
resting at all. All the activity is included
within you. That is your being. So all results
of your practice are included in your sitting.
This is our practice, our zazen."
Linh Ngac: Tén ctia mot vi danh Tang Trung Hoa
vao thdi nha DBudng (618-907)—Name of a
Chinese famous monk who lived in the T'ang
Dynasty in China.
Linh Nguyén:
1) Bdantim la ngudn gdc clia van vat—The inner
self is the source (origin) of all things.
(1902-1988): Tén clia mot vi danh Tang Trung
Hoa vao th& ky thit XX—Name of a Chinese
famous monk in the twentieth century.
Linh Ngi: Mantra (skt)—Ngag (tib)—Dharani
(skt)—Manta (p)—Magical words—Incantation of
the esoteric vehicle (Diamond vehicle)—
Incantation of the esoteric vehicle (Diamond
vehicle)—Mat chi—Sacred formula—Linh ngit
dudc dich tir thuit ngit Bic Phan "mantra,” c6
nghia 1a chit thiéng liéng hién thdn qua am thanh
clia mot vi thin dic biét hay mdt sifc manh siéu
nhién. Con goi la Man bdt La, Man Pat La hay
Man Pic La, dich 13 chin ngon, thin chi hay 15i
néi bi mat clia chu Phit, ma nghia nguyén thiy
cla nhitng 18i néi 4y khdng ai bi€t, nhung trén
mtic d tdm linh né siéu viét (vugt ra ngoai) sy
hi€u biét thong thudng ctia ngdn ngit. Linh ngit,
than chd hay chin ngdn, hay man tra la, mot cong
thitc huyén thuit ma ngudi ta tin 13 c6 nhitng luc
ky bi, dugc dung trong Phiat Gido Mat tong bén
Tay Tang, mdt chudi Am tiét mang niing lugng. Tir
“Mantra” dugc rit ra tif goc Phan ngif “man” c6
nghia 12 “suy nghi” hay “tudng tugng.” “Mantras”
dudc ddt ra nhu mot 1¢i khi dung dé tdp trung tim
vao d6 bing su lip di lip lai. Trong mdt s6 trudng
phdi Mat tong, ngudi ta 1dp di 14p lai mantra nhu
mot hinh thic thién dinh (tip trung ning lugng vao
mot d6i tugng d€ tao nén sttc manh tAm linh)—
Mantra is a Sanskrit word signifying a sacred

2)
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word, verse or syllable which embodies in sound
of some specific deity or supernatural power.
Mantra is a secret holy saying or secret teaching
of Buddhas whose primary meaning or meanings
is not cognitive, but on a spiritual level that
transcends ordinary linguistic understanding.
Mantra is also used for an incantation, spells,
magical formula, muttered sound, or secret words
of Buddhas. A magical formula or invocation
believed to have magical powers, used in tantric
Buddhism in Tibet, a power-ladden syllable or
series of syllables that carry cosmis forces or
energies. “Mantra” is derived from the Sanskrit
root “man” which means “to think” or *“to
imagine.” “Mantras” are designed as tools for
focusing the mind through repetition. In certain
Buddhism, repetition  of
mantras is practiced as a form of meditation (to
concentrate energy on an object to create spiritual
power). A mystical verse or magical formula,
incantation, charm, spell.

Linh Nham Thidy Nham Thién Su: Suigan
Reisan (jap)—Ling-yen Ts'ui-yen (Wade-Giles
Chinese)—Lingyan Cuiyan (Pinyin Chinese)—
Thién su Linh Nham Thidy Nham séng vao thé ky
thit IX va thit X, dé tif clia Thién su Tuyét Phong
Nghia Ton. C6 rat it chi tiét vé cudc ddi ctia Thién
st Thiy Nham Linh Nham; tuy nhién, c6 mot vai
chi ti€t nhé vé& vi Thién su nay trong bd Truyén
Ping Luc, quyén XVIII: Thién su Thiy Nham
Linh Nham gbc ngudi HO Chau, bay gidi thudc
tinh tri€t Giang. Ong séng va day Thién trén ni
Thily Nham & Minh Chau. Ong 12 mét trong nhitng
dé o xuét sic nhat clia Tuyét Phong, dng da thu
hiit dugc mot chiing hoi 16n bao gdm nhitng dd dé
trén khdp cd xt&t Trung Hoa. Thiy Nham c6 hai
ngudi k& vi Phdp it dugc biét t6i nhu ngudi ta da
biét tdi thdy cla ho. Tén clia Thdy Nham xuit
hién trong thi du thd 8 cia Bich Nham Luc—Zen
master Tsui-Yen in the 9th-10th century, was a
disciple of Zen master Hsueh-feng I-ts'un. Few
other details about Tsui-Yen's life are available in
the classical records; however, there is some brief
information on him of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XVIII: Zen master Tsui-Yen came from
Huzhou, now in Zhejiang Province. He lived and
taught Zen at Mt. Tsui-Yen in Mingzhou. He was

Tantric continuous

in the Records

one of the foremost students of Hsueh-feng, he
attracted a large congregation of students from
throughout China. Zen master Ts'ui-yen had two
dharma  successors, concerning whom as
concerning their master as good as nothing is
known. His name appears in example 8 of the Pi-

Yen-Lu.

e Nhéin ngay ha mat, Thiy Nham néi v6i Tang
chiing: “Tir diu mla an cu dén nay, toi vi chu
huynh dé néi khd nhiéu. Coi thit 16ng mi ctia
t6i con khong?” Su mudn nhic lai truyén
thuyét cho ring ngudi nao gidng sai gido phdp
cla Phit s& rung hét 16ng may. Trong sudt
mia an cu kiét ha, tuy Thiy Nham gidng néi
nhiéu cho chu huynh dé nhung khong mot 15i
n6i ning nao gidi thich dugc dao phép 1a gi,
vay c6 1& 16ng mi cda su dd rung hét r6i. Py
1a mot 16i nhan manh Thién khong idn nhap gi
vé6i kinh dién vaiy—At the end of one summer
retreat, Ts’ui-Yen the following
remark: “Since the beginning of this summer
retreat, I have talked much; see if my
eyebrows are still there.” This refers to the
tradition that when a man makes false

concerning the of
Buddhism he will lose all the hair on his face.
As Ts’ui-Yen gave many sermons during the
summer retreat for the edification of his
pupils, while no amount of talk can ever
explain what the truth is, his eyebrows and
beard might perhaps by this time have
disappeared altogether. This is a way of
emphasis of no connection between Zen and
Sutras.

e C6 mdt vi Tang hdi: "Khong ding mdt ch,
con thinh su néi." Thidy Nham néi: "Vira di
vira then vao trd dudng diy!"—A monk said,
"Without words, I ask the master to speak."
Ts’ui-Yen said, "Go in shame to the tea hall!"

e Mot vi Ting hdi: "Qudc Su Hué Trung ba lan
goi thi gid 1a ¥ gi?" Thiy Nham néi: "Xem
thudng xem trong ngudi ta dé lam gi?"—A
monk asked, "What is the meaning of the

his
attendant?" Ts’ui-Yen said, "What point is
there in looking up or down at other people?"

e Mot vi Ting hdi: "Pham c¢6 15i 1& noi noi déu
la 6 nhiém. Vay thi cdi gi 1a chan ly t6i

made

statements Dharma

National Teacher's three calls to
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thugng?" Thiy Nham néi: "Pham c6 15i 1€ ndi
noi déu 12 6 nhiém." Vi Ting héi: "C4i chd
khong c6 6 nhiém 1a cdi gi?" Thdy Nham néi:
"Pai ching dang cudi 6ng diy."—A monk
asked, "There are words and phrases
everywhere and all of it is polluted. What is
the higher truth?" Ts’ui-Yen said, "There are
words and phrases everywhere and all of it is
polluted." The monk said, "What is the place
where there are none?" Ts’ui-Yen said, "The
assembly is laughing at you."
Mot vi Tang hdi: "Khong lya pham thdnh, lam
sao Thay chi ra cdi dai dung?" Thiy Nham
noéi: "Pung néi v6i ngudi khic 1a Thiy Nham
lanh 1¢gi."—A monk asked, "Without resorting
to the sacred or mundane, how do you reveal
the great function?" Ts’ui-Yen said, "Don't
tell people that I'm clever."
Mot vi Tang héi: "Khi ma sy diéu dung cta
ngodn ci khong thé nuong ndi chuyén trong
tong thira, thi lam sao day?" Thdy Nham néi:
"Hay 1& bdi di." Vi Ting ndi: "Con khdng
hoi." Thiy Nham néi: "Ong 12 ngudi xuit gia
di hanh cuéc ma khdng biét 1& bdi a?"—A
monk asked, "When all of the words and
phrases of the mysterious functionare
exhausted but the central matter of our
school's great vehicle is not understood, then
what?" Ts’ui-Yen said, "Bow." The monk
said, "I don't understand." Ts’ui-Yen said,
"You've left home to go on a pilgrimage but
you still don't know how to bow?"
Trong nhitng nim cudi doi, Thiy Nham dugc
thinh vé€ tru va day Thién & tu vién Long Sdch
& Hang Chau. Su thi tich tai d6—During his
final years Ts’ui-Yen was invited to reside
and teach in the Longce Temple in Hangzhou.
There he passed away.
Sau diy 1a bai k& ma Tuyét Pau tung vé
Thdy Nham trong thi du thd tdm cda Bich
Nham Luc:
"Thiy Nham thi dd

Thién ¢6 vo doi,

Quan ty tuong thu

Tha' tién tao tdi.

Ldo ddo Bdo Phuéc

Uc duong nan dic,

Lao lao Thiy Nham

Phan minh thi tic.
Bach khué vo di€m
Thuy bién chon gid,
Trudng Khanh tuong 4m
Mi mao sanh di."
(Thdy Nham day chiing, ngan xua khdng doi,
chit 'Quan’ ddp nhau, mit tién tao toi. Bdo
Phu6c gian nan, d¢ nang khé dugc, Thiy
Nham néi nhiéu, rd rang 1a cuSp. Bach khué
khong ty, ai bién chon gid, Tudng Khanh hiéu
nhau, 16ng may sanh vdy)—The following is
the verse which Hsueh-tou recited about
T'sui-yen in example 8§ of the Pi-Yen-Lu:
"T'sui-yen teaches the followers;
For a thousand ages, there is no reply.
The word barrier' answers him back;
He loses his money and suffers punishment.
Decrepit old Pao-fu
Censure or praise are impossible to apply.
Talkative T'sui-yen
Is clearly a thief.
The clear jewel has no flaws;
Who can distinguish true from false?
Ch'ang-ch'ing knows him well;
His eyebrows are grown."
Linh Nhuén:
1) (519-586): Tén ctia mot vi danh Tang Trung
Hoa vao thdi nha Tuy (581-618)—Name of a
Chinese famous monk who lived in the Sui
Dynasty in China.
Tén cia mot vi danh Tiang khdc cta Trung
Hoa vao thdi nha Putng (618-907)—Name of
another Chinese famous monk who lived in
the T'ang Dynasty in China.
Linh Phui: See Linh Ngf.
Linh Phii: See Tam.
Linh Quéan Thién Su (1485-1571): Tén clia mot
vi Thién su Triéu Tién vao th& ky thd XVI—
Name of a Korean Zen master in the sixteenth
century.
Linh Quang: Prabhasvara-citta (skt)—
Pabhassara-citta (p)—1) Tam sdng nhu dnh sidng:
Clear light, mind of clear light; 2) Anh sing cta
Phat tdnh: Light of Buddha-nature.
Linh San (549-618): Tén ctia mot vi danh Ting
Trung Hoa vao thoi nha Tay (581-618)—Name of
a Chinese famous monk who lived in the Sui
Dynasty in China.
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Linh Sang: Ban thd ngudi chét ma chwa chdn cat,
thudng duge thi€t 1p ngay giudng ngl hay cd
quan tai—Altar of a dead person yet to be buried,
usually set up by his bed or coffin.

Linh Sdng: Sy thong minh cia mot vi tréi—
Intelligence of a deity.

Linh Son: Grdhrakuta (skt)—See Linh Thitu Son.
Linh Son Hu¢ Mang: Hué mang clia Phat t3 hay
Phdp than Phat 14y tri tué lam tho ménh—Wisdom
life of Sakyamuni Buddha, or wisdom as life,
wisdom being the basic of spiritual character.

Linh Tanh: Linh bdo—Intuitive knowledge.

Linh Tha Nguyén Man: bay 1a mot trong mudi
tam kim cang dugc mot vi Bd T4t phat trién qua tu
tdip—Mind of aiding all to fulfil their vows and
accomplish their spiritual ends. This is one of the
ten characteristics of the “diamond heart” as
developed by a Bodhisattva.

Linh Thao (666-760): Zen Master Ling-T’ao—
See Linh Thao Tao Khé Thién Su.

Linh Thao Tao Khé Thién Su (666-760): Zen
Master Ling-T’ao—Tén ctia modt vi Thién su
Trung Hoa vao thé ky thit biy-tht tim. Hién nay
chiing ta khong cé nhiéu tai liéu chi ti€t vé Thién
su Linh Thao Tao Khé; tuy nhién, c6 mdt vai chi
ti€t nhé vé vi Thién su ndy trong Truyén Ping
Luc, quyén V: Thién su Linh Thao Tao Khé,
ngudi Cdt Chau, ho Truong. Su xuit gia tai Tao
Khé v6i Luc T6 Hué Ning. C6 1an vua Puding Tic
Tong c6 ha chi€u v&i Su vao triéu, nhung Su tir
chéi. Su luu trd tu hanh tai ndi Tao Khé cho dén
khi thi tich & tudi 95—Zen Master Ling-T ao,
name of a Chinese Zen monk in the seventh and
eighth centuries. We do not have detailed
documents on this Zen Master; however, there is
some brief information on him in The Records of
the Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume V: Zen master Ling-T’ao was from Chih-
Chou, his last name was Chang. He became a
monk at Tsao-Chi, and was ordained by the Sixth
Patriarch Hui-Neng. King T'ang Tzu Tsung once
invited him to the Royal Court, but he declined.
He stayed at Mount Tsao-Chi until he passed
away at the age of 95.

Linh Thao Thién Su: Ling-T’ao Zen master—
Mot Thién su ndi ti€ng, dé tir cda Lic Pam Hoai
Tritng TS Su. Mot hom t3 hdi 6ng hiéu sao vé TS
DPat Ma dén tir phuong Ty, chi thing tim ngudi,

thdy tdnh thanh Phit. Linh Thao bay td riing
khong hiéu. Lic Pam néi: Trudc khi xuit gia ong
lam gi?” Linh Thao trd 16i: “Chin trAu.” Lic Pam
héi: “Chiin nhu thé nao?” Linh Thao ddp: “Sdng
sém cudi di, chiéu t6i cudi v&.” TS nhan xét: “Ong
thiét ngu si qud d6i.” Nhd d6 ma su dai ngd, va
bay gidi nhu sau:
“Phéng khudc nguu thiing tién xult gia
Thé trir tu phat tru6e ca sa
Hitu nhan van nga Tay lai y
Tru trugng hoanh khiéu la 11 la
(Viit bd gidy chin rdi xuit gia
Cao rau cao téc khoac Ca sa
C6 ai hoi y tir Tay dén
Vic gdy quo ngang la li la).
A noted monk, a disciple of Le-T’an-Huai-Téng.
When the master asked him what was the idea of
the Patriarch, who, coming from the West, is said
to have transmitted one single mind-seal, which,
pointing directly to the human nature, makes one
Buddhahood.  Ling-T’ao
ignorance. Le-T’an said: “What were you before
you became a monk?” Ling-T’ao said: “I used to
be a cowherd.” Le-T’an asked: “How do you look
after the cattle?” Ling-T’ao said: “I go out with
them early in the morning and come home when it
grows dark.” Le-T’an said: “Splendid is your
ignorance.” This remark at once brought Ling-
T’ao’s mind to a state of enlightenment which was
expressed thus:
“Throwing up the tether I am a homeless monk,
The head is shaved, so is the face,
and the body wrapped in the kasaya.
If someone asks, “What is the Patriarch’s idea of
coming from the West?
Carrying the staff crosswise I sing out, La li la!”
Linh Thao: Co trudng sanh—Grass used to make
elixir of life (it can prolong life indefinitely).
Linh Than: The
worshippers' prayers.
Linh Thé Thién: Devata-yoga (skt)—Thuat ngi
“Thién biing cdch quan tudng linh thé” c6 nghia 1a
16i tu tip clia Phat gido MAt tong tu quin tudng
minh nhu mot vi Phit. DAy ciing 12 18i thuc hanh
Ot 15i cia Phat gido TAy Tang. Thudng dugc chia
lam hai giai doan: 1) giai doan phdt khdi, trong d6
hanh gid phat khdi vé mit tinh thin vé hinh dnh
séng dong ctia mot vi Phat, thudng 1a Than HO

attain confessed

spirit, who answers his
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Gidm Yi-Pam; 2) giai doan thanh tyu, trong d6
hanh gid mudng tugng vi Phit dang du nhip hoan
toan vao co thé clia chinh minh, nén than, khiu, y
ldc nay la ba't phan vdi than khiu y clia vi Phat, va
hanh gia ti€p tuc mudng tugng 12 minh dang hanh
hoat nhu mot vi Phat. Lai tu tdp nay dudc Phat
gido Tay Tang xem nhu 1a con dudng dic biét
nhanh chéng di dén Phat qud vi hanh gid tu tap
trong k&t qud ma minh huéng d&n @€ thuc hién,
hon 1a chi tu tip nhitng pham chat thich hgp véi n6
ma thoi—The term of “deity yoga” in the tantric
practice means visualizing oneself as a buddha.
This is one of the core practices of Tibetan
Buddhism. It is commonly divided into two stages:
1) generation stage (utpatti-krama), in which one
mentally generates a vivid image of a buddha,
generally referred to a Yi-Dam; 2) completion
stage (sampanna-krama), in which one visualizes
the buddha entering one’s body and completely
merging, so that one’s body, speech, and mind are
perceived as being indistinguishable from those of
the Buddha, and one continues to visualize oneself
performing the activities of a buddha. This is
considered by Tibetan Buddhism
particularly rapid path to buddhahood because one
directly trains in the result one aims to achieve,
rather than just cultivating qualities that are
concordant with it.

to be a

Linh Thiéng: To be endowed with supernatural
power—To have supernatural power.

Linh Tho Nhw Man Thién Su: Zen master Ling-
shu Ju-min—Thién su Linh Tho Nhu Min, dd dé
cia thién su Phic Chau Pai An. M6t hdm, ¢6 mot
vi Ting dén hdi: "Sinh quin ngai & dau?" Su dép:
"Mit trdi moc phic Pong, mét tring lin phia Tay."
Hom khic, c6 mot vi Ting dén hdi Su vé van dé
Pat Ma sang Tau, Su im ling. V& sau, khi Su thi
tich, mén dd mudn dung bia ghi lai hanh trang va
ngit yéu cda Su. V& ngit yé&u, ho khic 1én giai
thoai im ling ndy. Pudng thdi, VAn Mon 1am tha
tda, Ting ching héi chd im ling cla tién su phai
lam thé& nao d€ viét ra. Van Mén chi néi vén ven
mot chit 'Su!' Mot chit 'Su' & diy ching ta thdy
ngay né 4n y nhiéu chuyén, vi mot trong nhitng
4n y d6 dang & trong tim clia VAn Mon khi 6ng
thot 1én, dich thuc né sé& 12 mot vadn d& ma hanh
gid tu Thién phdi khoi t6. C4i ti€ng d6 hd khong
soi sdng thyc sy ¥ nghia im ling ma ngudi ta mudn

khic 1én bia d4. Sau nay thién su Bach Van Tha
Poan c6 lam mot bai tung:
"Su chi nhat ty thdi nguy nguy

Boc hudng hoan trung dinh thi phi

TAt cdnh thdy tu triéu hdi khi

P40 diu van dinh mich son qui."

(Mot ti€ng 'su’ mot ti€ng voi biing non

Chi th&, khip tr&i dinh phai ching

R&t rdo, nudc kia troi vé& bién

Rdi ra, miy no cudn theo ngan).
Bén canh d6, hanh gid tu Thién ciing nén dé y
ring cdi "im ling" cda thién su Linh Tho Nhuw Man
12 mot trong nhitng phuong tién thién xdo khd
thong dung ma cdc thién su thudng ding dé gitp
dd dé ctia minh. Chic hin chiing ta con nhd ngay
trude khi B6 T4t Vin Thii hdi cu si Duy Ma Cat vé
"phdp bit nhi", Duy Ma Cit im ling khong néi.
Ngudi ddi sau ca tung thai do 4y clia Duy Ma Cat
12 sy "im ling sdm sét" (mic nhu 16i). Lim liic cic
vi thién su ngdi im ling mot lic 1au, goi 12 "Ludng
ctru", hoic d€ ddp lai mdt ciu héi, hoic khi
thugng dudng thuyét phdp. Cdi "luong ciru” nay
khong c6t chi vé thdi gian trdi qua, ma con dé thi
xem dé tir con dung cdi nghe thdy cida tinh thic
hay khdong—Zen master Ling-shu Ju-min was a
disciple of Zen master T’a-An Fu-chou. One day,
a monk came and asked, "Where is your native
place?" The master said, "The sun rises in the
east, the moon goes down in the west." Another
day, a monk came and asked with the question of
Bodhidharma's visit, he kept silent. Later when he
died, his disciples wanted to erect a stone
monument recording his life and sayings; among
the latter there was this incident of silence. At the
time Yun-men was head monk and they asked him
how they should proceed to write out this silence
on the part of the master. Yun-men simply said,
'Master!' The one character, 'master’, here implies
many things, as we can readily observe; and which
of those implications was in Yun-men's mind when
he uttered it will be a problem indeed for the Zen
student to unravel. Does it really clarify the
meaning of the silence which was to be engraved
on the monumental stone? Pai-yun Shou-tuan later
wrote a Zen poem on this:

"Like a mountain, one character, 'master’,
Stand majestically;
On it alone is the standard established for
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All rights and wrongs in the world:

All the waters ultimately flow towards

The ocean and pour themselves into it;

Clouds, massy and overhanging,

Finally get back to the mountain

And find their home there."
Besides, Zen practitioners should also notice that
that the "silence" of Zen master Ling-shu Ju-min is
one of the popularly skilful means that Zen
masters use to help their disciples. Surely, we still
remember Vimalakirti's silence in the story of
Manjusri and Vimalakirti. Vimalakirti was silent
when Manjusri asked him as to the doctrine of
non-duality, and his silence was later commented
upon by a master as "deafening like thunder."
Sometimes the masters sit quiet, "for some little
while", either in repsonse to a question or when in
the pulpit (preaching). This sitting quiet, "for some
little while" does not always merely indicate the
passage of time, but it also serves as a test to see
if the disciple is still consciously using the
ordinary seeing and hearing.
Linh Thuy Hoa: Udumbara (skt)—Udumbara
flower—See Uu Pam Ba La.
Linh Thuy Thy: Udumbara tree—Dudi cdi cay
ndy Cau Na Him MAu Ni thinh Phit—The tree
under which Kanakamuni (Koagamana) became a
Buddha—See Uu Pam Ba La.
Linh Thitu Hi: Vulture Peak Assembly.
Linh Thdu Son: Gijjhakuta (p)—Grdhrakuta
(skt)—Mount Grdhrakuta—Eagle Peak—Nui Linh
Thitu, toa lac vé phia dong bic thanh Vuong X4,
kinh d6 ctia nudc Ma Kiét Ba, ngudi ta n6i Pic
Phat Thich Ca Mau Ni di gidng kinh Phdp Hoa va
cic kinh khdc tai ddy. DAy ciing 1la mdt trong
nhiéu tinh x4 hay ndi an cu ki€t ha ma Phat tir da
hi€n cho Phat va Ting doan. Theo Eitel trong
Trung Anh Phat Hoc Tir Dién, Thitu Son (trong nii
Ky Xa Quat), gdn thanh Vuong X4, biy gid goi 1a
Giddore, dugc goi nhu vdy vi n6 c6 thé vi hinh
ddng cla nii gidng nhu con chim kén kén, hay 1a
vi ndi d6 chim kén thudng lui t6i dn thit ngudi chét
(theo tuc ldm tdng cda ngudi bic 13;n)—A
mountain located to the northeast of Rajagriha, the
capital of Magadha, where Sakyamuni is said to
have expounded the Lotus Sutra and other
teachings. This was one of many Viharas or
Retreats given to the Buddha and the Sangha.

According to Eitel in The Dictionary of Chinese-
English Buddhist Terms, Vulture Peak, near
Rajagrha, the modern Giddore, so called probably
because of its shape, or because of the vultures
who fed there on the dead.

Linh Thitu Ty: See Linh Thitu Sic T¢ Tuy.

Linh Tién: Thong minh—Clever.

Linh Tinh: Spiritual nature.

Linh Toa: Ban Vong—Ban Linh—Altar of the
dead.

Linh Tri: Tri hué sdn c¢6 noi mdi ngudi, ciing goi
la tri hué Phiat—The available wisdom
everybody, also called Buddha-wisdom.

Linh Tri Hoc Phat Hoi: Buddhist Theosophical
Society.

Linh Tuan (?-550): Tén cia mot vi danh Tang
Trung Hoa vao cudi thdi Bic Nguy (386-534)—
Name of a Chinese famous monk who lived in the
end of the Northern Wei Dynasty in China.

Linh Tuian Thanh Binh Thién Su (845-919): Zen
master T'sing-ping Ling-tsun—See Thanh Binh
Linh Tuan Thién Su.

Linh Tu: A temple.

Linh Tugng: Tugng Phat—Spirit-image, that of a
Buddha.

Linh f]’ng: Efficacious, able to produce the
intended result.

Linh Ung Hoa: See Uu Pam Ba La.

Linh Van: See Linh Van Chi Can Thién Su.

Linh Van Chi Cin Thién Su: Reiun Shigon
(jap)—Ling-yun Chih-ch'in (Wade-Giles
Chinese)—Lingyun Zhiqin (Pinyin Chinese)—Tén
ctia mot vi Thién su Trung Hoa vao th€ ky thi
chin. Hién nay chdng ta khong c¢é nhiéu tai liu
chi ti&t v& Thién su Chi Cin & nidi Linh Van; tuy
nhién, c6 mot vai chi tiét Iy thi vé vi Thién su nay
trong Truyén Ping Luc, quyén XI: Thién su Chi
Can & nii Linh Van, mot vi thién su Trung Hoa
vao di nha Pudng, khodng thé ky thi IX, mot
trong nhitng dé t& cda ngai Trudng Khdnh Pai An.
Ong dén tir Trudng Khé, viing ma by gid thudc
b bién tinh Phiic Ki€n—Zen Master Ling-yun
Zhiqin, name of a Chinese Zen monk in ninth
century. We do not have detailed documents on
this Zen Master; however,
interesting information on him in The Records of
the Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XI: Name of a Chinese Zen master during

in

there 1is some
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khong thé thé nghiém gidc chi€u, chim trong
tam gi6i va luu chuyén trong sanh tit. Pitc
Phat Thich Ca Mau Ni cung cAp cho ho gido
phip chiing minh chian ly va hién 16 con
dudng tri tué cho hang trdi ngudi. My 6ng c6

the T'ang Dynasty, in around the ninth century,
one of disciples and dharma heir of Zen master
Chang-Qing Ta-An. He came from the ancient
Changxi, now on the coast of Fujian Province.

e Thién su Linh Vin Chi Can dat ngd nhan khi

nhin hoa dao ng. Ong da 1am bai ké ring:
"Tam thip nién lai tim ki€m khdch
Ky hdi lac diép hyu triru chi
Ty ting nhat ki€n dao hoa hau
Tryc chi nhu kim cdnh bat nghi."
(Ba mudi nim qua tim ki€m khach
Bao 14n 14 rung canh tro troi
Tir khi vira tha'y hoa dao nd
Cho d&n hom nay hét nghi thoi).
Khi Thién su Qui Son Linh Hyu xem ké thdy
chd ngd cda Thién su Chi Can Linh Van khé&
hop lién néi: "Tr duyén ma dat ngd, khong
bao gid lui sut, hay khéo gif gin."—Zen
master Ling-yun Zhiqin gained enlightenment
when he saw a peach tree in bloom. He then
composed a verse that gave evidence of his
awakening:
"For thirty years I've sought the swordsman.
Many times the leaves have fallen,
the branches bare.
After seeing the peach blossoms,
Never doubting again."
When Zen master Kuei-shan Ling-yu read
Ling-yun's verses and found out Ling-yun had
spiritual ~ connection, Kuei-Shan said:
"Enlightenment sparked from conditions will
never be receding, please keep up your good
work!"
Mot hom, Su thugng dudng néi véi Tang
chiing riing: "Trong s6 may Ong & day, c6 s&
trudng s§ dodn khac nhau, nhung cd xem cd
cdy bon mua, 14 rung hoa nd; nhitng sy kién
lién tuc mii trong vo s tran kiép. Trdi ngudi
va tit cd cdc cdi hién hitu: dit, nudc, 1ta, gid
thanh hoai ludn chuyén, nhin qui ti€p ndi.
Nhung khi nhit thi€t nhin qud va nhiing
dudng dit chAm dit, trdi khdp vil tru, 16ng téc
ching tao ching diét. Duy chi c6 gdc ré ciia
thin thic 1a thudng con. Ching cin biét &
diu, ké thugng cidn thudng § ndi thién hitu
trén dudng Pao, va lam cho chan 1y dudc 1o
rang bing cdch tr bd trin tuc, d6 1a chd ma
Phiap dugc hién 10. Trung ha cdn ngu mudi,

thé linh hoi dugc khong?"—One day, Zen
master Ling-yun Zhiqin entered the hall and
addressed the monks, saying, "Among you
there are persons with various strengths and
weaknesses, but you should all observe the
vegetation of the four seasons, the leaves
falling and the flowers blooming; events that
have gone on for an incalculable eon. The
gods, humankind, all the realms of existence:
earth, water, fire, and wind, all these things
come to completion and pass away in the
cycle of existence. But when all of cause and
effect is exhausted and the nether (lower)
realms are finished, still throughout the
universe not a single hair will have been
created or taken away. There remains only a
fundamental numinous consciousness that is
eternal. No matter where it is that those of
high ability permanently abide with their good
companions of the Way, and make this truth
evident by renouncing the world, that place is
where Dharma is revealed. Those of middling
and low ability who remain ignorant, unable
to realize illumination, they
submerged in the three realms and in
transmigration through life and death.
Sakyamuni Buddha provided a teaching to
evidence this truth for gods and humanity,
revealing the path of wisdom. Can you
understand?"

Mot vi Ting hdi: "Lam th& nao dé liéu sanh
gia, thodt bénh t&?" Linh Van néi: "Nui xanh
trén cin ban 13 ching bao gid dong; con miy
thi ct bénh bdng tréi ndi mai." (chin tdnh
thudng hiing bit bi€n, con sanh 130 bénh tir 12
tudn hoan bién thién nhu may troi ndi viy)—
A monk asked, "How can one escape from
birth, old age, sickness, and death?" Ling-yun
said, "The green mountain is fundamentally
unmoving, but the floating clouds pass back
and forth."

Mot vi Ting hdi: "Khi quan vuong xudt hién
thi thé ndo?" Linh Van néi: "Bén ngoai c6 4nh

remain
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xudn. Pitng héi vé kinh d6 Trudng An."—A
monk asked, "At the time the emperor
emerges, then what?" Ling-yun said, "Outside
there's a luminous springtime. Don't ask about
Changan City."

Mot vi Ting hdi: "Lam thé nao dé€ chiu hau
thién t&?" Linh Van néi: "Hac mi ddp xudng
ao nudc trong. C4 10i tdn mdc dudi chan
hac."—A monk asked, "How can one gain an
audience with the emperor?" Ling-yun said,
"The blind crane dives into the clear pond.
Fish scatter from its feet."

Mot vi Tang héi: "Thé ndo 1a dai ¥ cla tdng
ta?" Linh Van néi: "Chuyén lira chua xong,
chuyén ngua lai dén." Vi Ting néi: "Con
khong 1anh hoi." Linh Van néi: "Cénh quang
xdy ra mdi dém, nhung tinh linh thudng it
gdp."—A monk asked, "What is the great
meaning of our school?" Ling-yun said, "The
donkey's matters are unfinished, yet the
horse's affairs arrive." The monk said, "I don't
understand." Ling-yun said, "Spectacles
happening every night, but the essential spirit
seldom met."

M6t hom, ¢6 mot vi Tiang hdi Linh Van:
"Muén vit 13 th€ ndo trudc khi Phit xuit
th€?" Linh Van dua cdy phat tif 1én. Vi Ting
lai héi: "Mudn vAt 13 th€ ndo sau khi Phat
xudt th&?" Linh Van lai dua cdy ph4t t 1én.
Pua phit tf 1én hay ha phit ti xudng la
phuong tién khai thi rdt thong thudng cla
nhiéu thién su, vi phat ti va tru trugng la
tugng trung clia gido quyén nén 1& ty nhién
cdc thién su thudng ding dé&n khi c6 ngudi
dén tham van. Thién su Linh Van da x& dung
mdt phuong phdp tric ti€p hon 13i néi. That
vdy, chan ly Thién 12 chin ly cda sinh hoat,
ma sinh hoat c6 nghia 13 séng dong, 1a hoat
dong, 1a hanh dong chd khong phdi 1a suy
ludng sudng. Nhu vy, 1& di nhién Thién song
trong chiéu huéng hanh dong, hay néi ding
hon, Thién 13 van dung cdi thuc, 13 song cdi
thyc, thay vi chitng minh hodc biéu thi cdi
thuc bing ngdn tlr, nghia 1a bing khdi niém.
Theo thién su D.T. Suzuki trong Thién Luan,
Tap 1, phuong phép truc ti€p cé cong dung
nim ngay 1dy cudc séng uyén chuyén trong
khi né dang troi chdy, chit khong phéi sau khi

n6é da tréi qua. Trong khi dong ddi dang trbi
chdy, khong ai di thdi gid nhé dén ky tc,
hodc xdy dung y tudng. Nghia 1a khong cé 1y
luén nao cé gid tri trong lic nay. Hanh gid tu
Thién nén ludn nhé ring ngdn ngit c6 thé
diing dugc, nhung ngdn ngit tir mudn thud von
k&t hgp chiit ché véi nét tam tudng suy lugng
nén mat hét noi luc, khong truc ti€p truyén
cdm dugc. N&u diing dén ngdn ngit chi dién t4
dugc mot ¥ nghia, mot luan gidi, chi biéu 10
mdt cdi ngoai thudc, nén khong truc ti€p lién
hé gi dén cudc song. Pay chinh 1a 1y do tai
sao nhiéu khi cdc thién su tranh chuyén néi
ning, trdnh xdc dinh, diu 13 d6i v6i nhitng
viéc qud té o, qua hién nhién ciing vay. Hy
vong clia cdc ngai la d€ cho db dé tu tap trung
tdt ¢4 tAm luc nim 14y nhitng gi ngudi Ay
mong udc, thay vi ghi bit 14y nhitng m&i lién
lac xa x6i vong ngoai khi€n cho ngudi dé ti¥ bi
phan tim—One day, a monk asked Ling-yun,
"How were things before the appearance of
the Buddha in the world?" Ling-yun raised his
duster (hossu). The monk asked, "How were
things after the appearance of the Buddha in
the world?" Ling-yun again raised his duster.
This raising or the lowering of the duster was
quite a favorite method with many masters to
demonstrate the truth of Zen, for the duster
and the staff were the religious insignias of
the master, and it was natural that they would
be in much display when the monks
approached with questions. Zen master Ling-
yun utilized a more direct method instead of
verbal medium. In fact, the truth of Zen is the
truth of life, and life means to live, to move,
to act, and not merely to reflect. Therefore, it
is natural that the development of Zen should
be towards acting or rather living its truth
instead of demonstrating or illustrating it in
words; it is to say, with ideas. According to
Zen master D.T. Suzuki in Essays in Zen
Buddhism, First Series (p.300), the direct
method is used to get hold of this fleeting life
as it flees and not after it has flown. While it
is fleeing, there is no time to recall memory
or to build ideas. It is to say, no reasoning
avails here. Language may be used, but this
has been associated too long with ideation,
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and has lost directions or being by itself. As
soon as words are used, they express
meaning, reasoning; they represent something
not belonging to themselves; they have no
direct connection with life. This is the reason
why the masters often avoid such expressions
or statements as are intelligible in any logical
way. Their aim is to have the disciple's
attention concentrated in the thing itself which
he wishes to grasp and not in anything that is
in the remotest possible connection liable to
disturb him.
Linh Vat: Vit linh thiéng—Sacred object.
Linh Vat Bai: Fetishism—Ton thd linh vat—Badi
Vit gido (nhitng ngudi chii truong 1& lay vat than
hay vat thd). Ngudi nguyén thly tin ring nhitng
than linh cu ngu, hoic tam thdi hoic vinh vién,
bén trong cédc su vat vat 1y. Chd cu ngu nay c6 thé
1a mot vat vo tri nhu mot tdng dd, mot bo 16ng
chim, mot dung cu hay c6 thé€ 13 mot cdi cay 16n,
mot con thi hay con chim, hay ngay cd mdt con
ngudi. Ho xem nhitng thd nay che chd cho ho, cho
gia dinh ho, x6m lang khdi bi tai hoa va ho ton thd
nhitng thit ndy mt cich tin tuy. Theo quan diém
Phat gido, viéc ton thd mot con vat, mot cdi cay,
hay mot dd vat vo tri nhu th€ thiét 1a k¥ quic.
Ngudi ta khong nén ton thd va cdu nguyén gi &
nhifng thit 4y, ma phdi nén dua ching vao nhitng
tién ich hiing ngay cho ddi song dé 1am gia ting su
1gi lac cho minh. Thi du nhu mit trdi 1a mot vat
can thi€t tuyét déi cho sy hién hitu clia con ngudi,
nhung ngudi Phat tir nén ludn nhd ring mit troi
chi 12 mdt vat, chit khong phdi 12 mot vi than.
Trong tuong lai, khi ki€n thitc clia con ngudi tién
xa hon nita so vGi ngay nay, thi s€ c6 cd may con
ngudi s& tao ra mot thit thay thé cho miit trdi. Mit
tring ciing th&, chi 12 mot sy vat, di ngdy xua né
da tiing dugc ton thd nhu mot vi than. Nhung gid
day phi thuyén khdng gian c6 ngudi 14i da nhiéu
1an ddp xudng mit tring. Sy thim hi€m mit tring
lén dén tot diém s& duge dem 4p dung thuc tién
vao ddi sdng cda con ngudi. Ciing nhu vay, sdng,
bién, nidi non chi 13 nhitng sy vt ma con ngudi
nén dem kié€n thifc cia minh nhiim dem nhitng
ning lugng cda ching 1am gidu cho ddi séng clia
minh. Thd vat va cdy cd ciing lai cling nhu viy—
Primitive man believed that the spirits that dwelt
within physical things either temporarily or

permanently. This abode might be a nonliving
thing, such as a stone, a feather, or an implement,
or it might be a great tree, an animal or bird, or
even a human being. They regarded these things
as protecting them, their families, and their
villages from harm, and they worship them
earnestly (p.329) According to Buddhist point of
view, it is odd to worship such an animal, plant or
nonliving thing and to pray to it. Such things
should not be worshiped and prayed to but should
be freely put to practical use by people for the
promotion of their happiness. For example, the
sun is an absolute necessity for men’s existence,
but Buddhists should always remember that the
sun is only a thing, not a god. When in the future
human knowledge has advanced much further
than at present, there is a fair chance for his being
able to produce a substitute for the sun. The moon
is a mere thing, too, although it was worshiped as
a god in ancient time, but now manned spacecrafts
have landed several times on the moon. This lunar
exploration will culminate in practical application
of its findings to human life. In the same manner,
rivers, seas, and mountains are nothing but things
whose power should be put to practical use by
human knowledge to enrich human life. The same
can be said of the various animals and plants.

Linh Vi: Linh bai—A tablet bearing a dead
person's name.

Linh Vii: Mua ding thdi—Timely rain.

Linh Nghinh: A great deal—Many.

Linh: Bau 40: Collar—C8: Neck—Dan dit: To
lead, to direct—Nhan linh: To receive.

Linh Giai: Thiu nhin va gidi thich—To receive
and interpret.

Linh Nap: Ch4p nhin—To receive—To accept.
Linh: Ménh 1&énh: Command, order—Ngai: Your.
Lo Auw (p)—Uddhacca  (p)—
Worry—Trao ctt hay hdi qud, mot bat 1gi khdc gay
khé khin cho ti€n bd tAm linh. Khi tAm trd nén bat
an, gidng nhu biy ong dang xdn xao trong t& lic
I, khong thé nao tip trung duge. Su bifc ric nay
cla tim lam cdn trd sy an tinh va 1lam tdc nghén
con dudng hudng thugng. TAm lo au chi 1a sy tai
hai. Khi mot ngudi lo 4u vé chuyén ndy hay
chuyén no, lo 4u vé nhitng chuyén di lam hay
chua 1am, lo Au vé nhitng diéu bat hanh hay may
min, tAim ngudi 4y khong th€ ndo an lac duge. Tat

Kukkuc-cam
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cd moi trang thdi buc bdi, lo 1ing, ciing nhu bon
chdn hay dao dong ndy ctia tim déu ngin cdn sy
dinh tinh cGa tdm—Restlessness and worry,
another disadvantage that makes progress
difficult. When the mind becomes restless like
flustered bees in a shaken hive, it can not
concentrate. This mental agitation prevents
calmness and blocks the upward path. Mental
worry is just as harmful. When a man worries over
one thing and another, over things done or left
undone, and over fortune and misfortune, he can
never have peace of mind. All this bother and
worry, this fidgeting and unsteadiness of mind
prevents concentration.

Lo Au Va Huwéng Tam Trong Thién Tap:
Anxiety and being centered in Zen Practice—
Charlotte Joko Beck viét trong quyén 'Khong C6
Thtt Gi Bic Biét Cd": "Lo au ludn 1a khodng cdch
gifta sy vat nhu chiing 1a va sy vat theo cdch suy
nghi cda ching ta. Lo 4u 1a khodng khong trdi dai
tir cdi thit d&én cdi khong that. Long ham mudén
clia con ngudi khi€n ngudi ta tranh né cdi that va
thay vio d6 séng vdi nhitng ¥ tudng clia ching ta
vé th& gidi: 'Toi ghé gém,' 'Ban ghé gém,' 'Ban
that tuyét voi.' Y nghi cdch xa thuc t& va lo au
nim trong khodng cdch giita ¥ nghi va thuc t& cda
su vat theo diing bin chit clia ching. Khi chiing ta
khong con tin vao vat do ching ta tao dyng nén,
c6 thé néi khi chiing ta khong con rdi xa thuc tai
nita, thi moi vat lai bat tr§ vao trung tim. D6 1a y
nghia clia huéng tdm. Lo 4u bién m4t."—Charlotte
Joko Beck wrote in 'Nothing Special: "Anxiety is
always a gap between the way things are and the
way we think they ought to be. Anxiety is
something that stretches between the real and
unreal. Our human desire is to avoid what's real
and instead to be with our ideas about the world:
T'm terrible.' "You're terrible." "You're wonderful.'
The idea is separate from reality, and anxiety is
the gap between the idea and the reality that
things are just as they are. When we cease to
believe in the object that we've created, which is
off to one side of reality, so to speak, things snap
back to the center. That's what being centered
means. The anxiety then fades out."

Lo Thiéu: Lo hda ting—Crematorium.

Loa: 1) Con &6c: A snail, a conch, spiral; 2) Dinh
dc: Screw.

Loa Can: Gan gudc ndi 1én ching chit nhu xodn
8c—Thews and sinew spirally interlace.

Loa K¢&: Biii téc hinh xodn 8¢ trén diu clia Pham
Thién vuong—Tuft of hair on Brahma’s head
resembling a conch.

Loa K& Pham Chi: Brahma-sikkin (skt)—Loa K&
Tién Nhidn—Tén cta Pham Vuong va cta Buc
Phiat—A name for Brahma, and for the Buddha.
Loa K& Pham Vuong: See Loa K& Pham Chi.
Loa K& Tién Nhan: Trong tién ki€p, Dic Phat 1a
mot vi Loa K& Tién Nhan tén 12 Thugng Xa L,
trong khi ngai thién dinh dai han, chim da d&€n lam
t6 trén bii téc clia ngdi—A former incarnation of
the Buddha, when a bird built its nest in his hair
during his prolonged meditation.

Loa Phéat: Téc xodn trén dinh diu cla Pic Phat,
mot trong 32 tudng hdo—The curly hair of the
Buddha, of the 32 good marks
characteristics.

Loa: Trin trubng—Naked.

Loa Hinh Ngoai Pao: Nirgrantha (skt)—MGot
trong 20 phéi ngoai dao & Thién Tridc trong thdi
Phat con tai th€, khd hanh trdn trubng—Naked
ascetics, one of the twenty heretic (non-Buddhist)
sects in India at the time of the Buddha.

Loai Nguoi: Humanity—Mankind—The human
beings—The human race.

Loai Vat Pang Thuong: Poor animals.

Loai Khé Tri: Duhkhe-nvaya-jnanam (skt)—
Chan trf sdng sudt do quin “khd d&” ma dic dudc
(thodt khdi khS dau phién ndo trong luin hdi sanh
t) trong cdc cdi (duc, sic va vo sic)—Wisdom
releases from suffering in all worlds—See Bat Tri.

one or

Loai Khong: Tadangasunnam (p)—Emptiness of
Resemblance—See Hai Mudi Lim Cich Giéi
Thich V& Tanh Khong.

Loai Suy: Upamana (skt)—Upamanam (p)—Giéi
thich biing cdch so sdnh sy gidng nhau giita vt
ndy véi vat khac—Analogy or resemblance.

Loai Tri: Anvayajnana (skt)—Anvaye-nanam
(p)—Knowledge of the same order—Knowledge
of what is consonant with it—Tri tu¢ qudn xét T
D€ clia Duc gidi goi 1a Phdp Tri, vi v6i tri tuc hay
loai tri quan xét tif d€ ctia hai gidi cao hon 1a Sdc
gidi va Vo sic gidi—Knowledge which is of the
same order, e.g. the four fundamental dogmas
applicable on earth (understanding of the four
noble truths in the worldly world) which are also
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extended to the higher realms of form and non-
form.

Loai Tri Nhdn: Anvayajnana-ksanti (skt)—Nhin
nhuc c6 dudc tir loai tri qudn xét tif d& ciia hai gi6i
cao hon 12 Sic gidi va Vo sic gigi—Categories of
knowledge which helps practitioner with patience
after contemplating the nature of higher realms of
form and non-form.

Loai Tri Phim: Categories of knowledge—Cic
loai tri ki€n.

Loai Trit Chuéng Ngai Va Phién Nio:
Elimination of all hindrances and afflictions—Véi
sy diét trir cdc 1au hodc, sau khi ty minh ching tri
v6i thugng tri, vi &y chitng dat va an tri ngay trong
hién tai, tAm gidi thodt, tué gidi thodt khong cé 1au
hoic—By realizing for
knowledge, one here and now enters upon and
abides in the deliverance of mind and deliverance
by wisdom that are taintless with the destruction
of the taints.

Loai Trit Khé Pau: Elimination of suffering—
Kh8 dau c6 thé dugc loai bd bdi vi tu khd dau
khong phai 12 bin chi't ¢d hitu cla tim thifc ching
ta. Vi khd dau khdi Ién tir vd minh hay nhitng quan
niém sai 14m, mot khi ching ta nhin chian dudc
tdnh khong hay thuc tudng clia van hitu thi vo
minh hay quan niém sai 1Am khong con d4nh hudng
chiing ta nifa. Gidng nhu khi chiing ta bat dén 1én
trong mdt cin phong t8i; mot khi deén dugc bat
sdng 1én, thi béng t6i bi€n mat. Tuong ty, nhd vao
tri tué chiing ta c6 thé tdy sach vd minh va nhitng
trang thdi nhi€u loan trong dong chdy tim thic
ctia ching ta. Hon nita, tri tué con gidp chdng ta
tdy sach moi ddu v& nghiép luc da va dang hién
hitu trong tAm thifc chdng ta, khi€n cho sifc manh
ctia nhitng ddu vét nay khdng con c6 thé tic dung
va tao qud bdo cho ching ta nita—Suffering can
be eliminated because suffering itself isn’t the
intrinsic nature of our minds. Since suffering
arises from ignorance or misconception, once we
realize emptiness, or the nature of things as they
are, ignorance or misconception no longer
influences us. It’s like turning a light on in a dark
room, once the light is on, the darkness vanishes.
Similarly, wisdom can help us cleanse ignorance
and disturbing attitudes from our minds forever. In
addition, wisdom cleanses the karmic imprints
currently on our minds, so they won’t bring results.

oneself with direct

Loan: To be in disorder—To disturb—Perturb—
Confusion—Rebelion.

Loan Dam: Incestuous.

Loan Di#: Hanh dong tuy tién—To
thoughtlessly (of the circumstances).

act

Loan Pong: Pamada—Loan ddng trdi ngudc véi
chanh niém—Heedlessness—Disturbance—
Distraction—Mental sloth as opposite of right
mindfulness—Filth of the precepts in which
intoxicating drinks are prescribed as tending to
lead to pamada.

Loan Hanh: Disorderly conduct—Wild behavior.
Loan Luén: Incest—Loan ludn c6 nghia la giao
hgp v6i mot ngudi gin giii véi minh vé huyét
th6ng, nhu 13 con trai, con gdi, cd, di, cdu, chu,
bic, chdu gdi, chdu trai, vin van. Loan luin la mot
trong tdi khong nén pham vi né c6 thé tao nén
nhitng dot bi€n vé di truyén, ddng thdi c6 thé sanh
ra bénh hoan cho th&€ hé con cdi. Hon nifa, loan
luAn s& tao nén nhitng réi loan vé mit tinh cdm
trong tim thiic clia nhitng thanh vién trong gia
dinh—Incest means to have sexual intercourse
with a very close blood relative, i.e., son,
daughter, aunt, uncle, grandson, granddaughter,
etc. Incest is a grave sin and is advised against
because of possible genetic deformities
diseases that could be passed to the child. In
addition, incest causes emotional confusion in the
minds of many family members.

Loan Tang: A disorderly monk.

Loan Tam: Dispersed mind—A perturbed or
confused mind—To disturb or unsettle the mind—
Tam ni€ém tan loan, khong tru mot ndi. Tam ching
ta ludn bi ch& ngu bdi s phan biét thién dc, chdnh
ta, vi th€ ma tao nén xung dot ngay trong tim
khdm cda chinh minh—Our mind is always
dominated by the distinction between good and
bad, right and wrong, thus creating a battle within
oneself.

or

Loan Thién: Ching sanh trong cdi duc gigi dem
tAm tdn loan 1am thién ciin 1& Phat, tung kinh—To
disturb the good—The confused goodness of those
who worship, etc., with divided mind.

Loan Thuyét: Foolish talk.

Loan Tri: To be deranged—Derangement of
mind—To be mad.

Loan Tudng: Tu tudng r6i loan, khdng dinh tinh—
To think confusedly or improperly.
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Long: Naga (skt)—Loai r6ng, loai ban chu Thién,
c6 than dai khong c6é chin, thudc loai rin dai, 1a
mot trong tim bd chiing, cé thin lyc bién héa may
mua. Loai rong ndy vao miia xuén thi bay 1én coi
troi, va vé mia dong thi 4n siu dudi dat—
Dragons, a beneficent half-divine being, dragon-
like, which means snake, serpent, one of the eight
groups of demons with supernatural powers which
can create clouds and rains. In the spring the Naga
climbs into heaven and in winter lives deep in the
earth.

Long An Nhuv H3i Thién Su: Lung-an Ju-hai—
Tén ctia mot vi dé tr thuéc Hac Lam phdi, Nguu
Pau téng, ngudi dugc tho gido cda Thién su Hac
Lam Huyén T6 vao diu thé ky thi VIIL Long An
Nhv Hai hoc dudi Hué An & phuong Bic va cdu
phdp ndi Ma T8 (Huyén T8) & phuong Nam. C6 1&
Hué An Ia mdt dé tir clia cdc nhan vat Bic Tong
Hang Ma Tdng hodc Nghia Phudc, nhung khong
¢6 chi tiét nao vé Hué An con ton tai. Tuy nhién,
ngudi ta biét ring Nhu H3i diu tién tr§ thanh
Téng si tai chiia Ty Minh & Trudng An sau céc
cong viéc vat v4 clla nim 755, vi gia dinh ong tir
diu da ép budc dong trong su nghiép ngoai dvi.
Cudi ciing 6ng tru lai § Trudng Sa, thudc huyén
Trudng Sa, tinh H6 Nam, noi chiia Long An dugc
xay dung. Ngoai diéu nay ra, c6 rat it di€u dugc
bi€t vé cudc ddi clia 6ng, sy quan trong clia viéc
nay bi 1am lu m& bdi mot vai phat biéu vé Thién
dugc tim thdy trong vin bia cla 6ng, mot tai liéu
dudc viét bdi mdt hoc gid 16n c6 tén 1a Liéu Tong
Nguyén—Name of a Zen monk of the Hao-Lin
Zen Sublineage, Niu-tou School,
ordained with a Zen master Hao-Lin Hsuan-Su in
the early eighth century. Lung-an Ju-haistudied
under Hui-yin in the North and sought the Dharma
from Ma-su of the South. Hui-yin was perhaps a
student of the Northern School figures Chiang-ma
Tsang and/or I-fu, but no biographical details
about him are available. It is known, however, that
Ju-hai first became a monk at Hsi-ming Temple in
Ch'ang-an after the travails of 755, for his family
had originally pressured him into a civil career.
He eventually lived at Ch'ang-sha, Ch'ang-sha
district, Hunan province, where Lung-an Temple
was built. Very little beside this is known about
his life, the importance of which is overshadowed
by some of the statements about Ch'an found in

who was

his epitaph, a document written by the great
literatus Liu Tsung-yuan.

Long Bat: Bat khit thuc ctia mot vi Ting si, dé
nhan nuwéc mua (loai rong gidng vio cdi bat Ay)—
A begging-bowl formerly used by a certain monk
for obtaining rain, the dragon descending into his
bowl.

Long Cin (1921-?): Tén cia mdt vi danh Tang
Trung Hoa vao th€ ky tht XX—Name of a
Chinese famous monk in the twentieth century.
Long Chau: Loai ngoc du6i ham rong—Dragon
pearls; pearls below the dragon’s jaws; the sun or
moon associated with the dragon and spring.

Long Chia Vuong: Kumbanda king of Dragon
Lord—Mot trong mudi Cuu Ban Tra Vuong.

Long Chiing Thugng Ton Vuong Phat: 1) Long
Ching Thugng Nhu Lai: Theo Tri B9 Ludn, ddy 1a
Long Chiing Tri Ton Vuong Phat: According to the
Maha-Prajna-Sastra, this is the Buddha of the race
of honourable dragon kings; 2) Danh hiéu cta
Ngai Vin Thu Su Ldi: A title of Manjusri.

Long Chuong: Long Thu hay kinh dién, dugc goi
nhu vay vi chit Phan giéng vé6i chit Hin nhu hinh
thit cia loai rin hay rdng—Dragon books, i.e. the
sutras, so called because the Sanskrit writing
seemed to the Chinese to resemble the forms of
snakes and dragons.

Long Céc Ngo Chan Thién Su: Zen Master Long
Cé6c Ngo Chan—See Ngo Chan Thién Su.

Long Cung: Cung dién cia Long Vuong § ddy
bién (do than luc cta Long Vuong bién héa ra):
The dragon palace; palaces of the dragon kings—
Long cung noi Ngai Long Tho B T4t viét Kinh
Hoa Nghiém: The dragon palace
Nagarjuna recited the Hua-Yen Ching.
Long Cung Bao Tang: Tang kinh cdc ndi Long
Cung cia ngai Long Tho B T4t—A library of the
sutras in the Dragon palace in the Nagarjuna’s
palace.

Long Cu Si: P'ang-Yun (chi)—Hokoji (jap)—See
Bang Long Udn.

Long Pam Chi Chic: Lung-t'an's paper candle,
example 28 of the Wu-Men-Kuan—Cay dudc
Long Bam, thi du thi 28 cia V6 Mén Quan—See
Long Bam Ciru Hudng.

Long Pam Chi Tang: Lung-t'an's paper candle—
See Long Pam Ctu Hudng.

Long Pam Citu Hudéng: Lung-t'an: Renowned

in which
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Far and Wide—Lung-t'an's paper candle, example
28 of the Wu-Men-Kuan—CAay dudc Long Pam,
thi du tht 28 ctia V6 M6n Quan—Mat budi chiéu,
Diic Son ngdi & ngoai that, ling 1& nhung hing say
tim ki€m chin 1y. Sting Tin héi: “Sao khong vao?”
Diic Son ddp: “Trdi t6i.” TS su beén thip mot ngon
dudc trao cho Pic Son. Liic Piic Son sip sita d6n
18y dudc thi Sting Tin bén thdi tit mat. Nhan d6
tim cta Pic Son dot nhién md rong trudc chan 1y
clia dao Thién. Pitc Son cung kinh lam 1&, va TS
st hdi: “Thay gi?” Pidc Son dip: “Tir nay trd di
ching con chit nghi ngd nhitng thoai diu nao clia
lao Hoa Thugng nita.” Sdng hom sau Long Pam
thing dudng néi: "Trong ddy c6 mdt ké ring nhu
ring gudm, mi€ng nhu chdu mdu, bi ddnh mot heo
ma ching quay ddu lai, mai kia mét no leo 1én
dinh cao dyng dao ctia ta." Ngay sau d6, Bdc Son
bén mang tit ¢4 nhitng sich s6 gidi vé Kinh Kim
Cang ma ngai da coi trong va di didu cling mang
theo, ném hét vao Iitra va dot thanh tro, khong
chira lai gi hét. Ngai néi: “Pam huyén luin diéu
cho dé&n dau ciing ching khic dic mot sdi 16ng
vao giita hu khong vo tin; con ciing ki€p tan s&
tim ki€m then chSt mdy huyén vi nhu d8 mot giot
nuc xudng vuc siu khong ddy, ching thaim vao
dau. Hoc véi ching hoc, minh ta biét.” Thién dudc
xem nhu 13 mdt nghé thuit trong cdi y nghia dé ty
dién t3, n6 chi tudn theo nhifng tryc gidc va ngudn
cdm hitng cta riéng nd, chit khong phéi 1a nhiing
gido diéu va quy luat. Pdi khi n6 ciing c6 vé
nghiém trong va trang nghiém, doi khi lai tim
thudng va vui vé, gidn di va xdc thuc, hodc bi 4n
va quanh co. Khi nhitng Thién su thuyét gidng
khong phdi cdc ngai chi ludén luén day bing
miéng, ma cd biing tay chin, bing nhitng dau hiéu
bi€u trung, hay nhitng hinh dong cu thé. Céc ngai
danh, hét, dffy, va khi bi cit van cdc ngai bd chay,
hodc chi ngdm miéng gid cAm. Nhitng trd khoi hai
nay khong c6 chd ditng trong tu tir hoc, tri€t hoc
hay to6n gido, va chi c6 thé dugc dién ta ding nhat
12 "nghé thuat Thién". Cau chuyén trén day 1a mot
trong nhitng phong cdch ctia nghé thuat Thién ma
Long Pam dung d& dem Pidc Son dén chd truc
ti€p dat ngd. Theo V& Modn Hué Khai trong Vo
Mo6n Quan, Pic Son trude khi ra cita, tim hitng
huc, miéng him him, dong rudi vé Nam, quyét
tam dap tit yéu chi Gido ngoai biét truyén. Trén
dudng d&€n L& Chau, Ptc Son hdi mot ba lio dé

mua dd dn diém tdm. Ba ldo néi: "Trong xe cla
Pai ddc c¢6 chd sich vd gi d6?" Bic Son dép:
"MAy bo sé sao Kinh Kim Cang." Ba ldo néi: "Ct&
nhu trong kinh day, tim bita qua bit khong dugc,
tAm bita nay bdt khdng dugc, tAm bita mai bit
khong dudc, vy Pai dic diém tim 1a diém cdi
tAm nao?" Pic Son bi hdi mot cAdu nhu vy ma
khong chiu chét qudch di trude ciu néi clia ba ldo,
lai con hdi ba: "Gan diy c6 Téng su nao khong?"
Ba lao dap: "Céach ddy ngoai nim dim c6 Hoa
Thugng Long BPam." Bdc Son ben tdi Long Pam,
gid hét trd bé boi, thiét 1 ca ké dé ngdng. Long
Pam thyc nhu ngudi thuong con khong s¢ do xau,
tha’y ké kia c6 d6i chiit Iira, vdi 14y nudc do dap tit
lién. Binh tinh xét lai, thuc ddng nuc cudi—One
evening he was sitting ouside the room quietly and
yet earnestly in search of the truth. Ch’ung-Hsin
said: “Why do you not come in?”” Te-Shan replied:
“It is dark.” Whereupon Ch’ung-Hsin lighted a
candle and handed to Te-Shan. When Te-Shan
was about to take it, Ch’ung-Hsin blew it out. This
suddenly opened his mind to the truth of Zen
teaching. Te-Shan bowed respectfully.” The
master asked: “What is the matter with you?” Te-
Shan asserted: “After this, whatever propositions
the Zen masters may make about Zen, I shall
never again cherish a doubt about them.” The next
morning, Zen master Lung-T’an entered the hall
to preach the assembly, said: "Among you monks,
there is a old monk, whose teeth are as sharp as
swords, and mouth is as red as a basin of blood, a
blow on his head will not make him turn back;
later he will ascend the top of a sheer mountain to
establish my sect.” Right after that Te-Shan took
out all his commentaries on the Vajracchedika,
once so valued and considered so indispensable
that he had to carry them about with him wherever
he went, committed them to the flames and turned
them all into ashes. He exclaimed: “However
deep your knowledge of abstrue philosohy, it is
like a piece of hair placed in the vastness of
space; and however important your experience in
worldly things, it is like a drop of water thrown
into an unfathomable abyss.” Zen is considered as
an art in the sense that, to express itself, it only
follows its own intuition and inspirations, but not
dogmas and rules. At times it appears to be very
grave and solemn, at others trivial and gay, plain
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and direct, or enigmatic and round-about. When
Zen masters preach they do not always do so with
their mouths, but with their hands and legs, with
symbolic signals, or with concrete action. They
shout, strike, and push, and when questioned they
sometimes run away, or simply keep their mouths
shut and pretend to be dumb. Such antics have no
place in rhetoric philosophy, or religion, and can
be best described as "art". The above story is one
of the manners of Zen art that Lung-t'an utilized to
bring Te-shan to direct Enlightenment. According
to Wu Men Hui-Kai in the Wu-Men-Kuan, before
Te-shan crossed the barrier from his native
province, his mind burned and his mouth
sputtered. Full of arrogance, he went south to
exterminate the doctrine of a special transmission
outside the sutras. When he reached the road to
Li-chou, he sought to buy refreshment from an old
woman. The old woman said, "Your Reverence,
what sort of literature do you have there in your
cart?" Te-shan said, "Notes and commentaries on
the Diamond Sutra." The old woman said, "I hear
the Diamond Sutra says, 'Past mind cannot be
grasped, present mind cannot be grasped, future
mind cannot be grasped." Which mind does Your
Reverence intend to refresh?” Te-shan was
dumbfounded and unable to answer. He did not
expire completely under her words, however, but
asked, "Is there a teacher of Zen Buddhism in this
neighborhood?" The old woman said, "Master
Lun-t'an is about half a mile from here." Arriving
at Lung-t'an's place, Te-shan was utterly defeated.
His earlier words certainly did not match his later
ones. Lung-tan disgraced himself in his
compassion for his son. Finding a bit of a live coal
in the other, he took up muddy water and
drenched him, destroying everything at once.
Viewing the matter dispassionately, you can see it
was all a farce.

Long Pam Diét Chic: Lung-t'an's paper candle—
See Long Pam Ctru Hudng.

Long Pam Sung Tin Thién Su: Ryutan-Shoshin
(jap)—Lung-t'an-Ch'ung-hsin (Wade-Giles
Chinese)—Longtan Chongxin (Pinyin Chinese)—
Tén ctia Thién su Long Pam dugc nhic tdi trong
cdc thi du 55 va 89 ctia Bich Nham Luc. Ngoai ra,
c6 mot vai chi ti€t 1y thi vé& vi Thién su ndy trong
Truyén Ping Luc, quyén XIV: Thién su Long

Pam 13 dé t& va phdp t¥ cla thién Su Thién
Hoang Pao Ngd dudi thdi nha Pudng vao thé ky
thtt chin, va 13 thiy cda thién su Pic Son Tuyén
Gidm. Ngudi ta biét rat it vé Long Pam, ngoai
viéc hdi nhd 6ng thudng mang banh gao dén ciing
dudng cho thdy Pao Ngo, rdi trd thanh db dé cda
tu vién Thién Hoang—We encounter Lung-t'an in
example 28 of the Wu-Men-Kuan. Besides, there
is some interesting information on him in The
Records of the Transmission of the Lamp (Ch’uan-
Teng-Lu), Volume XIV: Zen master Lung-Tan-
Ch'ung-Hsin was a disciple and dharma successor
of Zen master T’ien-Huang Tao-Wu during the
T’ang dynasty in the ninth century. Little is known
of Lung-t'an other than that as a youth he often
brought offerings of rice cakes to Master Tao-wu
of T'ien-huang Monastery and eventually became
his student.

e Nha clia Su & ddu dudng vao chiia, mdi ngay
Su dem mudi cdi bianh vio ciing dudng thién
st Pao Ngo. Mdi 1an idn xon, Pao Ngo chira
lai mdt cdi cho Su bdo ring: "Ta cho 6ng dé
lai &n hué cho con chdu." Mot hom, Sung Tin
héi Pao Ngo: "Con mang banh dem bén khiip
ndi, tai sao Hoa Thugng lai cho ngugc lai con
mot cdi. Hin 1a phdi c6 y nghia gi day?" Pao
Ngo néi: "Ong dem bdnh dén, ta cho lai ong
mot cdi 12 ¢6 18i gi?" Su nim dugc thAm nghia
clia 18i néi nay lién xin xuit gia. Pao Ngd
n6i: "Ong trude sing phude thién, nay tin 13i
ciia ta, vi th& goi 6ng 14 'Siing Tin'." Tir d6 vé
sau Su theo lam thi gid cho Pao Ngoé—
Ch'ung-Hsin's home was near the entrance to
Tianhuang Temple. Each day Ch'ung-Hsin
would present ten small cakes as an offering
to Tao-Wu. Each time, Tao-Wu would leave
one cake, saying, "This is for the sake of your
descendants." One day, Ch'ung-Hsin said, "I
take cakes everywhere, so why do you leave
one for me? Does it have any special
meaning?" Tao-Wu said, "You bring the
cakes, so what harm is there to return one to
you?" At these words Ch'ung-Hsin grasped
the deeper meaning. Because of this he left
home. Tao-Wu said, "Previously you've been
respectful to virtue and goodness, and now
you've placed your faith in what I say, so

youll be named 'Ch'ung-Hsin' (Respect
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Faith)." Thereafter Ch'ung-Hsin remained
closed to Tao-Wu as his attendant.

Mot hom, Sung Tin hdi thién su Pao Ngd:
"Tir ngdy con dén diy, con chua ting dudgc
thdy chi day tim yé&u." Pao Ngo bdo: "Tir
ngay dng vio diy dén gid, ta chua tirng ching
day 6ng tAm yéu."” Sting Tin hdi: "Xin thay chi
ra chd nao?" Pao Ngo néi: "Ong dem tra dén,
ta vi 6ng ma ti€p. Ong bung com dén, ta vi
ong ma nhan. Ong x4 lui ra thi ta vi 6ng ma
gat dau lai. Th& thi chd nao ta ching day tim
y&u?" Sting Tin cdi diu mot lic 1au. Pao Ngo
lai bio: "Thay thi nhin thing d6 lién thdy, suy
nghi lién sai." Nghe nhitng 15i nay Stng Tin
lién ngo. Su lai hdi thém: "Lim sao giit
dudc?" Pao Ngd néi: "Song khong vudng ban,
tlly duyén phéng khodng. Ty minh sdng vdi
cdi tAm hiing ngay, vi ching c6 thdnh gidi nao
khdc ngoai cdi tAm hing ngay nay!"—One
day, Ch'ung-Hsin asked Zen master Tao-wu,
"Since I've come here, you've never taught
me about essential mind." Ta-wu said, "Since
you came here, I've never stopped giving you
instruction about your essential mind."
Ch'ung-Hsin said, "Where have you pointed it
out?" Tao-wu said, "When you bring tea to
me, I receive it for you. When you bring food
to me, I receive it for you. When you do
prostration before me, I bow my head. Where
have I not given you instruction about your
essential mind?" Ch'ung-Hsin bowed his head
for a long time. Tao-wu said, "Look at it
directly. If you try to think about it you'll miss
it." Upon hearing these words Ch'ung-Hsin
woke up. Ch'ung-Hsin then asked Tao-wu,
"How does one uphold it?" Tao-wu said,
"Live in an unfettered manner, in accord with
circumstances. Give yourself over to
everyday mind, for there is nothing sacred to
be realized outside of this!"

V& sau Su dén tru tri chiia Long Pam & L&
Chau. C6 mot vi Tang hdi: "Hat chiu trong
bui téc ngudi nao dugc?" Su bdo: "Cdi ngudi
khong thudng ngoan duge." Vi Tang lai hoi:
"Viy hat chiau 4y d€ & chd nao?" Su néi:
"Né&u c6 mdt chd nhu vay, dng hiy néi cho ta
bi€t n6 & dau?"—Later, when Ch'ung-Hsin
was abbot of Lung-tan Temple in Li-chou, a

monk asked him, "Who is it who attains a
jewel on his head (signifying
Bodhisattvahood)?"  Ch'ung-Hsin  replied,
"The one who does not delight in it." The
monk asked, "What place is the jewel found?"
Ch'ung-Hsin replied, "If there's such a place
then tell me, where is it?"

Mot hom, cé mot ¢d Ni d€n héi Su: "Lam sao
con dugc lam Tang?" Su bdo: "Lam cb Ni da
bao 1au?" Vi Ni thua: "S€& c6 lic con dugc lam
Tang ching?" Su hdi: "Hién nay ngudi 1lam
gi?" Vi Ni néi: "Ngai cé cong nhan la con
dang mang than Ni khong?" Su néi: "Ai biét
ngudi?"—One day a nun asked Zen master
Ch'ung-Hsin, "How can I become a monk?"
Ch'ung-Hsin said, "How long have you been a
nun?" The nun said, "Will there be a time 1
can become a monk or not?" Ch'ung-Hsin
said, "What are you right now?" The nun said,
"l have a nun's body. Don't you recognize
this?" Ch'ung-Hsin asked, "Who knows you?"
Mot hdém, quan Tinh trudng Ly Tudng hdi Su:
"Th& nao 1a chan nhu B4t Nha?" Su néi: "Toi
khong cé chian nhu Bat Nhda." Ly Tudng néi:
"Han hanh dugc gdp Hoa Thugng." Su nbi:
""Pay van 13 13i néi nim ngoai dai su."—One
day, Provincial Governor Li-Ts'iang asked
Zen master Ch'ung-Hsin, "What is the wisdom
of true thusness?" Ch'ung-Hsin said, "I have
no wisdom of true thusness." The governor
said, "I am fortunate to have met you,
Master." Ch'ung-Hsin said, "You still speak
outside the essential matter."

Mot hom, Pic Son hoi: "Pa 1du nghe danh
Long Pam, d&n diy 'dam' ching thiy, ma
long' ciing ching thdy." Su néi: "Ong da dén
duge Long Pam rdi d6." Ptc Son im ling—
One day, Deshan ask Zen master Ch'ung-
Hsin, "Long have I heard of Lung-tan. Up to
now I haven't seen the marsh, nor has the
dragon appeared." Ch'ung-Hsin said, "You
yourself have arrived at Dragon Marsh."
Deshan remained silent.

Long Pam xuat hién trong thi du thi 28 clia
V6 Mon Quan trong cudc phdp ludn véi ngudi
dé t chinh cda minh 12 Pic Son Tuyén
Gidm. Mot hom, Long Pam gip Pao Ngo,
Long Pam héi: "Truyén thira tir th€ hé nay
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sang th€ hé khdc d€ lam cdi gi?" Pao Ngo
n6i: "Khong gi khdc hon 1a chuyén biét dugc
minh tr ddu t6i." Long Pam néi: "C6 bao
nhiéu ngudi c¢6 dudc cdi phdp nhan nay?" Pao
Ngd néi: "Nhiéu cong cé ngin dé dang trd
thanh nhitng ddm lau sdy cao I6n um tum."—
In example 28 of the Wu-Men-Kuan we
encounter Lung-tan in a mondo with his
principal student Te-shan. One day, Lung-tan
met Tao-Wu, Lung-tan asked, "What is the
affair that has been passed down through
generations?" Tao-Wu said, "None other than
knowing from where you come." Lung-tan
said, "How many are there who can gain this
kind of wisdom eye?" Tao-Wu said, "Short
grasses easily become tall reeds."”
Long Ha: Tén khic cda song Ni Lién Thién—
Another name for the river Nairanjana.
Long Hoa: The Dragon and the Flower.
Long Hoa Hoi: Chiing hoi ctia Pitc B Tt Di Lic
trong ndi vién cla cdi trdi PAu Suit (trong nim
mudi sdu dc bdy nghin van nim BPdc Di Lic sé ra
ddi & cdi ndy). Ngai Di Lic sé ngdi dudi goc cay
Long Tho, ndi vudi Hoa LAm ma mg Phap Hoi dé
phS @6 cho cbi trdi va cdi ngudi. Vao ngdy mdng
tdm thdng tv cdc tu vién hay thiét trai 18y nudc
ngil huong tim Phat, t6 chifc hdi Long Hoa, tugng
trung cho viéc Ptuc Di Lic ha sanh—The
assembly of Maitreya to whom he preached the
Buddha-truth. The eighth of the fourth moon, an
occasion when the images are washed with
fragrant water, in connection with the expected
Messiah.
Long Hoa Ting chi: The Dragon and the Flower
Chief Monk.
Long Hoa Tho: See Long Hoa Thu.
Long Hoa Thu: Naga-puspa or puspanaga (skt)—
Bon Gia Na—Loai cAy bong rong, 1a cdy Bd Pé
ma Ngai Di Lic ngdi dudi goc khi thanh dao—
The dragon-flower tree, which will be the bodhi-
tree of Maitreya, the Buddhist Messiah, when he
comes to earth.
Long Hé: Dragon and tiger.
Long Hitu: Nagamitra (skt)—Tén clda mdt vi
Tang nguoi An Dbo—Name of an Indian monk.
Long Kim Cang: Vajranaga (skt)—Kim Cang
Long—Name of a deity.

Long Ky (1592-1673): Ingen Ryuki (jap)—Yin-
Yuan-Lung-Ch’i—See Long Ky An Nguyén
Thién Su.

Long Ky An Nguyén Thién Su (1592 or 1594-
1673): Ingen Ryuki Qap)—Yin-Yuan-Lung-Ch’i—
Thién su Long Ky An Nguyén sanh nim 1592 &
Phic Chiu thudc tinh Phiic Ki&€n, Trung Hoa. Su
xudt gia vao nim 1620, vad nim 1624 dugc ngai
Mat Van Vién Ngo truyén tAm an. Su 12 Thién su
ndi ti€ng thudc phdi Lim TE, vién chd tu vién
Wang-Fu trén nii Hoang Ba. An Nguyén sang
Nhat Bdn ndm 1654, 14p ra phdi Obaku & d6. Vao
nim 1661, Su bit dau xay dung chila Van Phudc
(tai Nhat Bdn). DAy Ia tu vién chinh cda phdi
Hoang B4 & Uji, phia nam Kyoto. Van Phudc Ty
ciing 12 mot trong nhitng miu muc dep nhat vé
ki€n tric ton gido Trung Hoa theo phong cdch doi
nha Minh é Nhiat Bdn Nhitng chAm ngdn va nhitng
bai thuyét gidng clia ngai dugc suu tip trong cic
tdc phim nhan dé Hoang B4 Ngit Luc (Obaku-
h6go), Phd Chi€u Qudc Sur Ngit Luc hay Ngit luc
ctia qudc su Phd Chi€u (Fusho-kikushi-kdroku), va
An Nguyén Long Khi Ngit Luc (Ingen-hogo). Su
c6 23 phédp tu truyén thira phdi Hoang B4. Hoang
gia Nhat Ban phong cho ngai danh hiéu sau khi
mat 12 Pai Quang Phd Chi€u Qudc Su—Yin-
Yuan-Lung-Ch’i was born in 1592 in Fu-chou, Fu-
jian Province, China. He left home in 1620, and in
1624 Zen master Mi-yun Yuan-wu transmitted
down to him the Seal of approval. He was a
famous Chinese Ch’an master of the Lin-Chih
school, abbot of the Wan-Fu monastery on Mount
Huang-Po in China. Yin-Yuan went to Japan in
1654 and founded there the Obaku Kokushi. In
1661, he began to build Manpuku-ji, the main
monastery of the Obaky school, located in Uji,
south of Kyoto This is one of the most outstanding
examples of Chinese temple architecture in Ming
period style in Japan. His teachings and sayings
are recorded in the Obaku-hogo, the Fusho-
kokushi-koroku, and the Ingen-hdg6. He had 23
dharma heirs. He was granted by the Japanese
Royal Court with title "Daikd-Fusho-Kokushi"
after he passed away.

Long Luc Bat Kha Tu Nghi: Theo Tri Do Luan,
long Iyc hay luc clia cdc rong 1a bat khd tu nghi,
mdt trong nim thit bat kha tu nghi. Bon thit kia 1a
chiing sanh vo bién bat khd tu nghi, nghiép qui
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bdo bat kha tu nghi, dinh luc ctia Thién gid 12 bat in Sichuan Province. Zen master Lung-Men-
khd tu nghi, va Phat phdp 1a bat khd tv nghi— Ch’ing-Yuan-Fo-Yen. He is one of three
According to the Sastra on the Prajna-Paramita oustanding disciples of Zen master Wu-Ssu Fayan.

Sutra, the power of dragons is inconceivable, one e

of the five inconceivable or thought-surpassing or
beyond mentation things. The other four include
the innumerable number of sentient beings is
inconceivable, the karmic consequence is
inconceivable, the concentration power of a zen
practitioner is inconceivable, and the Buddha Law
is inconceivable.

Long Manh: Nagarjuna (skt)—See Long Tho B
Tat.

Long Manh T4 Su: Nagarjuna-bodhisattva (skt)—
See Long Tho Bd Tit.

Long Mo6n: Lung-Men—Tén clia mdt noi trong
tinh H6 Nam, Trung Hoa, ndi ti€ng véi nhitng ngdi
chua trong hang dong va nhitng tugng Phat duc
thing vao trong vich ndi. Py 12 mot nhém cédc
hang dong gin thinh Lac Duong trong tinh Ho
Nam ctia Trung Hoa, cdu triic xAy dung bit dau tir
nim 494, gin lic bit diu cha thdi Bic Nguy. C3
nhém gém trén 2.000 hang dong, 750 héc tudng,
40 chiia phat biing d4, va khodng 100.000 tugng—
Name of a place in Ho-Nan Province in China,
well-known for its cave temples with Buddha
statues carved on the walls of the mountains. A
group of grottos (caves) near Lo-Yang in the
Hunan province of China, the construction of
which began in 494, near the beginning of the
Northern Wei dynasty. The massive complex has
2,000 caves, 750 niches (hoc tudng), 40 stone
pagodas, and around 100,000 statues.

Long Mén Thanh Vién Thién Su: Butsugen
Seion (jap)—Fo-yen Ch’ing-yuan (Wade-Giles
Chinese)—Foyan Qingyuan (Pinyin Chinese)—
Hién nay ching ta khong c¢6 nhiéu tai lidu chi tiét
vé Thién su Long Mo6n Thanh Vién Phat Nhan;
tuy nhién, c6 mdt vai chi tiét 1y thd vé& vi Thién su
nay trong Ngii Ding Hoi Nguyén: Su dén tir LAm
Ngang, gan véi Thanh D6 thudc tinh Td Xuyén
ngay nay. Thién su Long Mon Thanh Vién Phat
Nhin (1067-1120). Su 12 mdt trong ba dé tir xuat
chiing clia thién su Ngii T Phip Dién—We do
not have detailed documents on this Zen Master;
however, there is some interesting information on
him in The Wudeng Huiyuan: He came from the
city of Lingiong, near the modern city of Chengdu

Thién su Trung Hoa, trudc theo hoc luit; vé
sau, nhin doc kinh Phdp Hoa dén doan “Thi
phédp phi tu luong phan biét chi s§ ning giai
(phdp ndy vugt ngoai lanh vyc cda tu duy va
phan biét).” Piéu ndy giy xiic dong & su, nén
st ki€m gidng su clia minh va héi phdp siéu
viét tri thitc d6 1a gi. Gidng su khong soi sdng
ndi cho su, su mdi thdy ring nghia hoc va
danh tuéng khong phai 12 duyén cé dé€ gidi
quyé&t viéc 16n sinh tG—Chinese Zen master
who was first a student of Vinaya; later, when
reading the Lotus Sutra, he came across the
passage, “This Dharma is something that goes
beyond the realm of thought and
discrimination.” This impressed him, so he
came to his teacher and asked what was this
dharma transcending intelligence. The
teacher failed to enlighten him, who then saw
that mere learning and scholarship could not
solve the ultimate problem of this existence
subject to birth and death.

R6i sau d6 Phat Nhan du hanh vé huéng Nam
dé tham ki€n Phdp Dién (see Phdp Dién Ngii
T8 Thién Su). Nhan khi di xin in ngang qua
xtt Lur Chiu, trgt chan té nhio xudng. Trong
con dau d6n, thodng nghe hai ngudi chudi 16n
nhau, ngudi diing can bdo, “Viy Ia toi thiy
hai 6ng vAn con 6m ap nhitng phién nio.” Tic
thi su tinh ngd. Nhung hé khi su c6 diéu gi
mudn hdi Phdp Dién thi Phdp Dién cit trd 15i:
“Ta khong thé hon ngudi; ¢t ty minh ma hiéu
1ay.” C6 khi Phdp Dién bdo: “Ta khong hiéu;
Ta khong thé hon ngudi.” Ldi nhian xét Ay
cang khi€n cho Thanh Vién mudn biét vé
Thién. Su nhat dinh nhd Nguyén L& thi toa
gidi quyét van dé, nhung Nguyén L& kéo tai
st vira di quanh 10 1tta vira bdo ‘tSt hon hét 1a
ong ct ty hi€u 14y.” Thanh Vién giin giong:
“Né&u that ¢6 Thién sao khong khui bi mat ra
cho t6i? Th€ ma 6ng lai 14y 1am trd dua sao?”
Tuy nhién, L& bdo su: “Mai sau 6ng sé& té ngod
mé6i hay cdi quanh co niy.”—Fo-Yen now
travelled south in order to see Fa-Yen of T ai-
P’ing. While begging through the country of
Lu, he stumbled and fell on the ground. While
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suffering pain, he overheard two men railing
at each other, when a third one who
interceded remarked, ‘So I see the pasions
still cherished b both of you.” He then had a
kind of enlightenment. But to whatever
questions he asked Fa-Yen, the answer was,
‘I cannot surpass you; the thing is to
understand all by yourself.” Sometimes Fa-
Yen said, ‘I do not understand myself, and I
cannot surpass you.” This kind of remark
incited Ch’ing-Yuan’s desire all the more to
know about Zen. He decided get the matter
settled by his senior monk Yuan-Li, but Li
pulled him by the ear and going around the
fire place kept on saying, “The best thing is to
understand all by yourself.” Ch’ing-Yuan
insisted: ‘If there is really such a a thing as
Zen, why not uncover the secret for me?
Otherwise, I shall say it is all a trick.” Li,
however, told him: ‘Some day you will come
to realize all that has been going on today
between you and me.’

Khi Phdp Dién rdi khéi Thdi Binh, Thanh
Vién tir gid ngdi, va trdi qua mba ki€t ha &
Tuong Son, & diy su két ban thim giao vdi
Linh Nguyén Thién Su. B4y gio Thanh Vién
xin chi gido ring: “Gan day, tdi c6 biét mot vi
ton tic § d6 thanh, nhitng 18i cta ngai hinh
nhu hogp véi tri thitc clia tdi rat nhiéu.” Nhung
Linh Nguyén khuyén su hdy dén véi Phdp
Dién, ngai von 1a vi ton su bic nhit trong
thién ha, va néi thém ring nhitng ai ma 15i néi
nghe ra nhu dé hi€u, ho chi 12 6ng thdy tri gidi
ché khong phai 12 nhitng Thién su that sy—
When Fa-Yen moved away from T’ai-P’ing,
Ch’ing-Yuan left him, and spent the summer
at Ching-Shan, where he got very well
acquainted with Ling-Yuan. Ch’ing-Yuan now
asked his advice, saying, ‘Lately, I have come
to know of a master in the city whose sayings
seem to suit my intelligence much better.” But
Ling-Yuan persuaded him to go to Fa-Yen
who was the best of Zen masters of the day,
adding that those whose words he seemed to
understand best were merely teachers of
philosophy and not real Zen masters.

Thanh Vién theo 18i khuyén clia ban, tré vé
véi thﬁy cli. Vao mot dém lanh, su ngéi mot

minh va c¢6 khéu sdng d6ng tro trong 10 lia
tht xem c6 con lai mot chiat than dé nao
khong, su thdy tin dudi dong tro cé mot cuc
than nhd xiu biing hat dau. Su ty nhi ring 1y
ctia Thién ciing ty khdi md y nhu dao siu
xudng tdng d4 cda tam thifc. Su dit quyén st
Thién goi 1a Truyén Pidng Luc trén ban, md
mit nhin vao ti€u st cia Phd Tdo Poa, bdng
dung tAm tri khai thong ma dugc chitng ngd—
Ch’ing-Yuan followed his friend’s advice, and
came back to is former master. One cold night
he was sitting alone and tried to clear away
the ashes in the fire-place to see if there were
any piece of live charcoal left. One tiny piece
as large as a pea happened to be discovered
way down in the ashes. He then reflected the
truth of Zen would also reveal itself as one
dug down the rock-bed of consciousness. He
took up the history of Zen known as the
Transmission of the Lamp from his desk, and
his eye fell upon the story of the P’o-Tsao-To
(broken range), which unexpectedly opened
his mind to a state of enlightenment.
Sau khi dai ngd, su lam mdt bai k& nhu sau:

Chim rirng hét liu lo

Kho4t 40 ngdi dém thau

Khai Itta, binh sinh td

Quan tri thanh bép d6.

Viéc sang nhung ngudi mu

Khic nhac ai hoa ca

Nghi dén khing khing nhé

Ctra md, it ngudi qua.

(biéu diéu 1am diéu dé

Phi y chung da toa

Bét hda ngd binh sinh

Su hao nhan tuy mé

Khic dam tiy ning hoa

Niém chi vinh bat vong

Mon khai thi€u nhan qud).
After this great enlightenment, he composed
the below verse:
The birds are singing out (too-tooing)
in the woods,
with the garment covered up
I sit alone all night.
A tiny piece of live charcoal deeply
buried in the ashes tells the secret of life:
The cooking range is broken to pieces
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when the spirit knows where to return.
Revealed everywhere shines the truth,

but men see it not, confused is the mind;
Simple though the melody is,

who can appreciate it?

Thinking of it,

long will its memory abide with me;

Wide open is the gate,

but how lonely the scene!

Mot hom, Vién Ngd dén viéng liéu Phiat Nhin
va hdi Su vé 15i ca Thanh Lam ban dat dé
tht Su, hdi ring: "Xua nay khdng ngudi ra
dugc, huynh hiéu thé nao?" Su ddp: "Ciing rat
khé." Vién Ngo néi: "V& ciu néi cia Thanh
Lim, 'Xe sit thién t¥ hoan trung chi' § thé&
nao?" Su néi: "T6i néi, 'Trong cung P& Thich
thu phong x4'." Vién Ngo ra di, vé& sau n6i véi
ngudi: "Pdng mimng 1a huynh Vién ctu doi
ngudi."—One day, Yuan-wu (Foyan's
younger Dharma brother) visited Foyan's
room. He inquired to Foyan about Zen master
Ch'ing-lin's hauling soil. Yuan-wu said to
Foyan, "From ancient times until today, no
one has been able to 'go out.' What do you say
about this?" Foyan said, "What's difficult
about it?" Yuan-wu said, "What about Ch'ing-
lin's phrase, 'The Iron Wheel Emperor at the
center of the universe'?" Foyan said, "What |
say is, in the middle of the palace of heaven,
all script is discarded.” Yuan-wu left, and
thereafter told people, "It's wonderful. Elder
brother Foyan has life-giving words."

Mot hom, Su thugng dudng day ching. Su
cAm cdy giy dua thing 1én va néi: "C4i biét
tron sdng rd ching do tim niém. Chip vdi
chét c6t néi roi hAm lot hd, citu cidnh th&
nao?" N6i xong Su bé di—One day, Foyan
entered the hall and addressed the monks.
Holding his staff upright he said, "Know with
perfect clarity. It does not come from thought.
If you have died you can speak. Dive into the
pit. Jump into the moat. After all, what is it?"
Then he left the hall.

Mot hom, Su thugng duong day chung: "TO
V& chin dé nhuc ma ching khudt phuc. Ly
Ling khi gip ban vui ma quén vé. Nhitng
diéu nay x3y ra & ngoai qudc. Noi bdn x,
trong s& nhitng dé tir Phat, c6 ngudi hai chan

nhdy khéi him, c6 ngudi viii thin trong dong
phan, c6 ngudi qué trach than sdng. P6 1a tinh
than tu tdp hay sy diéu dung? Pén nhu dim
chin trén dat hay ding giy go giudng thién.
Muc Chau mot bé déng ctra. L6 TS dién bich
dén ciing. Nhu vay 12 vi ngudi hay ching vi
ngudi?"—One day, Foyan entered the hall
and addressed the monks, saying, "Su-wu
tended sheep, not submitting to an insult. Li-
ling, when meeting a friend, would forget
about going home. Those things happened in
a foreign country. In this country, among all
Buddhist adepts, some leap over a hole with
both feet. Some bury their bodies in dung
heaps. Some revile the river gods. It's their
spirit of practice, their wondrous function. It's
even raising their feet and stamping the
ground or striking the meditation benches with
their staff. Mu-chou always slammed the
door. Lu-Ssu faced the wall until the end. Was
it for the sake of people? Was it for people or
not?"

Su thugng dudng day ching: "Mot chiéc 14
rung thién ha xuin. Khi khong c6 dudng dé
theo dudi nhitng suy nghi, cudi chét ngudi.
Du6i 1a tr&i trén 1a d4t. Loi nay ching nhap y
thdi lvu. Nam 12 Bdc, Pong 1a Tay. Pong la
dirng, mirng 13 budn. PAu rin duoi rit mot thi
d6. Trong miéng cop dif chim sé s6ng. La 13i
gi? V¢ liéu di!"—Foyan entered the hall and
addressed the monks, saying, "'A leaf falls,
and throughout the world it is springtime.'
"When there is no road for pursuing thoughts,
your laugh kills people.! 'Down below is
heaven'. 'Up above is the earth'. This speech
does not enter the flow of time. 'South is
north." 'East is west." 'Movement is stillness.'
‘Joy is sorrow." 'A snake's head or a
boreworm's tail both measure up.' 'Sparrows
live in the wild tiger's mouth." What sort of
speech is this? Go back to your quarters!"

Mot hom, Su thugng dudng day ching: "Lao
Ting néi cho miy dng bi&t chi c6 hai loai
bénh. Mot 1a cudi lira tim lira. Loai bénh kia
12 cudi lira ma khdng chiu xudng lira. M4y
ong c6 thdy cudi lira im Ira 1a mot loai bénh
trAm trong hay khong? Lio son Ting nay néi
cho miy 6ng biét, dirng tim ki€m né! Ngudi
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khon 1anh hodi ngay noi chd ho dang 1a. Ho tir
bd cdi chuyén 'im ki€m' bénh hoan va sy
cudng dién véi cdi tAm theo dudi tu tudng.
Mot khi may dng di thdy lira, ma vin khong
cho phép tu miy dng leo xudng, cdi bénh d6
gid day mdi 1a kho tri! Lao son Tang nay néi
cho miy ong biét, dirng cudi né! My dng
chinh 1a lra! Pai dia chinh 13 Itra! Lam cach
nao d€ may ong cudi né diy? Néu miy ong
ti€p tuc cudi né6 may dng s& ching bao gid tri
dugc cdn bénh nay. Néu may 6ng khong cudi
né, thi rdi ¢4 ngif ngdn trong mudi phucng déu
md ra cho miy 6ng. Néu may ong c6 thé tir
bo cd hai thit bénh ndy cling mot lic, thi rdi
ching con th gi trong tim clia miy dng va
lic d6 mdy 6ng dugc goi 13 ngudi clia Pao.
Con cdi gi giy trd ngai cho may 6ng nita? Vi
vay, Triéu Chau héi Nam Tuyén: 'Thé nio la
DPao? Va Nam Tuyén trd 16i: 'TAm thudng
nhat 1a Pao.""—One day, Foyan entered the
hall and addressed the monks, saying, "I say
there are but two types of sickness. One is to
rise a donkey to look for the donkey. The
other is riding the donkey and not letting
yourself get off of it. Dont' you see that riding
a donkey to find a donkey is a fatal disease?
This old mountain monk is telling you, don't
seek it! Clever people understand right where
they are. They give up the 'seeking' disease
and the crazy, thought-pursuing mind. Once
you've seen the donkey, not allowing yourself
to get off, now that is a disease that's most
hard to cure! This old mountain monk is
telling you, Don't ride it! You are the donkey.
The great earth is the donkey. How are you
going to ride it? If you continue to ride it
you'll never cure this disease. If you don't ride
it, then all the words in the ten directions are
opened to you. If you can get rid of both of
these diseases at once, then there's nothing
left in your mind and you're called a person of
the Way. What could trouble you? Therefore,
Zhaozhou asked Nanquan, 'What is the Way?'
And Nanquan answered, 'Everyday mind is
the Way."

Hom khdc, Phat Nhan thugng dudng day
ching: "Sy tu tdp 16n lao phdi dugc tdch rdi
khéi tu tudng. Va dudi cdnh clra tu tdp nay sy

nhin manh nim & chd tir bd nd Iyc. Chi khi
nao hanh gid chiu t&r bd tinh tudng va nhian
thic ring tam gi6i trong khong, thi roi hanh
gid thuc ching duge su tu tdp. TAt cd nhitng
16i tu tap khdc ngoai 16i tu tip nay déu cuc ky
khé khin. May ong c6 ting nghe mot céu
chuyén xwa ctia modt vi Tang Luit tdng
khong? Ong ta tri giit gidi ludt ca ddi. Lic ong
ta dAm 1én mot cdi gi d6 phat ra ti€ng 16n khi
dang di dao vé dém, ong ta nghi ring d6 la
mdt con cdc, va bén trong con céc d6 1a vo sO
triing céc. Vi Ting nay kinh s¢ dén bat tinh.
Ong ta mo thi'y hang trim con c6c dudi theo
minh dé doi mang. Vi Ting vd cuing kinh sg.
Khi trdi vita sing thi 6ng ta méi thd'y 1a minh
da dAm 1én mot qua ca tim kho khdc. Vi Ting
mdi nhin ra bdn chit khong ddng tin cda
nhitng suy nghi ctia minh, rdi chdm dit sy suy
tudng nhu vdy, va thyc chitng ban chat trong
réng clia tam gidi. Sau bi€n c¢d ndy Ong ta c6
thé bit dau tu tip khon ngoan. Gid day, lio
Ting hdi may dng, c6 phai cdi vat ma vi Ting
dim 1én 12 mot con c6éc hay khong? Hay né 1a
mdt qui ca tim? Néu né 12 mot con cée, thi
1am th& ndo ma sdng lai nd lai 12 mot qué ca
tim? Va néu né 1a mdt qud ca tim, thi hinh
nhu vAn ¢6 nhitng con cé¢ doi mang. Lam sao
m4y dng ty minh tr bd t4t cd nhitng cdi thdy
nay? Lio Ting s& xem xét d€ coi may 6ng c6
lanh hoi chua. Néu may dng da tir bd dugc ndi
lo s¢ vé& nhitng con céc, thi m4y dng van con
c6 nhitng trdi cd & d6? Vay thi miy ong phdi
khéng c6 cd trdi ca tim trong tu tudng!
Chudng trua di diém. MAay 6ng ciing ding di
dd lau!"—Another day, Foyan entered the
hall and addressed the monks, saying, "The
great practice must be apart from thought.
And within the gate of this practice the
emphasis is on giving up effort. If only a
person can give up emotional thoughts and
recognize that the three worlds are empty,
then he can realize this practice. Any other
practice besides this will be terribly difficult.
Have you heard the old story of the Vinaya
monk? He upheld all the precepts all of his
life. When he was walking at night he stepped
on something that made a loud noise. He
thought it was a toad, and inside of this toad
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were countless toad eggs. The monk was
scared out of his wits and passed out from
fright. He dreamed that hundreds of toads
were coming after him, demanding their lives.
The monk was utterly terrified. When dawn
came around he saw that he had just stepped
on a dried-out eggplant. The monk realizing
the unreliable nature of his thoughts, then
ceased such thinking, and realized the empty
nature of the three realms. After this he could
begin doing genuine practice. Now, I ask you
all, was the thing that the monk stepped on in
the night a toad? Or was it an eggplant? If it
was a toad, then in the morning, how was it an
eggplant? And if it was an eggplant, there still
seemed to be toads who demanded their lives.
Have you rid of yourself of all these visions?
I'll check to see if you understand. If you've
gotten rid of the fear of the toads, do you still
have the eggplant there? You must have no
eggplant either! The noon bell has been
struck. You've stood here long enough!"

Phat Nhin thugng dudng day ching: "€ thuc
chitng Phdp cda chu Thénh, chi cong nhin
ring Phdp 4y ciing khong khdc Phdp clia
ngudi thudng. Thau triét ring pham thdnh
khong phdi 1a hai chuyén khdc nhau. Néu
may 6ng di d&n tin ddy cla su gidc ngd ngay
ldc nay, roi thi may ong di dén tin ddy cta
tit cd nhitng 40 vong trong tudng lai. Né&u
mAiy dng di dén tin ddy cla nhitng 40 vong
ngay bay gid, miy o6ng di dén tin ddy cda sy
gidc ngd trong tuong lai. Sy thau hi€u hoan
toan ring gidc ngd va do tudng khong phai la
hai chuyén khdc nhau. Tai sao do tudng lai
ti€p tuc dudc che ddy? Thé thi tit ci cdc bac
gidc ngd da thuc ching cdi gi? B6 la cdi ma
khi mdy 6ng xuyén thdu 'pham' 'thdnh' 'gidc
ngd' va 'do tuwdng,' rdi thi miy ong thiy ro
ngudn cdi. Lio Ting ddm hdi mdy ong, the
nao 1a ban lai nhan? Chu Su va chu Ting
khip noi da néi: 'Ndi nao ban lai nhian c6 thé
thdy dugc? Ong Mbi Lira 1a mot thinh nhan vi
dai tir tinh TAy.' Ho ciing néi: 'N6 khdng ¢6
mit, vay thi chd nio dé miy ong gip né?
NuSc & chd xa khong chita dudc ddm chdy
gan! Ngodi hai con dudng nay, thi cdi gi la
ban lai nhadn?" Sau khi ngiing mét ldc 1au,

Phat Nhin néi: "Nhung ngay khi mdy ong
lanh hoi diéu ma ldo Ting dang néi, 1am sao
may dng thuc chitng né noi chinh minh?"—
Foyan entered the hall and addressed the
monks, saying, "To realize the Dharma of all
the sages, just recognize that their Dharma is
none other than the Dharma of ordinary
people. Completely understand that mundane
and holy are not two different things. If you
get to the bottom of enlightenment right now,
then you have gotten to the bottom of all
future delusion. If you get to the bottom of
delusion right now, then you have reached the
bottom of all future enlightenment.
Completely understand that enlightenment
and delusion are not two different things. Why
should delusion go on being covered up? So
what is it that all the enlightened ones have
realized? It's that when you penetrate
‘common,’ 'enlightenment,” and
'delusion,’ then you clearly see the source. I
dare to ask you all, what is the original
person? Teachers and monks everywhere
have said, 'Where can the original person not
be seen? Mr. Donkey Lips is a great holy man
from Si Province." They have also said, 'Tt
doesn't have a face, so where would you meet
it?' Distant water won't put out a nearby fire!
Apart from these two paths, what is the
original person?" After a long pause, Foyan
said, "But even if you understand what I'm
saying, how do you realize it yourself?"

Ho6m khédc, Phat Nhian thugng dudng. Su git
ddu v6i moi ngudi trong ching hodi. Mot vi
Ting budc téi néi: "Hom nay con ddi ddu véi
mot thit gi d6..." Phat Nhan néi: "Pling dn ndi
ngu ngdc!" Phat Nhin ciing néi: "Mdi ngay tat
c4 may 6ng déu 1am ngan van viéc. Khong cé
c4i gi ma miy 6ng khong c6 lam. Thé thi tai
sao miy dng khong 1anh hdi? Chi vi miy 6ng
khong c6 di niém tin. Néu miy ong c6 di
niém tin, thi réi ngay khi miy 6ng da khong
lam gi hét, mdy 6ng da dén chd d6 rdi. Néu
may 6ng khong cho d€ cho tu tudng di vao
moi chuyén trong mudi phuong th& gidi, thi
may Ong di thyc ching né. Mdi ngay tat cd
may 6ng déu néi ngan van thit. Khong c6 cdi
gi ma miy ong khong cd néi. ThE thi tai sao

'sacred,’
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may 6ng khong linh hoi? Chi vi mdy ong
khong c6 di niém tin. N€u may 6ng cé di
niém tin, thi mdy 6ng khong can phdi néi gi
hét. Néu may dng khong cho d€ cho tu tudng
chen vao cdi dugc néi bdi chu Nhu Lai trong
tam gidi, thi r6i may dng c6 thé lanh hoi trong
mdt khiic. Moi ngudi! Pa téi chd ma 1do Ting
néi chua? Cdi cong clia lio Ting chi dé€ néi
cho viéc thuc chitng, khong cho viéc hiéu biét.
N&u né danh cho nhitng ai kinh nghiém sanh
t, thi n6 phdi dugc thuc ching mot cach chan
that. N&u may 6ng 13 ngudi hoc cdi tw nga va
cdi ngd clia ngudi khdc, thi rdi may 6ng khong
phéi chiu sy ch& di€u. Nhung néu may ong
dang di tim mot sy hiéu biét dic biét nao dé,
tim ki€m né trong hinh tuéng hay ngdn ngf,
thi r6i may 6ng s& thay thé an ching that
biing hinh tuéng. K&t qua s& 1a: 'N&u miy ong
6 kht trir nhitng bd toc, ho s& ding 1én lam
loan.' Néu miy 6ng day ngudi khdc chi 1a 1am
hai ho ma thoi! Du6i céng clia ldo Ting
khong c6é viéc gi cid. MAy dng c6 lanh hoi
khong? Khi mot ngudi di€c thdi sdo, khong
nghe gi tdt xAu!"—Another day, Foyan
entered the hall. He nodded his head to the
assembly. A monk came forward and said,
"Today, I encountered something..." Foyan
said, "Don't speak foolishness!" Foyan also
said, "Every day all of you do a thousand or
ten thousand things. There's nothing you don't
try to do. So why is it you don't understand?
It's because your faith isn't sufficient. If your
faith were sufficient, then even if you did
nothing, you'd arrive at it. If you don't give a
thought to all the affairs of the world in the
ten directions, then you'll realize it. Every day
you all say a thousand or ten thousand things.
There's nothing you don't try to say. So why is
it you don't understand? It's because your faith
isn't sufficient. If your faith were sufficient,
then you'd need say nothing at all. If you
didn't give a thought to what has been said by
all the Tathagatas of the three worlds, then
you'd understand in a moment. Everyone!
Have you reached the field of which I speak?
This gate of mine can only be spoken of in
terms of authentic realization, not in terms of
understanding. If it is to be for the sake of

those who experience life and death, then it
must be intimately realized. If you are
someone who studies self and other, then you
won't suffer ridicule. But if you go seeking
some special understanding, looking for it in
form or words, then you will substitute form
for the authentic seal. The result will be, 'If
you try to exterminate the tribes, they will
arise in rebellion.' If you teach others you'll
just harm them! In this gate of mine there are
no affairs. Do you understand? When a deaf
person plays the reed flute, good and evil are
nowhere heard!"

e Mot ngay vao ndm 1120, sau khi tho trai
xong, Su ngdi ki€t gia bio dd ching ring:
"Céc bic c6 dic ton tic cdc ndi khi sip thi
tich d€ ké tir biét thé gian. Ta c6 thé chi néi
151 tir biét rdi di ém khong?" Sau d6 Su chap
tay lai rdi an nhién thi tich—One day in the
year of 1120, Foyan finished eating, then sat
upright cross-legged posture
addressed his disciples, saying, "All of the
ancient worthies, when they were about to
leave the world, composed a verse. May I just
bid the world goodbye and quietly go on?" He
then placed his palms together and peacefully
passed away.

Long Nha: Ryuge Koton (jap)—Lung-Ya (chi)—

See Long Nha Cu Pon Thién Su.

Long Nha Cu Pon Thién Su (835-923 or 834-

9207): Ryuge Kodon (jap)—Lung-ya Chu-tun

(Wade-Giles Chinese)—Longya Judun (Pinyin

Chinese)—Tén ctia mot vi Thién su Trung Hoa

vao khodng th€ ky thi chin va thit mudi. Hién nay

chiing ta khong c¢é nhiéu tai liéu chi ti€t vé Thién
st Long Nha Cu DPon; tuy nhién, tén clia 6ng xuit
hién trong thi du 20 cda Bich Nham Luc. Ngoai ra,
con c6 mot vai chi ti€t 1y thi vé€ vi Thién su nay
trong Truyén Ping Luc, quyén XVII: Thién su

Long Nha Cu Pon dén tir Phit Chau, ving ma bay

gid nim trong tinh Giang Tdy. Vao tudi mudi bon,

ong xudt gia tai chia Man Pién & Cdt Chau. Vé
sau, Su dén nii Tung Nhac d€ tho cu tic gidi.

Long Nha hanh cudc du phudng khip noi va tham

hoc véi nhiéu bac thay ndi ti€ng nhu Thiy Vi Vo

Hoc va Pic Son Tuyén Gidm. Cudi cing 6ng dén

tu hoc v8i Bong Son va dat dai gidc. Sau mdt thdi

gian tu hoc v6i Pong Son, Long Nha ti€p tuc hanh

in a and
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cudc du phuong dé€ tham hoc véi nhidu bac thdy
nita, k€ cd Lam T& Nghia Huyén, nhim dat dugc
su hi€u biét thim siu hon vé Thién. Sau cling dng
try tri chua Diéu Cat (?) trén nti Long Nha, bay
gi thudc thanh phd Trudng Sa, noi dng tdp hop
dudc mot ching hoi 16n bao gdm thién sinh tir
khdp ndi trong xt&. Thién su Long Nha dugc coi
nhu 1a dé t¥ ciing 12 phdp tif cla thién su Pong
Son Luong Gidi. Long Nha c¢6 nim ngudi k& vi
phip—Zen Master Lung-Ya Chu Tun, name of a
Chinese Zen monk in between the ninth and tenth
centuries. We do not have detailed documents on
this Zen Master; however, his name appears in
example 20 of the Pi-Yen-Lu. Besides, there is
some interesting information on him in The
Records of the Transmission of the Lamp (Ch’uan-
Teng-Lu), Volume XVII: Zen Master Lung-Ya
Chu Tun came from ancient Fuzhou, now in
modern Jiangxi Province. At the age of fourteen
he left home to live at Man-tian Temple in Jizhou.
Later, he went to Mt. Song-yue to receive
ordination. Lung-ya traveled far and wide,
meeting and studying with many famous teachers
such as Ts'ui-wei Wu-hsueh (Cuiwei Wuxue) and
(Deshan  Xuanjian).
Eventually he came to study with Tung Shan,
under whom he realized great enlightenment.
After a period of study with Tung Shan, Lung-ya
continued traveling and engaged still more
teachers, including Linji Yixuan, to deepen his
understanding. Finally, he took up the abbacy of
Miaoji Temple on Mount Lung-ya, near modern
Changsha City, where a large congregation
gathered from throughout the country. Zen master
Lung-Ya Chu Tun was considered a student and
dharma successor of Zen master Tung-Shan-
Liang-Chieh. Lung-ya had five dharma successors.
e Khi Long Nha Cu P6n mdi bdi ki€n Thiy Vi,

héi: "Y nghia ctia viéc Trudng lio dén tir

phuong Tay 1a gi?" Thiy Vi khong trd 13i tryc

ti€p ma lai bio: "Nhd 6ng mang thién ban lai

day cho ta." Khi thién bin dugc trao dén tay

Thdy Vi, 6ng cAm 1dy va ddnh Long Nha—

When Lung-ya first saw T'sui-wei, he asked,

"What is the meaning of the patriarch's

coming out of the west?" T'sui-wei did not

respond to the question directly but said,

"Would you kindly pass me the meditation

Te-shan  Hsuan-chien

plank (ch'an-pan) over there." When the
meditation plank was handed to T'sui-wei, the
latter took it and struck Lung-ya therewith.

V& sau ndy, Long Nha dén chd ctia Lam T€
va hdi ciing cau héi d6. LAm T€ khién Su 1am
ciing viéc nhu trén, tya nhu LAm T€& da thong
ddng vé6i Thiy Vi tir trde. LAm T& bio: "Nhg
mang ho cdi bd doan lai day." Khi Long Nha
tuAn hanh, LAm T& 14y b doan dinh Long
Nha y nhu Thiy Vi da ddnh bing thién ban.
Tuy nhién, trong cé hai trudng hgp, Long Nha
khong khitng nhin cdch cu xif &y 13 chinh xdc
nén mdi néi: "P&i v6i viec ddnh dap, cdc ngai
ct ddnh bing thich, nhung ddi v6i y nghia
Pong du clia T8, ching c6 chit gi trong d6
cd."—Lung-ya later went to Lin-chi and asked
him the same question. Lin-chi order him to
perform a similar act as if they were in
consultation beforehand. Lin-chi said, "Please
pass me the cushion over there." When this
was done, Lin-chi struck him with it just as
T'sui-wei did with his meditation plank. In
both cases, however, Lung-ya refused to
accept the treatment as proper, for he said,
"As to striking, they may do so as much as
they please; but as to the meaning of the
patriarchal visit, there is none whatever in
this."

Khi Long Nha gip g& Thdy Vi, Su néi: "Ké
hoc nay tir lic d&n phép tich ciia Hoa Thugng
t6i gid da hon mot thing. Mdi ngay Hoa
Thugng thugng dudng thuyét gidng, nhung
con ching dugc mdt 15i chi gido nio cd vé
gido Phap." Thdy Vi néi: "Thé thi sao nao?"
C6 mdt vi Ting dem 131 nay thudt lai cho
bong Son. Bong Son néi: "Xa 1€ dem 151 nay
trich ci 1do Ting dé lam gi?" Vé sau nay,
Phdp Nhin néi: "TS Su dén rdi day!" Pong
Son cling néi: "Ba vi ton tic nay 15i 1€ con cé
than sd khdng vay? N€&u c6 thi cdi ndo 13 than.
Né&u khong thi con mit thin so & tai chd
nao?"—When Lung-ya met with Ts'ui-wei he
said, "Your student has been here for more
than a month. Every day the master enters the
hall to speak but we have not received any
instruction about even one Dharma." Ts'ui-
wei said, "So what?" A monk asked Tung-
shan the same question. Tung-shan said, "Are
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you accusing me of something?" Later, Fayan
said, "The ancestors are here!" Zen master
Tung-shan also said, "Were these three
worthies intimate with it or not? If so, where?
If not, where is the eye?"

Thé rdi Long Nha di d&€n tham yé&t véi Dic
Son. Long Nha héi: "Tr xa x6i nghe mdt ciu
Phat phdp cda Ptic Son, nhung t6i chitng dén
ndi chua ting nghe Hoa Thugng néi mdt ciu
Phat phdp!" Pidc Son néi: "ThE thi sao
nao?"—So Lung-ya went to study under Te-
shan. He asked, "From afar I've heard of Te-
shan's 'one phrase' Buddhadharma, but up to
now [ haven't heard the master say one phrase
about the Buddhadharma. Why is this?" Te-
shan said, "So what?"

Long Nha khong khing nhan, bén di d&€n tham
vdn véi Pong Son, ciing hdi mot cdu nhu
trude. Pong Son néi: "Ong trich lio Ting
diéu gi d6 4?" Long Nha bén thuit lai 15i n6i
clia Pic Son. Bat thinh linh ty tinh ngd 13i
1Am, dng bén & lai tham hoc véi Pong Son.
Hom khdc, Su hdi Pong Son: "Y nghia cla
viéc Trudng ldo dén tir phuong Tay 1a gi?"
Dong Son trd 1i: "Ta s& néi cho con biét khi
suéi Pong Son chdy ngudc 1én trién ndi."
Piéu la 1a dong sudi di khdng chdy ngugc, Ay
th€ ma Long Nha lai hiéu theo ¥ nghia ctia 13i
ndy va sau khi nghe xong nhitng 13i ndy, Long
Nha lién dat dugc dai gidc—Lung-ya couldn't
accept this, and so he went to study with
Tung-shan. One day, Lung-ya asked Tung
Shan the same question. Tung Shan said, "Are
you accusing me of something?" Lung-ya then
relayed the words spoken by Te Shan.
Suddenly awakening to their meaning on his
own, he thereupon settled on Mount Tung and
sought instruction from Tung Shan along with
other monks. Another day, Lung-ya asked
Tung-shan, "What is the meaning of the
patriarch's coming out of the west?" Tung-
shan replied, "I'll tell you when Tung-shan
Creek runs uphill." The strange thing was that
the river did not run backwards but Lung-ya
understood the meaning of this remark and at
these words Lung-ya experienced
enlightenment.

Phan khdi bdi kinh nghiém nay, Long Nha lai

ti€p tuc chu du d& ti€n hanh phédp luan ciing
cling mot cau hdi Ay vdi cdc thién su khdc dé
¢6 kinh nghiém siu sic hon nita. Ong gip
thién su Thdy Vi va LAm T€& Nghia Huyén. Vi
du thtt 20 clia Bich Nham Luc nhic lai nhitng
gip g6 4y. Sau tim nim chu du, theo yéu ciu
clia quan Thong déc quain sy tinh H6 Nam,
ong nhan ldnh dao tu vién trén ndi Long Nha
(ma tén cla 6ng 14y tir tén ndi ndy), & phia
nam hd Pdng Pinh, ndi 500 hoc trd d3 nhanh
chéng tu tip quanh 6ng dé tu tip—Exulted (to
be joyful) by this experience, he set out
wandering again in order to confront other
Zen masters in dharma-dueling (hossen) with
this same question and through these
encounters to deepen his realization further.
During this period of wandering he came once
again to Master Ts'ui-wei and also to Lin-chi
I-hsuan; example 20 of the Pi-Yen-Lu gives
an account of both these meetings. After eight
years of wandering, at the request of the
military governor of Hu-nan, he assumed the
leadership of a monastery on Mount Lung-ya
(from which his name comes), south of Lake
Tung-t'ing, where soon not less than 500
students gathered about him.

Mot hom, Su thugng dudng day ching: "Pham
ngudi tham thién hoc dao, phai nhin thiu sudt
chu Phat va chu T méi duge. Hoa Thugng
Tan Phong néi: 'Phdi xem Thién chi va Gido
nghia nhu nhitng tén trdm lira gat thi méi co
dd tu cdch. N&u miy ong c6 hi€u doi chiit,
nhung khong thdu sudt chu Phat va chu T4,
tiic 12 bi chu Phat va chu T4 gat lira." Lic d6
¢6 mdt vi Tang hdi: "Chu Phat va chu TG ¢
1ong lira gat ngudi khong?" Su néi: "Ong thi
tu héi xem séng hd ¢6 1am ngin trd tim ngudi
hay khong? DAu song hd khong lam gi ngin
tr§ tim ngudi, nhung con ngudi khong thé
vugt qua, cho nén héa ra séong hd cin trd
ngudi. Vi th€ ma khong thé néi song hd khong
lam gi ngin trd tim ngudi. Chu Phat va chu
T8 tuy khdng c6 long lira gat ngudi, nhung do
ngudi khong nhin thiu triét chr Phit va chu
T8, nén chu Phit va chu T8 thanh ra gat gdim
ngudi. Vi th€, n€u nhu ai d6 c¢6 thé thau sudt
chu Phat va chu T8, ngudi d6 sé vugt khdi chu
Phat va chu TG, chirng d6 méi thé hoi dugc
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chi y ctia chu Phat va chu T8, mdi tuong dong
véi ngudi xwa. N€u nhu nhin khong thiu suét,
chi hoc Phat, hoc T8, thi trong vo s& kiép ciing
ching bao gid c6 phiit gidy thuc chitng dugc."
Vi Tang lai héi: "Lam th€ nao d€ khong bi
chu Phat va chu TS ddi gat?" Su ddp: "My
ong phéi tv ngd cho chinh minh."—One day
he entered the hall and addressed the monks,
saying, "You who study must pass through the
Buddhas and ancestors before you'll
understand. The master said, 'The Buddhas
and ancestors are like deceptive thieves. If
you gain some understanding, but are unable
to penetrate beyond them, then they have
deceived you." A monk asked, "Do the
Buddhas and ancestors have deceptive minds
or not?" Lung-ya said, "You're asking whether
rivers and lakes have obstructive minds or
not. Although rivers and lakes don't have
obstructive minds, yet sometimes there are
people who can't get across them, and they
become like obstacles for people. So one can't
say they don't obstruct people. Althought the
Buddhas and ancestors don't have deceptive
intent, sometimes people can't penetrate their
meaning, and so they in effect become
deceptive. Thus, one can't say they don't
deceive people. When one penetrates the
Buddhas and ancestors' deception, then one
goes beyond the Buddhas and ancestors and,
for the first time, experiences their meaning.
Then that person is the same as all the
If one has not penetrate this
understanding, but only studies the Buddhas
and ancestors, then in incalculable eons there
will not be an instance of realization." The
monk then asked, "How can one avoid being
deceived by the Buddhas and ancestors?"
Lung-ya said, "You must awaken on your

ancients.

"

own.
V& sau nay Long Nha Cu Pon vién din nhitng
viéc khong thé cé trong th€ gidi nhan qua
twong ddi nay. Mot hom vi Ting hdi 6ng: "Y
nghia cia viéc Trudng ldo dén tir phuong Tay
1a gi?" Long Nha trd 16i: "Dgi bao gi¢ con rua
den biing d4 bi€t néi, rdi ta s& néi cho con biét
vé€ y chi Tay lai cia T48." Piéu kién vira ké
trén 12 hi hitu nhr moi d6i dii thdi khong vin

nguyén dang d6i v6i tim thic hitu han cla
chiing ta. Chi c6 thé hiéu chitng nao chiing ta
nhdy vao mot cdnh gidi vugt 1én kinh nghiém
ddi ddi cda minh—Later, Lung-ya Chu-tun
utilzed cases where things impossible in the
relative world of causation are referred to.
One day a monk asked Lung-ya, "What is the
meaning of the patriarch's coming out of the
west?" Lung-ya replied, "Wait until the dark
stone turtle begins to talk, when I'll tell you
what is the meaning of the patriarch's visit
here." The above impossible condition so long
as space-time relations remain what they are
to our final consciousness; they will only be
intelligible when we are ushered into a realm
beyond our relative experience.
Long Nha Cu Tuin Thién Su: Ryuge Koton
(Gap)—Lung-Ya Chu Tun (834-9207)—See Long
Nha Cu Bon Thién Su.
Long Nha Qud Bang: Lung-ya "Would you
kindly pass me the meditation plank"—Cdng 4n
néi vé cd duyén van ddp gitta Long Nha Cu Pon
v6i Thién su Vo Hoc Thdy Vi va Lam T& Nghia
Huyén. Theo Canh Pic Truyén Ping Luc, quyén
XVII, khi Long Nha Cu Pon méi bdi ki€n Thiy
Vi, héi: "Y nghia cda viéc Trudng lio dé&n tir
phuong Tay l1a gi?" Thiy Vi khong trd 13i truc ti€p
ma lai bdo: "Nhd 6ng mang thién ban lai day cho
ta." Khi thién ban dudc trao dé€n tay Thiy Vi, dng
cim 14y va ddnh Long Nha. V& sau nay, Long Nha
dé&n chd cta Lam T& va hdi ciing ciu hdi d6. LAim
Té& khi€n Su 1am ciing viéc nhu trén, tya nhy LAm
T& da thong ddng v6i Thdy Vi tir trude. Lam TE
bdo: "Nhd mang hd cdi bd doan lai day." Khi
Long Nha tudn hanh, LAm T€ 14y bd doan d4nh
Long Nha y nhu Thidy Vi da ddnh bing thién ban.
Tuy nhién, trong cd hai trudng hgp, Long Nha
khong khiing nhin cdch cu xi 4y la chinh xdc nén
mdi néi: "Péi v6i viéc danh dap, cdc ngai cit ddanh
biing thich, nhung d6i v6i y nghia Pong du ctia T6,
ching c6 chit gi trong d6 cd."—The koan about
the potentiality and conditions of questions and
answers between Lung-ya and Zen masters T'sui-
wei and Lin-Chi. According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XVII, when Lung-ya first saw T'sui-wei,
he asked, "What is the meaning of the patriarch's
coming out of the west?" T'sui-wei did not respond
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to the question directly but said, "Would you
kindly pass me the meditation plank (ch'an-pan)
over there." When the meditation plank was
handed to T'sui-wei, the latter took it and struck
Lung-ya therewith. Lung-ya later went to Lin-chi
and asked him the same question. Lin-chi order
him to perform a similar act as if they were in
consultation beforehand. Lin-chi said, "Please
pass me the cushion over there." When this was
done, Lin-chi struck him with it just as T'sui-wei
did with his meditation plank. In both cases,
however, Lung-ya refused to accept the treatment
as proper, for he said, "As to striking, they may do
so as much as they please; but as to the meaning
of the patriarchal visit, there is none whatever in
this."

Long Nha Tay Lai Y: See Long Nha Qué Bang.
Long Nha Thach Qui Khéi Thuyét: Long Nha
Poi bao gid con rua den bing dd bi&t n6i—Wait
until the dark stone turtle begins to talk—Cong 4n
néi vé co duyén van ddp giita Thién su Long Nha
Cu Pon véi mot vi Ting. Theo Canh Pic Truyén
DPing Luc, quyén XVII, khi Long Nha Cu Pon
vién din nhitng viéc khong thé c6 trong thé gidi
nhin qui tuong ddi ndy. Mot hom vi Ting héi
ong: "Y nghia cla viéc Trudng lio dén tir phuong
T4y 1a gi?" Long Nha trd 15i: "Pgi bao gid con riia
den biing d4 bi€t néi, rdi ta sé& noéi cho con biét vé
¥ chi Ty lai cia TS." Piéu kién vira k& trén 1a hi
hitu nhu moi ddi dai thai khong vin nguyén dang
ddi véi tim thitc hitu han ctia chiing ta. Chi ¢6 thé
hi€u chirng nao chiing ta nhdy vio mdt cinh gi6i
vurgt 1én kinh nghiém d6i dii ctia minh—The koan
about the potentiality and conditions of questions
and answers between Zen master Lung-ya and a
monk. According the of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XVII, when Lung-ya Chu-tun utilzed
cases where things impossible in the relative
world of causation are referred to. One day a
monk asked Lung-ya, "What is the meaning of the
patriarch's coming out of the west?" Lung-ya
replied, "Wait until the dark stone turtle begins to
talk, when I'll tell you what is the meaning of the
patriarch's visit here." The above impossible
condition so long as space-time relations remain
what they are to our final consciousness; they will
only be intelligible when we are ushered into a

to Records

realm beyond our relative experience.

Long Nha Vién Suéng Thién Su: Lung-ya Yuan-
cha'ng—Tén ctia mdt vi dé t thudc Hac Lam
phdi, Nguu Pau téng, ngudi dudc tho gido cla
Thién su Hac Lam Huyén T8 vao diu th€ ky thi
VIIL. Long Nha Vién Suéng da dudc liét ké 1Am
trong bd Tong Cinh Luc 1a dé tir cia Ma TS Pao
Nha', khong nghi ngd gi 12 do sy sit dung tén Ma
T6 vi M T8 cho mdi vi thiy—Name of a Zen
monk of the Hao-Lin Zen Sublineage, Niu-t'ou
School, who was ordained with a Zen master Hao-
Lin Hsuan-Su in the early eighth century. Lung-ya
Yuan-cha'ng has been mistakenly listed in the
Tsung-Ching-Lu (Records of the Mirror of Truth)
as a student of Ma-tsu Tao-i rather than Hsuan-su,
no doubt throught the use of the name Ma-tsu or
Ma-su for each teacher.

Long Na: Nagakanya (skt)—Dragon daughter—
Dragon-maid—Ngudi con gdi ctia Long Vuong Sa
Kiét La dudi ddy bién; Long Nit dugc Pirc Phat
néi dén trong Kinh Phdp Hoa, du 13 nit v mdi c6
8 tudi, ning di thanh Phit—A naga maiden,
daughter of sagar-nagaraja, the dragon king at the
bottom of the ocean; she is presented in the Lotus
sutra, though a female and only eight years old, as
instantly becoming a Buddha, under the tuition of
Manjusri.

Long Ni Thanh Phit: A Naga maiden becomes a
Buddha—See Long N

Long Phan TaAn Tam Mugi: Phép tam mudi long
phin tdn. Stc clia tam mudi ndy mau le, diing
minh nhu sttc manh ctia loai rong, hién ra uy luc
rit diing manh—A samadhi powerful like the
dragon; abstract meditation which results in great
spiritual power.

Long Phuong: The dragon-quarter.

Long Quan: Nagasena (skt)—Na Tién ty kheo,
mot vi cao Ting ndi ti€ng vao thé ky thit 11 trude
Tay lich, mot nha su thong thdi di ddi thoai vdi
vua Di Lan P2 (Milinda) vé nhitng diém tinh t&
cla hoc thuyé&t Phat. Ong 13 mot ludn su rdt ndi
ti€ng. Chinh 6ng da bién luin v6i vua Hy Lap 12
Di Lan Pa va d6 cho vi vua nﬁy trd thanh Phat
tit—Nagasena, a famous Indian monk of the
second century B.C., a learned monk whose
conversations with King Milinda on difficult points
of Buddhist teaching. He is considered to have
been extremely talented. He debated on various
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subjects with the Greek King Menander, who
ruled in northern India and is said to have been
converted by Nagasena.

Long Sinh Long T, Phugng Sinh Phugng Nhi:
Dragons give birth to dragons. A phoenix gives
birth to a phoenix—Mdot hom su d&€n thim Qudc
Su Hué Trung. Pon Ha hdi vi thi gid: "Qudc Su ¢é
& nha khong?" Vi thi gid bdo: "Qudc Su & nha
nhung khong ti€p khdch." Pon Ha bdo: "Cdi nay
sdu xa thiét!" Thi gid bdo: "Ngay cd mit Phat
ciing nhin ching thdy Quéc Su." Pon Ha néi:
"Rdng sanh rong con, phung sanh phung con." Khi
Qudc Su thic day, thi gid thuit lai. Qudc Su bén
ddnh thi gid ba chuc heo rdi dudi di. Bon Ha nghe
viéc 4y bén néi: "Pling ndi nhitng diéu trat véi
Qudc Su." Ngay hom sau, Pon Ha lai dén tham
van Qudc Su. Khi gip Qudc Su, Pon Ha ben trdi
toa cu. Qudc Su bdo: "Pirng! Pirng!" Khi Pon Ha
bu6c lui lai, Qudc Su bén néi: "Nhu th&! Nhu the!"
Don Ha lai budc t6i. Qudc Su bdo: "Khong phdi
thé! Khong phdi th&!" Pon Ha di nhiéu mot vong
16i lui ra. Qudc Su néi: "Cdch Phat di xa, nhiéu
ngudi ludi bi€ng. Ba mudi nim sau khé tim dudc
mdt ngudi nhu thé nay!" Pay 1 loai cong 4n &
mifc d6 nao d6 khé hi€u va khé gidi thich. Nhirng
Thién Ting md ta loai cong 4n nay nhu 1a loai
"bat kha thé& nhap," gidng nhu "nhitng ring nii bac
va nhitng bic tudng sit." N6i ding ra, loai nay chi
c6 thé dugc hidu bdi nhitng hanh gid c6 trinh do
cao ma tryc gidc siu xa cla ho tuong xdng vdi
truc gidc cda nhitng ngudi dé ra cong 4n, nhu the
ho mé&i ¢ thé nhin thitc dudc tryc ti€p va ro rang
y nghia clia cong 4n ma khong cin phdi nhd dén
phdng dodn hay phan tich. Néu hanh gid sin sang
khong s¢ hi€u 1Am thi nhitng cong 4n loai ndy c6
thé khong phai 1a tuyét doi khong thé hiéu hoic
khong thé gidi thich dugc, nhung diy khong phdi
la diéu mong mudn ctia nhi€¢u hanh gid tu Thién—
One day, T'ien-Jan (Tianran) visited the National
Teacher (Nanyang Huizhong). T'ien-Jan asked the
National Teacher's attendant, "Is the National
Teacher here or not?" The attendant said, "He's
here, but he's not seeing guests." T'ien-Jan said,
"This is too far off." The attendant said, "Even the
Buddha eye can't see him." T'ien-Jan said,
"Dragons give birth to dragons. A phoenix gives
birth to a phoenix." When the National Teacher

woke up, the attendant told him of his

conversation with T'ien-Jan. The National Teacher
gave his attendant thirty blows and drove him
away. When T'ien-Jan heard about this he said,
"Don't tell falsehoods to the National Teacher."
The next day, T'ien-Jan went again to pay his
respect. When he met the National Teacher he
started to spread his sitting cushion. The National
Teacher said, "Don't! Don't!" When T'ien-Jan
stepped back, the National Teacher said, "Just so!
Just so!" T'ien-Jan came forward again, the
National teacher said, "No! No!" T'ien-Jan then
circled the National Teacher once and went out.
The National Teacher said, "In this time long
removed from the time of the Buddhas, most
people are lax. Thirty years from now this fellow
will be hard to find!" This is a kind of koan which
is somewhat difficult to understand and explain.
Zen monks describe this type of koans as the
"impenetrable type," like "silver mountains and
iron walls." This can, strictly speaking, only be
understood by advanced practitioners
profound intuitions match those of the actors, thus
enabling them to discern directly and clearly the
meaning of the koan without resorting to guesses
or analysis. If one is willing to risk missing the
point, these koans may not be absolutely
unintelligible or unexplainable, but this is not the
desirability of many Zen practitioners.

Long Tang: Long Tang C4c (thu vién), trudc kia &
chiia Long Hung tai Trudng An, Trung Quéc—The
Dragon treasury or library, formerly in the Lung-
Hsing monastery at Ch’ang-An, China.

Long T& Thi¢u Tu Thién Su: Ryusai Shoshu
(jap)—Lung-chi Shao-hsiu (Wade-Giles
Chinese)—Longji-Shaoxiu (Pinyin Chinese)—Tén
ctia mot vi Thién su Trung Hoa vao th€ ky thi
mudi. Hién nay chiing ta khong c6 nhiéu tai liéu
chi ti€t vé Thién su Thiéu Tu Long T&; tuy nhién,
c6 mot vai chi ti€t nhd vé vi Thién su nay trong
Truyén Ping Luc, quyén XXIV: Thién su Thiéu
Tu 12 dé t& ctia Thién su Qué Sam, va 12 su dé cia
thién su Vin Ich Phiap Nhin. Ciing theo Truyén
Dbing Luc, sy dat ngd cla Su cling ngang bing vdi
su dat ngd cla Thién su Phdp Nhan, va hai vi nay
da cling khéi hanh chuyén hanh huong tir ty vién
cla ngai Pia Tang (Qué Sim)—Zen Master Shao-
Xiu-Long-Ji, name of a Chinese Zen monk in the
tenth century. We do not have detailed documents

whose



2082

on this Zen Master; however, there is some brief

information on him in The Records of the

Transmission of the Lamp (Ch’uan-Teng-Lu),

Volume XXIV: Zen master was a disciple of Zen

master Kui-Chen, and a Dharma brother of Wen-

Yi-Fa-Yan. Also according to the Transmission of

the Lamp, Shao-Xiu's spiritual attainment was

comparable with that of Fayan, and these two

friends set off together from Dizang's temple on a

pilgrimage.

e Hai vi ttr Qué& Sam di hanh huong, trén dudng
ciing ban chuyén. Phdp Nhin chgt hdi: “ngudi e
xua néi: ‘0 trong van tugng riéng bay thian’ la
vach van tugng hay ching vach van tugng?”
Su ddp: “Ching vach van tugng.” Phdp Nhin
bdo: “Néi cdi gi 1a vach ching vach?” Su mg
mit, trd lai Vién Pia Tang. Qué Sim thdy su
trd lai hoi: “Ngudi di chua bao 14u tai sao trg
12i?” Su ddp: “Cé viéc chua gidi quyét dau
yén leo non Vgt sudbi.”
Qué& Sam bio: “Nguoi leo virgt bao nhiéu non
sudi, lai ching wa?” Su chua hiéu 15i day bio,
lién héi: “C8 nhon néi: ‘G trong van tuong
riéng bay than,” y chi th€ nio?” Qué& Sim
dap: “ngudi néi ngudi xua vach van tugng hay
ching vach van tugng?” Su thua: “Ching
vach.” Qué€ Sim bdo: “Hai cdi.” Su kinh hai
ling thinh, lai hdi: “Chua biét ¢d nhon vach
van tugng hay ching vach van tugng?” Qué
Sam bdo: “Ngudi néi cdi gi 1a van tugng?” Su
lién tinh ngd, lai tir biét Qué SaAm di dé&n chd
Phap Nhan—While traveling with two other
friends from Kui-Lin, Fa-Yan suddenly asked
Shao-Xiu a question, saying: “The ancients e
said that the single body is revealed in the ten
thousand forms. Did they thus dispel the ten
thousand forms or not?” Shao-Xiu said: “They
didn’t dispel them.” Fa-Yan said: “What do
you say dispels or doesn’t dispel them?”
Shao-Xiu was confused and returned to see
Kui-Chen. Kui-Chen asked him: “You haven’t
been gone long, why have you come back?”
Shao-Xiu said: “There’s an unresolved
matter, so I’'m not willing to go traveling to
mountains and rivers until it’s resolved.” Kui-
Chen said: “It’s not bad that you travel to
difficult mountains and rivers.” But Shao-Xiu
did not understand Kui-Chen’s meaning, so he

asked: “The single body is revealed in the ten
thousand forms. What does this mean?” Kui-
Chen said: “Do you say the ancients dispelled
the ten thousand forms or not?” Shao-Xiu
said: “They didn’t dispel them.” Kui-Chen
said: “It’s two.” For a time, Shao-Xiu was lost
in thought, and then he said: “I don’t know
whether the ancients dispelled the ten
thousand forms or not.” Kui-Chen said: “What
is it you call the ten thousand forms?” Shao-
Xiu thereupon attained enlightenment.

Su thugng dudng day ching: “Phdp day dd noi
pham phu ching biét, phdp ddy di noi Thanh
nhon ma Thénh nhon ching bi&t. Thanh nhon
néu biét tic 13 pham phu, pham phu néu biét
ttic 12 Thanh nhon. Hai cAu néi ndy mdt 1y ma
hai nghia. N&u ngudi bién biét dugc ching
ngai & trong Phat phdp c6 chd vao. N&u ngudi
bién biét ching, ché néi khong nghi. Cin
trong!”—Zen master Shao-Xiu entered the
hall and addressed the monks, saying:
“Ordinary people possess it completely but
they don’t know it. The saints possess it
completely but don’t understand it. If the saint
understands it, then he or she is an ordinary
person. If ordinary people understand it, then
they are saints. In these forms of speech there
is one principle and two meanings. If a person
can distinguish this principle, then he will
have no hindrance to finding an entrance to
the essential doctrine. If he can’t distinguish
it, then he can’t say he has no doubt. Take
care!”

Su hdi mot vi Tang méi dén: “O dau dén?” Vi
Tédng thua: “& Thiy Nham.” Su hdi: “Thiy
Nham c6 15i gi day dd chiing?” Vi Ting thua:
“Binh thudng néi ‘Ra ctta gip Di Lic, vao clra
thdy Thich Ca.”” Su néi: “Néi thé 4y lam sao
duge?’ Vi Ting héi: “Hoa Thudng néi thé
nao?” Su néi: “Ra clta gip ai? Vao ctta thiy
ai?” Vi Ting nghe xong lién tinh ngd—Zen
master Shao-Xiu asked a monk: “Where have
you come from?” The monk said: “From Shui-
Yan.” Shao-Xiu asked: “What does Shui-Yan
say to provide instruction to his disciples?”
The monk said: “He often say ‘Going out,
meeting Matreya Buddha. Going in, seeing
Sakyamuni.”” Shao-Xiu said: “How can he
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talk like that?” The monk asked: “What do
you say, Master?” Shao-Xiu said: “Going out,
who do you meet? Going in, who do you
see?” At these words the monk had an insight.
e Mot hdm, Thién su Thiéu Tu Long T€ thugng
dudng day chiing: “Cudn rém trlr chiin che,
d6ng clra sanh trd ngai. Chi 12 hai viéc md va
déng ndy ma tir xua dén nay ngudi ta khong
lanh hoi dugc. Lanh hoi ty né 1a chudng ngai,
nhung néu khdng 1anh hoi thi khdng thé ty tai
dudgc.”—One day, Zen master Shao-Xiu
entered the hall and addressed the monks,
saying: “Rolling up the screen removes the
barrier. Closing the door creates an
obstruction. It is just this opening or closing
that people have not understood from ancient
times to the present. What is to be understood
is itself an obstruction, but if one doesn't
understand then one's function is unrealized.”
Long Thang: Hoang Long Thang—Siip rdng, mot
vi thudc ché ra tir phan va nuée tidu clia ngudi va
gia stc, ding cho cd Ting 1in tuc—Dragon soup,
a purgative concocted of human and animal urine
and excrement.
Long Thin: Long ching, mdt trong tim bod
ching—A dragon-god or spirit—Dragon Deity,
one of the eight groups of demons.
Long Thian Ho Phap: Dragon of Buddhism—Any
Buddhist or protector or Buddhism.
Long Thién: Réng va Trdi hay Long chiing va
Thién ching—Dragon king and Devas.
Long The: Nagarjuna (skt)—Cay Long Tho—The
dragon-arjuna tree.
Long Tho B Tat: Nagarjuna-bodhisattva (skt)—
Theo truyén thuyét thi vao th& ky thi ba, ngai
Long Tho du hanh xu6ng Long cung dé€ chép kinh
Hoa Nghiém. Theo mot truyén thuyét khdc thi
Ngai di tim thdy kinh niy trong mdt tu vién bd
hoang. Ngai la t§ thit 14 ctia dong Thién An bg, 1a
s0 t§ clia phdi Trung Quan hay Tam Luan va Tinh
Do tong. Ngay via Ptc Long Tho B Tat 1a ngay
mudi bdy trong thing—According to one legend,
in the 3" century, Nagarjuna travelled to the sea
dragon’s palace beneath the ocean to retrieve the
Avatamsaka Sutra. According to another legend,
he discovered the in an abandoned
monastery. Nagarjuna the
patriarch of Indian Zen. He was the founder and

sutra

was fourteenth

first patriarch of the Madhyamika (Middle Way)
school, also the founder of the Pure Land Sect
(Salvation School). Day dedicated to His
manifestation (to a Buddha's vital spirit) is the
seventeenth of the month.

Long Tho Tinh P§: Lung-Shu Jing-Tu—Long
Tho Tinh Do (dugc viét bdi Vuong Nhat Huu)
khuyén day vé phép tu Niém Phat. Pay 1a mot
trong nhitng quyén sich quan trong nhit vé hoing
duong Tinh Bo—Pureland Dragon Poetry (written
by Wang-Jih-Hsiu) which taught and advised
others the cultivated path of Buddha Recitation.
This Buddhist text was one of the most important
books in propagating Pureland Buddhism.

Long Thu: See Long Tho B Tit.

Long Tinh Théng Hang Chau Thién Su: Lung-
Hsing T'ung Hang-chou (Wade-Giles Chinese)—
Thién su Hang Chau Long Tinh Thong, tén cida
mot vi Thién su Trung Hoa. Hién nay chiing ta
khong c6 nhiéu tai lidu chi ti€t vé Thién su Hang
Chau Long Tinh Théng; tuy nhién, ¢c6 mot cudc
ddi thoai giita Su va ngudi dé tir clia minh trong
Ngii Piang Hoi Nguyén, quyén VII: Mot hém c6
mot vi Ting hdi Thién su Hang Chiu Long Tinh
Thong: "Ai 1a Phat?" Long Tinh Thong ddp: "Dau
cho mot hoa si ky tai cling v& khong xong." Nhitng
cdu trd 15i ma cdc vi Thién su dua ra cho loai ciu
héi "C4i gi hoic ai 1a Phat," mdi vi mbi khdc. Tai
sao lai nhu vay? [t nhat c6 mot 1y do 14 vi cdc ngai
mudn chiing ta vit bd tit cd nhitng rdi rim va
chap trude tir bén ngoai tréi budc chiing ta nhu 12
ngdn ty, ¥ tudng, hay duc vong, vin van. Pay
cling 12 mot trong nhitng cong dn thudc loai gidi
minh chin 1y Thién bing nhitng 1ap trudng phi
nhin, hrr héa hay ph& bd. V6i loai cong 4n nay,
chiing ta thudng cdo budc cic Thién su 1a phii
nhian. Nhung ky that ho ching phii nhin gi ca,
nhitng gi ho da 1am chi nhiim d€ vach 16 ra cdc 4o
tudng cda chding ta cho vo hitu 13 hitu, hitu 1a vo
hitu, vin vin—Zen master Hang-chou Lung-Hsing
T'ung, name of a Chinese Zen master. We do not
have detailed documents on this Zen Master;
however, there is a dialogue between him and his
disciple in The Wudeng Huiyuan, Volume VII:
One day, a monk asked Zen master Lung-Hsing
T'ung, "Who is the Buddha?" Lung-Hsing T'ung
said, "Even the finest artist cannot paint him." The
answers given by Zen masters to the question of
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"Who or what is the Buddha?" are full of varieties;
and why so? One reason at least is that they thus
desire to free our minds from all entanglements
and attachments such as words, ideas, desires,
etc., which are put up against us from the outside.
This is also one of the koans that illustrates Zen-
truth through a negating approach with nullifying
or abrogating expressions. With this type of koan,
we usually accuse the Zen masters of being
negatory. But in fact, they did not negate anything.
What they have done is to point out our delusions
in thinking of the non-existent as existent, and the
existent as non-existent, and so on.

Long Tri: Nagabodhi (skt)—T&n ctia mot vi dé t&
cia ngai Long Tho—Name of a disciple of
Nagarjuna.

Long Tri Bb Tat: See Long Tri.

Long Tuyén Kiém: Tén mot thanh ki€m cd bén
Trung Hoa. Trong thién, tif ndy chi mot vi Thién
Tang nhay bén—Name of an old sword in China.
In Zen, the term indicates a quick-minded Zen
monk.

Long Tu: Baby dragons—See Long Sinh Long
Tt, Phugng Sinh Phugng Nhi.

Long Tugng: Naga (skt)—1) Loai rong va loai
voi, chi sy diing manh va dai lyc cda cdc vi dai
Thénh, chuw B6 Tat hay chu Phat: Dragon and
elephant, i.e. great saints, Buddhas, Bodhisattvas;
2) Loai voi to 16n: A large elephant is called a
dragon elephant; 3) Sy kinh trong danh cho mot vi
Tang: A respect applied to a monk; 4) Nhitng hanh
gid siéu viét xudt chdng: Outstanding and
transcendent practitioners.

Long Uin Thién Su (740-803): Hokoji (jap)—
Houn (jap)—P'ang Yun (Wade-Giles Chinese)—
Pangyun (Pinyin Chinese)—Bang Long Udn, tén
clia mot vi Thién su Trung Hoa vao th€ ky thi
tdm. Ngodi viéc tén clia 6ng xuit hién trong thi du
thit 42 clda Bich Nham Luc, hién nay chiing ta c6
kh4 nhiéu tai liéu chi ti€t vé Thién su Bang Long
U4n; tuy nhién, c6 mot vai chi tiét 1y thi vé vi
Thién su nay trong Truyén Ping Luc, quyén VIII:
Ong dén tir Hanh Chdu, viing phia nam tinh HS
Nam, xuit than tf mot gia dinh quan chifc nhd,
ting hoc kinh dién Khdng gido, noi theo t3 tién
clia minh. Tuy nhién, it 1du sau d6 dng nhin thay
dugc cdi réng tuéch ctia sy hiéu biét qua sich vd
va clia cdi trin th€. Mot hom 6ng nhin chim toan

bd gia sin xudng dong sdng trudc nha; rdi cling
véi con gdi 1a Linh Chi€u tr§ thanh ngudi khong
nha. Trong nhitng chuyén chu du khip x4, dng da
gip dudc cdc dai thién su d€ theo hoc véi ho.
Bang Long U&n, mot cu si ndi ti€ng, dé ti¥ va phap
tl clia thién su Thach PAu Hy Thién va Ma T§
Pao Nhat. Ong 12 ban thin ciia thién sw Pon Ha
Thién Nhién. Nhitng cudc tranh ludn va van ddp
Phdp clia Bang Long Udn véi nhitng dai thién su
thdi d6, di dugc nhic lai trong "Bang Cu Si Ngit
Luc", mot trong nhitng dinh cao cla vin hoc
Thién—Zen Master P'ang Lung Yun, name of a
Chinese Zen monk in the eighth century. Beside
the fact that his name appears in example 42 of
the Pi-Yen-Lu, we do have detailed documents
on this Zen Master; however, there is some
interesting information on him in The Records of
the Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume VIII: P'ang Yun came from Hengzhou, in
southern Hunan Province, from a family of minor
functionaries and, like his forebears, studied the
Confucian classics. However, he became aware of
the vacuity of book learning and worldly
possessions; one day he packed all his possessions
into a boat and sank it in the river in front of his

house. Then, accompanied by his talented
daughter, Ling-chao, he entered into
homelessness. Wandering through China, he

visited the great Zen masters in order to train

himself through his encounters with them. Ban-

Lung-Yun, a famous lay-follower, a student and

dharma successor of Shih-T'ou-Hsi-T'ien and Ma-

Tsu-Tao-I. He was a close friend of Tan-hsia

T'ien-jan. The 'mondo' and 'hossen' of Layman

P'ang with the great Zen masters of his time that

are recorded in The Recorded Sayings of Layman

P'ang (the P'ang-chu-shih yu-Iu) are a high point of

Zen literature.

e Trong lan diu tién gip thay Thach PAu, Bang
Long U4n hdi: "Ngudi nao khong bi 1& thudc
vao van vit (v6i tit cd cdc hién tugng)?"
Thach Pau lién bit miéng 6ng lai, dng cdm
thdy mot tia chdp dai gidc. Mot 1an khic,
Thach Piu hdi Bang Long Uin vé nhitng
cong viéc hiing ngay, Bang Long Uan tra 13i
bing mot bai tho:

"Hoat dong hiing ngay cla ta
ching c6 gi dic biét
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Ta chi s6ng vdi né nhu sy hoa hgp tu nhién.
Khong thich thi gi cling khong chan thi gi,
Khong chdng lai ma ciing khdng tdch roi.
Mic y tia sang trong d€ lam gi?
C6 hat bui nao 1én dugc
t6i dinh ndi trong 1anh?
Ta cdm thdy sitc manh
ty nhi€n that tuyét voi.
Chinh 12 khi ta mic nuc va bira cii."
In his first meeting with Master Shih-t'ou,
P'ang Yun asked him: "Who is he and who is
not dependent upon the ten thousand things
(all phenomena)?" Immediately, Shih-t'ou
held P'ang Yun's mouth shut, and insight
dawned on the layman. Later Shih-t'ou
inquired about his everyday affairs, P'ang Yun
answered with a poem, which, freely
translated, is as follows:
"There is nothing special
about my daily affairs,
I am simply
in spontaneous harmony with them.
Clinging to nothing
and also rejecting nothing,
I encounter no resistence
and am never separate.
What do I care about
the pomp of purple robes,
The pure summit was never sullied by
so much as a fleck of dust.
The wondrous action of supernatural forces
I find in hauling water and cutting wood."
Sau chuyén dé, Thach PAiu xdc nhin Bang
Long Uén 12 ngudi k€& vi Phdp clia 6ng. Bang
Long Uén ti€p tuc theo hoc véi Ma TS véi
ciing mot cdu héi "Ngudi ndo khong bi 1&
thuéc vao van vat (v6i tdt cd cdc hién
tuong)?" Mi TS ddp lai: "Ta sé& néi diéu dé
cho nguoi khi nguoi uéng mot mach hét nude
song Giang Tay." Nghe xong, Bang Long Uin
dat dugc dai gidc. Ong ben & lai Giang Tay
tham thira Ma T8 dugc hai nim. Bang Long
Uén c6 viét bai ké:
"Hitu nam b4t hon
Hitu nit bat gid
Dai gia doan loan dau
Cong thuyét vd sinh thoai.”
(Con trai khéng héi cuéi

Con gdi khong g4 chdng
Moi ngudi cting quiy quin
Pong néi 13i vo sanh).
Shih-t'ou then confirmed him as his dharma
successor, and P'ang Yun went on to Ma-tsu.
He also asked Ma-tsu: "Who is it who is not
dependent upon the ten thousand things?"
Ma-tsu answered, "This I'll tell you when you
drink up the water of the West River in a
single gulp." With these words, P'ang Yun
came to profound enlightenment. He then
stayed and practiced under Ma-tsu for two
years. P'ang-yun wrote a verse that said:
"A man unmarried,
A woman unbetrothed,
Happily they are brought together,
They both speak without saying words."
(We have a single son,
And an unmarried daughter.
The whole family is gathering,
To talk about the unborn.)
Du6i day ciing 12 mot trong nhitng bai ké ndi
bat cia dng—Here is one of his outstanding
verses:
“Thap phuong ddng tu hdi
Ca ca hoc vo vi
Thit thi tuyén Phat trusng
Tam khong cdp dé qui.”
(Mudi phuong ddng tu hoi
Mbi ngudi hoc vo vi
bay la trudng thi Phat
Tam khong thi dau vé).
“We have gathered from ten directions
To learn the concept of non-birth and
non-annihilation.
This life is a testing-to-become-Buddha
center
Those who have acquired the mind of
emptiness will return home with glory
and joy.”
Mot hom, cu s Bang Long Uén tham dy mot
budi gidng kinh Kim Cang. Khi toa chii gidng
dé&n chd "V6 ngi, vo nhon," dng bén hdi: "Toa
chii! N&u c6 vo ngd vo nhon (khong ta khong
ngudi), vay thi ai gidng va ai nghe diy?" Toa
chii khong ddp duge. Bang Long Uin noéi:
"Tuy t6i 12 ngudi pham tuc, nhung tdi s& hi€n
cho ngai cdi hiéu bi€t thd thién cda toi." Toa
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chii héi: "Theo cu si y thé nao?" Bang Long
Uédn bén ddp lai vdi bai ké nay:
"V6 nga phuc vd nhon
T4c ma hitu sd than
Khuy&n quan huu lich toa
BAt tg truc cau chon
Kim Cang Bat Nhi tinh
Ngoai tuyét nhat tim trin
Nga vin tinh tin tho
Tdng thi gid danh trin."
(Khong nga lai khong nhon
Lam gi c6 than so
Khuyén 6ng ditng ngdi mai
PAiu biing thing ciu chon
Tédnh Kim Cang Bdt Nha
Chdng dinh mdt may trin
Tdi nghe v4i tin nhian
Thdy déu gia danh trin).
One day, Layman Pang attended a reading of
the When the speaker
reached the phrase, "No self. No other,"
Layman Pang called out, "Speaker! If there is
no self and no other, then who is lecturing and
who's listening to it?" The speaker was
dumbstruck. Layman Pang said, "I'm just a
common person, but I'll offer you my crude
understanding." The speaker said, "What is
the Layman's idea?" Pangyun answered with
this verse:
"No self, no other,
Then how could there be intimate and
estranged?
I advised you to cease all your lectures.
They can't compare with directly
seeking truth.
The Diamond Wisdom nature
Erase even a speck of dust.
'Thus I have heard,' and 'Thus I believe,’
Are but so many words."
Khi cu s Bang Long Uén sip thi tich, dng bdo
con gdi 12 Linh Chi€u ra xem mit tr&i diing
ngo vo cho 6ng hay. Linh Chi&u ra xem rdi trd
vao thua: "Mit tr6i da ding ngo, ma cé
nguyét thyc." Khi 6ng ra cira xem thi Linh
Chi€u 1én tda clia 6ng ngdi kiét gia chdp tay
thi tich. Ong trd vao xem thdy cudi, néi: "Qua
la sy lanh 1gi cda con géi ta!" Sau d6 ong tri
hodn sy thj tich ciia minh lai bay ngay. Quan

Diamond Sutra.

Théng Poc Giang Chau dén thim bénh ong.
Ong bio: "Chi mong céc cdi c6 déu khong, de
dit cdc cdi khong déu that, khéo § thé gian
déu nhu béng vang." N6i xong dng nim gic
diu 1én gdi quan Thong d6c ma thi tich. Tro
c6t clia 6ng dugc rdi khip song hod. Ting tuc
déu thuong ti€c dng, néi ring dng chinh thi 1a
Duy Ma Cat. Ong da dé€ lai ba tram bai tho,
dugc truyén di khip th& gigi—When Layman
Pang was about to pass away, he said to his
daughter. Ling-zhao, "Go look at the sun and
see what time it is. Just when it's noon come
and tell me." Ling-zhao went to the door and
looked out, saying, "The sun has just reached
moon, but there's an eclipse!" Layman Pang
went to the door and looked out, Ling-zhao
went to her father's seat, placed her hands
together, and passed away. Layman Pang
smiled and said, "My daughter's deftness!" He
then postponed his departure from the world
by seven days. The governor of Xiangzhou
came to visit Pangyun and ask about his
illness. Layman Pang said to him, "I ask that
you regard everything that is as empty, nor
give substance to that which has none.
Farewell. The world is like reflections and
echoes." Then, placing his head on the
governor's knee, Layman Pang passed away.
His cremated remains were cast upon rivers
and lakes. Monks and laity mourned him,
saying that he was actually Vimalakirti. Three
hundred of Layman Pang's poems were left to
spread through the world.
Long Ung Than: The body of a dragon—Theo
Kinh Thi Ling Nghiém, quyén Siu, Ptc Qudn
Th& Am Bo Tat da bach trudc Phit vé Ung than
(mdt trong ba mudi hai dng thin) cda ngai nhu
sau: N&u cé vi Rong nao thich ra khdi loai dé, toi
s& hién than Rong ma néi phdp, khién ho dugc
thanh tyu—According to The Surangama Sutra,
book Six, Avalokitesvara Bodhisattva vowed in
front of the Buddha about his appearance before
sentient beings (one of the thirty-two response
bodies) as follow: If there are dragons who want
to quit their lot of being dragons, I will appear
before them in the body of a dragon and speak
Dharma for them, enabling them to accomplish
their wish—See Tam Thap Nhi Ung Than.
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Long Vi: Holy tablet.

Long Vi Tht Chu Té: The Holy Tablet of the
Patriarchs.

Long Vu: See Long Bit.

Long Vu: See Long Bit.

Long Vuong: Nagaraja (skt)—Vi vua rdng, ngy tri
ndi song, hd, bién cd—Dragon king, a title for the
tutelary deity of a lake, river, sea, and other
places—See Long.

Long Vuong Chi Hy: Nagabnanga (skt)—Dragon
king's joy.

Long Vudeng Hai: See Hdi.

Long Vuong Huynh P& Kinh: Nando-parananda-
naga-raja-dhamama-sutra (skt)—Kinh néi
nhitng vi vua rdng—Sutra on the dragon kings.
Long Vuong K& Than: Crest of Lord of Dragons
Deity (Spirit).

Long Ban Chan: Soles of the feet.

Long Bi MaAn: Compassion.

Long Biét On: Gratitude—Long tri on—Long
cam kich—Biic Phit day: “Thi 4n bt ciu bdo, con
cau bdo 1a thi 4n c6 muu d6 va sy thi 4n nhu vy
s& dua t6i ham mudén danh 1¢i.” Tuy nhién, trong
bt cif x4 hdi ndo, biét on 1a mdt ditc tinh quy bdu,
va ngudi Phat ti nén luén ghi nhé 1ong tot va sy
giip d38 cua ngudi khdac. Du Pic Phit bdo ngudi
bd thi dirng mong ciu dugc bdo ddp, nhung Ngai
luon xem su biét on 1a mot dai phic, mot pham
hanh cao tot ma Phat t& cAn nén phét trién—The
Buddha taught: “One should not wish to be repaid
for good deeds. Doing good deeds with an
intention of getting repayment will lead to greed
for fame and fortune.” However, in any society,
gratitude is a precious virtue and Buddhists should
always remember the kindness and assistance
others have given you. Even though the Buddha
asked the giver not to wish to be repaid for good
deeds, He always considered gratitude to be a
great blessing, an extremely high quality to
develop for every Buddhist.

Long Song Hing: Ganga-madhya (skt)—Bed of
the Ganges.

ve

Long Tham Vi T& Deep-seated (subtle or
profound) greed.

Long Thuong Hai:
Compassion.

Long Tin Thanh Tinh: Pure faith.

Commiseration—Pity—

Long Tric An: Compassion—Pity.

Long Trung Thanh: Loyalty—Faithfulness.

Long Trung Tin: See Long Trung Thanh.

Long Tu: To be kind—To be compassionate—
See Tu.

Long Ty Ai: Pride—To hurt someone’s pride—
Cham long ty 4i cla ai.

Long Vi Tha: Altruism

Lo Cau: Lo rén—Trong thién, tir ndy chi phdp
dudng hay phdp hoi 1a noi Tang nhan dudc ren
luyén—Forging furnace, smith hearth or smithery.
In Zen, the term indicates a dharma hall or a
lecture hall where monks are trained.

Lo Pau: See Khoi bau.

L6 Gia Na: Vairocana Buddha (skt)—See Ty L6
Gia Na Phat.

Lo Hanh Gia: Hui Neng (chi)—See Hué Ning
Pai Su.

Lo Hé Pa Ha: Rohini (skt)—Song L6 Mién Ni &
An Db6—Rohini River in India.

L6 Ling M@ Gia: Ch'ing Yuan “What is the price
of rice in Lu-Ling?”—Co6ng 4n néi vé cd duyén
van ddp gitta Thién su Thanh Nguyén Hanh Tu
véi mot vi Tang. Theo Cinh Pic Truyén DPing
Luc, quyén V, ¢6 vi Ting d&€n héi Thién su Thanh
Nguyén: “Thé nao la dai y Phat phap?”’ Su ddp:
“Gao & Lo Lang gid bao nhiéu?’—The koan about
the potentiality and conditions of questions and
answers between Zen master Ch'ing Yuan and a
monk. According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume V, a monk asked Xing-Si: “What is the
great meaning of the Buddhadharma?”’ Xing-Si
said: “What is the price of rice in Lu-Ling?”

L6 Son: Rozan (jap)—Mount Lu—L6 Son 1a ndi
Phap Su Hué Vién ddi nha TAn da thanh 1dp Bach
Lién Xi vao khodng diu th& ky tht tu sau Tay
Lich—Where White Lotus Society White Lotus
Society was formed early in the fourth century
A.D. by Hui-Yuan.

L& Bich: Ridiculous.

Ld: Ngu khd—Stupid—Vulgar.

Ld Pa: Ruta (skt)—Tiéng néi 16n—A loud sound,
or voice.

L3 Pat La: 1) Tén clia vi thAin mua va sim sét:
Radra, name of the god of rain and thunder; 2)
Lao Pat La, hay L6 Nai La, nghia 1a bao 4c hay



2088

cuc ky xau dc: Rudra (skt)—Terribly evil, awful,

terrible; 3) Tén khac ctia Ty Tai Thién: Another

name for Mahesvara.

L& Hy Ni MAu: Rohini (skt)—1) Tén con song Lo

Mién Ni & A/n Po: Name of Rohini River in India;

2) TAt, tén ctia mot trong 28 chom sao: Name of

one of the twenty eight constellations.

L La Ba: Raurava (skt)—Hiéu Ki&u Dia Nguc.

L& Quéc: Lu Kuo—Noi sanh ra ciia dic Khdng

Phu Td—Birth place of Confucius.

L3 Té Bdo Van Tri Chau Thién Su: Roso Houn

(jap)—Lu-tsu Pao-yun (Wade-Giles Chinese)—

Luzu Baoyun (Pinyin Chinese)—Zen master Luzu

Baoyun of Chizhou—Zen master Ratnamegha

(Jewel Cloud or Precious clouds)—Thién su L3

T8 Bio Van 1a dé t& cda Thién su Mid T8 Pao

Nhat. C)ng khong d€ lai lai lich nguyén quin hay

cudc ddi cia minh. C6 rat it chi ti€t vé cudc dvi

ctia Thién s Bido Van L& T&; tuy nhién, c6 mot

vai chi ti€t nhé vé vi Thién su ndy trong bd

Truyén Ping Luc, quyén VI: Hinh dnh cda 6ng 1a

mot hinh dnh ndi bic trong lich st nha Thién vi 18i

day Thién khong chinh thdng ctia minh. Mdi khi
c6 d6 dé dé&n héi Thién thi ong chi quay di va
xoay mit vio tudng. CAu chuyén "Ld TS Dién

Bich" luon 12 mdt cong 4n cho nhi€u th€ hé va

mii d&n ngdy nay—Zen master Luzu Baoyun was

a disciple of of Zen master Mazu Dao-1. He did

not leave a record of his origins or fate. Few other

details about Luzu Baoyun's life are available in
the classical records; however, there is some brief
information on him of the

Transmission of the Lamp (Ch’uan-Teng-Lu),

Volume VI: His figure is a prominent figure in

Zen history for his unorthodox teaching style.

When students would come to inquire about Zen,

he would often turn and silently face the wall. The

story "Luzu faces the wall" has been a koan for
generations of Zen students down to the present.

e Mot vi Tang héi: "Ai 1a chu Phit va chu
Thdnh?" B4do Van néi: "Nhitng ai trén ddu c6
mdo 1a khdong phdi." Vi Ting lai hdi: "Thé
nao mdi 1a phdi?" Bdo Van néi: "Nhitng ai

in the Records

trén diu khong c6 mio."—A monk asked Zen
master Luzu Baoyun, "Who are all the
Buddhas and saints?" Baoyun said, "Not the
ones with crowns on their heads." The monk

said, "Then who are they?" Baoyun said, "The
ones without crowns."

e Khi Pong Son dén tham yét, 1& bai, 16i ditng
1én va ding hiu. Sau d6 mot lic lai di ra roi
trd vo. Bdo Van néi: "Chi nhu th&€! Chi nhu
thé&! Cho nén nhu the." Pdng Son néi: "C6 rat
nhiéu ngudi khong kha nhan." Bdo Van néi:
"Tai 1am sao ma 6ng néi nghe d& mich long
vay?" Doan Dong Son 1& bdi Su—When
Dongshan came to pay his respects, he
bowed, stood up, and stood there attentively.
After a while he went out and then came back
in. Baoyun said, "Just so! Just so! So it's like
this." Dongshan said, "There are many who
don't approve." Baoyun said, "Why must you
speak contentiously?" Dongshan then bowed.

e C6 mot vi Ting hdi: "Thé ndo 15i néi khong
16i?" Bdo Van ndi: "Miéng 6ng § dau?" Vi
Tang néi: "Khdéng c¢é miéng." Bdo Van néi:
"Vay thi 14y gi dn com?" Vi Ting khong 15i
ddi ddp. V& sau nay Pong Son néi thay cho vi
Ting: "Ching d6i. Com gi nén in?"—A monk
asked, "What is speechless speech?" Baoyun
said, "Where is your mouth?" The monk said,
"I have no mouth." Baoyun said, "Then what
do you use to eat?" The monk didn't answer.
Later Dongshan spoke in the monk's behalf,
saying, "He wasn't hungry. What rice would
he eat?"

L& Té Dién Bich: Lu-tsu Pao-yun "Facing the

wall"—Cong 4n néi vé co duyén van ddp giita

Thién su L6 TS Bdo Van v6i mot vi Ting. Theo

Canh Ptc Truyén Ping Luc, quyén VI, mdi khi

Thién su L6 TS Bio Van thdy mot vi Tiang dén 1a

ong xoay mit vio tudng. Nam Tuyén nghe viy

néi: "Ta thudng néi v6i chu Tiang, 'Hudng vé lic

Phat chua xuit th€ ma hoi thd con chua dudc mot

ngudi, thim chi 12 nita ngudi.' Ong ta ma nhu thé

thi d&€n nim con lira con chua dude." Huyén Gidc
néi: "Nam Tuyén c6 ddng long v6i LS TS hay
khong?" Bdo Phuéc héi Thudng Thanh: "N&u ma
moi thit déu nhu LS T8, thi lam gi con ¢6 ky luc

Thién gido! C6 phdi diu nay 13 cdi ma Nam

Tuyén di néi khong?" Trudng Thanh néi: "Pdng y

v6i ngudi bing cdch nay! Thi trong mudi ngan

ngudi 6ng khong thé tim dugc 14y mot!" La Son
néi: "Né&u tién st Muc Chau Tran Pao Minh ma
thd'y L& T8 ki€u nay sé cho 6ng ta nim thoi néng
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héi trén lung! Tai sao? Vi 6ng ta chi cho ra ma
khong 14y vd." Huyén Sa néi: "N&u ma tdi c6 &
d6, toi ciing sé& cho dng ta nim thoi néng hédi trén
lung thoi!" Van Cu Tich (?) néi: "La Son va
Huyén Sa néi nhu vy, ai diing? N&éu ma may ong
c6 thé tuyén lya dudc, thi ldo Ting sé ddng ¥ ring
ky x40 Phdp clia mdy 6ng luu lodt." Huyén Gidc
néi: "Nhung néi vé nim thoi néng hdi ctia Huyén
Sa, ¢6 dén dugc L6 TS hay khong?'—The koan
about the potentiality and conditions of questions
and answers between Zen master Luzu Baoyun
and a monk. According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume VI, whenever Zen master Luzu Baoyun
would see a monk coming he would face the wall.
When Nanquan heard this he said, "I usually say
to the monks, 'You must comprehend what is
before the Buddha appears in the world.' But until
now there hasn't been a single one, or even a half
one, who understands. If he acts like this he'll
keep on going right through the year of the ass!"
Xuanjue said, "Is Nanquan going along with Luzu
or not?" Baofu asked Changqing, "If everything
was like Luzu, then there'd be no records at all!
Isn't this what Nanquan was saying?" Changqing
said, "Acceding to people in this way! You can't
find one in ten thousand like this!" Luoshan said,
"If old teacher Chen Muzhou Daoming had seen
him he would have given him five hot jabs on the
back! Why? Because he lets it out but doesn't take
it in." Xuansha said, "If I'd been there, I would
have given him five hot jabs on the back too!"
Yunju Ci said, "Luoshan and Xuansha talking like
this, which one is right? If you can sort it out, then
I'll agree that your Dharma skills are proficient."
Xuanjue said, "But about these five jabs by
Xuansha, can they reach Luzu?"

L3 Té Gia Phong: Théi quen va 1€ 16i ciia ty vién
L& Té—Lu-tsu's customs and tradition—See L3
T8 Dién Bich.

L9: 1) butng x4: Road, street, way; 2) Suong mai:
Dew, dewy; 3) Tiét 16: To disclose, to reveal; 4)
Bay td: To express, to make clear; 5) Tugng trung
cho sy ngdn ngli vo thudng: Symbol of transience.
Lo B&: Loi n6i, cdu n6i—Speeches.

Lo Ca: Loka (skt)—Con goi 12 Lo Gia—Thé&
gian—The world, a region or realm, a division of
the universe.

Lo Ca Bi: Lokavit or Lokavid (skt)—Con goi 1a
Lo Gia Bi, dich 12 “Tri Th& Gian,” hay “Th& Gian
Gidi,” mot trong mudi danh hiéu cia Pic Phat—
He who knows, or interprets the world, one of the
ten titles of the Buddha.

Lo Ca Da P& Ca: Lokayatika (skt)—Con goi 1a
L6 Kha Da Chi, L Gia Da, Lo Gia Da ba, dich la
“Thuan Thé. Ling Gia Kinh, tt quy&n va that
quyén goi 1a “Ac Luin” va “Th€ Luan” hay la
ngoai dao, nhitng ké khong tin tudng Phat gido,
nhitng ké thuin theo thé€ tuc, tir suy nghi, d&€n néi
ning hanh dong—A materialist, follower of the
Carvaka system, atheist, unbeliver; interpreted as
worldly, epicurean, the soul perishes with the
body, and the pleasures of the senses are the
highest good.

L9 Ca Na Tha: Lokajyestha or Lokanatha (skt)—
Dich 12 Th€ Tén, danh hiéu ciia Pham Thién va
cua Pitc Phat—Most excellent of the world, lord
of the world, epithet of Brahma and of a Buddha.
Lo Chan Tuéng: To show one’s true
characteristics.

Lo Pau: Con dudng ngd nhap—Con dudng gidc
ngd 1y thuc tudng, hay nhdp vao ly thyc tudng
(tinh ngd va ddc nhap 13 hai trinh do lién ti&p cia
ngudi tu Phidt—The path of apprehending or
perceiving and entering into the idea of reality.

Lo Dia: Suong trén dit—Dewy ground—Like
dew on the ground—Bare ground.

Lo Pia Bach Nguu: Con trdu tring sd s&. Thién
tong diing tir nay dé chi trang thdi chiing ngd—An
obvious white ox. In Zen, the term indicates the
state of realization or the state of experiences of
enlightenment.

Lo Dia Toa: Lo Dia Toa hay & noi trong trdi
khong cin c6 thit gi che mat, mot trong 12 hanh tu
ddu da nhiim gitp hanh gid thanh tinh thin tim va
gidi thodt khdi tham duc vé dn udng, 40 quin, ndi
3—To dwell under the open sky, one of the
twelve ascetic practices help practitioners purify
the body and mind and free from the desire of
food, clothing and shelter—See Thap Nhi Hanh
Piu Pa.

Lo Puong Puong: 1) Binh thin: Calm, quiet,
unevenful; 2) Sach tron: Scrupulously clean,
spotlessly clean, thoroughly clean.

Lo Gia Bi: Lokavit or Lokavid (skt)—See Lo Ca
Bi.
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Lo Gia Pa: Lohita (skt)—Mau d4 hay mau
ddng—Red, copper-coloured.

L¢ Gia Ky Da: Lokageya (skt)—Dich la “tring
tung,” hay tung, 1a mot trong 12 bd kinh trong kinh
dién Phat gido—Interpreted as repetition in verse,
but also as signing also as signing after common
fashion.

Lo Ha: Loha (skt)—Kim loai, k& chung ddng vang
hay sit—Copper, gold, or iron, etc.

Lo Hinh: Trin truéng nhu nhém ngoai dao Ni
Kién Tt—To expose form (appearance), naked,
i.e. the Nirgrantha ascetics.

Lo Hinh Ngoai Pao: See L6a Hinh Ngoai Pao.
L) Khéa Khoa, Xich Sdi Sdi, V6 Kha Ba: Binh
than, réng ling, thanh tinh, khdng c6 tuéng trang,
siéu viét khong gian 1a cdnh gidi thién ngo—A
realm of perfectly enlightened Zen is calm,
absolutely empty and quiet, pure, having no
differentiated ideas, and supermundane.

Lo Ménh: Cudc sdng ngin nglii nhu suong—Dew-
like life.

L9 Nguu: Theo Kinh Phdp Hoa, dai nguu bach xa
duge Phat diing d€ 4m chi Pai Thita—According
to the Lotus Sutra, the great white ox and ox-cart
revealed in the open, i.e. the Mahayana.

Lo Phung Pat Dao: Meeting Someone Attained
in the Tao—Gip ngudi dic dao, thi du thit 36 cia
V6 Mén Quan. Ngai Ngii TS néi: "Giita dudng gip
ngudi dic dao, ché néi hay im ma ddi dai. Thir hdi
d6i ddi ra 1am sao?" Theo V6 Mén Hué Khai
trong V6 Mén Quan, néu § ddy ma ddi dii cho
dugc xdc thiét, ban ddng dugc khen nggi 1im vay.
Con néu chua duge nhu thé thi phdi cin thian lim
viy—Meeting Someone Attained in the Tao,
example 36 of the Wu-Men-Kuan. Wu-tsu said,
"When you meet someone attained on the road,
do not make your greeting words or with silence.
How will you make your greeting?" According to
Wu Men Hui-Kai in the Wu-Men-Kuan, if you
become intimate with this matter, you are
certainly to be warmly congratulated. If it is not
yet clear, then you must be alert to every single
thing.

Lo Phiung Ki€ém Khach Tu Trinh Ki€m, Bat Thi
Thi Nhan Mac Hién Thi: Gip trang ki€m khédch
nén trinh ki€m, ching gip nha tho gidi thi chd
ting tho. Trong thién, tir ndy dugc dung dé€ chi
trich mot vi Thién Ting chua c6 sy lanh ngd hoan

toan yé&u chi nha thi€én—To hand a precious sword
to a right knight-errant, and do not offer poems if
you don't meet a famous poet. In Zen, the term is
used to criticize a Zen monk who does not yet
have an absolute comprehension of the important
meaning or aim of Zen.

Lo Than: To expose appearance.

Lo Tru: Ciy c6t 16 thién. Pay 1a cdy try bdn miit,
trdng trudc tu vién, mdi khi di khéi chiia, vi tru tri
xoay mit 16 tru huéng di ctia minh d€ cho mén dd
bi€t minh di vé hudng nao—An outside pillar with
four smooth faces. Each time the abbot goes out,
he turns the going-out face to the direction he is
aiming, so his disciples would know the direction
of his destination.

Lo Vé Vui Mirng Hén Hé: To show one’s face of
radiant and beaming with joy.

Lo Y Man (1859-1931): Leumann, Ernst—Tén
ctia mdt vi hoc gid Phat gido ngudi Thuy Si vao
thé ky thit XX. Ong nghién citu Phan ngit tai dai
hoc Oxford va bién soan bo Tir Pié€n Phan Anh—
Name of a Japanese Buddhist scholar in the
twentieth century. He studied Sanskrit at Oxford
University and composed A Sanskrit-English
Dictionary.

Loc: Cdi loc nudc: Filter—Con nai: A deer (Mrga
(skt)—Loc nudc: To strain.

Loc Da: Mrganika (skt)—Tén ctia ba thd phi thi
ba cida thdi t&r T4t dat Pa (ngudi vd chdnh 13 Da
Du Pa La va ba phi kia 1aC6 Di)—Name of the
third concubine of Prince Siddhartha.

Léc Dia Uyén Chuyén Phip Luan Tuéng: Pic
Phit chuyén Phdp luin va thuyét phdp tai vudn
Loc Uyén—The Buddha rolls the Law-wheel
(turns the Dharma wheel)—See Tam Thaoi Ky
Trong Cudc badi birc Phat.

Loc Da Vién: Mrgadava (skt)—Con goi la Loc
Da Uyén, Tién Nhin Poan Xit, Tién Nhian Ldc
Vién, Tién Nhian Luidn X&, Tién Nhin Tru Xu.
Pay 1a noi an cu ki€t ha ndi ti€ng ciia Pic Phat,
ndi ma Ngai di thuyét bai phdp va thu nhin nim
dé tir dau tién. Tong Thién Thai cho ring day la
noi ma trong 12 nim diu Pidc Phit da thuyét
nhitng bo kinh A Him. Khu vic ndy by gid goi 1a
Sanarth, gﬁn thanh Ba La Nai—The park, abode,
or retreat of wise men, whose resort it formed; a
famous park north-east of Varanasi, a favourite
resort of Sakyamuni. The modern Sarnath, or
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Saranganatha, near Benares. This is the place
where the Buddha reputed to have his first sermon
and converted his first five disciples. T’ien-T’ai
also counts it as the scene of the second period of
his teaching, when during twelve years he
delivered the Agama sutras—See Loc Uyén.

Loc Giac: Sting husu—Antlers of a deer.

Loc Gidi: Ngoai dao tim gidi thodt bing cdch
s6ng khéd hanh nhu loai hudu—Deer morals, i.e. to
live, as some ascetics; heretics who sought
salvation by living like deer.

Loc Hinh Than: Mrganka—The spirit with marks
or form like a deer.

Loc MAu: Mrgana-Matr (skt).

1) Mot trong nhitng chom sao ma ngudi Trung
Hoa dién dich 12 tén ngdi sao tir giita thing
thtt hai dé€n gifa thang thi ba, tén 1a Trudng
Dudng: One of the constellations, similar to
the third of the Chinese constellations, the
Chinese inpterpret it as from the middle of
their second to the middle of their third
month.

Tén cia mdt ngudi dan ba giau cb, vg cla
ngai Cap C6 Poc, di ciing chdng ding hi€n
vudn Ky Tho cho Phat: Viasakha, name of a
wealthy matron who with her husband gave a
vihara to Sakyamuni, wife of Anathapindika.
Visakha goc ngudi mién bic An D9, mot nit
thi chd ddy long hdo tdm, 1a con gdi cla nha
triéu phi Dhananjaya. Ngudi ta ké ring véi tri
tué va long nhin nhuc, ba da tir tir chuyén héa
tdt cd dong ho bén chdng trd thinh mot gia
dinh Phat tir ddy an vui hanh phic. Ba ludn
luon d€ bat cho chu Ting tai nha. Trua va
chiéu ba thudng dé&n chiia nghe phdp va xem
cdc su can dung vat chi thi ba gitip. Ba that
giau 1ong bd thi cling dudng va tin tinh ho tri
chu Tiang: A native of northern India,
daughter Dhananjaya, a
generous upasika. It is said that with her
wisdom and patience, she gradually
succeeded in coverting her husband’s
household to a happy Buddhist home. She
gave alms to the Sangha at her own house
everyday. She visited the monastery on a
daily basis to minister the needs of the
Sangha and hear sermons from the Buddha.
Loc MAu Gidng Puong: Migaramatupasada (p).

2)

3)

of millionaire

Loc Mau Td: Mrgana-Matr (skt)—See Dai Man.
Ldc Thay Pai: Filtering bag—Tui loc nude cliia du
ting, ding d& loc nhitng sinh vat nhé li ti trong
nuéc—A monk’s filtering bag to strain off living
creatures.

Loc Thily Nang: See Loc Thiy D4i.

Loc Tién: Phat Thich Ca ciing tirng 1a mdt Huou
Vuong. Ngai vd P& Ba Pat Pa ci hai da ting 1a
“Loc Tién” trong tién ki€p—Sakyamuni as royal
stag. He and Devadatta had both been deer in a
previous incarnation.

Loc Tinh: Star of Prosperity.

Loc Trugng: Migalandika (skt)—Tén mot vi
pham chi ngoai dao gi€t dé tf clha difc Phat—
Name of a heretical follower who killed disciples
of the Buddha.

Loc Tac Vuong: Kaccayana (skt)—Kajmasapada
(skt)—Mot trong nhitng vi dai dé t& ctGa dic
Phat—One of the great disciples of the Buddha.
Loc Uyén: Sarnath, or Mrgadava (skt)—Migadaya
(p)—Mrgadava c6 nghia la “Vudn Nai” hay Vudn
Loc Uyén, mot trong bon ndi thiéng liéng clia dao
Phat, noi Pitc Phat thuyét thdi phdp ddu tién (Kinh
Chuyén Phdp Luan) cho nim dé ti ddu tién clia
Ngai va ciling 1a noi thanh 1ap gido doan Phit gido
dau tién, nim bén ngoai thanh Ba La Nai. Tén cii
1a Rsipatana, tén mdi la Sarnath, cdch thanh Ba La
Nai chirng bﬁy dam, trong tiéu bang Uttar Pradesh,
mién Bic An Po. Loc Uyén 1a ndi dénh ddu su ra
doi cia dao Phit, do d6 noi diy trd thanh mot
trung tAm 16n cla cdc hoat ddong Phat gido trong
sudt hon mot ngan nim trim nim sau ngay Phat
nhip diét. Pay cling 12 ndi ma Pc Phat trdi qua
mila an cu ki€t ha diu tién—Mrgadava literally
means Deer Park, one of the four important sacred
places of Buddhism, the place where the Buddha
preached his first sermon,
Dharmacakrapravartana-Sutra or  Setting in
Motion of the Wheel of the Law to his first five
disciples and where foundation of Buddhist Order
was laid, located outside of Benares. Its ancient
name is Rsipatana (skt) or Isipatana (p), the
modern name is sarnath, situated at a distance of
about seven miles from the present-day city of
Benares or Varanasi, in the Uttar Pradesh state of
northern India. Sarnath marks the birth of the
religion of the Gautama Buddha. Hence it became
a great center of Buddhist activities and remained
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so for more than fifteen hundred years after the
death of the Buddha. This is also the place where
the Buddha spent his first rainy season retreat.

Loc Vién: See Loc Uyén.

Loc Xa: Loc xa 1a mot trong ba loai xe ma Kinh
Phiap Hoa di néi dé&n, 4m chi “doc gidc,” hay
nhitng vi mdt minh &n cu tu tip—Deer carts, one
of the three kinds of vehicles referred to in the
Lotus Sutra, implied pratyeka-buddhas, the
medium kind—See Duyén Gidc.

Loi: Garjita (skt)—Thunder—Thundering.

L6i Am: Am thanh thuy&t phdp manh nhu ti€ng
sam—The sound of lecturing is as strong as the
thunder sound.

L6i Am Bé Tiat: The Bodhisattva of Thundering
Voice.

Loi Am Pién Quang Thin: Thunder and
Lightning Deity (Spirit).

L6i Am Trang Tuéng Than: Sign of Thunder
Banner Deity (Spirit).

L6i Chan Am Than: Voice of Thunder Deity
(Spirit).

Loi Cong: Than SAm—God of Thunder.

Léi Mén Khoa B& C3: Loi mon khoe trong vai
(dan thanh C&8i K& ddnh tréng bing vai bd). T
niy c6 nghia 13 mot ngudi hoc trd khoe tai cla
minh trudc mit thdy (ngudi gidi hon minh)—Ley
Men people brag about their cloth drum (a drum
which gives no sound because it is made of cloth).
In Zen, the term means a student who brags about
his capabilities in front of his master.

Loi Tat Hy Nhiéu: Tén ctia mot vi danh Ting Tay
Tang vao thdi nha Téng (960-1279)—Name of a
Tibetan famous monk in the Sung Dynasty in
China.

Léi Than: God of thunder.

Lo6i Thi Tong (386-448): Tén clia mot vi cu si
Phat gido Trung Hoa vao thdi Luu Téng (420-
497)—Name of a Chinese famous lay person who
lived in the Liu Sung Dynasty in China.

Loi Song Pao That Su: A real religious way of
living.

Loi Song Thé Tuc: Worldly life.

Léi Tu: 1) Phuong phdp tu: Manner or way of
cultivation; 2) Phap mon tu hanh: Dharmar-door of
cultivation; 3) Kiéu tu: Style or method of
cultivation.

Léi Nguge Dong Sinh Tt Pdo Bi Ngan: To flow
upwards against the stream of transmigration to
parinirvana.

Long Rua Sing Thé: Kimo-tokaku (jap)—Kim
Mao Tho Gidc—Tortoise (turtle’s) hairs and rabbit
horns (no such things really exist)—See Quy Mao
Thé Gidc.

Long Anh: Lic Iu cdi béng cia minh: To swing
one's shadow—Hanh vi gid doi: Deceitful (false)
action—Cau né ndi sy vat hu huy&n: To attach to
unreal things.

Long Anh Hy: Dua gidn véi cdi béng ldc lu cia
minh. Trong thién, tir ndy c6 nghia 13 van vat trén
ddi nay déu hu huyén—To play with one's own
swinging shadow. In Zen, the term means
everything in this life is unreal.

Long Gid Thanh Chan: Lam cho cdi hu gid thanh
ra cai that—To fulfil what was promise in jest.
Long Niét Qu4i: Lam nhitng viéc gid d6i—To do
deceitful (false or artful) actions.

Long Quang Anh Hén: One who plays with his
own swining shadow—Ngudi dia gidn v4i cdi
béng lic Ir cia minh. Trong thién, tir ndy dé chi
ké ngu chi thdy bén ngoai chit khong thdy dudc
ban thé that sy clia mudn sy mudn vat. Thi du thit
93 ctia Bich Nham Luyc. Mot 6ng Tang hédi Pai
Quang: "Truong Khdanh néi nhon trai khanh tan, y
chi th& ndo?" Pai Quang lién mia. Vi Ting 1€ bdi.
Pai Quang bdo: "Thay cdi gi ma 1& bai?" Vi Ting
lién mda. Pai Quang lai néi: "PAy 1a di hd
tinh."—One who plays with his own swinging
shadow. In Zen, the term indicates an ignorant
person who only sees thing on its external surface,
and cannot see the real fundamental substance or
body of all things. A monk asked Ta Kuang,
"Ch'ang Ching said, 'Joyful praise on the occasion
of a meal', what was the essence of his meaning?"
Ta Kuang did a dance. The monk bowed. Ta
Kuang said, "What have you seen, that you bow?"
The monk did a dance. Ta Kuang said, "You wild
fox spirit!"—See Pai Quang Da Hd Tinh.

Long Quy Nhan Tinh: Hanh vi gid d6i, ¢ tinh
huy&n hoic moi ngudi—Deceitful (false) action—
To delude other people intentionally.

Long Thé Chi Nién: Thai nién thi€u, thdi con nin
hinh bing dat—Babyhood—Childhood (the time
when one still make and play with clay images).
Long Tinh Hon: See Long Quy Nhin Tinh.
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Long Vat Bat Tri Danh: Ngim vat ma khong
biét tén. Trong thién, tif ndy d€ chi pham phu ngu
mudi khong biét ty minh xwa nay sin c6 Phat
tainh—To look at something with admiration, but
don't know its name. In Zen, the term indicates
ordinary ignorant people who don't know they
have always had their own Buddha-nature.

Long Xdo Thanh Chuyét: Lam khéo thanh
vung—To try to be clever and fail.

Ldi An Ui: Comforting words—Words of comfort.
Loi Di Huan Sau Cung Cia Pic Phat: Buddha’s
last instructions to the Sangha—Theo kinh Pai Bat
Niét Ban trong Trudng Bd Kinh, quyén 16, trudc
khi nhap diét, Ptic Phit di 4n cAn din do tif ching
bing cdch nhidn glri v6i ngai A Nan ring: “Chinh
vi khong thong hi€u T¢ Thinh P& ma chiing ta
phai lin trdi biy 1au nay trong vong luan hoi sanh
tlf, cd ta va chu vi nita!” Trong nhitng ngdy cudi
cing, Pic Phat ludn khuyén gido chu dé tf nén
luén chd tim, chdnh niém tinh gidc tu tdp gii
dinh hué “Gidi 1a nhu vay, dinh 1a nhu vay, tué la
nhu vay.” Trong nhitng 16i di gido sau cling, Pic
Thé& Tén d nhiic nhd A Nan Pa: “Nhu Lai khong
nghi riing Ngai phdi lanh dao gido doan hay gido
doan phdi 1& thudc vao Ngai. Vi vdy, nay A Nan
Pa, hay lam ngon den cho chinh minh. Hay lam
ndi nuong tya cho chinh minh. Khong di tim ndi
nuong twa bén ngoai. Hay giit 14y chdnh phdp 1am
ngon dén. C6 giit 14y chdnh phdp lam noi nuong
twa. Va ndy A Nan Pa, th& nao Ia vi Ty Kheo phai
Iam ngon dén cho chinh minh, 1Am ndi nuong tua
cho chinh minh, khong di tim ndi nuong tya bén
ngodi, ¢ giit 14y chdnh phdp 1am ngon den? &
ddy, nay A Nan Da, vi Ty Kheo sdng nhiét tim,
tinh cdn, chdnh niém, tinh gidc, nhiép phuc tham
di wu bi & doi, quédn sét than, tho, tim, va phdp.”
Tai thanh Cau Thi Na, tru6c khi nhip diét, Duc
Phit da khing dinh v6i Tu Bat Pa La (Subhadda),
vi dé tif cudi cling clia Ptic Phat: “Nay Tu Bat Pa
La, trong bt ctt Phdp va Luit nao, déu khong c6
B4t Thianh Pao, ciing khong thé nio tim thdy vi
Pé Nhat Sa Mo6n, Pé Nhi Sa Mon, Pé Tam Sa
Mobn, B¢ T Sa Mon. Gig day trong Phdp va Luit
cla Ta, nay Tu Bat Pa La, c6 Bdt Thdnh Pao, lai
c6 cid Pé nhat, Pé nhi, Pé tam, va Pé t&¢ Sa Mén
nita. Gido phdp cta cdc ngoai dao su khong cé céc
vi Sa Mén. Nay Tu Bat Pa La, néu chu dé tir séng
ddi chan chinh, thé gian ndy s& khong ving béng

chu vi Thanh A La Héan. Qud that gido 1y cla céc
ngoai dao su déu ving béng chu vi A La Hdn ca.
Nhung trong gido phdp nady, mong ring chu Ty
Kheo sdng ddi pham hanh thanh tinh, d& c6i ddi
khong thi€u cdc bac Thanh.” Poan Ptc Thé Ton
quay sang tf ching d€ néi 15i khich 1& sau clng:
“Nay chu Ty Kheo, ta khuyén gido chu vi, hdy
quén sat k¥, cdc phap hitu vi déu vo thudng bién
hoai, chu vi hily nd luc tinh tdn!”—According to
the Mahaparinirvana Sutra in the Digha Nikaya,
volume 16, the Buddha compassionately reminded
Ananda: “It is through not understanding the Four
Noble Truths, o Bhiksus, that we have had to
wander so long in this weary path of rebirth, both
you and I!” On his last days, the Buddha always
reminded his disciples to be mindful and self-
possessed in learning the Three-fold training
“Such is right conduct, such is concentration, and
such is wisdom.” In His last instructions to the
Order, the Buddha told Ananda: “The Tathagata
does not think that he should lead the Order or the
Order is dependent on Him. Therefore, Ananda,
be lamps to yourselves. Be a refuge to yourselves.
Go to no external refuge. Hold fast to the Dharma
as a lamp. Hold fast to the Dharma as a refuge.
And how, O Ananda, is a Bhiksu to be a lamp to
himself, a refuge to himself, going to no external
refuge, holding fast to the Dharma as a lamp?
Herein, a Bhiksu lives diligent, mindful, and self-
possessed, overcoming desire and grief in the
world, reflecting on the body, feeling, and mind
and mental objects.” In Kusinagara, the Buddha
told his last disciple, Subhadda: “O Subhadda, in
whatever doctrine, the Noble Eightfold Path is not
found, neither is there found the first Samana, nor
the second, nor the third, nor the fourth. Now in
this doctrine and discipline, O Subhadda, there is
the Noble Eightfold Path, and in it too, are found
the first, the second, the third and the fourth
Samanas. The other teachers’ schools are empty
of Samanas. If, O Subhadda, the disciples live
rightly, the world would not be void with
Arahants. Void of true Saints are the system of
other teachers. But in this one, may the Bhiksus
live the perfect life, so that the world would not be
without saints.” Then the Buddha turned to
everyone and said his final exhortation: “Behold
now, O Bhiksus, I exhort you! Subject to change
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are all component Strive on with
diligence!”

Loi Nguyén Cda Phat Té Thuin Thanh:
Devoted Buddhists’ vows—Stc manh ctia nguyén
tiéu trr dugc trong nghiép, quét sach nhitng bénh
tit ca tAm va than, diéu phuc ma quin va c6 thé
dua chu thién va loai ngudi dén chd dudc ton kinh.
Vi vay Phat tif chan thuan thé nguyén tir Phat gido
ma sanh, ho tri chdnh phdp, ching dé ddt Phat
chling, @€ sanh vao nha nhu Lai cAu nht thi€t tri.
T4t ca Phat t& déu mudn vuot thodt khoi bién khd
dau phién ndo trong khi nguyén lai 1a chi€c
thuyén c6 thé€ chd ho vugt bién sanh tir d€ d&n bd
Niét Ban bén kia—The power of vows eradicates
heavy karma, wipes away all illnesses of mind
and body at their karmic source, subdues demons
and can move gods and humans to respect. Thus,
devoted Buddhists should be issued from the
realm of the Buddha-teaching, always accomplish
the preservation of the Buddha-teaching, vow to
sustain the lineage of Buddhas, be oriented toward
rebirth in the family of Buddhas, and seek
omniscient knowledge. All Buddhists want to cross
the sea of sufferings and afflictions while vows
are like a boat which can carry them across the
sea of birth and death to the other shore of
Nirvana.

Ldi Néi Nghich Hay Phii Pinh Trong Thién: N6i
Nghich—Contraditctory words—Negative
words—Paradoxical words—Céc nha huyén hoc
thich diing 16i néi nghich dé pho dién cdi thay
riéng ctia minh. Theo thién su D.T. Suzuki trong
Thién Luén, Tap I, vé viéc nay, Thién khong phai
12 ngoai 1€, nhung c6 khdc 1a & cdch dién dat chan
ly, Thién c6 c4i gi ky dic ctia Thién. V& ciin ban,
Thién bao gdm nhitng sic thdi cu thé va sinh dong
trong 16i néi. Thién khong chiu dugc cdi triru
tugng. Mot hom, c6 mot vi Ting d&€n hdi Trieu
Chau: "Khong mang gi hét dén diy thi thé nao?"
Triéu Chau ddp ngay lap tic: "Budng xudng di!"
Vi Ting néi: "Mot vat ching mang theo thi budng
xudng cdi gi?" Triéu Chau néi: "Khong budng
xudéng thi vdc né 1én di!" Trong khi Phé Pai Si
n6i: "Tay khong nim cdn mai. Di bo lung triu
ngdi. Theo ciu qua b&én nudc. CAu trdi nudc ching
tro1." That 1a 101 néi phi 1y khong gi hon, nhung cdi
phi 1y 4y lai tran ngdp trong Thién. "Hoa khong
dd, liéu khong xanh," d6 12 mdt cAu néi ddu miéng

things!

trong dao Thién, thudc thé phii dinh, va dugc coi
nhu tuong dudng véi thé khing dinh nay: "Hoa thi
d4, lidu thi xanh". Pit theo hinh thic 1y luin hoc,
cAu Ay s& la nhu vdy: "A vira 1a A vira ching 1a
A." N&u th€ thi t6i 12 t6i ma 6ng ciing 12 t6i, hay
nié€t ban ciing 12 dia nguc. That khdng cé gido
thuy€&t nao chéi tai nhu Thién! Duy Ma Cit, con
ngudi im ling nhu sdm sét, lai tim sy ring 6ng
bénh vi chiing sanh bénh. Qui thit tit cd nhitng
tdm hdn chi thdnh chi thién déu than thi€t mang
trong ngudi cdi dai nghich 1y ctia vii tru nay. That
vay, trong cdch néi nghich, Thién dam cu thé mot
cdch tdo bao hon nhitng gido thuyé&t huyén hoc
khdc, vi Thién mang ludn cdi dién ddo thi phi vao
c4 trong tinh tiét clia cudc song hiing ngay cia
chiing ta. Thién khong ngai ngiing chdi bd tit cd
nhitng gi thin thi€t nhit trong kinh nghiém cia
chiing ta. "Toi dang viét diy ma chua hé viét mot
chit; c6 1&8 6ng dang doc ddy, nhung trong doi
khong c6 ai doc hét. Toi di€c t6i mi, nhung tdi
tha'y di thit sic mau, phin biét dd ti€ng dong.” C&
th€ ma cdc thién su ti€p tuc mai khong dit—All
mystics are fond of paradoxes to expound their
views. According to Zen master D.T. Suzuki in
Essays in Zen Buddhism, First Series (p.272), Zen
is no exception in this respect, but in its way of
thus expressing the truth there is something we
may designate characteristicallyZen. It principally
consists in the concreteness and vividness of
expression. It generally refuses to lend an ear to
abstraction. One day, a monk came and asked
Chao-Chou, "How is it when a man brings nothing
with him?" Chao-Chou immediately replied,
"Throw it away!" The monk said, "What shall he
throw down when he is not burdened at all?"
Chao-Chou said, "If so, carry it along!" While Fu-
ta-shih said, "Empty-handed I go and yet the
spade is in my hands. I walk on foot, and yet on
the back of an ox I am riding. When I pass over
the bridge, the water does not flow, but the bridge
does flow." This sounds altogether out of reason,
but in fact Zen abounds with such graphic
irrationalities. "The flower is not red, nor is the
willow green," is one of the best known utterences
of Zen, and is regarded as the same as its
affirmative: "The flower is red and the willow is
green." To put it in logical formula, it will run like
this: "A is at once A and not A." If so, I am I and
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yet you are I or nirvana is also hell. What a
shocking doctrine this Zen The silent
thundering Vimalakirti confessed that he was sick
because all his fellow-beings were sick. All wise
and loving souls must be said to be embodiment of
the Great Paradox of the universe In fact, Zen is
more daring concrete in its paradozes than other
mystical teachings, for Zen carries its paradoxical
assertions into every detail of our daily life. It has
no hesitation in flatly denying all our most familiar
facts of experience. "I am writing here and yet I
have not written a word. You are perhaps reading
this now and yet there is not a person in the world
who reads. I am utterly blind and deaf, but every
color is recognized and every sound discerned.”
The Zen masters will go on like this indefinitely.

Ldi N6i Nhai Trong Thién: Repetition of the
same speech—Answer is repeated exactly the
same as the question—Ngudi mdi bit diu tu
Thién khé nhin ra dugc y nghia tiém 4n trong
nhifng ciu Lip lai nhu két Ay, ddi khi con nghi day
la ti€ng nhdi gheo cia thay. Theo thién su D.T.
Suzuki trong Thién Luan, T4p I, trong 18i néi ndy
tht sy ti€ng néi ching ¢ gid tri hon 1a mot thi
am thanh, nén néu hiéu dugc tham y 1a hiéu sy
dong vong lai, chit khong phdi & ti€ng néi. Cdi
hiu Ay phdi phat ra tir sinh hoat noi tim vay, va
st vong lai chi c6t tao cd duyén thic tinh cho
ngudi thi€t tha tim cAu chan ly. Mot khi tim cida
ngudi dé ti dugc chuyén theo chidu thich ding
nio d6 d€ sin sang vd ra mot Am diéu nao d6, vi
thdy kh& vin mot vong khéa, 4y thé 1a bai hdt
birng 1&n, hgp ti€t tdu, bai hdt khong hoc & ai hét
ma chinh minh khdm phd ra tu trong chinh minh.
Ct chi vin khéa & day tdc 1a 1dp lai cdu héi—
Beginning Zen practitioners may find it's hard to
penetrate into the inner meaning those parrot-like
repetitions which sometimes sound like mimiccry
on the part of the master. According to Zen master
D.T. Suzuki in Essays in Zen Buddhism, Second
Series (p.287), in this case, indeed, the words
themselves are mere sounds, and the inner sense
is to be read in the echoing itself if anywhere. The
understanding , however, must come out of one's
own inner life, and what the echoing does is to
give this chance of self-awakening to the earnest
seekers of truth. When the mind is so turned as to
be all ready to break into a certain note, the

is!

master turns the key and it sings its own melody,
not learned from anybody else but discovered
within itself. And this turning the key in the form
of repetition.

Lai Phat Day: Teaching of the Buddha—LJdi

cua Phat 1a 13i cia mdt bac Tinh Thic: “Chg lam
cdc diéu 4c, nén lam nhitng viéc lanh, giit tim y
thanh sach.” D6 1a 16i chu Phat day. Loi Phat day
dé d&n do dira tré 1én ba ciing néi dudc, nhung
khé dén dd cu gia 80 ciling khong thuc hinh ndi—
Teaching of the Awakened One: “Not to commit
any sin, to do good, to purify one’s mind.”
Buddha’s teaching is so easy to speak about, but
very difficult to put into practice. The Buddha’s
teaching is so easy that a child of three knows how
to speak, but it is so difficult that even an old man
of eighty finds it difficult to practice.

Loi Tt Huan: Compassionate teachings.

Loi Vian Phat Nguyén: Compositions of vows.
Lgi:
1))
2)

Patu or tiksna (skt)—Clever—Sharp—Keen.
Hita (p & skt)—Gain—Profit—Benfit—
Advantage—Profitable—Beneficial—
Interest—Pic hay dugc 1gi—See B4t Phong.
Lgi Ba Ba: Revata or Raivata (skt)—Li Ba Pa—
Lé Ba Pa.

1) Mot vi 4n si Ba La Mon, 1a dé t& cta Dic
Phat Thich Ca, vé& sau dic thanh Phd Minh
Nhu Lai: A Brahman hermit; one of the
disciples of Sakyamuni, to be reborn as
Samanta-prabhasa.

2) Vi chi tri Pai Hoi K&t T4p Kinh Pién 1an hai:
President of the second synod, a native of
Sankasya.

3) Theo Eitel trong Trung Anh Phiat Hoc Tu

bién ciia Gido Su Soothill, Lgi Ba Ba 1a vi
duong thdi véi vua A Duc, dudc néi dén trong
1an két tap kinh dién 1an thd ba: According to
Eitel in the Dictionary of Chinese-English
Buddhist Terms, composed by
Soothill, Revata, a contemporary of Asoka,
mentioned in connection with the third synod.
Loi Bién: Sy bién biét nhanh le, mdt trong bdy
dic tinh B6 Tat—Sharp and keen
discrimination, or ratiocination, one of the seven
characteristics of the Bodhisattva.
Lgi Can: Tiksa-indriya (skt)—Su sic x4o lanh lgi
cia ngii cin—Keen (able) root—Sharpness-

Professor

?
cua
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Cleverness—Intelligence—Natural power—
Endowment—Ciin tdnh le lang sdng sudt. Pay 1a
mot trong nim diéu kién cin thiét cho bit cit hanh
gid tu thién nao. N&u vi tu thién nao khong hoi di
nim diéu kién trén rat d& bi ma chuéng lam t&n
hai—Nature and roots should be quick and
enlightened. A Zen practitioner’s nature and roots
should be quick and enlightened. This is one of the
necessary conditions for any Zen
practitioners. If a Zen practitioner does not meet
these five conditions, he is very easily subject to
get harm from demon—See Ndm Ptc Tinh Cén
Ban Ctia Ngudi Tu Thién.

Lgi Can Va Pon Can: Keen faculties and dull
faculties.

Lgi Diéu: The wonder of Buddha’s blessing, in
opening the minds of all to enter the Buddha-
enlightenment.

Loi Dudng: LAY Igi d€ nuoi than (14y thic dn thifc
udéng ma nudi than hon 13 18y phap dé tu hanh, hay
nhitng ngudi xuét gia tu cot dudc ti€ng tim, chif
khong phdi vi muc dich gidi thodt)—To nourish
oneself by gain,
emancipation.

L¢i Dudng Phugc: Phién truge vi tham lam ich
ky, mot trong hai phién trugc, 1gi vd danh—The
bond of selfish greed, one of the two bonds, gain
and fame.

Loi Pic Vo Thugng: Unsurpassed gains—Theo
Kinh Phiing Tung trong trudng Bo Kinh, day la
mét trong sdu vO thugng—According to the
Sangiti Sutta in the Long Discourses of the
Buddha, this is one of the six unsurpassed things—
See Luc V6 Thudng.
L¢i Hai: Profit
disadvantage—Dangerous.

L¢i Hanh Nhiép: Artha-carya (skt)—Sangraha-
vastu (skt)—Rigyo (jap)—Beneficial
Conduct profitable to others—Useful conduct, or
beneficial action—Useful deeds—Nhi€p phuc
than khiu y cda chiing sanh, mdt trong tif nhi€p
phdp. Khdi thién hanh vé than khiu y d€ lam lgi
cho ngudi khic d€ ho nhi€p thu chin ly—The
drawing of all beings to Buddhism through
blessing them by deeds, words and will; one of the
ways of leading human beings
emancipation or four means of integration.
Beneficial conduct which helps others love and

five

not to cultivate to attain

and loss—Advantage and

action—

four to

receive the truth—See T Nhi€p Phép.

Loi Hoa Pong Quan: Beneficial concord—Mot
trong sau diém séng chung hoa hgp trong tu vién
ma Pic Phat di day trong Kinh Pai B4t Nié€t Ban
va Kinh Phing Tung trong Trudng Bd Kinh—One
of the six points of reverent harmony or unity in a
monastery or convent or sixfold rules of conduct
for monks and nuns in a monastery which the
Buddha taught in the Mahaparinibbana Sutta and
Sangiti Sutta—See Luc Hoa Kinh Phdp.

Lgi Ich C4 Nhan: Personal advantage

Lgi Ich Pai Than: Hiru (skt)—Name of a deva.
L¢i Ich Tam: Hita-citta (skt)—Tam Lgi fch—
Theo Kinh Hoa Nghiém, ddy 12 mot trong 11 tdm
din dén gidc ngd. Mong 1am 1gi ich cho ké khic,
cttu 16i ho thodt khdi nhitng hanh vi sai quiy va tdi
16i—According to The Avatamsaka Sutra, this is
one of the eleven minds that lead to
enlightenment. The desire to benefit others, and to
deliver them from evils and wrong deeds—See
Mudi Mot TAm Dan Pén Gidc Ngo.

Lgi Ich Tam Ly: Psychological help.

L¢i Ich Cia Thién Tap: Benefits of Meditation
Practices—Chiing ta thdy nhifng gid tri nSi bat
trong ddi song clia Pic Phat nhu tAm tif bi va tri
tué¢ Bat Nha... Do ddu ma Ngai cé nhitng thd d6?
Né&u khong phai do sy tu tip thién dinh clia Ngai
thi khong con 1y do nao khic d€ néi nita. Ngoai lgi
ich t8i thuong 13 gidp cho hanh gid tu hanh gidi
thodt, ngdy nay ngudi ta da cong nhin ring thién
c6 nhitng 1¢i ich trén pham trii rong 16n. Thién c6
thé gitip cho chiing ta suy nghi & rang hon va gitp
chiing ta cai thién ning lugng d€ tir 6 chiing ta c6
thé 1am viéc c6 hiéu qud hon. Thién con cé thé
gitip chiing ta nghi ngdi thu gidn va tao dugc cho
minh mdt khodng cdch véi nhitng tinh hudng cing
thing, d€ tir d6 chiing ta c6 thé kiém sodt ciing
nhu khdng bi nhitng cdm xdc tiéu cuc khong ché.
Bén canh d6, thién con gitp cho chiing ta ty hi€u
chinh minh va chip nhin dudc nhitng tinh hudng.
Trén hét, ching ta s& thdy ngay nhitng 10i ich
truc mit khi tu tip thién qudn nhu sy cdi thién
sttc khée hay su cdi thién cudc song, 1am cho
chiing ta hanh phdc va thu gidan hon. Vi phién nio
Iudn ludn theo sdt ching ta nén lic nao ching ta
cling can phdi thyc tdp thién qudn. Sdng, trua,
chiéu, truéc khi di ngd hay trong nhitng lic lam
viéc, néi chuyén, rira chén, van van déu 1a co hoi
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d€ hanh thién. Va moi lda tubi d&u cé thé thuc
hanh dugc thién quan. Thién quédn 12 phuong phdp
chita tri cdc chitng bénh noi tim, nhitng bénh nim
dudi hinh thitc bgn nhd ndi tim nhu tham, sin, si,
van van. TAt cd ching ta déu c6 nhitng thit nhiém
0 ndy, vi vay it nhi€u gi ai trong chiing ta ciing can
phéi thyc tap thién quan. Hon th& nita, khong c6
y&u td ton gido trong thién quin. Vi vy moi
ngudi, dau theo ton gido nao ciing déu c6 thé thyc
hanh thién qudn. Thién qudn la sy theo ddi va
quan sét chinh bdn thdn minh mot cdch khoa hoc.
Chiing ta chi cin chi tAm quan sit nhitng dién
bién clia thin va tAm trong khodnh khic hién tai
ma thoi. Theo Ty Kheo Piyananda trong Nhitng
Hat Ngoc Tri Tué Phit Gido, hanh thién c6é nhiéu
1gi ich. Thién tip gitip dat dugc sy nhan thifc siu
xa vé nghia ctia Phat va 1am sao thanh Phat. Hiéu
bi€t chon tdnh clia van hitu. Tuy nhién, chi sau khi
thanh Phat mdi that su dat dugc VO Thugng Chdnh
Gidc. Thién tap diét trir dudc si mé va phat sanh
tri tué. Ngoai ra, thién tip con gitip mang lai stc
khée, hanh phiic, va su lac quan. N&u ban 13 ngudi
ban biu, thién tip gitp ban quét sach cing thing
va tim thdy thu gidn. Néu ban 12 ngudi hay lo
ling, thién tip gidp ban binh tinh va thdy thanh
binh dii 1au hay tam thdi. Néu ban 14 ngudi c6 qué
nhiéu van dé, thién tip gitip ban c6 can didm va
stic manh d& duong dau va khic phuc cdc van dé
4Ay. Né&u ban thi€u ty tin, thién tip s& gidp ban 1dy
lai ty tin ma ban cin. Long tu tin 13 bi quyét clia
thanh cong. N&u ban sd hdi trong long, thién cé
thé gidp ban hiu rd bin chdt thyc sy cia doi
tugng lam ban sg hai, tir d6 cé thé khic phuc dudc
sg hdi trong long. N&u ban lidc nao ciing bit min
v6i moi thit, khong cé thit gi trén ddi ndy vira y
ban, thién tap sé& gitip ban c6 co hdi dé€ phit trién
va duy tri sy “tri tic” ndi tim. N&u ban hodi nghi
va khong luu tAim dén ton gido, thién tap s& gitip
ban vugt qua tinh hoai nghi va nhin thdy gid tri
thyc tién trong gido 1y. N&u ban thit vong va that
tinh do sy thi€u hiéu biét ban chat vé ddi song va
th& gidi, thién tip sé huéng din va gitip ban hiu
diéu da 1am xdo tron ban bdi nhitng thit khong cin
thi€t. Néu ban 12 mot ngudi gidu cd, thién tip sé
gitdp ban nhan thifc dugc ban chat that sy clia cla
cdi cling nhu cdch st dung ctia cdi cho hanh phic
clia chinh ban va nhitng ngudi chung quanh. Néu
ban 12 ngudi ngheéo, thién tip sé gidp ban dat sy

man; khong nudi dudng ganh ty v6i nhitng ngudi
gidu c6. N&u ban 12 ngudi tré dang ding trudc
nhitng ngd ré cudc dvi, ban khong biét phai budc
vao ngi ndo, thién tap s& gitp ban hiu biét con
dudng phai di d€ ti€n t6i muc dich ma ban nhim
tdi. N&u ban 13 ngudi gia y&u chdn chudng cudc
song, thién tip s& mang lai cho ban sy hi€u biét
sdu xa hon vé cudc ddi; sy hiu biét nay s& gim
thiéu ndi dau dén ctia cudc sdong va l1am ting su
vui song. N&u ban 13 ngudi néng ndy, thién tip cé
thé gidp ban phdt trién stc manh d€ khic phuc
nhitng y&u diém néng gian, han thit va bat man.
N&u ban hay ganh ghét, thién tap c6 thé gitp ban
hi€u dudc cdi nguy hi€m clia sy ganh ghét. Néu
ban 13 ngudi nd 1& cho nim gidc quan, thién tip c6
thé gitip ban hoc hdi cdch trd nén chi t& cla
nhitng gidc quan tham duc niy. N&u ban nghién
rudu, thude 14 hay ma tdy, ban c6 thé nhan thifc
dudc cdch vugt qua duge nhitng théi xdu nguy
hiém ndy. Né&u ban 13 ngudi 4m mudi, thién tip sé
cho ban cd hoi trau ddi ki€n thitc hitu dung va 1gi
ich cho c ban 1dn ban bé va gia dinh. N&u ban 12
ngudi tim tu suy nhugc, thién tap s& gitip lam ting
sitc manh cho tim ban d€ phat trién stic manh ¥
chi hiau khic phuc dugc nhitng nhuge diém ciia
ban. N&u ban 13 ngudi tri, thién tAip sé mang ban
tdi gidc ngd tdi thuong. Ban sé& nhin thdy sy vat
mot cach nhu thi—We see the values that emerge
from the Buddha’s life such as loving-kindness
and compassion and prajna wisdom... From where
did the Buddha attain these qualifications? If these
qualifications are not the result of His practice of
meditation, then we have nothing else to say.
Beside the ultimate benefit of emancipation,
nowadays people recognize that meditation has
wide-range benefits. Meditation can help us to
think more clearly and improve our energy so that
we can work more effectively. Meditation can
also help us to relax and create a distance form
stressful situations so that we remain more in
overwhelmed by negative
emotions. Besides, meditation can help us to
understand ourselves and to accept situations.
Above all, we will see right away upfront benefits
when we practice meditation, such as the
improvement of our physical health, or the
improvement of our quality of life and making us
happier and more relaxed. Since mental impurities

control and less
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are almost always with us, we need meditation
and contemplation almost all of the time. There is
no fixed time for the practice of meditaion.
Morning, during the day, before bed ... anytime is
the time for meditation. And meditation may be
practiced at any age. Meditation is for the cure of
diseases of the mind in the form of mental
defilements like greed, hatred, delusion, etc. We
all have these mental diseases almost all the time.
In order to at least control them we need
meditation and contemplation. So meditation is for
all people. Furthermore, there is nothing which
can be called particularly Buddhist in meditation
and contemplation. There is no element of
religion. It is a scientific investigation and
examination of ourselves. We just observe closely
every thing that comes to us and is happening to
us in our body and mind at the present moment.
According to Bhikkhu Piyananda in The Gems of
Buddhism Wisdom, meditation practices have
many benefits. Meditation helps achieving a
complete and deep realization of what it means to
be a Buddha and how to reach Buddhahood. It is
to see one’s Nature, comprehend the True Nature
of things, the Truth. However, only after becoming
a Buddha can one be said to have truly attained
Supreme Enlightenment. Practicing meditation
can help practitioners eradicate dullness and bring
about wisdom. Besides, meditation also brings
about health, happiness, and optimism. If you are
a busy person, meditation practices can help you
to get rid of tension and to find some relaxation. If
you are a woried person, meditation practices can
help to calm and help you to find either permanent
or temporary peace. If you are a person who has
endless problems, meditation practices can help
you to develop courage and strength to face and
overcome problems. If you lack self-confidence,
meditation practices can help you gain the self-
confidence you need. This self-confidence is the
secret of success. If you have fear in your heart,
meditation practices can help you understand the
real nature of the objects that are making you
afraid, then you can overcome the fear in your
mind. If you are always
everything; nothing in life sems to be satisfactory;
meditation practices will give you the chance to
develop and maintain some inner satisfaction. If

dissatisfied with

you are sceptical and disinterested in religion,
meditation practices can help you go beyond your
own scepticism and to see some practical value in
religious guidance. If you are frustrated and heart-
broken due to lack of understanding of the nature
of life and the world, meditation practices will
trully guide and help you understand that you are
disturbed by unnecessary things. If you are a rich
man, meditation practices can help you realize the
true nature of your wealth and how to make use of
your wealth for your own happiness as well as for
others. If you are a poor man, meditation practices
can help you have some contentment and not to
harbour jealousy towards those who have more
than you. If you are a young man at the cross-
roads of your life, and do not know which way to
turn, meditation practices will help you understand
which is the road for you to travel to reach your
proper goal. If you are an elderly man who is fed-
up with life, meditation practices will bring you to
a deeper understanding of life; this understanding
in turn will relieve you from the pains of life and
will increase the joy of living. If you are hot-
tempered, meditation practices can help you
develop the strength
weaknesses of anger, hatred and resentment. If
you are jealous, meditation practices can help you
understand the danger of your jealousy. If you are
a slave to your five senses, meditation practices
can help you learn how to become the master of
your sense-desires. If you are addicted to wine,
tobacco, or drugs, meditation practices can help
you realize how to overcome the dangerous habits
which have enslaved you. If you are an ignorant
person, meditation practices will give you a
chance to cultivate some knowledge that will be
useful and beneficial both to you and to your
friends and family. If you are a weak-minded
person, meditation practices can help strengthen
your mind to develop your will-power in order to
overcome your weaknesses. If you are a wise
person, meditation practices will take you to
supreme enlightenment. Then you will see things
as they are, and not as they appear to be.

Loi Ich Cho Ty Ngi: The Dharma exposition
applicable to oneself—Theo Tudng Ung Bd Kinh,
Phim Veludvara, Pitc Phit di day vé Phdp Mén
Pua Pén Bay biéu Lgi fch Cho Ty Ngid. Vi nao

to overcome these
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thanh tyu bdy diéu Idi ich nay, n€u mudn cé thé

tuyén bo: “Ta di doan tan dia nguc, doan tin khéi

sanh vao loai bang sanh, doan tdn cdi nga quy,
doan tin cdc dc sanh, dc thi, doa xit, dudc cac bac

Théanh 4i kinh, khong bi phad hoai, khdong bi dam

cit, khong bi diém &, khong bi u€ nhiém, dem lai

gidi thodt, dudc ngudi tri tdn thdn, khong bi chap
thi. Vi ndy di dat qua “Di Luu—According to The

Connected Discourses of the Buddha, Chapter

Veludvara, the Buddha taught about the Dharma

exposition applicable to oneself. Those who

possess these below mentioned good qualities.

(A) Than Hanh Thanh Tinh—Purified bodily
conduct:

1) Vi Thdnh dé tir suy nghi nhu sau: “Ta mudn
song, khong mudn chét; mudn lac, khong
mudn khd. N&u c6 ai d€n doat mang sdng clia
ta, mot ngudi mudn séng, khong mudn chét,
muén lac, khdng mudn kh8, nhu vay la mot
viéc khong khd 4i, khong khd y d6i véi ta.
Nhung néu ta doat mang séng clia mdt ngudi
mu6n séng sdng, khong mudn chét, muon lac,
khong muén khd, nhu vdy ciing 13 mdt viéc
khong kha 4i, khong kh3 y doi vdi ngudi Ay.
Mot phdp khong khd di, khong khd ¥ cho ta,
thdi phdp ay ciing khong kha 4i, khong kha ¥
cho ngudi khac. Va mot phdap nay khong kha
di, khong kha y cho ta, thdi sao lai dem cot
phdp 4y cho modt ngudi khic? Do suy tu nhu
vay, vi 4y tir bd sdt sanh, khuyé&n khich ngudi
khéc tir bd sdt sanh, ndi 131 tdn thdn tir bd sat
sanh. Nhu vay vé than hanh, vi 4y hoan toan
thanh tinh—A noble disciple reflects thus: “I
am one who wishes to live, who does not wish
to die; I desire happiness and am averse to
suffering. Since I am one who wish to live,
who do not wish to die; if someone were to
take my life, that would not be pleasing and
agreeable to me. Now if I were to take the
life of another, of one who wishes to live, who
does not wish to die, who desires happiness
and is averse to suffering; that would not be
pleasing and agreeable to the other either.
What is displeasing and disagreeable to me is
displeasing and disagreeable to other too.
How can I inflict upon another what is
displeasing and disagreeable to me?” Having
reflected thus, he himself abstains from the

2)

3)

destruction of life, exhorts others to abstain
from the destruction of life, and speaks in
praise of abstinence from destruction of life.
Thus this bodily conduct of his is purified.

Vi Thanh dé tif suy tu nhu sau: “Néu c6 ai 1ay
ctia khong cho ctia ta, goi 1a dn trdm, nhu vy
1a mot viéc khong kha di, khong kha y cho ta.
Nhung néu ta 14y cla khong cho clia ngudi
khic, goi la dn trdm, nhu vdy la mot viéc
khong kh3 4i, khong khd ¥ cho ngudi 4y. Mot
phdp nay khong khéd di, khong khad y cho ta,
thoi phdp 4y cling khong kha 4i va khong kha
y cho ngudi khdc. Va mdt phdp nay khong
khéa 4i, khong khd ¥ cho ta, thdi sao lai dem
cot phap 4y cho ngudi khac?” Do suy tu nhu
viy, vi Ay tir b 18y cha khong cho, khuyén
khich ngudi khéc tir bé 18y cda khdng cho, néi
15i tan thdn tir bd 14y clia khong cho. Nhu vay
vé than hanh, vi 4y dugc hoan toin thanh
tinh—A noble disciple reflects thus: “If
someone were to take from me what I have
not given, that is, to commit theft, that would
not be pleasing and agreeable to me. Noe if |
were to take from another what he has not
given, that is, to commit theft, that would not
be pleasing and agreeable to the other either.
What is displeasing and disagreeable to me
displeasing and disagreeable
displeasing and disagreeable to the other too.
How can I inflict upon another what is
displeasing and disagreable to me?” Having
reflected thus, he imself abstains from taking
what is not given, exhorts others to abstain
from taking what is not given. Thus this bodily
conduct of his is purified.

Vi Thdnh dé t&f suy nghi nhu sau: “Néu ai c6
ta hanh v4i vg clia ta, nhu vy 1a mot viéc
khong kha 4i, khong khd ¥ cho ta. Nhung néu
ta ¢6 ta hanh vGi vg ctia ngudi khdc, nhu vay
1a mot viéc khong khd 4i, khong khd y cho
ngudi Ay. Mot phap nay khong kha 4i, khong
kha § cho ta, thoi phdp nay khong khd di,
khoéng khd ¥ cho ngudi khiac. Va mdt phdp
nay khong kha 4i, khong khd y cho ta, thoi
sao ta lai dem cdt phdp 4y cho ngudi khac?”
Do suy tu nhu vy, vi 4y tu minh tit bd ta hanh
trong cdc duc, khuyé&n khich ngudi khdc tir bd
ta hanh trong cdc duc, néi 16i tdn thdn ti bo ta

to me is
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hanh trong cdc duc. Nhu vay vé than, vi 4y 2) Mot vi Thdnh dé ti suy tu nhu vay: “Né&u c6

dugc hoan toan thanh tinh—A noble disciple
reflects thus: “If someone were to commit
adultery with my wife, that would not be
pleasing and agreeable to me. Now if I were
to commit adultery with the wives of another,
that would not be pleasing and agreeable to
the other either. What is displeasing and
disageable to displeasing and
disagreeable to the other too. How can I
inflict upon another what is displeasing and
disagreeable to me?” Having reflected thus,
he himself abstains from sexual misconduct,
exhorts others to abstain from sexual
misconduct. Thus this bodily conduct of his is
purified.

Khdu Hanh Thanh Tinh—Purified verbal
conduct:

Vi Thénh dé ti suy nghi nhu sau: “Néu c6 ai
l1am t6n hai 1gi ich cta ta véi 161 néi ldo, nhu
vay 12 mot viéc khong khd 4i, khong khad ¥
cho ta. Nhung néu ta ciing 1am tdn hai 1gi ich
cla ngudi khdc véi 13i néi 140, nhu vay ciing
12 mot viéc khong kha 4i, khong khd y cho
ngudi Ay. Mot phap ndy khong kha 4i, khdng
khd ¥ cho ta, thGi phdp nay khong khd i,
khong khd § cho ngudi khdc. Va mot phép
nay khong kha 4i, khong kha y cho ta, thoi
sao lai dem cot phdp &y cho ngudi khic?” Do
suy tu nhu vdy, vi 4y t¢ minh bd néi ldo,
khuyé&n khich ngudi khic tir bd néi ldo, néi 15i
tdn than tif bé néi 140. Nhur viy vé khiu hanh,
vi 4y dugc hodn toan thanh tinh—A noble
disciple reflects thus: “If someone were to
damage my welfare with false speech, that
would not be pleasing and agreeable to me.
Now if I were to damage the welfare of
another with false speech, that would not be
pleasing and agreeable to the other either.
What is displeasing and disagreeable to me is
displeasing and disagreeable to the other too.
How can 1 inflict upon another what is
displeasing and disagreeable to me?” Having
reflected thus, he himself abstains from false
speech, exhorts others to abstain from false
speech, and speaks in praise of abstinence
from false speech. Thus this verbal conduct of
his is purified.

me is

3)

4)

ai chia ré ban b¢ ta bﬁng 161 néi hai lu@i, nhu
vay 1a mot viéc khong khd 4i, khong khad ¥
cho ta. Nhung néu ta chia r& ban bé ngudi
khdc bing 15i néi hai 1udi, nhu vy 12 mot
viéc khong khd 4i, khong kha ¥ cho ngudi 4y
(phan con lai gi6ng nhu #4). Do suy tu nhu
vay, vi 4y ty minh tif b néi hai 1ui, khuyé&n
khich ngudi khéc tir b néi hai ludi, néi 161 tin
than tt bd ndéi hai 1udi. Nhu viy, vé khiu
hanh, vi 4y dudc hoan toan thanh tinh—A
noble disciple reflects thus: “If someone were
to divide me from my friends by divisive
speech, that would not be pleasing and
agreeable to me. Now if I were to divide
another from his friends by divisive speech,
that would not be pleasing and agreeable to
the other either” (the rest remains the same as
in #4). Thus this verbal conduct of his is
purified.

Vi Thanh dé tif suy nghi nhu vay: “Né&u c6 ai
ddi xtt v6i ta biing thd dc ngit, nhu vay 13 mot
viéc khong kha 4i, khong khd y cho ta. Nhung
néu ta cling d6i x{ v6i ngudi khdc bing thd dc
ngtt, nhu vay ciing 12 mot viéc khong khd 4i,
khong khd y cho ngudi 4y. VA mot phdp
khong khad 4i dem cot phdp 4y vao cho mot
ngudi khac?” (phdn con lai cling giong nhu
phan con lai clia #4). Do suy tu nhu vay, tu y
ty minh tir bé tho dc ngit, khuyé&n khich ngudi
khéc tir bd thd dc ngit, n6i 16i tdn thin tir bd
tho dc ngit. Nhu vy, vé khiu hanh, vi ay
dugc hoan toan thanh tinh—A noble disciple
reflects thus: “If someone were to address me
with some harsh speech, that would not be
pleasing and agreeable to me. Now if [ were
to address another with harsh speech, that
would not be pleasing and agreeable to the
other either” (the rest remains the same as in
#4). Thus this verbal conduct is purified.

Vi Thdnh dé ti suy tu nhu vay: “Né&u c6 ai doi
xU vdi ta bing 15i tap ngi phit phi€m, nhu vay
1a mét viéc khong kha 4i, khong khd y cho ta.
Nhung néu ta ciing ddi xit v6i ngudi khdc 13i
tap ngif phll phi€m, nhu vdy 13 mdt viéc
khong khd 4i, khong khd y cho ngudi 4y. Va
mot phdp khong kha 4i, khong khd y cho ta,
thoi phdp 4y cling khong kha 4i, khong khi y
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cho ngudi khic dem cot phdp 4y cho ngudi
khdc?” Do suy tu nhu vay, vi 4y ty minh ti bd
15i néi phit phi€m, khuyé€n khich ngudi khdc
tlr bd 151 néi phit phi€m, tdn thdn tir bd 15i néi
phit phi€m. Nhu vdy, vé khiu hanh, vi iy
dugc hoan toan thanh tinh—A noble disciple
reflects thus: “If someone were to address me
with frivolous speech and idle chatter, that
would not be pleasing and agreeable to me.
Now if I were to address another with
frivolous speech and idle chatter, that would
not be pleasing and agreeable to the other
either. What is displeasing and disagreeable
to me is displeasing and disagreeable to the
other too. How can I inflict upon another
what is displeasing and disagreeable to me?”
Having reflected thus, he himself abstains
from idle chatter, exhorts others to abstain
from idle chatter, and speak in praise of
abstinence from idle chatter. Thus this verbal
conduct of his is purified.
Lo¢i Kiém: Ludi ki€m bén nhon, ding theo nghia
béng dm chi tri tué, sy tu duy, hay hang ma luc
ctiia bdc Phat A Di Pa va Ngai Van Tha Su Lgi
B6 Tit—A sharp sword, used figuratively for
Amitabha and Manjusri, indicating wisdom,
discrimination, or power over evil.
Lgi Ky: To think too much of one’s own
interests—Selfish.
Lgi Lac: Blessing and joy—Lgi ich va an lac. Lgi
ich ctia ddi sau thi goi 1a 1gi; 1gi ich ctia di nay thi
goi 1a lac (Igi va lac tuy c6 khdac nhau nhung cling
mot thé)—The blessing being for the future life,
the joy for the present, or aid for salvation and the
joy of it.
Lgi Lac Pao Nhan: Kandonin (jap)—"Ngu&i trén
dudng 1di lac" 1a ngudi da dat dugc gidc ngd siu
va dat dudc sy tw do hoan toan; hay mot vi thién
su da dat dudc gidc ngd siu sic—"Person of the
way of leisure" is a person who through profound
enlightenment has gained total freedom; or a
profoundly enlightened Zen master.
Lg¢i Lac Hiu Tinh: Mang lai Igi ich cho ching
sanh, khién ho dugc vui suéng an lac. PAy 13 hanh
tu ctia mot vi B6 T4t—To bless and to give joy to
the living, or sentient, the work of a bodhisattva.
Lg¢i Lac Nhat Thiét Ching Sanh CAu Phap:
Quest for truth to benefit all sentient beings—See

Bat Vi Tu Lgi Cau Phdp.

Lgi Lac Tinh Tan: Chuyén ciu gido héa chiing
sanh ma khong nhip vao th& tuc (theo Luin
Thanh Duy Thic)—To benefit beings with the
power of unfailing progress (according Mind-
Only-Sastra).

Loi Nghiém Thién Su: Tén clia mdt vi danh Ting
Triéu Tién vao thé ky thit X. Vio nim 894, Su
sang Trung Hoa hoc Thién véi Thién su Van Cu
Pao Ung. Pén nim 911, Su trd vé Triéu Tién
thanh 1ap Thién phdi Tu Di Son—Name of a
Korean famous monk in the tenth century. In 894,
he came to China to study Zen under Zen master
Yun-chu Tao-ying (835-901). In 911, he returned
to Korea to establish Mount Sumeru Zen Sect.

Loi Ngon: Tén cia mot vi danh Tang Tay Vuc,
ngudi x Quy Tu, d€n Trung Hoa vao thdi nha
Pudng (618-907). Su xuit gia nim 726; vao nim
732 Su di d&n Trudng An, Trung Hoa d€ phién
dich bot TAm Kinh. Niam 741, Su trd vé Quy Tu,
nhung ching bao 1au sau d6 Su lai trd qua Trung
Hoa 1an nita d€ ti€p tuc chuong trinh phién dich
cua minh tai d—Name of a Kucha famous monk
who came to China during the T'ang Dynasty in
China. He left home and became a monk in 726;
in 732, he came to Chang An to translate the Heart
Sutra into Chinese. In 741, he returned to Kucha,
but soon later traveled back to China again in 754
to continue his project of sutra translation there.
Lgi Nhian: Lam 1di cho ngudi—To benefit or
profit men.

Lg¢i Sanh: Lam 1¢i lac cho hét thdy chdng sanh,
khong gidi han vao con ngudi hay ching sanh trén
tran thé niy ma thoi—To benefit all beings (all he
living), which is not limited to men or this earth
life.

Loi Si: Thé tinh sic xdo lanh 1¢i hay ki€n hoic
nhu “ngd ki&n” cho ring ty ngd va nhitng ¥ tudng
1a thit—The sharp or clever envoy, i.e. the chief
illusion of regarding the ego and its experiences
and ideas as real—See Ngii Lgi St.

Lgi Tha: Arthakriya (skt)—Parahita (skt)—
Actions for the benefit of others—To benefit
others—Benefitting others—Welfare for others—
Lam 1¢i hay mang lai 1gi ich cho tha nhin (ngudi
khdc). Nghi dén hanh phiic va 1¢i lac clia ngudi
khdc. B& 1am Igi lac cho ching sanh, chu vi Bb
T4t mang 14y nhiéu hinh tuéng khdc nhau—To
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think about the happiness and well-being of
others. In order to benefit other people the
Bodhisatvas assume various forms.

Lgi Tha Bat Duc Hanh Chuéng: No desire to act
for the salvation of others.

L¢i Tha Bat Tu Lgi: Working for the good of
others, but not for one’s own good—See Hanh Lgi
Tha B4t Hanh Ty Ldi.

Lgi Tha Cong DPiic: Cong diic cla viéc gitp dd
ngudi khic tu tip—Merit of aiding others.

Lgi Tha Nhiit TAm: Tam Phit 1a tim chuyén nhit
lam 1gi cho ching sanh—With single mind to help
others—The Buddha’s mind.

Loi Thiép: Tén cia mot vi danh Ting Ty Vuc,
ngudi xt Quy Tu, d&én Trung Hoa vao thdi nha
Pudng (618-907). Su xuit gia ltic tudi con nhd véi
ngai Huyén Trang, chura ddy mot nim Su di thong
sudt kinh Hoa Nghiém. Tl nim 713 dé&n nim 741,
Sur d&n chila An Qudc & Trudng An d€ gidng kinh
Hoa Nghiém—Name of a Kucha famous monk
who came to China during the T'ang Dynasty in
China. He left home and became a monk at young
age with master Hsuan-Tsang (596-664); within a
year he attained a thorough knowledge of the
Hua-Yen sutra. From 713 to 741, he came to An-
Kuo Temple in Chang An to preach the Hua-Yen
Sutra.

Lgi Tién: Convenient—Comfortable.

Lgi Tri:
wisdom.

Patava (skt)—Keen intelligence or

Lgi Tué: Lgi Tri—Keen intelligence or wisdom.
Lgi Tung (800-880): Tén ctia mot vi danh Trung
Hoa vao thdi nha Pudng (618-907). Su xuit gia
thud thi€u nién, nim 20 tudi tho cu tic gidi. Nim
837, Su dén Chiét Giang hoiing phdp cho dén khi
thi tich vao nim 880—Name of a Chinese famous
monk who lived in the T'ang Dynasty in China. He
left home and became a monk at young age, and
received complete precepts at the age of 20. In
837, he came to Chie-Jiang to spread the Buddha-
dharma until he passed away in 880.

Lgi Vat: See Ldi Sanh.

Luin: Cakra (skt)—Tra Y&t La—Binh xe—
Wheel—Disc—Rotation—To revolve (v).

Luin Bdo: Wheel treasure—Bdnh xe bdu cia
Chuyén Luan Thanh Vuong, gitp ngai du hanh
cdc noi d& hang phuc ching sanh. C6 bon loai
bing vang, bac, ddng va sit: Kim Luin Vudng,

Ngan Luin Vuong, Péng Luin Vuong, va Thiét
Luin Vuong—A Cakravatin’s wheel, either gold,
silver, copper or iron, manifesting his rank and
power: Cakravatin’s Gold Wheel, Cakravatin’s
Silver Wheel, Cakravatin’s Copper Wheel, and
Cakravatin’s Iron Wheel.

Luin Chuyén: 1) Xoay vong: To rotate; 2) Luin
Chuyén trong Ba C6i Sdu Pudng: The turning of
the wheel or transmigration in the three realms
and six ways (Samsara (skt); 3) Bdnh Xe Luan
Hoi: The wheel of transmigration; 4) Vong sanh
Td: The round of existence.

Luin Duyén: See Luan Man.

Luan Pa Lgi Hoa: 1) Mot loai ngoc qui thanh
tinh: A precious pearl that purifies; 2) Mot loai
hoa Luan Pa Lgi c6 mui thom: A specially
fragrant flower.

Luan Ping: Cing loai—Of the same kind—Of
the same race—Of the same sort.

Luin Péa: Vanh tai tron ddy, mot trong nhitng
tudng hdo cia Phat—Ears round and full, a mark
of a Buddha.

Luan Gia: Suka (skt)}—Parrots—Anh Vi—MOot
trong nhitng danh hiéu ctia Bdc Phat—One of the
Buddha’s epithets.

Luan Gidi: Chakra-samvara (skt)—Korlo-dompa
(tib)—A meditational deity which belongs to the
annuttara tantra set of teaching—MOot vi trdi thién
trong gido phdp mat tong vo thugng.

Luan Hoan: To turn around.

Luian Héi: Samsara (p & skt)—Khorba (tib)—
Rine (jap)—To revolve—To turn around the
wheel of life—Luan hdi (Ivu chuyén trong vong
luan hdi sanh tif)—Flowing back again—Flowing
and returning—Reincarnation—Luén 1a banh xe
hay cdi vong, hdi 13 trd lai; luan hdi 13 cdi vong
quanh quin ct xoay vin. Luin hdi sanh tif trong
d6 ching sanh ct 14p di 14p lai sanh t& t& sanh tiy
theo nghiép Iuc clia minh. Diéu gi xdy ra cho
chiing ta sau khi chét? Phit gido day ring sau khi
chét thi trong mot khodng thdi gian nao dé ching
ta vin & trang thdi hién hitu trung gian (thin trung
4m) trong c6i ddi ndy, va khi hét thdi gian nay, tiy
theo nghiép ma ching ta da tiing k&t tip trong doi
trude, ching ta s€ tdi sanh vao mot cdi thich dng.
Phat gido cling chia cdc cdi khdc nay thanh nhitng
canh gidi sau day: dia nguc, nga quy, stc sanh, a
tu la, nhan, thién, thanh vin, duyén gidc, bd tdt, va
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Phat. N&u chiing ta chét trong mdt trang thdi chua
gidc ngd thi tAm thdc ching ta s€ trd lai trang thdi
vO minh, s€ tdi sanh trong luc dao ctia 4o tudng va
khd dau, va cudi ciing sé& di dé€n gia chét qua mudi
giai doan néi trén. Va ching ta s& 1dp di lap lai cdi
vong nay cho dé&n tin ciing cla thdi gian. Sy lip di
lip lai nay cla sanh t& dugc goi 1a “Ludn Hoi.
Nhung né€u chiing ta 1am thanh tinh tim thic bing
cdch nghe Phat phap va tu B6 Tit dao thi trang
thdi vO minh s€ bi triét tiéu va tdm thdc ching ta
s& ¢4 thé tdi sinh vao mot cbi tot dep hon. Vi vy,
th€ gi6i ndy 1a Ta ba hay Ni€t ban 12 hoan toan
tly thudc vao trang thdi tim. N&u tdm gidc ngd thi
thé gidi ndy 1a Niét ban. Néu tim mé md thi lap
tiic thé gi6i ndy bién thanh Ta Ba. Vi viy Pic
Phat day: “V6i nhitng ai bi€t tu thi ta ba 1a Niét
Ban, va Niét Ban 13 ta ba.”—Reincarnation means
going around as the wheel turns around. The state
of transmigration or samsara, where beings repeat
cycles of birth and death according to the law of
karma. What happens to us after death? Buddhism
teaches that we remain for some time in the state
of intermediate existence in this world after death,
and when this time is over, in accordance with the
karma that we have accumulated in our previous
life, we are reborn in another appropriate world.
Buddhism also divides this other world into the
following realms: hell, hungry ghosts, animals,
demons, human beings, heavens, sravakas,
pratyeka-buddhas, bodhisattvas, and buddhas. If
we die in an unenlightened state, our minds
(consciousnesses) will return to the former state of
ignorance, and we will be reborn in the six worlds
of illusion and suffering, and will again reach old
age and death through the stages mentioned
above. And we will repeat this round over and
over to an indefinite time. This perpetual
repetition of birth and death 1is called
“Transmigration.” But if we purify our minds by
hearing the Buddha’s teachings and practicing the
Bodhisattva-way, the ignorance is
annihilated and our minds can be reborn in a
better world. So, whether the world is Samsara or
Nirvana depends entirely on our state of mind. If
our mind is enlightened, then this world is
Nirvana; if our mind is unenlightened, then this
world is Samsara. Thus the Buddha taught: “For
those who strive to cultivate, samsara is Nirvana,

state of

Nirvana is samsara.”

Ludn Ho6i Luan: Samsaracakra  (skt)—
Samsaracakka (p)—Bdnh xe luin hdi: tr&i, ngudi,
a tu la, nga quy, va dia nguc—Wheel of rebirth:
heavens, human beings, (demi-gods),
animals, hungry ghosts, and hells.

asuras

Luian Héi Mat: Samsara honey—MAt ngot clia
vong luan hdi, nhitng duc lac ctia vong luan hdi
ngot ngao va dinh chit—Pleasures in the rounds
of births and deaths are sweet and sticky.

Luin Héi Ngii Pao: Five different paths of
samsara.

Luén Hoi La Niét Ban, Niét Ban La Luan Héi:
Reincarnation—Luén 1a bdnh xe hay cdi vong, hdi
12 trd lai; luan hdi 1a cdi vong quanh quin cit xoay
van. Th& gidi ndy 12 Ta ba hay Niét ban 12 hoan
toan tly thudc vio trang thdi tim. N&u tim gidc
ngo thi thé gidi ndy 1a Niét ban. N&u tim mé md
thi 1ap tic th€ gidi ndy bi€n thanh Ta Ba. That
viy, v6i nhitng ai bi€t tu thi ta ba 1a Niét Ban, va
Niét Ban 1a ta ba—Reincarnation means going
around as the wheel turns around. Whether the
world is Samsara or Nirvana depends entirely on
our state of mind. If our mind is enlightened, then
this world is Nirvana; if our mind is unenlightened,
then this world is Samsara. As a matter of fact, for
those who strive to cultivate, samsara is Nirvana,
Nirvana is samsara.

Luian Héi Sanh Td: Samsara (p & skt)—The
cycle of births and deaths (birth, deah, and
rebirth)—Luén hdi sanh tif trong d6 chiing sanh ci
1ap di 1ap lai sanh t& t& sanh tiy theo nghiép luc
ctia minh—The state of transmigration or samsara,
where beings repeat cycles of birth and death
according to the law of karma.

Luin Luu: In turn—By turns.

Luén Ly: Moral.

Luan Ly Hoc Phat Giao: Buddhist Ethics—Trong
Phit gido, khong c6 tir nao dich thing ra ti€ng Anh
1a ‘ethics’; tir gAn nhat 1a ‘sila’ (gidi luat). Pay 1a
mot trong ba linh vuc quan trong nhat trong tu tip
Phit gido (gidi, dinh, hué¢)—In Buddhism, there is
no term that directly translates into the English
word ‘ethics’; the closest term is ‘sila’. This is one
of the three most important areas in Buddhist
cultivation (sila, samdhi, and prajna)—See Gidi
binh Hué.

Luin Ly Phat: The Buddha moral code.
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Luin Man: Luin Duyén—Vanh xe hay v xe—A
felly or tire.

Luin Phién: In turn—By turns—Alternate—To
take turns (a rotation of duties).

Luin Phic: Caim xe—Wheel-spokes.

Luin Tang: Revolving scriptures—Ludn Tang
duge xay giffa tAng thdp 16n v6i mot cdi tru md ra
tim mit, treo tit cd cdc bd kinh 1én d6, va 1am
bdnh xe xoay vong xung quanh, mdi vong quay la
c6 codng dic nhur doc kinh (diy 13 phdt ki€n cda
Phé Pai Si ddi nha Luong)—A revolving stand
with eight faces, representing the sacred canon. A
praying wheel, the revolving of which brings as
much merit to the operator as if he had read the
whole scriptures.

Luin Té Thién Vuong: Circular Navel—Mot
trong mudi Da Ma Thién Vuong—See Da Ma
Thién Vuong.

Luan Té: Truc hay trung tAm bdnh xe—The navel
or hub of a wheel.

Luan Thuy: Vanh tai tron ddy, mot trong nhitng
tu6ng hdo clia Phat—Ears round and full, a mark
of a Buddha.

Luéin Thudng: Morals.

Luén Toa: Chd ngdi ctia vi Chuyén Luin Thanh
Vuong hay Phit—The throne of a Cakravatin or a
Buddha.

Luian Tuéng: Rinso (jap)—VAang long trén dinh
thap, hoic dudi chin ciia Chuyén Luin Thdnh
Vuong hay Phit (vong 16ng thudng cé chin ting
g0i 1a cttu luAn)—The wheel sign, on the top of a
pagoda, or on the feet of a cakravartin or Buddha.
Luan Vi Son: Cakravala (skt)—Hai vong ndi dong
tAm tao nén chu vi cla th& gidi—The double
concentric circles of mountains forming the
periphery of a world.

Luan Vi Son Vuong: Cakravala-raja (skt)—King
of the double concentric circles of mountains.
Luén Vién Cu Tic: A magic circle—Man Dd La
nhu chi€c banh xe (c6 dﬁy dd vanh, truc, nan hoa,
tron tria ddy dd), néi vé cong ditc vién min cda
chu Phat khong mdt chit khi€m khuyét (tdp trung
tat c& cong ditc chu Phat vio Man Pd La d& cho
chiing sanh budc vio Phd Mon)—A complete
Mandala showing the Buddhas and others,
symbolizing their works.

Luén Vuong: Cakravartin (skt).

1) Tiéng Phan Ia Chuéc Ca La Pai Ciic bé Hat

La Xa hay Gid Ca Viét La—C(h)akravartin
(skt).

Vi Chuyén Luin Vuong van chuyén luan bdo
di khip noi khong trd ngai d€ hang phuc bon
phuong—A ruler of the wheels of whose
chariot roll everywhere without obstruction.
Vi qudc vuong t5i thugng cai tri the gidi—An
emperor, a sovereign of the world, a supreme
ruler.

Ditc Phat véi gido thuyét phd cip va phdp
gi6i clia Ngai—A Buddha whose truth and
realm are universal (Buddha as universal
spiritual king).

DA4u hiéu ca Luan Vuong 1a mdt cdi dia gdm
bon thit theo thi ty: Kim Luan Vuong, Ngan
Luin Vuong, Pdng Luian Vuong, va Thiét
Luidn Vuong—The symbol is the cakra or
disc, which is of four kinds indicating the
rank: Gold cakra, Silver cakra, Copper cakra,
and Iron cakra.

2)

3)

4)

5)

Luén Xa: See Luan.

Luin: Prakarana (skt)—Sastra (skt)—Sattha (p)—
Shastra (skt)—Luin tang—Abhidharma—
Commentaries—Treatises—Trong Phat gido, tir
Phan ngit nay thudng d€ chi nhitng luin vin ban
vé vin dé gido 1y va tri€t hoc do hoc thuy&t Phat
néu 1én. Ludn tang dudc cdc nha tu tudng hay tdc
gid Phat gido soan, mdt hé thong triét hoc clia cdc
kinh dién c6 tinh cdch gido hudn, chit khong phai
12 nhitng bai thuyé&t gidng cla DPic Phit—In
Buddhism, this Sanskrit term generally refers to
treatises or commentaries on dogmatic and
philosophical points of Buddhist
composed by Buddhist thinkers or authors that the
systematically interpret philosophical statements
in the sutras, and not the lectures of the Buddha.
Luian A Ty Pat Ma Cau Xa: Abhidharmakosa-
Bhasya-Sastra—B¢ Luian “Kho Tang Phdp Bédo”
dudc Ngai Thé Than soan vao thé ky thit nim sau
Tay lich. Pdy 13 bd luin quan trong nhat, gidi
thich diy dd vé tong phdi Nhat Thi€t Hitu B cda
Phat gido Tiéu Thira, dugc Ngai Huyén Trang dich
sang Hoa ngit—The sastra of “Treasure Chamber
of the Abhidharma” composed by Vasubandhu in
the fifth century AD. This is the most important
compilation of the Sarvastivada (Hinayana)
teaching. It was translated into Chinese by Hsuan-
Tsang.

doctrine
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Luin Bao Hanh Vuong Chdnh: Ratnavali-sastra
(skt)—Satavahana-sastra (skt)—Name of a work
of commentary composed by Nagarjuna—Bdo
Hanh Vudng Chinh Luin—See Dain Chdnh
Vuong.

Luin Bién Trung Bién: Madhyantavibhaga
Sastra—B® Luin dugc Ngai Thé Thin soan vé
buc Phat Di Lic—The sastra was composed by
Vasubandhu on the Coming Buddha, Maitreya.
Luan Bén: Stava (skt)—Sataka (p)—Tan—Tdan
Thdn kinh dién Phat—Praise the Buddha's sutras.
Luan Cit Tudng Duyét Y: Sumangala-vilasini
(skt)y—Treatise on Auspiciously Joyful mentality,
a commentary to the dialogues of the Buddha in
Digha Nikaya—Lu4n vé nhitng bai gidng cta diic
Phat tinh than tu tdp vui vé trong Trudng B Kinh.
Luin Cau Xa: Abhidharma Kosasastra—See Cau
Xa.

Luan Chu: Abhidharmika (skt)—A Ty Pam Luin
Su—Abhidharma  master—Treatise = master—
Sastra master—See Ludn Su.

Luin Chdng Duy Tam: Proofs for the Mind-
Only.

Luin Ciu Canh Nhit Thita Bdo tdnh Luan:
Ratnagotravibhagamahayanottara sastra—Bo
Luian Do Nic Na Ma Pé soan vé Nhu Lai tang
trong Phit gido Pai Thira—The sastra was
composed by Ratnamati on the Tathagatagarbha
in Mahayana Buddhism.

Luian Du Gia Su DPia: Yogacarabhumi Sastra—
B6 Luan dugc Ngai Di Lic thuyét gidng va Ngai
Huyén Trang dich, néi vé& gido 1y cin ban cia ph4i
Du Gia hay Duy Thic—The
expounded by Maitreya and
Chinese by Hsuan-Tsang, about the doctrine of the
Yogacara or Vijnanavada.

Luin Duy Thic Nhi Thap: Vimsatika Sastra—B6
Luin dugc Ngai Thé Than soan vé Gido Ly Duy
Thic—The sastra was composed by Vasubandhu
on the General Teaching of Consciousness.

Luin Duy Thidc Tam Thiap Tung: Trimsika
Sastra—B® Luin dugc Ngai Thé Than soan vé 30
ciu ké cla gido 1y Duy Thic—The sastra was
composed by Vasubandhu on the thirty stanzas of
the Teaching of Consciousness.

Ludan Pai Thwa Khéi Tin: Mahayana-
Sraddhotpada-Sastra, dugc Bo tit Ma Minh soan
vé ly thuyét va thuc hanh tinh yéu trong trudng

sastra was

translated into

phdi Pai Thira—The sastra was composed by

Asvaghosa, basic doctrines and practices in
Mahayana.
Luian Pai Thwa Tap Bé Tat Hoc:

Siksasamuccaya Sastra—Bo ludn néi vé gido 1y
dé tu tap BO Tat, dugc Ngai Phdp Xing soan—
The sastra was composed by Dharmakirti about
the doctrine and practices for Bodhisattvas.

Luin Pai Thira Thanh Nghiép:
Karmasiddhiprakarana sastra—B0 Ludn dugc
Ngai Thé€ Than soan vé nhitng hanh vi cia nhan
loai—The sastra was composed by Vasubandhu
on human beings’ deeds.

Luan Pai Thita Trang Nghiém: Mahayana-sutra-
lamkara—Bo Luin dugc Ngai Vo Trudc soan vé
nhitng cdu ké clia Ngai Di Lic—The sastra was

composed by Asanga on Maitreya’s gatha
(metrical hymn).

Luin Pai Tri DP¢: Daichidoron (ap)—
Nagarjuna’s commentary on the

Mahaprajnaparamita—Vi phdi Tam Ludn qud
thién trong vé& duy tAm luan phi dinh, nén thdi bay
gi0 ndy 1én mot trudng phdi tich cyc 12 Td Ludn
Tong, bing cdch thém vao mot tic phdm thi tu
ctia Ngai Long Tho, d6 1a bd Pai Tri B Luian. B6
luan ndy gébm 100 quyén do ngai Long Tho Bb T4t
soan, gidi thich v& Pai pham B4t Nha Kinh, trong
d6 Ngai Long Tho thi€t 1ap quan diém “Nhat
Nguyén” clia minh mot cdach xdc quyét hon trong
bt ¢t tdic pham nao khdc. Trong ludn thich ndy
ngai Long Tho chd thich vé Pai B4t Nha Kinh, c6
mot chii gidi vé& nhitng nguyén 1y cin ban ndy: tat
cé cdc su thé bi chi phdi bdi diéu kién vo thudng
(sarva-samskara-anitya hay chu hanh v6 thudng);
moi yé&u t6 déu khong cé tu ngd (sarva-dharma-
anatman hay chu phdp vo ngd), va Niét Ban Ia su
ving ling (nirvana-santam hay Niét Ban tich tinh).
Tam phdp 4n hay ba didu hiéu clia phip c6 thé
dudc quing dién thanh bdn bing cdch thém vao
mot dau hiéu khdc: tit cd déu 1& thudoc khd dau
(sarva-duhkkam) hay that tuéng an. C6 thé€ dich
chit ‘that tuéng 4n’ 1a ‘bin th&” (noumenon)—As
the San-Lun School is much inclined to be
negativistic idealism,
positive school, called Shih-Lun or Four-Treatise
School, which adds a fourth text by Nagarjuna,
namely, the Prajnaparamita-Sastra. This sastra is
composed of 100 books ascribed to Magarjuna on

there arose the more
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the greater Prajna-paramita sutra, in which we see
that Nagarjuna established his monistic view much
more affirmatively than in any other text. In
Nagarjuna’s commentary on the
Mahaprajnaparamita there is an annotation of the
fundamental principles: All conditioned things are
impermanent (sarva-sanskara-anityam); all
elements are selfless (sarva-dharma-anatman);
and Nirvana is quiescence (nirvana-santam), in
which it is said that these ‘three law-seals’ (signs
of Buddhism) can be extended to four by adding
another, all is suffering (sarva-duhkham), or can
be abridged to one ‘true state’ seal. The ‘true
state’ may be translated as ‘noumenon.’” This
school interprets the ‘true state’ as ‘no state’ or
‘no truth,” but it does not mean that it is false; ‘no
truth’ or ‘no state’ here means that it is not a truth
or a state established by argument or conceived by
thought but that it transcends all speech and
thought.

Luin Pam: To converse.

Luin DPao: Treatise on the Path.

Luin Pé: Topic of discussion.

Luin Piém Phat Phap: From the view point
(point of view) of the Dharma.

Luan Pién: Sastra (skt)—Treatise.

Luédn Poan Diét: Ucchedavada (p & skt)—Chi Ta
(tib—Negativism—Nihilism—Poan ki€n hay
thuyét hu vo (Iy luan vé doan diét). Hoc thuyét
ch6i bd sy hién hitu cda vat chat va vii tru. Trudng
phdi ndy tin ring mot khi chét 1a hét (khong c6
ludn hdi)—The philosophic doctrine that denies a
substantial reality to the phenomenal universe.
Holding to the view of total annihilation (without
reincarnation nor cycle of births and deaths).

Luin Gia: Sastra-writers—Interpreters—
Philosophers.

Luin Gidi: Arthakatha (skt)—To comment and
explain.

Luin Hoa Nghiém Minh Chiing:
Abhisamayakara (skt)}—See Hoa Nghiém Minh
Chitng Luén.

Luin Kha Thich Ba: Kalpa Sastra (skt)}—See
Kha Thich Ba Luan.

Luian Khéi Tin Dai Thita: The treatise on the
Awakening of Faith.

Luén Kiét Tudng Duyét Y: Digha Nikaya—Chu
gidi kinh Truong A Ham—An interpretation of

the Collection of Long Discourses.

Luin Kim Cang Cham: Vajrasuci Sastra—Luén
dugc soan bdi Ngai Phdp Xing, phé phan nghiém
khic kinh V& Pa va dia vi t6i thugng cia Pham
Thién—The sastra was composed by Dharmakirti,
seriously criticized about the Veda sutra and the
supreme position of Braham in Hinduism.

Luidn Kinh: Abhidharma (skt)—Commentary
Collection—Canon of Analytic Doctrine—
Treatise on Buddhist sutras.

Ludan Luc Thip Tung Nhu Ly Luin:
Yuktisasthika (skt)—See Luc Thap Tung Nhu Ly
Luan.

Luin Lugng: Nghi ludn, thio luin—To debate—
To deliberate.

Luin Ly Phdap Va Thién: Logic and Zen—See
Phi Ly Luan Thién.

Luan Nghi: Upadesa (skt)—Luin vé bd kinh thit
12 trong s6 12 bd kinh Phit—Dogmatic treatises,
the twelve and the last section of the canon.

Luan Nghia: Vada (p)—Dién td dao phdp hay
gido 1y Phat gido Nguyén Thity. Trong thién, tir
ndy c6 nghia 12 bién luan thién phap dé thi¥ trinh
d6 cua nhau—Expression or speech or the
teaching of the Elders (Theravada). In Zen, the
term means to reason or to argue about Zen to test
each other's levels.

Luin Ngit: Lun Yu (Confucianism)—Name of a
collection of Confucius' teachings—Tén ctia mdt
bd suu tip nhitng 15i day ctia dic Khdng Phu Tt.
Luan Nhan Nghia, Kim Bat Nhu C§; Téang
Luong Tam C6 Bat Nhu Kim: N6i vé nhin nghia
thi ddi nay khong bing ddi xwa; nhung tin tin
luong tim thi doi xwa khong bing ddi nay—In
terms of benevolence and justice, the present is
not equal to the past; but as regards ruin of
consciousness (remorselessness or losing one's
conscience completely), the past cannot compete
with the present.

Luin Nhiap Nhian Minh Chanh Ly: Nyaya-
pravesa (skt)—Treatise on logic—Nhidn Minh
Nhiap Chdnh Ly Luin—Thuyé&t minh vé 1y luin
(chan ndng 1ap, chian ning phd, chan hién lugng,
chan ty lugng, ty ning 14p, ty ning phd, ty hién
lugng, tu ty luong) do dé ti¥ clia Tran Na la
Thuong Y&t La soan, Trin Huyén Trang doi
Puong dich sang Hoa Ngit, mot quyén bao gébm
nhitng 151 binh—A treatise on logic composed by
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Sankarasvamin, follower of Dignaga, translated
into Chinese by Hsuan-Tsang in one book, on
which there are numerous commentaries and
works.

Luin Nhi€p Dai Thia: Mahayanasamgraha
Sastra—B® Luin dugc Ngai Vo Tru6c soan vé
Phat Gido Pai Thira—The sastra was composed
by Asanga on the Mahayana Buddhism.

Luan Nhan Thi Phi: Luin vé cdi hay cdi d& cla
ngudi—To discuss the failings of others.

Ludn Nhon Minh Nhip Chanh Ly:
Nyayapravesa Sastra—B0 Luidn dugc Ngai Do
Thuong Kiét La Chii soan, néi vé Luan Ly hoc—
The sastra was composed by Sankarasvamin,
written on “Introduction to Logic.”

Luidn Ni L§c Da: Nirakta-sastra (skt)—Nirukta
Sastra (skt)—See Ni Loc Da Luan.

Ludn Phat Tri BDo: Nanodaya (skt)—
Commentary on the stage of development of
wisdom.

Luén Phit Pia Kinh: Buddhabhumisutra-sastra—
Bo6 Luin chi gidi vé Kinh Phit Dia, dugc Ngai
Than Quang Ping soan va Ngai Huyén Trang
dich sang Hoa ngit—The sastra explained the
Buddhabhumi Sutra, composed by Bandhuprabha.
It was translated into Chinese by Hsuan-Tsang.
Luian Sa Mén Bat Kinh Vuong Gid: Ordained
Buddhists do not have to honor royalty—Thdgi vua
An P& nha Tdn, vua xa gid tir Giang Ling dén
Giang Tay, quan Tradn Nam 12 Ha V& Ky yéu ciu
DPai Su Hué Vién dich thin xudng ndi nghinh ti€p
ditc vua. Pai su 18y cd dau yé&u, khudc tir khong
bdi yé&t. D&n nim Nguyén Hung thtt hai, quan Phu
Chanh Hoan Huyén lai g&i cho Pai su Hué Vién
mot vin tho, trong d6é cé nhiéu 1y ludn bit budc
hang Sa Mon phai 1€ bdi quéc vuong. Pai su soan
vin thu phiic ddp va quyén “Sa Mo6n B4t Kinh
Vuong Gid Luan” gdbm 5 thién dugc thinh hinh dé
hdi am. Triéu dinh xem xong rit 14y 1am né trong
va phdi chdp nhian quan di€ém cta ngai—During
the time of Emperor An D€, the emperor traveled
from the Giang Ling region to Jiang-Tsi; the
Great General of the North named Ha-Vo6-Ky
requested the Great Master to descend the
mountain to welcome the Emperor. The Great
Master used the excuse he was ill and weak to
decline this request. Then the second year of
Nguyén Hung reign period, Magistrate Hoan

Huyén once again sent the Greta Master another
document. In it this magistrate gave many reasons
why Buddhist Monks must bow and prostrate to
the emperor. In response, the Great Master wrote
a letter and the book with five volumes titled
“Ordained Buddhists Do Not Have To Honor
Royalty.” After the imperial court reviewed his
writing, they highly repsected him and had no
choice but to honor his views.

Luian S6: Phin gidng gidi va phé binh Luin
Tang—Sastras with commentary—Treatise and
commentary.

Ludn Su: Abhidharmika (skt)—A Ty Pam Luén
Su—Abhidharma  master—Treatise = master—
Sastra master—Nhitng vi tu hanh vé6i nhitng phan
luan gidi gép phidn cho sy phdt trién Phat gido.
Luin su Phit gido nhung ciing gidi vé Kinh va
Luat. Phat Thich Ca Mau Ni 12 vi Luin su du tién
clia dao Phat—A Buddhist monk who specializes
in the study of Abhidharma, but also good in
Sutra-pitaka and Vinaya-pitaka. Sakyamuni
Buddha is known as the first Abhidharmika in
Buddhism, even though the Abhidharmika was
compiled long after his death.

Luan Su Chia: Kathavatthuppakarana-tthakatha
(skt)—B6 luin néi vé nhitng vi tu hanh v6i nhitng
phin luin gidi gép phdn cho sy phat trién Phat
gido—Treatise and interpretation on masters—
Sastra with interpretation on masters.

Luin Sy: Kathavatthuppakarana-tthakatha (skt)—
See Luan Su Cha.

Luin Tang: Abhidharma-Pitaka (skt)—Sastra-
pitaka (skt)—Basket of philosophical treatises—
Baskets (tripitaka) of Buddhist Teachings—
Collections of philosophical treatises—Higher
Dharma—A Ty Pat Ma Tang—Uu Ba Pé X4
Tang (Upadesa)—Bo0 ludn gidi Phat phdp—Luén
Tang 13 mot trong ba tang kinh dién. Luan Tang
bao gém phan gidi thich va bién luin kinh dién
hay nhitng 15i Phit day. Luin Tang diu tién dugc
moi ngudi cong nhidn 13 cla ngai Pai Ca Diép,
mot dé ti ciia Phat bién soan, nhung mai vé sau
ndy mdi hoan thanh. Bd Luin tang Hoa Ngit gdm
ba phﬁn: Pai Thira Luian, Ti€u Thira Ludn, va
Tong Nguyén Tuc Nhiap Tang Chu Luin (960-
1368 sau Tay Lich)—Thesaurus of discussions or
discourses, one of the three divisions of the
Tripitaka. It comprises the philosophical works.
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The first compilation is accredited to Maha-
Kasyapa, disciple of Buddha, but the work is of a
later period. The Chinese version is in three
sections: The Mahayana Philosophy, the Hinayana
Philosophy, and the Sung and Yuan Addenda
(960-1368 AD).

Luin Tang A Ty Pat Ma: Abhidharma-pitaka
(skt)—Abhidhamma-Pitaka (p)—Basket of
philosophical treatises—Higher Dharma—
Thesaurus of discussions of discourses—A ty dat
ma Luin tang hay Uu Ba P& X4 Tang (Upadesa).
Tang Ludn, do ngai Ca Chién Dién (Katyayana)
tring tung. Phan ngit c6 nghia 1a “Cdi gié Vi Diéu
Phip.” Pay la tang thd ba trong tam tang kinh
dién Phat gido, chita dung nhitng bai luan ban thio
vé nhitng gido ly chinh yé&u ctia dao Phit—A
Sanskrit term for “Basket of Higher Doctrine,” or
“Basket of Philosophical treatises of the
Doctrine.” This is the third of the three baskets
(tripitaka) of the Buddhist canon, which contains
that

scholastic treatises discuss the central
doctrines of Buddhism.

Luin Tang Pai Ty Ba Sa: Mahavibhasa (skt)—
Luin tang Pai Ty Ba Sa, tén cda mot trong hai tac
ph?fm Mahavibhasha va Vibhasha, dugc coi nhu 1a
cidn bdn cho trudng phdi Sarvastivada. Pay la
nhitng binh gidi quan trong vé Luin Tang cda
trudng phdi Pai Ching B (Sarvastivada). Vin
bin bing Phan ngit hién nay khdng con, nhung
hdy con hai bdn bing Hoa ngit. Pai Ty Ba Sa 1a
bd luan tang vdi nhitng ngudn tin quan trong vé
Phit gido trong thdi k¥ d6 vdi nhiéu triét 1y va
trudng phdi khic nhau—Abhidharma treatise,
names one of the two works (Mahavibhasha and
Vibhasha) considered as fundamental by the
school of Sarvastivada. They are two important
commentaries the Abhidharma of the
Sarvastivada school. The Sanskrit text is no longer
extant, but it does exist in two Chinese versions. It
is an important source of information concerning
Buddhism during that period, as it mentions many
differing philosophical positions of a number of
schools.

Luian Thanh Bat Nhi: Advaya-siddhi (skt)—
Treatise on non-duality—Name of a work of
commentary—Tén clia mdt bd ludn.

Luin Thanh Duy Thdc: Vijnaptimatratasddhi-
sastra—B® Luin do Ngai HO Phdp Bzzmg soan vé

on

Tdng phdi Du Gia va A Lai Da Thitc—The sastra
was composed by Dharmapala on the explanation
about Yogacara and Alaya Consciousness.

Luin Thanh Tyu Vé ij: Abhaya-siddhi-sastra
(skt)—Treatise on the accomplishment of
fearlessness.

Luan Thap Tru Ty Ba Sa: Dasabhumika-
Vibhasa-Sastra—Bo6 Luan ban v& Thap Pia Phim,
mdt chuong quan trong nhat trong Kinh Hoa
Nghiém, néi vé hai giai doan diu cda qui vi Bd
T4t, da tao Anh hudng rit 16n véi sy phét trién cia
céc trudng phdi Tinh P§ Trung Hoa. Cuu Ma La
Thip dich sang Hoa ngt—The
composed by Nagarjuna, discussed and explained
the course of the development (ten stages) of a
bodhisattva, one of the most important chapter in
Avatamsaka Sutra, was the doctrinal basic of the
early Chinese Pure Land schools. It was
translated into Chinese by Kumarajiva.

Luin Thich Luc Thip Tung Nhu Ly: See Luc
Thap Tung Nhu Ly Luan Thich.

Luian Thi Thiing Nghia: Phip Tu Luian Chi—
Interpretation on of
existence—Explanation on the Treatise of the
gathering of dharmas.

Luin Thuc P& Sa: Jyotisa Sastra (skt)—Con goi
1a Thu P€ Sa Luan (gidi thich vé cdc phdp thién
vin, dia 1y va todn s8). Mot trong sdu bd luin
ngoai dao, gdm bon bd Vé Pi va sdu bd luain—
Works which are regarded as auxiliary to and
even in some sense as part of the Veda, their
objects being to secure the proper pronunciation
and correctness of the text and the right
employment of the Mantras of sacrifice as taught
in the Brahmanas.

sastra was

the Book of elements

Luan Thuyét: Argumentation.

Luan Thifc: Suy luAn—Suy dién—Syllogism.
Ludn Tong: Tong phdi Tam Ludn—The
Madhyamaka school of the San-Lun (Sanron)—
The Abhidharma or sastra school—Tong phdi dua
trén ludn tang.

Luén Vang Sanh: Rebirth Treatise—Commentary
on the Longer Amitabha Sutra—Treatise on the
Pure Land.

Luat Tong Nhat Ban: Ritsu-shu (jap)—Pay la
mot tdng phdi vé& Gidi Luit cda Phat gido Nhat
Ban, dugc ngai Gidm Chan truyén sang Nhit vao
ndm 754. Téng phdi nay theo B6 Luat bam Ma
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Ciic Pa, theo Trung Hoa d6 1a bo “T& Phin Luat,”
trong d6 c6 250 gidi Ty Kheo va 348 gidi Ty Kheo
Ni. Truyén théng ndy nhdn manh dén viéc tri giit
gidi luat va pham hanh ciia ty vién, nhung ching
bao git dudc nhiéu ngudi theo & Nhit, noi ma
Ting si dudc phép két hon 1a chuyén binh thudng.
N6 dudc xem nhu 1a mot trong 6 tong phdi chinh
dusi thai Nai Luong, nhitng trudng phdi khdc gdm
c¢6 Cau X4, Phdp Tuéng, Tinh By, Tam Luan va
Hoa Nghiém. Ngay nay luit tong vin con tdn tai
tai Nhat nhung chi 12 mot tong phdi nhé ma thoi—
This is a Japanese branch of the Vinaya school,
brought to Japan by Chien-Chen (688-763) in 754.
It followed the tradition of Dharmaguptaka-
Vinaya, referred to in China as “the Vinaya in
four parts” (Tt Phan Luat), which has 250 rules
for monks and 348 for nuns. The tradition
emphasizes strict adherence to the rules of
monastic conduct, but it never gain a large
following in Japan, where a married priesthood is
the norm. It was considered to be one of the six
main Buddhist schools of the Nara period (710-
784), the others were Kusha, Hosso, Jojitsu,
Sanron, and Kegon. Nowadays, the Ritsu school
still continues today as a minor tradition.

Luan Tri P9: The Perfection of Wisdom
Treatise—See Luan Pai Tri D0.

Luin Trung Quan: Madhyamaka Sastra (skt)—
The Treatise on the Middle way or the Guide-
Book of the School of the Middle Way—See
Trung Qudn Luan.

Luan Tadc Sanh Truyén:
(skt)—Garland of Jatakas—Bd&n sanh man luin.
Luén Ty Gia La: Vyakarana Sastra (skt)—See Ty
Gia La Luén.

Luén Vang Sanh: Rebirth Treatise—Commentary
on the Longer Amitabha Sutra—Treatise on the
Pure Land.

Luan V6 Thiy: Anamtagga-pariyaya-katha
(skt)y—Treatise on the beginningless time—Luin
vé thdi khong c6 bit dau.

Luat: Vinaya or Uparaksa (skt)—Disciplines—
Law—Rule—Ti&ng Phan 1a Uu Ba La Xoa hay
Ty Ni, dich 1a “ludt” hay “gidi luat.” Tén khéc cla
Ba La P& Moc Xoa, tic 12 nhitng quy luat clia
cudc song trong ty vién. Py ciing 14 mot trong ba
tang kinh dién. Ngudi ta n6i Ngai Uu Ba Ly da két
tdp diu tién—Other name for Pratimoksa, sila,

Jatakamala-sastra

and upalaksa. The discipline, or monastic rules;
one of the three divisions of the Canon, or
Tripitaka, and said to have been compiled by
Upali.

Luét Bién Pdi: The law of transformation.

Luit B Ngi Luin: Nim bd ludn 16n—The five
great sastras—See Ngii BO Pai Luan.

Luét Duyén Sanh: Law of interdependence.

Luat Pong Héi: Bot ciy lau dugc gi6 thdi vao
rudt 6ng sdo phét sinh ra duong khi. Trong thién,
tlf ndy c6 nghia 13 trong cdi chét c6 cdi sdbng—To
place reed powder on flute holes to allow the wind
to blow it into the flute tube to create positive
energy (yang). In Zen, the term means in a death
there exists a life—See Tuyét Hau T4di To.

Luat Giai Thoat: Nissaraniya-dhatuyo (p)—Xuat
ly gi6i—Law making for deliverance—Theo Kinh
Phing Tung trong trudng B Kinh, c6 ndm xuit ly
gidi—According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are five elements
making for deliverance—See Ngii Xuit Ly Gidi.
Luat Hanh: Rules of conduct—Sy thi hanh gigi
luat—The discipline in practice, to act according
to the rules.

Luat Nghi: Luit phdp va quy tic cho phép ngudi
Phit tir thuan thanh hanh dong ding trong moi
hoan cdnh (phdp diéu ti&t thin tAm d€ ngin ngira
céi dc goi l1a ludt, phdp gitp thich dtng véi phép tic
chian chinh bén ngoai goi 1a nghi)—Rules and
ceremonies, an intuitive apprehension of which,
both written and unwritten, enables devotees to
practice and act properly under all circumstances.
Luat Nghi B4t Thoi: Never receding from being
in accordance with procedures.

Luat Nghi Gidi: Disciplinary precepts—Gidi luit
rén luyén, phidn dau trong Tam Tu Tinh Gigi—
The first of the three collections of pure precepts.
Luiat Nhon Duyén: Law of interdependent
causation.

Luat Nhon Qud: Karma law—The law of
causality—Law of Cause and Effect—Moi hanh
dong déu sé c6 hau qua tuong tng. Ciing nhu vy,
moi hé qud déu c6 nguyén nhan clia né. Luat
Nhan Quad 1a khdi ni€ém cd ban trong Phat Gido, né
chi phéi tdt cd hoan cdnh. Khong ai c6 thé thay
ddi dugc nd, ngay cd Phat—Every action which is
a cause will have a result or an effect. Likewise
every resultant action has its cause. The law of
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cause and effect is a fundamental concept within
Buddhism governing all situations. No one could
change the Law of Cause and Effect, even the
Buddha—See Nhan Qua.

Luat Nhan Qua Hién Nhién Khong Thé Nghi
Ngo Hay Nghi Ban: The truth of the law of Cause
and Effect is self-evident, beyond doubt and
inconceivable—See Nhian Qua.

Luat Nhat: Vinayaikottara (skt)—Mot trong hai
phan phu luc cia Tang Luat—One of the two
appendices of the Vinaya Pitaka.

Luat Phai: Trudng phdi Luidt tong—The
discipline branch or school—See Luit Tong.

Luat Phap: The laws or methods of the discipline;
rules and laws.

Luat Sa Di: Can Sdch Luat Nghi—Mudi gidi Sa
Di—The ten commandments (precepts) taken by a
sramanera—See Sa Di Gidi.

Luit Sa Mén: Sa Mon Gidi—Commandments for
Sramana—See Cu Ttc Gidi.

Luit Sam: Phép sdm hoi ma gidi ludt da trinh
bay—Repentance and penance according to the
rules.

Luét Su: Vinayadhara (skt)—Vinaya master—Vi
thay gidi gidi thich vé gidi luat, nghia 12 biét dudc
sy hanh tri clia luat, khéo gidi thich khi€n ngudi
nghe d& hi€u va hanh tri theo—Master and
teacher of the rules of the discipline.

Luat Tang: Basket of discipline—Precepts
collection—Ty Ni Tang—Bo6 tang Luit, mot phan
trong ba bo kinh dién—The Vinaya-pitaka, one of
the three divisions of the Canon, or Tripitaka.
Luat Tang Ngii Bo: Nam bd luit trong Phat gido:
Luat vé tdi ning (Parajika-Pali), Luit vé& toi nhe
(Pacittiya-Pali), Phin Lén (Mahavagga-Pali),
Phan Nhé (Cullavagga-Pali), v Gidi Luat Todt
Y&u (Parivara-Pali)—Five Books of the Vinaya
Pitaka in Buddhism: Major Offences, Minor
Offences, Greater Section, Lesser Section, and
Epitome of the Vinaya.

Luat Tap Thién: Vinayaksudrakavastu (skt)—
Part of the basic Vinaya-Pitaka of Sarvastivada—
Mot phan trong Luat Tang cin ban ctia Hitu B9.
Luat Thién: Vinaya-vastu (skt)—Quy luit ty
vién—Monastic rules, part of the basic Vinaya-
Pitaka of Sarvastivada—MOot phan trong Luit
Tang cin ban clia Hiru Bo.

Luit Thién Nhién: Natural Law.

Luat Thién: Hai tong phdi Lut tong va Thién
tong—The two schools of Discipline and Intuition.
Luat Thién Kién Ty Ba Sa: Samantapasadika-
Vinaya—Bo Luit néi vé nhitng gidi luat cho cic
Tang si thudc phdi Thugng Toa B, dugc Ngai
Téang Gia Bat ba La dich ra Hin ty4—The Vinaya-
Pitaka stressed on moral codes for the monks and
nuns in the Theravada. It was translated into
Chinese by Samghabhadra.

Luat Thura: Sila-yana (skt)—Precepts vehicle—
Cd xe gidi luat, hay tong phdi cla gi6i luit. Gido
thuyét day vé tu hanh gidi thoat bing cdch hanh
tri gi6i luit, hay nuong theo tang luat dé€ tu hanh
gidi thodt—The Vinaya-vehicle, the teaching
which emphasizes the discipline.

Luat Toéng: Vinayisme (skt)—The Vinaya
school—Lu-Tsung—Luat Tong 12 mdt nhanh Phat
Gido thodt thai tir phdi Héa bBia B§ (Mahishasaka)
va tr§ thanh mot bd phan 16n cda nhém Sthavira,
dugc su Dharmagupta, nguSi Tich Lan thanh 14p.
Tuy nhién, c6 nhiéu ngudi cho ring ngudi dau tién
sang 1ap ra Luat Tong tai An P9 chinh 1 ngai Uu
Ba Ly, mot trong mudi dé t& 16n ctiia Pic Phat.
Ngai ndi ti€ng vdi tdc phdm Luat T Phan. Luat
tong phdt trién nhiéu nhit & mién nam An Dd.
Luit Tong 13 trudng phdi ma chd thuyét dua vao
luat nghi tu hanh cla cudc sdng trong ty vién, mot
trudng phdi Phat gido 16n clia Trung Qudc va
Nhit, nhdn manh dic biét viéc tudn thii nghiém
ngit cdc qui tic dugc Luat tang dé ra. Tai Trung
Qudc, Luat tong duge ngai Pao Tuyén sdng lap
vio ddi nha Pudng (theo tong ndy thi ngudi ta chi
cin tinh chuyén hanh tri gidi luat 1a dugc gidi
thodt, vi gilt gidi tri ludt ma sanh dinh, nhd dinh
ma sanh hué). Vin ban chinh y&u ctia phdi niy la
“Tt Phan Luat.” Bo luat nay chia dung 250 gi6i
ludt Ty Kheo va 348 gidi luat Ty Kheo Ni. Mic
Luat Tong dugc xem nhu 13 mot tong phai Ti€u
Thira § Pong A, bd ludt nay trd thanh tiéu chuin
cian ban cho gidi ludt tai Trung Hoa, Pai Han,
Nhiat Bén, T4y Tang va Viét Nam—Vinaya
school, or Discipline school, or Dhammaguttika
literally means “protector of the teaching;”
Buddhist school belonging to the larger grouping
of Sthaviras. Developed out of the Mahishasaka
school. It was founded by the Sinhalese monk
Dhammagupta and was prevalent primarily in
Southern India. However, Buddhist

scholars
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believe that the founder of the school was Upali,
one of the ten great disciples of the Buddha. He is
known as the author of the “The Discipline of
Four Divisions.” Vinaya School emphasizes the
monastic discipline, a major school of Buddhism in
China and Japan that primarily stresses strict
observance of the rules laid down in the Vinaya-
pitaka. The school was founded in China by T’ ao-
Hsuan of the T’ang dynasty. The main text of this
school is the Four Parts of ‘“Vinaya-Pitaka.”
Chinese term for ‘“Monastic Discipline School.”
Chinese tradition founded by Tao-Hsuan (596-
667), which focused on monastic discipline
(Vinaya). It was based on the Dharmaguptaka
Vinaya, which was translated into Chinese by
Buddhayasas and Chu Fo-Nien in 412 and
referred to in China as “the Vinaya in four parts”
(Ssu-fen-lu). This vinaya contains 250 rules for
monks and 348 rules for nuns. Althought the
Dharmaguptakas
Hinayana school in East Asia, this vinaya became
the standard code of monastic discipline in China,
Korea, Japan, Tibet and Vietnam.

Luat T Phan: Dharmaguptaka-Vinaya—Bo6 Luat
Phit gido, gdm 250 gidi Ty Kheo va 348 gidi Ty
Kheo Ni. BO Luat dugc cdc Ngai Phat Da X4 va
Trdac Phiat Niém dich sang Hdn ty—Buddhism
vinaya contains 250rules for monks and 348 for
by

were considered to be a

nuns. It was translated into Chinese
Buddhayasas and Chu-Fo-Nien.

Luat Tudéng: Phip tudng cha gidi ludt hay dic
tinh gidi of the
precepts—The discipline and its characteristics.
Luiat Ty Kheo: Ludt danh riéng cho Ty Kheo
trong tinh x4, riéng biét cho chu Tang va chu Ni—
Monastic disciplinary text included in the Vinaya
and preserved in separate version for monks and
nuns.

Luat Ty Kheo Ni: See Pratimoksa.

Luc A La Hdn: Six Arhats—M®bi vi A La Hin
dugc hai quy st d6i dén hd tong: 1€ B8 Thi cdc A
La Hén, 1& Cing Dudng cdc A La Hdn, cic A La
Hidn khuyé&n hoc, cic A La Hén vin phip va
thuyé&t phdp, Pao son dia nguc tiép héa A La Hdn
(cdc A La Hén cttu t0i nhin trong dia nguc nui
ki€m), va Pai Han dia nguc ti€p héa A La Hdn
(cdc A La Hé4n cttu t6i nhdn trong dia nguc cuc
lanh)—FEach Arahant is escorted by two yaksas

cua ludt—Characteristics

bearing candle: Almsgiving to Arahants, Gift-
offering to Arahants, Learner-Admonishing
Arahants, Dharma Preaching and Hearing
Arahants. Sinner-Saving Arahants in the Sword
Mountain Purgatory (hell), and Sinner-Saving
Arahants in the Icy Purgatory (hell).

Luc Ac: Six kinds of evil—Theo Phét gido, c6 sdu
thit 4c. Thi nhat 1a Ac Thai hay ki€p 6 ué, ki€p do
badn. Thai ky 4c truge, thdi ky ctia bénh hoan,
ngheéo d6i va gidc gid. Thit nhi 1a 4c th€ gidi (See
Ta Ba). Thit ba 1a 4c ching sanh. Thit tu 1a 4c
ki€n, ki€n gidi d4c hay su thdy hiéu xdu dc vdi
nhitng quan niém sai 1dm va cd chap (su suy ludng
dién ddo vé tt diéu d€ 1am 6 nhiém tri tué). Tha
nidm la dc phién ndo, phién ndo gy ra bdi dc kién
hay ta ki€n (do 4c ki€n suy nghi dido dién ma
thanh tinh, ngin cin thién ki€n rdi hanh dong ta
vay gay ra ac nghi€p). Thit sdu 1a 4c ta vo tin
thanh thdi, ta ki€n va khdng c6 tin tAm cudng
thanh s& din dén pham tdi dc (See Ngii Trugc)—
According to Buddhism, there are six kinds of evil.
First, the kalpa of impurity (age of impurity or
impure kalpa), degenerate, corrupt; and age of
disease, famine, and war. The second kind of evil
is an evil world. The third kind of evil is a
malefactor (evil doer, evil person, wrong doer).
The fourth kind of evil is a wrong views
(heterodox, wrong or perverse) mean seeing or
understanding in a wrong or wicked and grasping
manner. The fifth kind of evil is affliction which is
caused by false views. The sixth kind of evil is
wrong view and faithlessness that will lead to
commit wrong deeds.

Luc Ai Than: Tanha-kaya (p)—Theo Kinh Phing
Tung trong Trudng Bo Kinh, c6 sdu 4i than: sic 4i,
thanh 4i, huong 4i, vi 4i, xdc 4i, va phdp ai—
According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are six groups of
craving: craving for sights, craving for sounds,
craving for smells, craving for tastes, craving for
touches, and craving for mind-objects.

Luc Ba: The six paramitas—See Luc B0 Ba La
Mat.

Luc Ba La Di: Parajika (skt)—Six forbidden
crimes—Sdu trong tdi—See Sdu Cdch Din Pén
Trong To1 S4t Sanh.

Luc Ba La Mat: Luc B Ba La Mat—Sd&u phédp tu
siéu thodt—The six paramitas—Six kinds of
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transcendent practices—See Luc B9 Ba La Mat.
Luc Ba La M4t Va Hanh Thién: Hanh Thién va
hanh tri Luc P9 khong sai khdc: Thi nhit 1a hanh
thién ma budng bd dugc than tAm va thé gi6i Ay 1a
Dai B Thi. Thit nhi 12 hanh thién ma khong khdi
tham san si 4y 1a Pai Tri Gi6i. Thi ba 1a hanh
thién ma khdong mang dén cdc di€u nhon nga hay
cdc 15i thi phi, &y 1a Pai Nhin Nhuc. Th¢ tu 1a
hanh thién khong gidn doan, khong tap vong, y 1a
Pai Tinh Tan. Thit nim 13 hanh thién khong con
tudng nghi d&n cdc viéc tran tuc, dit 16n hay du
nhd, Ay 12 Pai Thién Dinh. Thit sdu 1a hanh thién
ma khodng bi cdc phdp khic 16i kéo mé hoic, ay 1a
Pai Tri Hué—There are no differences between
practicing meditation and practicing the Six
Paramitas: First, practicing meditation without
being attached to mind and body is the practice of
“Great Giving.” Second, practicing meditation
without having greed, hatred, and ignorance, is the
practice of “Great Maintaining Precepts.” Third,
practicing meditation without attachments to self,
others, right, wrong, better, worse or any similar
gossip is the practice of “Great Tolerance.”
Fourth, practicing meditation without interruptions
and distractions is the practice of “Great Vigor.”
Fifth, practicing meditation without delusional and
chaotic thoughts is the practice of “Great
Meditation.” Sixth, practicing meditation without
being allured and attracted by other cultivated
paths or Dharma doors is the practice of “Great
Wisdom.”

Luc Ba La Mat-Td Nhiép Ph4ap-Tam Thap That
Phiam Tr¢ Pao: Six ways of transcendence, four
means of integration, and thirty-seven aids to
enlightenment—S4u phdp Ba-La-MAt, t& nhiép
phdp, va ba muoi bdy phdm trd dao 1a vién 1am
clia B T4t vi 12 cdnh gidi ti€p ndi clia Pic Phat.
Pay 1a mot s6 trong mudi loai vién 1dm cda chu
dai BS Tat. Chu Bd T4t an tru trong phap ndy thdi
dugc dai hanh an lac lia vu ndo vO thugng cla
Nhu Lai—The six ways of transcendence, four
means of integration, and thirty-seven aids to
enlightenment are a grove for Enlightening Beings
because they succeed to the domain of the
Buddha. This is some of the ten kinds of grove of
Great Enlightening Beings. Enlightening Beings
who abide by these can achieve the Buddhas’
unexcelled peaceful, happy action, free from

sorrow and afflication—See Mudi Loai Vién Lim
Ctia Chu Pai Bd Tit.

Luc Ban Than Tic: The six supernatural signs—
Con goi 12 Luc Thoai (Thuy) hay sdu diém lanh
xuét hién khi Pc Phat thuyét Kinh Phdp Hoa, vi
do thin cdnh thong clia Phat xuat hién ra nén goi
1a than tic.

Luc Bao: Six retributions—Trong Kinh Thd Ling
Nghiém, quyén Tdm, Pitc Phat da nhic nhd ngai
A Nan vé Luc Bdo nhu sau: “Ong A Nan! Chiing
sanh vi luc thic tao nghiép, bi chiéu 14y dc bdo
theo sdu cin ra.” Luc bdio bao gdm: ki€n bdo
(chiéu din 4c nghiép), viin bdo (chiéu din dc qud),
khitu bdo (chiéu din 4c qud, khitu nghiép ndy giao
két, lic chét thidy doc khi ddy diy xa gin. Than
thi'c nudng theo khi vao vo gidn dia nguc), vi bdo
(chiéu din 4c qua. Vi nghiép ndy giao két, lic
chét thay 1u6i sit phét ra Itra dit, chdy ruc khip the
gigi. Than thiic mic ludi vio nguc vd gidn), xiic
bdo (chiéu din dc qud; xic nghiép ndy giao két,
lic chét thiy nidi 16n bon phia hop lai, khong c6
dudng di ra, than thitc thAy thanh 16n biing sit, cdc
rin Itra, ché Iira, cop, gdu, su ti¥, nhitng linh dau
triu, quy la sit didu nguwa cAm thuong dao, lua
ngudi vao thanh dén nguc vo gidn), tu bdo (chiéu
din dc qua; tu nghiép ndy giao két, lic chét thdy
gi6 dit thdi hu ndt qudc do. Than thifc bi thdi bay
Ién hu khong, theo gidé rdi vao nguc vd gidn)—In
the Surangama Sutra, book Eight, the Buddha
reminded Ananda about the six retributions as
follows: “Ananda! Living beings create karma
with  their The
retributions they call down upon themselves come
from the Six retributions
include: retribution of seeing (which beckons one
and leads one to evil karmas), retribution of
hearing (which beckons one and leads one to evil
ends), retribution of smelling (which beckons one
and leads one to evil ends. The karma of smelling
intermingles, and thus at the time of death one
first sees a poisonous smoke that permeates the
atmosphere near and far. The deceased one’s
spiritual consciousness wells up out of the earth
and enters the unintermittent hell), retribution of
tasting (which beckons and leads one to evil ends.
This karma of tasting intermingles, and thus at the
time of death one first sees an iron net ablaze with
a raging fire that covers over the entire world.

SiX consciousnesses. evil

six sense-organs.”
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The deceased one’s spiritual consciousness passes
down through this hanging net, and suspended
upside down, it enters the unintermittent hell),
retribution of touching (which beckons and leads
one ends; the karma of touching
intermingles, and thus at the time of death one
first sees huge mountains closing in on one from
four sides, leaving no path of escape, the
deceased one’s spiritual consciousness then sees a
vast iron city. Fiery snakes and fiery dogs, wolves,
lions, ox-headed jail keepers, and horse-headed
rakshasas brandishing spears and lances drive it
into the iron city toward the unintermittent hell),
and retribution of thinking (which beckons and
leads one to evil ends; the karma of thinking
intermingles, and thus at the time of death one
first sees a foul wind which devastates the land;
the deceased one’s spiritual consciousness is
blown up into space, and then, spiraling
downward, it rides that wind straight into the
unintermittent hell).

Luc Bdo: Phiat Gido Luc Bdo—S4u nhan vat qui
hi€m trong Phat gido: Long Tho, Thdnh Thién,
Vo6 Trude, Thé Than, Tran Na va Phap Xing—Six
ornaments in Buddhism: Nagarjuna, Aryadeva,
Vasubandhu, Asanga, Dignaga, and Dharmakirti.
Luc Bat Hoding Thé: The sixth and the eighth in
the forty-eight great or surpassing vows of
Amitabha—Nguyén thi sdu va thd tdm trong Td
Thap Bat Nguyén.

Luc Biat Cung Kinh Phap: Six kinds of
disrespect—See Sdu Khong Cung Kinh Phap.

Luc B9 Dai Thua Kinh: Sdu bo kinh ma Pai Su
Tir An da chon cho Phap Tuéng tong: Pai Phuong
Qudng Phat Hoa Nghiém Kinh, Gidi Tham Mat
Kinh, Nhr Lai Xuit Hién Cong Pidc Trang
Nghiém Kinh, A Ty Pat Ma Kinh, Ling Gia Kinh,
va bai Thra Mit Nghiém Kinh (Kinh Hau
Nghiém)—The six works chosen by master Tz u-
En as authoritative in the Dharmalaksana school:
the Flower Adornment Sutra, Samdhinirmocana-
Sutra (Explaining the Thought Sutra), Buddha' s
Manifestation of Virtue and Merit Sutra,
Abhidharma Sutra, Lankavatara Sutra, and the
Mahayana Esoteric Adornment Sutra (Pure Land
of Vairocana Buddha Sutra).

Luc Canh: Sad-visayah (skt)—Six objects—Sdu
c4nh d6i lai vé6i luc ciin nhin, nhi, ty, thiét, thin, y

to evil

12 cdnh tri, Am thanh, vi, xic, y tudng cling nhu thi
gidc, thinh gidc, khitu gidc, vi gidc, xic gidc va
tdm phan bi¢t—The six objective fields of the six
senses of sight, sound, smell, taste, touch and idea
or thought; rupa, form and colour, is the field of
vision; sound of hearing, scent of smelling, the
five flavours of tasting, physical feeling of touch,
and mental presentation of discernment.

Luc Cén: Sadindriya (skt)—Six organs of sense—
Sdu cdn: mit, tai, miii, ludi, thin, va y. Hanh gid
tu thi€n nén ludn nhd ring luc cin hay luc ching
sanh gidng nhu nhitng con thd hoang bi nhdt va ldc
nao cling mudn thodt ra. Chi khi nao ching dudc
thuin héa thi ching mdi dugc hanh phidc. Ciing
nhu thé€ chi khi nao sdu cin dugc thuin luong bdi
chin ly Phat, thi chung d6 con nguti mdi that sy
¢6 hanh phic—Six bases of mental activities: eye,
tongue, body and mind. Zen
practitioners should always remember that the six
senses or six organs of sense are likened to six
wild confinement always
struggling to escape. Only when they are
domesticated will they be happy. So is it with the
six senses and the taming power of Buddha-truth.
Luc Cin Bin Phién Ndo: Siu phién nio cin
ban—Six basic mental defilements—See Luc Pai
Phién Nio.

Luc Cian Coéng DPic: Cong niang thanh tyu cta luc
cin—The powers of the six senses (the
achievement by purification of their interchange
of function).

Luc Cin Cong Piic Luc: Lyc tao ra cong dic cta
luc cin—Power of the six faculties.

Lyc Cin Péi Tugng Caa Thién Tap: The six
senses are objects of meditation practices—Theo
Ty Kheo Piyananda trong Nhitng Hat Ngoc Tri
Tué Phit Gido, ban phai ludn tinh thifc vé nhitng
co quan clia gidc quan nhu mit, tai, miii, 1udi, thin
va sy ti€p xiic clia ching vdi th& gi6i bén ngoai.
Ban phai tinh thifc vé nhitng cdm nghi phat sinh do
két qud clia nhitng su ti€p xtic 4y: mit dang ti€p
xtic v6i sic, tai dang ti€p xiic v6i Am thanh, mii
dang ti€p xiic v6i mui, ludi dang ti€p xic vdi vi,
than dang ti€p xic vdi sy xic cham, vd y dang
ti€p xdc v6i nhitng van phip—According to
Bikkhu Piyananda in The Gems Of Buddhism
Wisdom, you must always be aware of the sense
organs such as eye, ear, nose, tongue and body

ear, nose,

creatures in and
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and the contact they are having with the outside
world. You must be aware of the feelings that are
arising as a result of this contact: eye is now in
contact with forms (rupa), ear is now in contact
with sound, nose is now in conatct with smell,
tongue is now in contact with taste, body is now in
contact with touching, and mind is now in contact
with all things (dharma).

Luc Ciin Ngii Dung: Dung mot ciin thay thé cho
cin khac, hoic 1a chi ding mot cin dé€ thay thé
cho tit cd cdc cidn khdc, diy 1a Phat luc—
Substitution of one of the organ for another, or the
use of one organ to do the work of all the others,
which is a Buddha’s power.

Luc Cian Nhan: Theo A Ty Pam cda tong Cau
X4, c6 sdu cin nhin trong thuyé&t nhan qui: ning
tdc nhin (yéu t& din dao trong su phét sinh mot
hiu qua), cAu hitu nhan (loai nhAn ma trén hai y&u
t6 luén 1udn ciing hanh sy véi nhau), ddng loai
nhan (nhén trg gidp nhitng nhan khdc cung loai
véi né), twong ung nhin (nhin xuit hién bt cit lic
no, tir bat cit dong luc ndo, d6i vdi bat cit sy kién
ndo, trong bit ctt co hdi ndo, va trong bat ci
trudng hgp nao), bi€n hanh nhin (nhin ludn ludén
lién hé vé6i nhitng ta ki€n, hoai nghi hay vo6 minh,
tao ra tit cd nhitng sai 1Am cda con ngudi), va di
thuc nhin (tao ra k&t qui ciia né trong mot ddi
séng khdc, nhu khi nhitng thudng phat nhin lanh
dudc trong trong ddi k& ti€p sau khi chét)—
According to the Abhidharma of the Kosa School,
there are six chief causes in the Theory of Causal
Relation: the active cause as the leading factor in
the production of an effect, the co-existent cause,
more than two factors always working together,
the similar-species cause, a cause helping other
of kind,
appearing at any time, from any motive, with
regard to any fact, on any occasion and in any
environment, the universally prevalent cause, a
cause always connected with wrong views, doubts
or ignorance which produces all the errors of men,
and the cause ripening in a different life, a cause
which produces its effect in a different life, as
when retributions are obtained in the life after
death.

Luc Cin Nhan T¢ Tr¢ Duyén: Bdy muoi lim
phép trong A Ty BPam ctia Cu X4 Tong, dii phin
ly, déu lién két nhau trong thé& gidi hién thuc. Hién

causes its the concomitant cause,

tugng ndy dugc cit nghia bing 1y thuyét tuong
quan nhin qui hay thuyé&t vé mudi nhan, trong d6
¢6 sdu cin nhin va bon trg duyén—The seventy-
five elements mentioned in the Abhidharma of the
Kosa School, though separate from one another,
are found linked together in the actual world. This
phenomenon is explained by the theory of causal
relation or combination, sometimes called the
Doctrine of the Ten Causes, in which six Chief
Causes (hetu) and four Sub-causes (pratyaya) are
assumed.
(A) Luc Cian Nhan—The Six Chief Causes—See
Luc Can Nhén.
(B) Tt Trg Duyén: The Four Sub-causes—See T
Trg Duyén.
Luc Cin O Nhiém: Six impure faculties—See
Luc Can Thanh Tinh.
Luc Cin Sam Héi: Sam héi toi 16i clia luc cin—
A penitential service over the sins of the six
senses.
Luc Céan Thanh Tinh: Purity of the six senses—
Six pure faculties—Suy thanh tinh cta sdu gidc
quan—S4du ciin thanh tinh nghia 12 tiéu trir toi cau
tir vo thiy dé€ phat trién siic manh v han (nhu
trudng hop Pic Phat). Sy phat trién tron day nay
lam cho mit c¢6 thé thdy duoc van vat trong Tam
thién Pai thién th€ gi6i, tit cdnh trdi cao nhit
xudng cdi dia nguc thdp nhit, thiy tit cd ching
sanh trong d6 tir qud khit, hién tai, vi lai, cling nhu
nghiép luc cda tiing cd nhAn—The six organs and
their purification in order to develop
unlimited power and interchange (in the case of
Buddha). This full development enables the eye to
see everything in a great chiliocosm from its
highest heaven down to its lowest hells and all the
beings past, present, and future with all the karma
of each.
Luc Can Thanh Tinh Vi: Stage of the purity of
the six faculties—Trang thdi luc cdn thanh tinh ma
tong Thién Thai da dinh nghia trong Thap Tin Vi
ctia Biét Gido hay Tuong Ty Tdc cia Vién Gido—
The state of the organs thus purified is defined by
T’ien-T ai as the semblance stage in the Perfect
teaching.
Luc Can Thyc: Food for six organs of sense—
Thitc dn cho sdu cin: mit, tai, mii, luGi, than, va
y. Thidc an cho nhan cin 12 ngd; cho nhi cdn1a 4m
thanh; cho ty cidn 1a mui hudng; cho thiét cdn 1a

their
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huong vi; cho than cidn 1a sy xdc cham ém diu; va
cho y cin 1a chu phdp. Hanh gi tu thién nén luon
nhé riing luc cin hay luc chiing sanh gi6ng nhu
nhitng con thd hoang bi nhét va ldc nao ciling
muon thodt ra. Chi khi nio ching dugc thuin héa
thi ching méi duge hanh phic. Ciing nhu th€ chi
khi ndo sdu cin dudc thuin luong bdi chin 1y
Phat, thi chirng d6 con ngudi mdi that sy cé hanh
phic—Food for six bases of mental activities: eye,
ear, nose, tongue, body and mind. Food for the
eyes is the sleep; for the ears is the sound; for the
nose is the smell; for the tongue is the taste; for
the body is the smooth touch; and for the mind is
the dharma. Zen practitioners should always
remember that the six senses or six organs of
sense are likened to six wild creatures
confinement and always struggling to escape.
Only when they are domesticated will they be
happy. So is it with the six senses and the taming
power of Buddha-truth.

Luc Cin Tuong Ung Kinh: Salayatana-samyutta
(p)—Kinh Luc Cin Tuong Ung, trong Tuong Ung
B 35—Sutra on things accompanied by the six
senses, Samyutta Nikaya 35.

Luc Cau: Six defiling factors—Theo Cau X4
Luin c6 sdu diéu 1am & u€ tinh tim: ndo, si€m,
kiéu, cudng (ddi gat ngudi khac), han va hai (1am
hai ngudi khic)—According to the Kosa Sastra,
there are six things that defile the pure mind:
vexation, flattery, exaggeration,
hatred, and malice.

Luc Cau Phap: See Luc Cau.

Luc Chan: See Luc Chiing Chin Pong.

Luc Chinh Hanh: Sdu phédp tu hanh ding din—
Six correct practices—See Luc B9 Ba La Mit.
Luc Chu: Six boats—See Luc P6 Ba La Mat.

Luc Ching: The six kinds of bhiksus.

Luc Ching Sanh: Six living beings—Luc ching
sanh dudc vi véi sdu con vit: chd, chim, rin, linh
cdu, cd sdu va khi. Luc chiing sanh hay luc ciin,
chiing gi6ng nhu nhitng con thd hoang bi nhdt va
lic ndo cling mudn thodt ra. Chi khi ndo ching
duge thuan héa thi ching mdi dugc hanh phic.
Ciing nhu th& chi khi ndo sdu cin dugc thuan
luong bdi chian 1y Phit, thi chitng d6 con ngudi
mdi thit su c6 hanh phiic—The six creatures are
compared with the six animals: dog, bird, snake,
hyena, crocodile, and monkey. The six senses or

in

arrogance,

six organs of sense. They are likened to six wild
creatures in confinement and always struggling to
escape. Only when they are domesticated will
they be happy. So is it with the six senses and the
taming power of Buddha-truth.
Luc Ching A La Hén: Six Arhats—See Luc A
La Hén.
Luc Ching An: The six seals or proofs.
Luc Ching Cau Sinh Hoic: Six kinds of innate
afflictions—S4u loai phién nio bim sinh—Sdu
loai mé hodc thong thudng véi ching sanh: tham,
sdn, vo minh, hon trim, nghi hodc, va bat chdnh
ki€n (ta ki€n)—The six deceivers common to all
the living: greed, anger, ignorance, torpor, doubt,
and incorrect views.

Luc Chung Chianh Hanh: Siu loai thyc hanh

chdnh ddng—The six kinds of correct practice—

The six kinds of proper practice.

1) Tir 1 dén 5 ciing giong nhu trong Ngii Chdnh
Hanh: From 1 to 5 are the same as in the five
proper kinds of practice—See Ngii Chdnh
Hanh.

6) Cing Dudng: Making offerings.

Luc Ching Chan: See Luc Ching Chin Pong.

Luc Chilng Chan Pong: Sdu thdi chin dong theo

Kinh Trudng A Ham: ldc Phét nhdp thai, ldc Phit

xuat thai, Iic Phat thanh dao, lic Phit chuyén

Phip Ludn, Iic thién ma khuyé&n thinh Ngai ti€p

tuc tru thé€, va lic Phiat nhdp Niét Ban—

Earthquakes in the six periods of a day, according

to the Long Agama Sutra: at the Buddha’s

conception, at the Buddha’s birth, at the Buddha’s
enlightenment, at the Buddha’s first preaching,
when Mara besought him to live, and at the

Buddha’s Nirvana.

Luc Ching Khdo: Six types of testing

condition—Khdo 12 nhitng 4nh huéng dién bién

ctia nghiép thién 4dc, nhung chiing c6 stic thaim 16

cudn hanh gid 1am cho bé tré sy tu tri. Khi mdi tu

ai cling c6 1ong hdo tAm, nhung 1an lugt bi nhitng
duyén nghi€p bén ngoai, nén mot tram ngudsi da
r6t hét chin muoi chin. Theo Hoa Thugng Thich

Thién Tam trong Niém Phit Thip Y&u, c6 sdu

loai khdo: nhitng chuéng ngai tit bén trong, nhitng

chuéng cdnh bén ngoai 1am duyén khé khin théi
doa cho hanh gid, nghich cdnh 1am cho trd ngai,
gdp cdnh thuén trén dudng tu tip, sy thi thdch rd
rang trudc mit ma khong ty tinh ngd, va sy thi
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thich trong Am thim khong 1o li€u—Testing
conditions are the fluctuating effects of good and
bad karma, which have the power to influence the
practitioner and retard his cultivation. When first
taking up cultivation, every practitioner has a seed
of good intentions. However, as they encounter
karmic conditions, one after another, both internal
and external, ninety-nine cultivators out of a
hundred will fail. According to Most Venerable
Thich Thién TAm in The Pure Land Buddhism in
Theory and Practice, there are six types of testing
conditions: Internal Testing Conditions (see NOi
Khéo), External Testing Conditions (see Ngoai
Khdo), Testing Conditions caused by Adverse
Circumstances (see Nghich Khdo), Testing
Conditions caused by “Favorable Circumstances”
(see Thuan Khdo), Testing Conditions of a Clear,
Explicit Nature (see Minh Khio), and Silent,
Hidden Testing Conditions (see Am Khdo).

Luc Chiing Khé hanh Ngoai Pao: See Luc Khd
hanh.

Luc Ching Ngoai Dao: The six kinds of
ascetics—See Luc Khd Hanh and Luc Khd Hanh
Ngoai Dao.

Luc Chung Nhin: See Luc Nhan.

Luc Chiing Nhiép The: S4u cich dén nhan—Six
ways of taking in.

Luc Chiing Phién Nio: See Luc Pai Phién Nio.
Luc Ching Qudn: Sdu loai qudn tudng—
Meditation on the six natures.

Luc Ching Quyét Pinh: Theo DPai Thira Trang
Nghiém Luin, day 12 sdu loai quyét dinh hay ting
thugng luc cta Bo tit tu Luc DPd. Thi nhat 1a Tai
thanh quyé&t dinh, nghia 13 do luc bd thi ma dudc
dai tai hay cta cdi 16n. Thd nhi 12 Sinh thing
quyét dinh, nghia 13 do luc trfi gi6i nhit dinh
thudng dugc sanh vao nha quy thing (Sat P& Loi,
Ba La Mon, trudng gid). Thit ba 1a Bat thdi quyét
dinh, nghia 12 do lyc nhin nhuc cdc thién phdp da
tu nhat dinh chdng bao gid bi i mat. Thit tw1a Tu
tip quyét dinh, nghia 12 nhd ludn tu tip thién phap
nh4t dinh s& khdng bao git gidn doan. Thit nim 13
Dinh nghiép quyét dinh, nghia 1a do dinh luc thién
dinh ma thanh tyu chinh dinh nghiép vinh vién
ching bi mat. Thit sdu 12 Vo cong dung quyét
dinh, nghia 1a do tri hué luc, ching thém cong
hanh vAn tru duge noi chan 1y va tri tué—The six
kinds of certainty resulting from observance of the

six paramitas: First, the certainty of wealth.
Second, the certainty of rebirth in honourable
families. Third, the certainty of no retrogression to
lower conditions. Fourth, the certainty of progress
in practice. Fifth, the certainty of unfailingly good
karma. Sixth, the certainty of effortless abode in
truth and wisdom.
Luc Ching Tam: Sdu loai tim—Six kinds of
mind—See Tadm va Sdu Loai Tdm Tanh.
Luc Ching Thién Xdo Phuong Tién: Theo Bo
Tat bia Tri Kinh, c6 sdu loai phuong tién thién
x40. Thit nhit 1a Tuy Thuian Xdo Phuong Tién,
nghia 1a thuan theo cin cd chiing sanh ma rian day,
khi€n ho tin tudng wa thich; thuyé&t phdp rit sau
ma dé hi€u cho moi ngudi. Th nhi 12 Lap Yé&u
X4o Phuong Tién, nghia 1a hita cho chiing sanh tai
sdn rudng nuong (xe Huu, xe Trdu) ma ho mong
muén, d€ dan din khi€n ho thuc hanh thién phép.
Thit ba 1a Di Tudng Xdo Phuong Tién, nghia la
khi ho ching tong thudn thi 1am ra vé gian dit qué
trach khi€n ho phai sg ma sita d6i. Thi tu 1a Biic
Béch X4o Phuong Tién, nghia 1a ddi véi nhitng ké
pham gidi thi c¢6 hinh thifc tritng phat khi€n ho lia
bd dc phdp. Thit Nam la Bdo An Xio Phudng
Tién, nghia 13 cho tai vit d€ ho sinh tim ciing
dudng b thi. Thit sdu 1a Thanh Tinh Xdo Phuong
Tién, nghia 13 tir trén cdi trdi gidng sinh, rdi xut
gia hoc dao, thanh v6 thugng Bd D&, khién chiing
sanh déu tin lac va thanh tinh—According to the
Bodhisattva Practicing Ground Sutra, there are six
able devices of Bodhisattvas: First, preaching
deep truths in simple form to lead on people
gladly to believe. Second, promising people every
good way of realizing their desires, of wealth.
Third, showing a threatening aspect to the
disobedient to induce reform. Fourth, rebuking
and punishing people with a like object. Fifth,
granting wealth to induce grateful offerings and
almsgiving. Sixth, descending from heaven,
leaving home, attaining, and leading to joy and
purity.
Luc Ching Thyc Pham: Six kinds of food—See
Luc Tran.
Luc Ching Tinh: Sdu loai chiing tinh—Six
natures—Six germ-natures or roots of Bodhisattva
development:
1-5)Tr 1 dén 5 thi giong nhu trong Ngii Chlng
Tinh: From 1 to 5 are the same as in the five
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germ-natures—See Ngii Chung Tinh.

Diéu Gidc Tinh: Gidc ngbébn vién man vi
di¢u—The Buddha stage of a wonderful
enlightenment.

Luc Chiing Tru: Sdu loai tru vi cia B tdt: Chling
tinh tru, Gidi hanh tru, Tinh tAm tru, Hanh dao tich
tru, Quyét dinh try, va Citu cdnh tru (giai doan dat
duge BO tit toan thién trong Thip dia Bd Tit,
nhung chua téi Phat dia)—The six bodhisattva-
stages in the Bodhisattvabhumi Sutra (B T4t Pia
Tri Kinh): the attainment of the Buddha-seed (see
Thip Tru), the attainment of discernments and
practices in the ten necessary activities of a
bodhisattva (see Thiap Hanh B Tit), the
attainment of purity by attaining reality (see So
Dia trong Thip Pia B6 Tit), the attainment of
progress in riddance of incorrect thinking from the
second to the seventh stages of Bodhisattva (see
Thap Pia Bd T4t), attainment of powers of correct
decision and judgment in the eight and nine stages
of Bodhisattva (see Thip Dia B& Tit), and
attainment of the perfect bodhisattva-stage in the
ten stages of bodhisattva, but not including the
Buddha-stage.

Luc Ching Tuy Hdo: Siu dic trung nhd—Six
minor marks.

Luc Ching Vong Tudng Phugc: Siu loai vong
tudng vin duc—Six kinds of deluded conceptual
bondage—See Sdu Loai Tam Tanh.

Luc Ching V6 Vi Phdp: The six Unconditioned
Dharmas—See Sdu Phiap V6 Vi Trong Duy Thiic
Hoc.

Luc Ching Xdo Phuong Tién: The six able
devices of Bodhisattvas—Luc Chung Thién Xéo
Phuong Tién.

Luc Chiing Y Lac: Sédu loai chd tAm giéi thodt—
Six kinds of intentions concerning liberation.

6)

Luc Cdc: Sdu loai mé coc: nép, gao, dau, lda mi,
lda mach, vd ngd (bdp)—The six cereals:
glutinous rice, ordinary rice, beans, wheat, millet,
and corn.

Luc Cong Diic: Sad-paramita (skt)—Six elements
of virtue—Six Paramitas—Six perfections—See
Luc b6 Ba La Mat.

Luc Cd Nghia: Padartha (skt)—Satpadartgha
(skt)—Sdu nguyén 1y thanh hinh va hoai diét cta
chu phdp: that, ddc, nghiép, dong, di, hoa hgp—
Six principles of formation and destruction of all

dharmas: truth, virtue,
difference, and harmony.
Luc Cit Nghia Cudng Yéu: Padhana-sutta (p)—
Padartha-dharma-samgraha (skt)—Sutra on
exertion—Sutra on the great struggle.

Luc Cung Kinh Phap: Six kinds of respect—See
Sdu Cung Kinh Phap.

Luc Cing Cu: Sdu mén danh trong viéc ciing ki€n
hay sdu mén ma Thién LAm ding d€ cling Phat—
The six articles for worship:

(A) Theo Phat Gido Pai Thira: hoa, v huong, nén
(den), thang (nudc néng), qua (trdi cdy), va
tra—According to The Mahayana Buddhism:
flowers, a censer, lamp or candles, hot water,
fruits, and tea.

Theo Trung Anh Phat Hoc Tir Pién clia Gido
Su Soothill: hoa, hudng (db bdi), nuéc, nhang,
thic dn, va den—According to The Dictionary
of Chinese Budhist Terms composed by
Professor Soothill: flowers, unguents, water,
incense, food, and light.

action, sameness,

(B)

Luc Dién Toén: Vi minh vuong c6 sdu mit—Six-
faced honored one.

Luc Diéu Hanh: See Luc Hanh Quan.

Luc Diéu Mén: Sdu phuong cdch hay clra ngd ky
diéu cho ngudi tu Phat. Pai su Tri Khai, khai t&
cia Thién Thai Tong Trung Hoa, dd gidi thich
phép luyén thd "s6 tic va tly tic" rat rd rang
trong quyén sich ndi ti€ng clia ngai c6 nhan dé 1a
"Luc Diéu Phdp Mo6n" hay "Sdu Lai Tuyét Diéu
Vao Giac Ngo." Cai goi 1a "Luc Diéu Phap Mon"
nay dudc gidng gidi bing mudi cdch khdc nhau tr
nhian quan clia mudi ldnh vyc nghién cdu riéng
biét, nhur th& c6 ¢ thdy sdu muoi khia canh di vao
nguyén tic cda "Luc Diéu Phdp Mén." Sau day
ban vin cidn bdn cda "Luc Diéu Phip Mon"—Six
wonderful strategies or doors for Buddhist
cultivators. The great Master Chih I, the founder
of the T'ien-Tai School of China, explained the
"counting and following" breathing exercises very
clearly in his celebrated book titled "Lu Miao Fa
Men" or The Six Wondrous
Enlightenment. These so-called Six Wondrous
Entrances are interpreted in ten different ways
from the viewpoints of ten respective fields of
study, thus making a total of sixty items or angles
of approach to the principle of the "Six Wondrous
Entrances." Here are the fundamental text of the

Entrances to
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"Six Wondrous Entrances":

1) S8 Titc Mdon—Meditation by counting one’s
breaths. You can count from one to ten or
vise-versa—See S& Titc Mon.

2) Tuy Tic Mon—Following one’s breaths—
See Tuy Titc Mon.

3) Chi Mon—Meditation by concentrating the
mind—See Chi Mén.

4) Qudn Tudng Mo6n—Meditation by
contemplating on any object to obtain wisdom
and to eliminate delusions—See Qudn Tudng
Mbn.

5) Hoan Mo6n—Meditation by returning to the
mind—See Hoan Mon.

6) Tinh MoOn—Meditation by pacifying the

mind—See Tinh Moén.
Luc Diéu Phap Mén: See Luc Diéu Mén.
Luc Du Gia Phap: Six steps of Yoga practices—
Six Yoga of Naropa—See Naropa.
Luc Du: S4u thi du vé mong huy&n: mong, huyén,
bao, dnh, suong mai, dién chép—Six illustrations
of unreality in the Diamond Sutra: a dream, a
phantom, a bubble, a shadow, dew, and lightning.
Luc Duc: Six desires
mao duyc, uy nghi tu thdi duc, ngt ngdbn am thanh
duc, t&€ hoat duc, vd nhin tuéng duc—The six
sensual color, form,
carriage, voice or speech, softness or smoothness,
and features.

S4u duc: sic duc, hinh

attractions: desire for

Luc Duc Ngii Tran: The six desires and the five
gunas (dusts)—See Luc Duc, and Ngii Tran.

Luc Duc Thién: Roku-Yoku-Ten (jap)—Sdu cdi
trdi Duc Gi6i (vAn con trong cdnh sic duc). Pay la
nhitng c6i tr&i ma chidng sanh trong d6 vin con
chap trudc vao luyé&n 4i thAn mat tr thip dén cao.
Trong Kinh Thi Ling Nghiém, Ditc Phit di nhic
ngdi A Nan vé sdu cdi trdi, hinh du khéi dong,
nhung tAm tich hdy con giao két, goi 1a Trdi Duc
Gidi: ti thién vuong, dao Igi thién, da ma thién,
dau suit thién, lac bi€n héa thién, va tha héa tu tai
thién—Six Desire Heavens or Heavens of Desires
(they are still in the region of sexual desire).
These are Heavens in which the Heavenly beings
are still attached to intimate relations from low to
high. In the Surangama, the Buddha reminded
Ananda about the six heavens, although they have
transcended the physical in these six heavens, the
traces of their minds still become involved: the

heaven of the four kings, heaven of the thirty-
three gods, the realm of the yama gods (the
heaven that destroys pains), the tushita heaven,
the transformation of bliss heaven, and the heaven
of free enjoyment of others' manifestations.

Luc Duc T+ Thién: Luc duc thién cia duc gidi va
T thién thién cla sic gi6i. T thién 14 thanh tinh
thién ndi di lia bé hdn dim duc—The six heavens
where sexual desire continues, and the four
dhyana heavens of purity above them free from
such desire.

Luc Pai: Luc Gigi—Sad-dhatavah (skt)—Sdu dai:
dia dai, thiy dai, hda dai, phong dai, khéng dai,
va thic dai—The six great or fundamental things
or elements: earth element, water element, fire
element, air (wind) element, space element, and
mind or perception.

Luc Pai Hitu Tinh: Ching hitu tinh quan hé tryc
ti€p véi luc dai—The animate are connected
directly with the six great or fundamental things—
See Luc bai.

Luc Pai Phap Tanh (Tinh): C6 hai mit tuéng va
tdnh. Nhitng thit md mit cia pham phu trong thay
dudc chi 1a sy tudng cda nhau, con nhitng thi ma
Thdnh trf nhin thd'y mdi chinh 1a phdp tinh nhat vi
binh ding ctia luc dai—The unity in variety of the
six elements and their products. Ordinary eyes

see only the differentiated forms or appearances,
the sage or philosopher sees the unity.

Luc Pai Phién Nio: S4u loai phién nio 16n. Thi
nhat 12 Tham Phién Nio. P4y 1a loai phién nio
gdy ra bdi tham 4i hay mudn c6 (nhiém trudc
thanh tinh rdi sinh ra khd nghiép). Thit nhi 1a San
Phién Nio. Pay la loai phién nio giy ra bdi sin
hin (do cim ghét ma thanh tinh, dya vao bat an va
4c hanh ma tao thanh nghiép). Thit ba 1 Si Phién
Nio. Pay Ia loai phién ndo giy ra bdi si mé (mé
mudi md 4m vé€ sy 1y ma thanh tinh, dya vio
nhitng nghi hodc ma tdc thanh nghiép). Thit tu 1a
Man Phién Nio. P4y 1a loai phién nio giy ra bdi
kiéu ngao (do théi cdy minh tai hon ngudi ma
thinh tinh va sanh ra khS nghiép). Thit nim Ia
Nghi Phién Nio. Pay 12 loai phién nio giy ra bdi
nghi hoiic (do ngd vuc vé chin Iy ma thanh tinh, tir
d6é ngin cdn tin tim r6i hanh dong ta vay ma
thanh nghiép). Thi sdu 1a Ac Ki&n Phién Nio.
DAy 1a loai phién nio giy ra bdi dc ki€n hay ta
ki€n (do 4c kién suy nghi ddo dién ma thanh tinh,
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ngin cin thién ki€n rdi hanh dong ta vay giy ra
dc nghiép)—Six great afflictions—The six great
klesa, passion or distressers: First, afflictions
caused by desire or desire to have (see Tham Aj).
Second, afflictions caused by resentment or anger.
Third, afflictions caused by stupidity or ignorance.
Fourth, afflictions caused by pride or self-conceit.
Fifth, afflictions caused by doubt. Sixth, afflictions
caused by False views.

Luc Pai Quan: Phip quin tudng vé luc dai—
Meditation on the six elements.

1) Hién gido quin luc dai 1a khong that, 1a bat
tinh—The exoteric cult believes that they are
unreal and unclean.

Mat gido cho riing luc dai & Phat th& ndo thi §
chiing sanh ciing th€ 4y, nén ho chd truong

2)

quén lyc dai mot ciach vién dung vd ngai—
The esoteric cult believes that the Buddha
and human elements are of the same
substance and interchangeable.
Luc Pai Tac: See Luc Pai.
Luc Pai Than: Sdu vi thin kiém sodt luc dai; mbi
vi ki€m sodt mot dai: thin dat (ki€m sodt dia dai),
thin nuéc (ki€m sodt thily dai), thin Ita (kiém
sodt hda dai), thin gié (kiém sodt phong dai), than
hu khong (kiém soat hur khong), va thin tim thiic
(kiém sodt thic dai)—The spirits of the six
elements; each element controlled by a specific
spirit: the earth spirit who controls the earth, the
water spirit who controls the water, the fire spirit
who controls the fire, the wind spirit who controls
the wind, the space spirit who controls the space,
and the mind spirit who controls the mind.
Luc Pai Thé Pai: Six unimpeded elements—See
Luc Pai Vo Ngai.
Luc Pai Vo6 Ngai: Luc Pai Thé Pai—The six
elements unimpeded, or interactive—Tuy tinh cia
luc dai 1a thong dung vo ngai—Luc dai vO ngai
tuy gdm chung cho cd Hién vi Mat gido, nhung
luan vé luc dai thi Mat gido cho riing ty tinh cia
luc dai vo ngai binh ddng, nén luc dai ca Phit va
luc dai cda chiing sanh thdng dung v4i nhau ma
khong gidn cdch, pham phu ludn tim cdch gidn
cdch nén khdi 1én vong ki€n phin biét bi, tht, ta,
ngudi, ndy, no—The six elements in their greater
substance, or whole. The doctrine of the esoteric
cult of transubstantiation, the
interchangeability of the six Buddha elements

or free

with the human, like with like, whereby yoga
becomes possible, such as the Buddha elements
entering the possessing the human elements, for
both are of the same elemental nature.
Luc Pdo Bi Ngan: Sdu Ba La Mat dua ching
sanh qua bJd gidc ngd—The six things that ferry
one to the other shore—See Luc P6 Ba La Mit in
Vietnamese-English Section.
Luc Pao: Sad-marga (skt)—Sadakula (skt)—
Rikdruk (tib)—Rokudo (jap)—Six paths—The six
ways or conditions of sentient existence—Luc
Thi—S4u dudng ludn hdi clia chiing sanh (chiing
sanh tao cdc nghiép khdc nhau rdi bi nghiép luc
thic ddy, din dit dén sdu loai diu thai, qua lai
trong sdu néo, sanh rdi tir, tif rdi sanh, nhu banh xe
xoay van, khdng bao gid dirng nghi, hoic vao dia
nguc, hodc lam quy d6i, hodc 1am stc sanh, hodc
A Tu La, hodc Iam ngudi, hodc lam trdi, Bdc Phat
goi d6 1a ludn chuyén trong luc dao)—Six
miserable states (sentient beings revolve in the
cycle of Birth and Death, along the six paths, life
after life. These are paths of hell-dwellers, hungry
ghosts, animals, titanic demons or asuras, human
beings and celestials):

(A) Ha Tam Dd hay ba dudng dit: dia nguc, nga
quy, va sic sanh—The three lower gatis, or
three evil paths: hells, hungry ghosts, and
animals.

(B) Thugng Tam P4 hay ba dudng lanh: a tu la,
nhin, va thién—The three upper gatis, or
three good paths: asura (angry demons),
human-beings, and celestials (the state of
gods).

Luc Pao Ca Pa Kinh: Hai bd kinh néi vé Luc

dao—The two Sutras dealing with the six ways of

rebirth.

Luc Pao Niing Héa B6 Tat: B6 Tét c6 thé thay

ddi vAn ménh cla siu dudng sanh thi—

Bodhisattvas who can change the lot of those in

the six paths (gati)—See Luc Dia Tang.

Luc Pao Nhian Qua: Rokudo-no-Inga (jap)—The

six states through which we pass according to the

law of cause and effect—See Luc Pao.

Luc Pao Phat B4 Tat: The Buddhas and

Bodhisattvas of the six gati, such as the six Ti-

Tsang—See Luc Pia Tang.

Luc Pao Ti Sanh: trong luc dao c6 bdn loai

chiing sanh hay bon loai tdi sanh: thai sanh (sanh
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bing tif cung), nodn sanh (sanh bing tring), thap

sanh (sanh ndi 4m thap), va héa sanh (ty héa ra)—

The four modes of the six rebirths or six gati:

womb, egg, moisture, and transformation.

Luc Dao T Thanh: Sdu dudng sanh ti va bon

néo Thanh—The six ways of rebirth and the four

holy ways of rebirth:

(A) Luyc bao: The six gati—See Luc Pao.

(B) T¢ Thanh: Thanh Vin, Duyén Gidc, B Tit,
va Phat—The four holy ways of rebirth:
Sravakas, Pratyeka-buddhas, Bodhisattvas,
and Buddhas.

Luc Pao Xoay Van Khong Méi HG, V6 Thudng

Ap Pén Van Duyén Budng: Born and reborn

endlessly in the six realms, when impermanence

surges we must let go everything.

Luc PAu Thi: Sdu vi ddu thd trong coi cdc viéc

trong thién vién—Six chief monks who are

responsible of all affairs in a monastery—See Pau

Tha.

Luc P& Luc ci nghia phip do Thing Luan Su

(mot trudng phdi ngoai dao) dit ra: thuc (bdn thé),

dic (thudc tinh), nghiép (tic dung), hitu, di dong,

va hoa hgp—The six logical categories of the

Vaisesika philosophy (one of the heretic sects):

substance, quality, motion of activity, generality,

particularity, and inherence.

Luc Pia Tang: Sdu vi B6 tit héa thin clia Ngai

bia Tang trong nhém Pia Tang cda Thai Tang

Gi6i, mdi vi ki€ém sodt mdt trong sdu dudng sanh

tt. Thit nhat 12 PAu Pa Pia Tang. Vi Bd Tit Dia

Tang trong dia nguc tay cAm trang phan hinh diu

ngudi. Thi nhi 1a Bdo Chau Pia Tang. Vi héa than

cia Bd T4t Pia Tang trong cdi nga quy, tay cAm

ngoc bdo chiu. Thd ba 1a Bdo An Pia Tang. Vi

héa than clia Bd tit Dia tang trong cdi siic sanh,

dudi tay k&t bdo 4n Nhu Y. Tht tu 1a Tri Dia

Tang. Vi héa than ctia B tat Pia Tang trong cdi A

Tu La, hai tay thudng ning qua dit (biu tugng

ctia sy ndng d3). Thd ndm 1a Trit Cdi Chudng Dia

Tang. Vi héa than cia B4 T4t Pia Tang trong cdi

ngudi, trir tim moén khd che 14p nhin loai. Thit sdu

1a Nhat Quang Pia Tang. Vi héa thin cta Bd Tit
bia Tang trong cdi trdi, dung dnh sdng soi roi
khi€n cdi nhan thién trir dugc phién nio—Six

Bodhisattvas the Ti-Tsang group of the

Garbhadhatu, each controlling one of the six ways

of sentient existence: First, transformation body of

in

Ti-Tsang Bodhisattva who deals with rebirth in the
hells. Second, transformation body of Ti-Tsang
Bodhisattva who deals with rebirth in the realm of
hungry ghosts. Third, transformation body of Ti-
Tsang Bodhisattva who deals with rebirth in the
realm of animals. Fourth, transformation body of
Ti-Tsang Bodhisattva who deals with rebirth in the
realm of Asuras. Fifth, transformation body of Ti-
Tsang Bodhisattva who deals with rebirth in the
realm of human beings. Sixth, transformation body
of Ti-Tsang Bodhisattva who deals with the realm
of devas.

Luc Piém Tai Sanh: Theo Kinh A Ham thi Phat
day ring pham mot ngudi khi da chét thi thin thé
trd nén lanh gid vi hda dai di tit mat. Tuy nhién,
sau khi tit thd roi, nhung trong than thé ciing vin
con mot chd néng t6i hau trude khi hoan toan trd
nén lanh gid. Ndi nao Than Thifc thodt ra sau cling
thi noi d6 1a noi con 4m sau cing trong thin thé,
v ¢6 sdu noi tiéu bifu cho siu dudng tai sanh,
hoic néng noi dinh diu, néng & mit, néng ndi
nguc, néng noi bung, néng ndi dau gdi, hoic néng
noi hai long ban chan. Thinh thodng diém néng
ndy vin con néng d&€n bon nim ti€ng ddng hd sau
khi chét. C6 sdu di€m néng tdi hau tiéu bidu cho
su tdi sanh noi luc dao: didnh thdnh, mdt sanh
thién, tim ngudi, bung nga quy, dau gdi bang sanh,
va long ban chin dia nguc—The Buddha taught in
the Agama sutra that once death arrives, the body
will turn cold because the ‘great fire’ has already
burned out. Even so, after all breathing has
ceased, in the body there is one last warm spot
before the entire body turns cold. The last warm
spot represents the place where the conciousness
of the deceased escaped the mortal body, and
these warm spots may be at the crown of the head,
the eye, the chest, the stomach, the knee, or the
soles of both feet. Sometimes this warm spot will
remain for as long as four to five hours after the
person has died. There are six places in the body
that represent the six paths of rebirth: the crown
spot) stands for sainthood or corwn
enlightenment; eyes and forehead (warm spot),
the spirit of that person has been reborn in the
celestial (heaven) realms; heart is the last to
remain warm, the spirit of that person has been
reborn back among human beings; belly is the last
to remain warm, the spirit of that person has been

(warm
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reborn among hungry ghosts; knees are the last to
remain warm, the spirit of that person has been
reborn among animals; and soles of the feet are
the last to remain warm, the spirit of that person
has been fallen in the hell.

Luc D§: Six perfections—See Luc B9 Ba La Mat.
Luc D¢ Ba La Mat: Sadparamita (skt)—Six
Paramitas—Six virtues of perfection—Sdu phuong
phdp tu tap @€ dat dén gidc ngd cda chu B Tit.
Ba La MAt, theo Phan ngit, c6 nghia 1a ddo bi
ngan. Sdu Ba La Mat dua ching sanh qua bién
sanh tir d€ di dé€n Ni€t ban. Sdu giai doan hoan
thién tinh thin ctia chu B tit trong ti€n trinh
thanh Phat. Chaelng nhitng Luc d60 Ba La Mat la
dic trung cho Phit Gido Pai Thira trong nhiéu
phuong dién, ma ching con gdbm nhitng co bin
dao didc chung cho tit c cdc ton gido. Luc dd bao
gdm sy thuc tip va sy phat trién kh3 di cao nhat.
Vi vy, thuc hanh sdu Ba La Mat s€ gidp hanh gid
vUgt bd mé qua d&n bén gidc: bd thi, tri gidi, nhin
nhuc, tinh tan, thién dinh va tri hué—Six kinds of

practices by  which  Bodhisattvas  reach
enlightenment. According to the Sanskrit
language, Paramita means crossing-over. Six

Paramitas mean the six things that ferry one
beyond the sea of mortality to nirvana. Six stages
of spiritual perfection followed by the Bodhisattva
in his progress to Buddhahood. The six virtues of
perfection are not only characteristic of Mahayana
Buddhism in many ways, they also contain virtues
commonly held up as cardinal by all religious
systems. They consist of the practice and highest
possible development. Thus, practicing the six
paramitas will lead the practitioner to cross over
from the shore of the unenlightened to the dock of
enlightenment: charity (dana-paramita), discipline
(sila-paramita), patience (ksanti-paramita),
devotion (virya-paramita), meditation (dhyana-
paramita), and wisdom (prajna-paramita).
Luc P$ Miu: See Pa La Bach B Tit.
Luc P Qua Bdo: Sdu qué bdo thau thap dugc do
st tu tip Luc Ba La Mat (phan thudng ctia luc do
ba la médt)—The rewards stimulated by the six
paramitas.
Luc P6 Van Hanh: Six Paramitas and ten
thousand conducts:
(A) Luc b6: Six Paramitas—Luc d0 Ba La Mat
hay Luc Pdo Bi ngan ctia chu Pai B6 Tat—

Six Ways or six Paramitas (crossing over) of
Maha-Bodhisattvas—See Luc Do Ba La Mat.
Van Hanh: Ten Thousand Conducts—T4t c3
van hanh ma mot vi B Tét cin phai tu tap dé
diét trlir si mé va dat thanh qua vi Phat—All
the practices a Bodhisattva must cultivate in
order to eliminate ignorance and attain
Buddhahood.

Luc P V6 Cuec: Sdu phuong ti€n vo bién dua

chiing sanh ra khdi bién luan hoi sanh tf—The six

infinite means of crossing the sea of mortality—

See Luc B Ba La Mat.

Luc DPic: Six virtues.

1) Sdu dic tanh tdt: nhin, nghia, tri, tin, trung,
hoa—The  six  virtuous  charateristics:
benevolence, righteousness, wisdom,
sincerity, moderation and harmony.

2) See Phat Luc btic.
Luc Gidi Nhitt Vong: Khi ma su tréi budc clia sdu
cin khong con nita thi ludn hdi sanh tif cling ty
nhién bi€n mat va Ni€t ban hi€n 10—When the six
knots are untied the unity disappears. The six
knots represent the six organs causing mortality,
the cloth or cord tied in a series of knots
represents nirvana—See Luc K&t and Niét Ban.

Luc Giéi:

1) Sdu yéu td 16n: Six elements—See Luc Pai.

(B)

2) Sdu giéi (thiic xoa ma na): Six precepts—See
Luc Phép Gidi.
3) Saddhatavah (skt): Six realms—Six

spheres—See Luc Xu.

Luc Gidéi Ba La Mat: See Luc Bo Ba La Mat.

Luc Gigi Tu: Thin chiing sanh do luc dai gid hgp

ma thanh—The human body which is composed of

the six elements.

Luc Hanh: Six practices—Sdu phuong phdp tu

hanh.

Luc Hanh Quan: Six types of contemplation—

Sdu loai quédn tudng.

Luc Hanh:

(A) Sdu nét tot clia pham nhan: hi&u, hitu (gidp be
ban), muc (hdoa kinh), nhdn (thuong yéu ho
hang), nhdm (chiu dyng cho ngudi khic) va
tudt (gitp d6 ngudi ngheo)—Six obligations
of conduct: filial piety, friendship, kindness,
love of kin, endurance on behalf of others,
and charity.

(B) Tu hanh Luc B6—The practice of the six
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paramitas—See Luc B Ba La Mat.

(C) Luc Khd Hanh Ngoai Pao: Sdu 16i tu khd
hanh cla ngoai dao—The six austerities of
the six kinds of heretics—See Luc Khd Hanh.

Luc Hanh Quan: Six marvellous practices—Séu

ddi tugng thién qudn. Biing thién quén chiing ta c6

thé vudt qua moi 4o tudng duc vong—The six

subjects in meditation. By meditations on the
distasteful and the delight, delusions and passions
may be overcome:

(A) Ba ddi tugng qudn & bac thidp: thd tuc 18
ming, khd va chuéng—The three lower
practices or distasteful matters: coarseness,
suffering, and resistance.

(B) Ba ddi tugng qudn & bac cao: tinh, diéu va
ly—The three higher practices delight
matters: calm, mystic, and free.

Luc Hiing Tra: Satata-vihara (p)—Six perpetual

abodes—S4u chd tri vinh ciru. Theo Kinh Phing

Tung trong Trudng Bo Kinh, ¢6 sdu hiing trd. Thit

nhit & day vi Ty Kheo, mit thdy sic, khong c6

hoan hy, khong c6 wu phién, an tri x4, chdnh
niém, gidc tinh. Thi nhi & ddy vi Ty Kheo, tai
nghe ti€ng, khdng c6 hoan hy, khong c6 wu phién,

an trd x4, chdnh niém, tinh gidc. Thit ba & day vi

Ty Kheo, mili ngli huong, khéng c6 hoan hy,

khong c6 wu phién, an trid x4, chdnh niém, tinh

gidc. Thit tu & ddy vi Ty Kheo, ludi ném vi, khong
c6 hoan hy, khong c6 wu phién, an trd x4, chdnh
niém, tinh gidc. Thit nim & diy vi Ty Kheo, thin
xtic cham, khdng c6 hoan hy, khong c6 uu phién,

an trd xa, chdnh niém, tinh gidc. Thi sdu § day vi

Ty Kheo, ¥ nhan thdc phdp, khong cé hoan hy,

khong c6 wu phién, an trd x3, chdnh niém, tinh

gidc—According to the Sangiti Sutta in the Long

Discourses of the Buddha, there are six stable

states. First, here a monk , on seeing an object

with the eye, is neither pleased (sumano) nor
displeased (dummano), but remains equable

(upekhako), mindful and clearly aware. Second,

here a monk, on hearing a sound with the ear, is

neither pleased nor displeased, but remains

equable, mindful and clearly aware. Third, here a

monk, on smelling a smell with the nose, is

neither pleased nor displeased, but remains

equable, mindful and clearly aware. Fourth, here a

monk, on tasting a flavour with the tongue, is

neither pleased nor displeased, but remains

equable, mindful and clearly aware. Fifth, here a
monk, on touching a tangible object with the body,
is neither pleased not displeased, but remains
equable, mindful and clearly aware. Sixth, here a
monk, on cognising a mental object with the mind,
is neither pleased nor displeased, but remains
equable, mindful and clearly aware.

Luc Hoa: Six accordances—Six acts of accord
and respect—See Luc Hoa Kinh Phap.

Luc Hoa Hgp: Sdu hoa hgp—Su hoa hgp gitta sdu
ciin v6i sdu tran. Thit nhit 1a mit phi hoa hgp véi
vat thdy. Thit nhi 12 tai phdi hoa hgp véi 4m thanh
nghe. Thit ba 12 mili phdi hda hgp v6i mui ngdi.
Thit trr 13 1udi phdi hoa hop véi vi duge ném. Thi
nim 13 thdn phai hdoa hop véi vat tiép xic. Thit
sdu 1a y phai hoa hop v6i diéu suy nghi—The six
unions of the six sense organs with the six objects
of the senses. First, the eye is in union with the
object seen. Second, the ear is in union with the
sound heard. Third, the nose is in union with the
smell smelt. Fourth, the tongue is in union with the
taste tasted. Fifth, the body is in union with the
thing touched. Sixth, the mind is in union with the
thought.

Luc Hoa Kinh Phap: Sadsaramyadharma (skt)—
Six accordances—Six acts of accord and respect—
Theo Kinh Pai Bat Nié€t Ban va Kinh Phing Tung
trong Trudng Bo Kinh, c6 sdu diém séng chung
hoa hop trong ty vién. Thit nhat 13 Gidi Hoa Pdng
Tu hay ludn cung nhau gif gidi tu hanh. Vi Ty
Kheo, trudc mit hay sau lung, khong pha gidi,
khong vi pham, ma kién tri tudn hanh, khdng c6 ty
vét, 1am cho con ngudi dugc gidi thodt, dude ngudi
tdn thdn, khong u€ tap va huéng dén thién dinh.
Thit nhi 12 Than Hoa Pdng Tru hay cling mdt than
ludn cling nhau 1& bdi trong an tinh. Vi Ty Kheo
thanh tyu tir 4i noi than nghiép, trudc mit hay sau
lung d6i v6i cdc vi ddng pham. Thit ba 13 Kién
Hoa Pdng Giai hay ciing nhau ban luan va ly gidi
gido phdp (ciing chung ki&€n gidi). Vi Ty Kheo
song ddi dudc chanh ki€n huéng din, chon chdnh
doan diét khd dau, vi 4y song thanh tyu v6i chdnh
ki€n nhu vay véi cdc vi d6ng pham hanh, trude
midt va sau lung. Thtt tv 1a Lgi Hoa Déng Quin
hay cuing nhau chia déu nhitng 1di lac vat chat vé
in, mic, & va thuéc men (hay chia déu nhau vé
1¢i, hanh, hoc, thi). P61 v6i cdc dd vt cing dudng
mot cdch hgp phdp, cho dén dd vat nhin trong
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binh bdt, déu dem chia dong chit khong giit riéng.
Thit nim 12 Khiu Hoa V6 Tranh hay ciing nhau
tan tung kinh dién hay néi nhitng 15i hay y dep,
ch khong bao gid tranh cdi. Vi Ty Kheo, truéc
mit hay sau lung, thanh tuu tir 4i ndi khdu nghiép
doi véi cdc vi ddng pham. Thi sdu 1a Y Hoa Pdng
Duyét hay ciing nhau tin hy phung hanh gido phdp
nha Phat. Vi Ty Kheo, tru6c mit hay sau lung,
thanh tyu tir 4i noi y nghiép ddi véi cdc vi ddng
pham. Phat t&f Viét Nam, xin xem thém chi tiét
trong BO “Phat Hoc Phd Thong” khéa 1II, bai thi
chin, trang 137—According to the
Mahaparinibbana Sutta and Sangiti Sutta, there
are six points of reverent harmony or unity in a
monastery or convent or sixfold rules of conduct
for monks and nuns in a monastery. The first
accordance is precept concord, or observing the
same precepts as others, or moral unity in
observing the commandments (always observing
precepts together). A monk who, in public and in
private, keeps persistently,
unaltered those rules of conduct that are spotless,
leading to liberation, praised by the wise,
unstained and conducive to concentration. The
living concord,
performing the same practices as others, or bodily
unity in form of worship (Always living together in
peace). A monk who, in public and in private,
shows loving-kindness to their fellows in acts of
body. The third accordance is idea concord, or
sharing the same view as others, or doctrinal unity
in views and explanations (Always discussing and
obsorbing the dharma together). A monk who, in
public and in private, continues in that noble view
that leads to liberation, to the utter destruction of
suffering. The fourth accordance is beneficial
concord or economic unity in community of goods,
deeds, studies or charity. They share with their
virtuous fellows whatever they receive as a
rightful gift, including the contents of their alms-
bowls, which they do not keep to themselves. The
fifth accordance is speech concord or kind speech
or oral unity in chanting (never arguing). A monk
who, in public and in private, shows loving-
kindness to their fellows in acts of speech. The
sixth accordance is thinking concord or kind
heartedness, or mental unity in faith (Always
being happy). A monk who, in public or in private,

unbroken and

second accordance is or

shows loving-kindness to their fellows in acts of
thought. For Vietnamese Buddhist believers,
please see more detail in “Phat Hoc PhS Thong”
Volume II, Chapter 9, Page 137.

Luc Hoan Pai Phu: Rikuko-Taifu (jap)—Lu-
keng-Taifu (jap)—Trong thi du 40 cia Bich Nham
Luc—In the fortieth example in the Blue Rock
Collection (Pi-Yen-Lu)—See Nam Tuyén Nhu
Mong.

Luc Hgp: Sdu loai k&t hgp—Six combinations—
See Luc Hoa Hop.

Luc Hué: C6 sdu loai tri hué. Thi nhat 14 Vin
Hué. Pay 1a loai tri hué md ra do dugc nghe hiéu
vé chan Iy trung dao. Thi nhi 1a Tu Hué. Pay la
loai tri hué md ra do tu duy vé chan Iy trung dao.
Thit ba 1a Tu Hué. Pay la loai tri hué nho tu tap
chan 1y trung dao ma dudc tu hué. Thit tu la Vo
Tuéng Hué. Pay 1a loai tri hué md ra do chdng
dudc 1y trung dao, lia nhi bién. Thit nim 13 Chi€u
Tich Hué, con goi 1a Tich Chi€u Hué, hay tri hué
ctia BO tat & Ping Gidc Vi di qudn triét thuc tinh
va thuc tuéng ctia Ni€t Ban. Thi sdu 1a Tich
Chi€u Hué. Pay 12 loai tri hué & ngdi vi Phat
chi€u khip chiing sanh (tir cdi thé cda trung dao
ma khdi 1én cdi dung ctia trung dao)—There are
six kinds of wisdom. First, the wisdom of hearing
and apprehending the truth of the middle way (see
Thép Tru). Second, the wisdom of thought (see
Thap Hanh). Third, wisdom of observance (see
Thap Hdi Huéng). Fourth, the wisdom of neither
extreme (see Thiap Dia). Fifth, the wisdom of
understanding of nirvana. Buddha-wisdom which
comprehends nirvana reality and its functioning.
Sixth, the wisdom (associated with Buddha-
fruition) of making nirvana illuminate all beings
(see Phat Quad).

Luc Két: Six knots—Sdu git mic—Theo Kinh
Ling Gia, day vdi k&t thanh sdu vong va sdu nit
lién tuc. Vai tugng trung cho sy ddng nhit va
nhitng nit tugng trung cho su di biét—According
to the Lankavatara Sutra, a cloth or cord tied in six
consecutive double loops and knots. The cloth
represents the fundamental unity, the knots the
apparent diversity.

Luc Khoan Duc (1898-1979): Tén cta mdt vi hoc
gid Phat gido Trung Hoa vao thé ky thit XX. Ong
chuyén dich sdch Phat gido tit Hin ngit sang Anh
ngit. T ndm 1960 dén 1979, 6ng da hoan tat dich
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thuat nhitng tic phdm sau day: 1) Thién Pich Gido
Nghia, 2) Kinh Duy Ma Cat, 3) Trung
Qudc Thién Pinh Bich Bi Mat, 4) Kinh Thi Ling
Nghiém. Ong di bd hét thi gid nghién cttu vé Phat
gido, va cong hi€n rat nhiéu trong viéc truyén b4
Phit phdp & Trung Hoa—Name of a Chinese
Buddhist scholar in the twentieth century. From
1960 till 1972, he completed translation of the
following books: 1) Ch'an and Zen Teachings,
1960, 2) The Vimalakirti Nirdesa Sutra, 1972, 3)
The Secrets of Chinese Meditation, 4) The
Surangama Sutra. He spent his whole life to study
and research on Buddhism and contributed a lot in
spreading the Buddha-dharma in China.

Luc Khd Khic (1860-1930): : Tén ciia mot vi hoc
gid Phat gido Trung Hoa vao thé€ ky thit XX. Ong
vi€t nhiéu sdch vé lich st Phit gido—Name of a
Chinese Buddhist scholar in the twentieth century.
He wrote a lot of Buddhist books.

Luc Khd: Theo kinh Du Gia, c¢6 sdu ndi khé cho
hanh gid: nhian khé, qua khd, cdu tai vi khd, ciu
thi hd khd, vd yém tic khS va bién hoai kh6—
According to the Yogacara Sutra, there are six
kinds of suffering for any practitioner: suffering
due to a cause, suffering due to a result, suffering
due to wishing for wealth, suffering due to wishing
for protection, suffering due to not being able to
shut oneself in a room, as did the Buddha for
meditation, and suffering due to the characteristics
of disintegration.

Luc Khé Hanh: Luc Khd Hanh Ngoai Pao hay
s4u 16i tu khS hanh clia ngoai gido. Thi nhat 1a Ty
Ngi Ngoai Pao. Pay 1a 16i song khd hanh ty gidm
in udng hoic nhin déi cla ngoai dao. Thif nhi Ia
Piu Uyén Ngoai Pao. Pay 1a 18i song khd hanh
noi hang d4 tro troi hay ty gieo minh vao vuc thim
ma chét. Thi ba 1a Phé Héa Ngoai Pao. Pay 1a
16i song khd hanh thudng diing nim thit lita néng
dé thiéu nuéng thin minh, hay ty ding lta dé
hanh xdc. Thit tw 12 Ty Toa Ngoai Pao. Pay 1a 16
song khd hanh ngdi 16a thé trudc cong ching,
ching k€ néng lanh mwa gié. Thi nim 1a Tich
Mic Ngoai Pao. Pay 12 16i song khd hanh ngoai
dao thé nguyén thudng & giita ndi tha ma mo dia,
ling ling ching néi. Thit sdu la Nguu CAu Ngoai
DPao. Pay 1a 16i song khd hanh tri nguu gi6i cdu
gi6i, song nhu thi vit—The six heretics of the six
austerities which are referred to as outsiders’. The

first heretic way of the austerities is self-

The second heretic way of the

austerities is naked cave-dwelling or throwing

oneself down precipices. The third heretic way of
the austerities is self-immolation, or self-torturing
by fire. The fourth heretic way of the austerities is
sitting naked in public. The fifth heretic way of the
austerities is dwelling in silence among graves.

Ascetics who vowed to silence who dwell among

tombs or in solitude. The Sixth heretic way of the

austerities is living as animals.

Luc Khé Hanh Ngoai Pao: The six austerities of

the six heretics among outsiders—See Luc Khd

Hanh.

Luc Kiém: Siu thanh ki€m hay sdu miii tén,

chdng han nhu sdu cin, dugc dinh nghia nhu siu

phim chét cla sic, thinh, huong, vi, xiic, phdp—

The six swords or arrows, i.e. the six senses which

are defined as the qualities of sight, sound, smell,

taste, touch and mind.

Luc Kién: Sdu phdp bén chic cho hanh gid tu

thién: tin kién, phédp kién, tu kién, dic kién, dinh

kién, va gidc ki€én—Six Firm and sure things for
any Zen practitioner: firm faith, firm dharma

(methods of Buddhist cultivation), firm practice,

firm virtue, firm abiding at level of the summit,

and firm enlightenment.

Luc Kinh: Six scriptures—S4du bd kinh—See Luc

B6 bai Thira Kinh.

Luc La Han:

1) Sau vi La hin—The six arhats.

2) Dic Phat Thich Ca Mau Ni va nim vi dé t
diu tién cta Ngai trong vudn Loc Uyén—
Sakyamuni and his first five disciples in the
Deer Park.

Luyc Lau Théng: Luc Thin Thong—The six

transcendental or magical powers—See Luc

Thong.

Luc Luin: Sdu luiAn vuong, mdi vi tri vi mot

phuong: Thi€t Luan cho Thap Tin Vi, Pong Luin

cho Théap Try, Luu Ly Luan cho Thdp Pia, va Ma

Ni Luin cho Ping Giic—The six kinds of

cakravarti, or wheel kings, each allotted to one of

the six positions: the iron-wheel king to the ten
faiths of a Bodhisattva, the copper-wheel king to
the ten grounds, the silver-wheel king to the ten
necessary activities of a bodhisattva, the gold-
wheel king to the ten kinds of dedication, the

starvation.
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crystal-wheel king to the ten stages,. and the
pearl-wheel king to the wonderful enlightenment.
Luc Luin Ngoai Pao: The six vedangas—See
Luc Ludn Vé ba.

Luc Luian Vé DPa: The six vedangas—Luc Ludn
Ngoai Pao—S4u bd ludn ngoai dao, gdbm bon bd
Vé Pa va sdu bo ludn: Thitc Xoa Ludn (gidi thich
64 ning phdp), Ty Gia La Luén (gidi thich céc
phdp 4m thanh), Kha Thich Ba Luin (gidi thich
tén tudi, nhin duyén clia cdc thién tién tir xua dén
nay), Thu P& Sa Luan (gidi thich vé cdc phdp
thién vin, dia 1y va todn s6), Xién Pa Luin (gidi
thich tién thién ngii thong), Ni Loc Pa Luan (gidi
thich nhan duyén dit tén cho moi vat)—Works
which are regarded as auxiliary to and even in
some sense as part of the Veda, their objects
being to secure the proper pronunciation and
correctness of the text and the right employment
of the Mantras of sacrifice as taught in the
Brahmanas: Siksa Sastra, Vyakarana Sastra,
Kalpa Sastra, Jyotisa Sastra, Chandas sastra, and
Nirukta Sastra.

Luc Ly Hgp Thich: Sat-samasa (skt)—Sau cach
gidi thich nhitng chit kép. Thif nhat 12 Tri Nghiép
Thich hay Pdng y thich. Nghia diu hai ma thé 1a
modt nén dong thy thudc 14n nhau nhu trong hai
chir “Pai Thira,” thi hai chit “Pai” va “Thira” cing
quan trong va thi€t y&u nhu nhau d€ lam thanh
chit “Pai Thira” v4i nghia diac biét cia nd. Thit nhi
12 Y Cha Thich hay Y Si Thich. Y chd thich chda
dung mot ti chdnh, nhu trong chit “nhan thitc,” thi
“nhdn” 1a tir chdnh hay 12 sG y, con “thic” 1a phap
ning y. Thit ba la Hitu Tai Thich hay Pa Tai
Thich. Hitu tai thich chi sy s& hitu, nhu ngudi thé
gian thi c6 clia th& gian, con ngudi tu hanh thi c6
su gidc ngd. Thit tu 12 Tuong Vi Thich, gidi thich
hai thé€ trai nhau nhung tip hgp mdi thit riéng biét
cda mdi thé ma thanh mét, nhu dit “gid0” va
“quan” thanh mdt ma thanh “gido quan”. Thi nim
1a Lan Can Thich, gidi thich mot danh tir kép hay
tlr ngit lién hé dé&n noi chdon, nhu dem chit “niém”
dat trude chit “xi&” d€ tao thanh chit “niém xd”.
Thit sdu 12 P4i S6 Thich, gidi thich danh tir ¢6 lién
hé dén s6 lugng nhu “ngii udn”—The six
interpretations of compound terms, considered in
their component parts or together. First, the
equality of dependence of both
(Karmadharaya (skt), such as in Mahayana,

terms

“great” and “vehicle,” both equally essential to
Mahayana with its specific meaning. Second,
containing a principal term (Tatpurusa (skt), such
as in “Eye-perception,” where the “eye” is the
qualifying term. Third, the sign of possession
(Bahuvrihi (skt), such as worldly people have
wealth, but cultivator is he who has
enlightenment. Fourth, placing two separate ideas
into one (Dvandva (skt), such as placing teaching
and meditation into one. Fifth, an adverbial
compound (Avyayibhava (skt) or a term resulting
from neighbouring association, such as placing
“remembering” in front of “place” to make it
“remembering place. Sixth, a numerative term
(Dvigu  (skt), such as five skandhas
(pancaskandha).

Luc Mén: Six doors—Six roots—See Luc Cin.
Luc Nan: Sdu diéu khé clia chiing sanh. Thi nhat
12 Ngo Phiat Thé€ Nan hay sanh ra nhim thdi ¢
Phit 1a kh6. Thd nhi 13 Vin Chdnh Phdap Nan hay
nghe dugc chanh phdp 1a khé. Thi ba la Sanh
Thién Tam Nan hay sanh dugc thi€n tdm 1a kho.
Thit twr 13 Sanh Trung Qudc Nan hay dugc sanh ra
trong x{ trung tAm 12 khé. Thit nim 12 Pic Nhan
Théan Nan hay dugc than ngudi 1a khé. Thi sdu la
Toan Cin Nan hay dudc day dd cdc cin 1a kh6—
Six difficult things of living beings. First, to be
born in the Buddha-age is difficult. Second, to
hear the true Buddha-law is difficult. Third, to
beget a good heart is difficult. Fourth, to be born
in the central kingdom is difficult. Fifth, to be in
human form is difficult. Sixth, to be perfect is
difficult.

Luc Ngoai Nhap: Six worldly environments—See
Luc Ngoai Xi.

Luc Ngoai Xu: Bahirani-ayatanani (p)—Theo
Kinh Phing Tung trong Trudng Bo Kinh, c¢6 sdu
ngoai x: sic xt, thanh x&, huong xi, vi xi, xic
xt, va phap xd—According to the Sangiti Sutta in
the Long Discourses of the Buddha, there are six
external sense-spheres: sight-object (rupayatanam

(p), sound-sense-sphere, smell-sense-sphere,
taste-sense-sphere, tangible object
(phottabbayatanam  (p), and  mind-object

(dhammayatanam (p).

Luc Nha: Chaddanta (skt)—Tén cia mdt dia danh
ndi Kiéu Trin Nhu (mdt trong nhitng dé t& dau
tién clia ddc Phat) tri ngu, tu tip va nhip diét—
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Name of a place where Kaundinya stayed,

cultivated and passed away.

Luc Nhin: Sadhetavah (skt)—Six kinds of causes.

(A) Sdu nhan sanh ra cdc phdp hitu vi. Phap hitu
vi sanh ra déu do sy hoa hdp ctia nhin va
duyén. Thit nhit 13 ning tic nhin hay 1y do
hién hitu clia moi su vat c6 thé cé. Ning tc
nhin c¢6 hai loai: dit lvc nhdn va bat chuéng
nhan. Th nhi 1a cau hitu nhian hay t& dai cung
thay phién nhau 1am nhan duyén. Luat hd
tuong, tifc 1a tinh trang hd tuong dnh hudng
lam diéu kién cho nhau. Thi ba 12 ddng loai
nhin hay luit gieo gi git ndy. Thif tu 12 Tuong
ung nhin hay luit tuong Gng hay phdi hop.
Thi nim 12 Bi€n hanh nhin hay luit tong
quat c6 thé 4p dung vao mot s dic tinh tim
thitc 1am cdn ban chung cho cdc dic tinh khdc,
hay ta ki€n 1a nhan 4nh hudng moi hanh dong.
Thd sdu 12 Di thuc nhidn hay qud mang lai
khdc véi nhan. DAy 12 ludt bdo dng hay két
quéa—The sixfold division of causes of all
conditioned things. Every phenomenon
depends upon the union of the primary cause
and conditional

or environmental
There are six kinds. First, the reason that
makes the existence of anything possible
(karanahetu (skt). Effective causes of two
kinds: empowering cause and non-resistant

cause.

cause, as space does not resist. Second, co-
operative causes (sahabhuhetu (skt), as the
four elements in nature, not one of which can
be omitted. The law of mutuality, that is, the
state of being mutually conditioned. Third, the
law that like produces like (sabhagahetu (skt),
or causes of the same kind as the effect, good
producing good, etc. Fourth, the law of
association (samprayuktahetu (skt) or mutual
responsive or associated causes, i.e. mind and
mental conditions, subject with object. Fifth,
the law of generality (sarvatragahetu (skt),
which is applicable to certain mental qualities
making the common ground for others, or
universal or omnipresent cause of illusion, as
of false views affecting every act. Sixth,
differential fruition (vipakahetu (skt), i.e. the
effect different from the cause, as the hells
are from evil deeds. This is the law of
retribution, or fruition.

(B) Sdu ng6i nhan dia—See Luc Vi (B).

(C) Sdu nhan theo Kinh Ling Gia. Thi nhat 1a
Thudng Hitu Nhian hay sy khd hitu ctia mot sy
vat tr§ thanh nguyén nhin cho cdc sy vat
khac. Tht nhi 1a Tuong Tuc Nhan hay sy tuy
thuoc 14n nhau. Thit ba 1a Tuéng Nhan hay
tinh tuong tuc khong gidn doan cua cdc tudng
trang. Thit tr 12 Ning T4dc Nhan hay nhan t&
tao thanh quyén luc t6i cao nhu mot dai
vuong. Thit nim 1a Hién Liéu Nhan hay diéu
kién trong do6 cic sy vat dugc biéu hién nhu 12
dudc 4nh sdng chi€u roi. Thit sdu 12 Qudn Dai
Nhan hay luat vé& sy gian doan—Six causes
according to the Lankavatara Sutra. First, the
possibility of anything becoming cause to

(bhavishayaddhetu (skt). Second,

mutual dependence (sambandha-hetu (skt).

Third, uninterrupted continuity of signs

(lakshana-hetu (skt). Fourth, a causal agency

that wields supreme power like a great king

(karana-hetu (skt). Fifth, the condition in

which things are manifested as if illuminated

by a light (vyanjana-hetu (skt). Sixth, the law
of discontinuation (upeksha-hetu (skt).

others

Luc Nhin: Sdu loai nhin nhuc: tin nhin, phdp
nhin, tu nhin, chinh nhdn, v6 cidu nhin, v nhat
thi€t trf nhin (nhin cda mot mot vi Phat)—Six
kinds of enduance: faith patience (see Tin Nhin),
ability to bear external hardships (see Phap Nhin),
ability to bear endurance during practicing (see Tu
Nhin), right patience (see Chanh Nhin), undefiled
endurance (see V6 CAu Nhin), and omniscient
endurance, that of a Buddha.

Luc Nhip: Sadayatana (skt)—Shadayatana (skt).
(A) Sdu chd xAm nhap hay cin nhin, nhi, ty, thiét,
than, y—Six bases of the senses—The six
entrances or locations, both the organ and the
sensation (eye, ear, nose, tongue, body, mind;
sight, hearing, smell, taste, touch, and
perception).

M0t trong nhitng mic xich trong thip nhi nhon
duyén—One of the links in the chain of
causation—See Thap Nhi Nhan Duyén.

Luc Nhi Bat Péng Muu: Ba ngudi & mot chd
khong tién ban viéc bi mat (noi dong ngudi khong
thé luan ban gi dugc)—Three people gather at the
same place cannot discuss a secret business (a
secret business cannot be discussed in a crowd).

(B)
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Luc Nhiém: Six defilements—S4u thi ué
nhiém—See Luc Cau.

Luc Nhiém Tam: Six kinds of defiled mind—S4u
tht nhiém tim trong Kh&i Tin Luin—The six
mental taints of the Awakening of Faith (Khdi
Tam Lu4n). Du ban chat tim 13 thanh tinh khong 6
nhiém, v6 minh 1am tdm & nhiém qua sdu thi sau
day. Thi nhat 1a chdp tuong ung nhiém. Chap
nhi€m cho riing cdi “dudng nhu” 1 cdi “that.” Pay
12 giai doan cudi clia Bich Chi Phit Pia (Thanh
Vin va Duyén Gidc) hay Tin Tru Dia cda B6 Tit.
Thit nhi 12 bt doan tuong wng nhiém hay ly ciu
dia. Nhiém ch4p din dén nhitng nguyén nhin clia
khé lac. Thit ba 1a phan biét tri tuong ung nhiém
hay giai doan tim phén biét tit cd chu phdp. Thit
trr 12 Hién sdc bat twong ung nhiém hay 13 giai
doan tAm v6 minh dudc gidi thodt khdi moi sic
tuéng. Thit nim 12 ning ki€n tdm bat tuong ung
nhiém. Pay 1a giai doan gidi thodt khéi moi nd luc
tinh thin. Thit sdu 1 cin bdn nghiép bat tuong ung
nhiém. Pay la giai doan cao nhat ctia Bd Tt khi
ti€n vio Phit qui—Though mind-essence is by
nature pure and without stain, the condition of
ignorance or innocence permits
defilement corresponding to the following six
phrases. First, the taint interrelated to attachment,
or holding the seeming for the real. This is the
final stage of sravakas and pratyeka-buddha or the
stage of faith of bodhisattvas. Second, the stage of
purity, the taint interrelated to the persisting
attraction of the cause of pain and pleasure. Third,
the to the “particularizing
intelligence” or the stage of spirituality, which
discerns things within and without this world.
Fourth, the non-interrelated or primary taint or the
stage of emancipation from the material (ignorant
mind as yet hardly discerning subject from object,
of accepting an external world). Fifth, the non-
interrelated or primary taint of accepting a
perceptive mind. This is the stage of emancipation
from mental effort. Sixth, the non-interrelated or
primary taint of accepting the idea of primal
action or activity in the absolute. This is the
highest  bodhisattva  stage, entering the
Buddhahood.

Luc Nhu: The six “likes.”—See Luc Du.

Luc Niém:

1) The six thoughts to dwell upon: See Luc

of taint or

taint interrelated

Niém Phap.
2) Sdu loai tinh thdc: Six kinds of mindfulness—
See Luc Niém Phép.

Luc Niém Phap: Anussati-tthanani (p)—Six forms
of mindfulness—S4u ni€ém phdp: niém Phat, niém
phdp, niém Tang, niém gidi, niém thi, va ni€ém
thién—The six thoughts to dwell upon or six
objects of recollection: mindfulness of the
Buddha, the law (dharma), the order (sangha),
commandments or morality (precepts), the
almsgiving or renunciation (practice  of
renouncing), and the heaven (deva) with its
prospective joys.

Luc Niém Xif: Sdu niém xd—The six stages of
the six thoughts to dwell upon—Six bases of
mindfulness—Sdu phép gitt cho tim dugc tinh
thiic—See Luc Niém Phap.

Luc Nién Khé Hanh: The six years of
sakyamuni’s austerities before his enlightenment .
Six Years of Ascetic praticing of the Buddha
(Ascetic period of the Buddha)—Sdu ndm tu hanh
khd hanh ctia Pitc Phat—Sau khi rdi bd cung vua,
Thai tir ST Pat Pa di vao riing khd hanh. C6 rat
nhiéu dao si dang thuc hanh khd hanh tai d6. Thai
tlr dén xin chi gido mdt mot vi trudng ldo: “Lam
sao mdi dugc gidc ngd va gidi thodt?” Vi trudng
ldo ddp: “Chiing tdi siéng ning tu hanh khd hanh,
chi mong sau khi chét dugc 1én Thién gi6i hudng
lac, chit khong biét cdi gi goi 13 gidc ngd hay gidi
thodt cd.” Vi trudng 130 ti&p theo: “Phuong phép
hanh xdc clia chiing t6i 12 d6i thi dn ré cd, vd cdy,
hoa qua. C6 liic chiing toi doi nudc lanh 1én diu
sudt ngdy. C6 Itic thi ching t6i ngli canh Ita néng
cho cd thé bi néng dd. C6 lic thi chiing toi treo
ngudc trén nhitng canh cdy. Ching t6i thyc hanh
khd hanh bing nhiéu cdch khdc nhau va muc dich
12 dé€ thd mat troi, mit tring, cdc vi sao, hay nuéc
chdy va Ita hong. Sau khi nghe nhitng 13i gidi
thich clia vi truéng 1do, vi Thdi tit vén thong minh
biét ngay 13 nhitng ngudi ndy chi biét gi dé€n van
dé sanh tit, ho da khong thé tu citu minh néi chi
dé&n citu d6 nhitng ching sanh khdc. Thé 13 Thdi ti
quyét dinh r3i bd khd hanh 14m d€ huéng vé viing
tu clia cdc 4n si. Ngai 1&én ndi Gaya dé ty minh khd
tu va tham thién nhap dinh. Sy khé hanh ctia Théi
t rdt don gidn, mdi ngay Ngai chi an mot chiit lda
mi va lda mach trong khi chuyén tdm tu tri nén co
thé cda Ngai ngay cang yéu din. Sau sdu nim tu
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hanh khd hanh trong rirng, nhung Ngai vin khong
dat dudc tdn cling ¥ nguyén. Cudi cing Thdi tf
nghi riing viéc 16n gidc ngd va gidi thodt khong
thé bing tu hanh khd hanh ma dugc—After Prince
Siddhartha left the royal palace, he wandered in
the forest of ascetics. There were many practicing
ascetics. The Prince consulted one of the elders:
“How can 1 attain true enlightenment and
emanicipation?” The elder replied: “We practice
asceticism diligently, hoping that upon our death
we could be reborn in the heavens to enjoy
happiness. We don’t know anything about
enlightenment and emancipation.” The elder
added: “The way we take to the asceticism is that
when we are hungry, we eat grassroots, bark,
flowers, and fruits. Sometimes we pour cold water
on our heads all day long. Sometimes we sleep by
a fire, allowing the body to be baked and tanned.
Sometimes we hang ourselves upside down on
tree branches. We practice in different ways, the
purpose of which 1is to worship the sun, moon,
stars, the running water and the blazing fire.”
After listening to the explanations of this elder,
the wise Prince knew that they had practically no
knowledge of the problems of life and death and
they could not even redeem themselves, not to
mention saving other sentient beings. The ascetics
were merely inflicting  sufferings  upon
themselves. So the Prince decided to relinquish
this kind of ascetic life, left the forest and headed
towards other places where the hermits were. He
came to Gaya Hill to practice asceticism and
meditation. The life which the Prince led was very
simple. He just ate a little wheat and barley
everyday while devoting all his energy to his
practice. So his body became thinner by the day.
After six years of ascetic practice, the Prince
could not reach his goal. Finally he realized that
the  major of enlightenment and
emancipation could never be achieved through
ascetic practicing alone.

Luc Noi Xu: Ajjhattikani ayatanani (p)—Theo
Kinh Phing Tung trong Trudng B Kinh, cé sdu
ndi xd: nhan xd, nhi xd, ty xd, thiét xd&, than x{&, va
¥y xtt—According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are six internal
sense-spheres:
sphere, nose-sense-sphere, tongue-sense-sphere,

issue

eye—sense—sphere, €ar-sense-

body-sense-sphere, and mind-sense-sphere.

Luc Pham: Six realms of Samsara—See Luc
Pham T& Théanh.

Luc Pham Td Thénh: Sdu pham bon Thanh.
Theo tong Thién Thai, mudi cdi ndy tuong dung
tuong nhi€p 14n nhau, mdi cdi mang trong né chin
¢di con lai kia. Ty du nhu nhan gidi s&€ bao ham ca
chin cdi khdc, tir Phat cho d&n dia nguc, va mdi
mot trong mudi cdnh vyc kia ciing vdy. Ngay cd
c4nh gi6i clia chur Phat ciing bao gdm ban chit cla
dia nguc va cdc ¢di khac, bGi vi mot Bdc Phat du
& Ngai khong con bin chit clia dia nguc, nhung vi
dé cttu dd chiing sanh trong c6i ndy, nén ciing c6
dia nguc ngay trong tdm ctia Ngai. Trong ¥ nghia
niy Phit gidi cling bao gdm c3 chin c&i khdc—Six
realms of the samsara (existence) and four realms
of the saints—Six stages of rebirth for ordinary
people, as contrasted with the four saints. These
ten realms are mutually immanent and mutually
inclusive, each one having in it the remaining nine
realms. For example, the realm of men will
include the other nine from Buddha to Hell, and so
will any of the ten realms. Even the realm of
Buddhas includes the nature of hell and all the
rest, because a Buddha, though not helish himself,
intends to save the depraved or hellish beings, and
therefore also has hell in his mind. In this sense,
the realm of the Buddhas, too, includes the other
nine realms:

(A) Luc pham: Sdu néo luan hdi hay sdu th& gisi
clia ching sanh mé md: dia nguc, nga quy,
sdc, sanh, a tu la, nhian va thién—Six realms
of the the of the
unenlightened: hells, hungry ghosts, animals,
angry demons (asuras), human beings, and
celestials.

T& Thanh: Four Saints or the realms of the
enlightened—B&n ¢di Thdnh 13 ¢6i ma noi d6
chiing sanh da gidc ngd, da biét sy an lac bén
trong va sy tu do sdng tao bdi vi bing tri thitc
ho di chié€n thing v6 minh v mé hoic, ho di
thodt khoi sy nd 1€ vao cdc nghiép luc phat
sinh tr hanh dong mé 1am trong qud khi va
by git khong con gieo nhitng hat gidng ma
chiing s& két trdi trong hinh thifc tréi budc mdi
cta nghiép. Song gidc ngd khong lam gidn
doan luat nhan qua. Khi ngudi gidc ngd tu cit
ngén tay minh, né ciing chdy mdu, khi ngudi

samsara oOr realms

(B)
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Ay 4n phdi thic dn xau thi da day vin dau.
Ngudi gidc ngd khong thé chay tron duge hau
qué ctia cdc hanh dong do chinh minh tao ra.
Su khdc biét 1a vi ngudi dd gidc ngd chap
nhin, tifc dd thdy rd nghiép cla minh va
khong con bi tréi budc nita ma di dong tu do
bén trong nghiép. Thi nhit 1a Thanh Duyén
gidc. Pay 1a mot vi Phat ty gidc ngd, khong
gidng day cho ké khdc. Thd nhi 1a Thdnh
Thanh Vin. P4y 13 vi dé tif tryc ti€p clia Phat.
Thi ba 1a Thanh B6 T4t. Pay 1a mot vi Phat
tuong lai. Thi tu 1a Phat, mot vi Phat khong &
trong vong mudi cdi thé gian ndy, nhung vi
Ngai thi hién giita loai ngudi dé€ gidng day
gido 1y cda minh nén Ngai dugc ké vao d6—
The four realms of enlightened existence,
sometimes called the “four holy states.”
Unlike those in the lower six realms, the
enlightened know the joy of inward peace and
creative freedom because, having overcome
their  ignorance through
knowledge, they are freed from enslavement
to karmic propensities arising from past
delusive actions, and no longer sow seeds
which will bar fruit in the form of new karmic
bondage. Enlightenment, however, does not
suspend the law of cause and effect. When
the enlightened man cuts his finger it bleeds,
when he eats bad food his stomach aches. He
too cannot escape the consequences of his
actions. The difference is that because he
accepts, that is, he sees into his karma he is no
longer bound by it, but moves freely witihn it.
First, a Pratyeka-buddha or a Buddha for
himself, not teaching others. Second, a
Sravaka (Sravakayana) or a direct disciple of
the Buddha. Third, a Bodhisattva or a would-
be Buddha. Fourth, the realm of Buddhas. A
Buddha is not inside the circle of ten, but as
he advents among men to preach his doctrine
he is now partially included in it.
Luc Phdp: Siu gi6i cAm clia modt Thitc Xoa Ma
Na—The six prohibition rules for a female
devotee—See Luc Phidp Gidi.
Luc Phap Gidi: Sdu gidi phdp cia Thic Xoa Ma
Na: bat dim (ching dim duc ciing ching cham
vao ngudi nam), bat dao (ching trom cidp), bat sit
(khong gi€t hai sinh vit), bat cudng ngit (khong

and delusion

n6i 16i doi trd), ba't phi thdi thuc (ching dn sau git
ngo), va bat &m tiru (khdng udng rugu)—The six
prohibition rules for a female devotee: not
indelicacy of contact with a male, not purloining
for cash, not killing animals, not telling
untruthfulness, not having food after midday meal,
and not drinking wine or beer.

Luc Phién Néo: See Luc Pai Phién Nio.

Luc Phi: Ccé hong, bao tk, rudt gia, rudt non, tdi
mat, va bong ddi—The six internal organs: throat,
stomach, large intestine, small intestine, gall
bladder, and bladder.

Luc Phuong: Siau phuong: phuong dong, phuong
tdy, phuong nam, phuong bic, phuong trén, va
phuong du6i—Six directions: east, west, south,
north, above, and below.

Luc Phuong Hanh Tri: Cultivation in six
directions—Theo Kinh Thi Ca La Viét, tin dd dao
Ba La Mo6n mbi sdng thudng hay tim rita sach sé
1oi 1& lay sdu phuong, d€ ciu sanh vé cdi sudng;
Diic Phat da nhan d6 thuyé&t kinh L& Luc Phuong
cho ho: phuong dong cian dudc hiu 1a cha me,
phuong nam cin dugc hi€u 1a su trudng, phuong
tdy cAn dugc hiéu 1a vg con, phuong bic cin duge
hi€u 13 ban be, phuong dudi can dugce hi€u 1a t6i
t6 va lao cong, phuong trén cAn dudc hi€u la Sa
Mbn va Ba La Mén—According to the Sagalaka
Sutra, the brahman morning act of bathing and
paying homage in the six directions; observing the
“well-born” do this; the Buddha is said to have
given the discourse in the Worship in the Six

Directions Sutra: the east denotes mother and

father, the south denotes teachers, the west
denotes wife and children, the north denotes
friends and companions, the nadir denotes

servants and helpers, and the zenith denotes
ascetics and Brahmins.

Luc Phuong Ho Gidi: See Kinh L& Luc Phuong.
Luc Phueng Ho Minh: See Kinh L& Luc Phuong.
Luc Phuong HY Niém: Luc Phuong HO Minh—
Luc Phuong HO Gidi—The praisees of Amitabha
proclaimed by the Buddhas of the six directions—
See Kinh L& Luc Phuong.

Luc Phuong L&: Ngudi tu theo dao Ba La Mon
mdi sang thudng hay tim rita sach s& rdi 1& lay sdu
phuong, d€ cau sanh vé cdi suéng; Pic Phit da
nhin d6 thuyé&t kinh L& Luc Phuong cho ho—The
brahman morning act of bathing and paying
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homage in the six directions; observing the “well-
born” do this; the Buddha is said to have given the
discourse in the Worship in the Six Directions
Sutra—See Luc Phuong Hanh Tri.

Luc Phuong Lé Kinh: Singalovada-sutta (p)—
Kinh L& Luc Phuong—Thi Ca La Viét Luc
Phuong L& Kinh—The Worship in the Six
Directions Sutra—See Luc Phuong Hanh Tri.

Luc Qua: Six faults—Sdu 18i 1dm cho hanh gid:
bon xén, phd gidi, sin han, gidi dii, tin tAm, va si
mé—Six evil practices for practitioners: meanness
(stinginess), breaking the precepts, anger, sloth
(indolence), distracted mind (confusion of mind),
and ignorance.

Luc Qua Tu: Nhém sdu yéu td—Aggregate of the
six elements.

Luc Quan: Six organs—See Luc Cén.

Luc Quén Am: The six kinds of Kuan-Yin—See
Avalokitesvara and Luc Pia Tang.

Luc Quan Phap: Theo trudng phdi Thién Thai, c6
sdu qudn phdp: dai bi, dai tr, su t& vd uy, dai
quang phd chi€u, thién nhin trugng phu, va dai
pham tham vién. M&i phim chat ciia B Tit c6
cong ndng di€t trir chuéng ngai trong sdu dudng
dia nguc, nga quy, sic sanh, a-tu-la, nhin va
thién—According to the T’ien-T’ai Sect, there are
six kinds of contemplation or six kinds of Kuan-
Yin: most pitiful, most merciful, of lion-courage,
of universal light, leaders among gods and men,
and the most omnipresent Brahma. Each of this
Bodhisattva’s six qualities (pitiful, merciful, lion-
courage, universal light, leader among gods and
men, brahma) breaks the hindrances respectively
of the hells, pretas, animals, asuras, men, and
devas.

Luc Quan Théc Ti: The band of six bald children
in the Buddha's order—See Luc Quan Ty Kheo.
Luc Quan Ty Kheo: Vao thdi Pic Phit con tai
thé c6 sdu nhém Ty Kheo xau, k&t ding lam
nhitng chuyén trdi v6i uy nghi. Gidi ludt ma Phat
ché dinh ra phin nhiéu duyén vio hanh dong cia
sdu nhém ty kheo nidy ma dit ra—The six
common herd bhiksus, to whose improper or evil
conduct is attributed the laying down of many of
the laws by Sakyamuni. The generally accepted
list indicating Nanda, Upananda, Asvaka,
Punarvasu, Chanda, and Udayin—See Band of six
shavelings.

Luc Quan Ty Kheo Ni: Ngoai nhém luc quin ty
kheo ra, con c6 luc quin ty kheo ni, ciing c6 tén
giéng nhu nhém ty kheo—Beside the six common
herd bhiksus, there were also the six common hed
bhiksunis whose names were just the same as that
of the bhiksus’—See Luc Quan Ty Kheo.

Luc Quyét Pinh: Six kinds of certainty—See Luc
Ching Quyé&t Pinh.

Luc Quyét Trach Phin Tuéng: Nibbedha-
bhagiya-sanna (p)—Theo Kinh Phing Tung trong
trudng Bo Kinh, c6 sdu quyét trach phin tudng: vo
thudng tudng, khd tudng trén vo thudng, vo ngi
tudng trén khd, doan tudng, vo tham tudng, va diét
tuGng—According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are six
perceptions  conducive penetration: the
perception of impermanence, the perception of
suffering in impermanence, the perception of
impersonality in suffering, the perception of
abandoning, the perception of dispassion, the
perception of cessation.

Luc Sanh Loai: Abhijatiyo (p)—Theo Kinh Phing
Tung trong Trudng Bo Kinh, c6 sdu loai sanh: c6
ngudi hidc sanh va sdng trong hic phdp; c6 ngudi
hic sanh va s6ng tao bach phdp; cé ngudi hic
sanh va song tao Niét Ban; bach sanh song tao hic
phdp; bach sanh sdng tao bach phép; va bach sanh
séng tao Niét Ban (Phi Hic Phdp phi bach
phdp)—According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are six species:
here one born in dark conditions, lives a dark life;
one born in dark conditions lives a bright life; one
born in dark conditions attains Nibbana, which is
neither dark nor bright; one born in bright
conditions lives a dark life; one born in bright
conditions lives a bright life; and one born in
bright conditions attains Nibbana which is neither
dark nor bright.

Luc Song Nhat Vién: Sdu ctra s mot con vugn—
S4u cin dugc vi nhu sdu cra s va tam thic dugc
vi v6i con vugn leo vao leo ra siu clta s6 niay)—
Six windows and one monkey climbing in and out
these six windows. This is compared to the six
organs of sense and the active mind which is
thinking unceasingly.

to

Luc Sic: Sdu loai gia sdc: ngya, triu bo, dé, gia
cam, ché, va heo—Six kinds
animals—The six domestic animals: horse, ox

of domestic
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(buffalo), goat, fowl, dog, and pig.

Luc Suy: Hap luc cda luc cin hay luc trin ciing 12
sdu tén gidc hay luc tic lam cho chiing sanh suy
gidm tiéu hao—The six ruiners or the attractions
of the six senses.

Luc Su: The six tirthikas or heterodox teachers—
See Luc Su Ngoai bao.

Luc Su Ngoai Pao: Sat-sastara (skt)—Rokushi-
Gedo (jap)—The six heretical masters—Chi sdu
vi su ngoai dao & An bo vao thoi bac Phat con tai
th€. Sdu vi ndy ludn tim cdch kinh chéng véi Pic
Phat. Thit nhat 1a Phi Lan Na Ca Di€p. Ngudi cho
ring khong c6 tinh khdng, phii nhin hiu qué cda
hanh ddng tot xaAu (khdng c6 dao nghia vua toi hay
cha con). Th nhi la Mat Gia 1&€ Cau Xa Lé. Nguoi
phd nhan luit nhan qua, cho ring sudéng khd 1a tu
nhién chit khong do nhan duyén. Thit ba 1a San Xa
Da Ti La Hién T&. Ngudi cho ring ching cin tu
hanh, ct trdi qua s& ki€p hét khd thi dén sudng.
Thd tw1a A Ky Pa Xi X4 Kham Ba La. Ngudi chi
trudng moi thit déu doan diét, cudi ciing chi con
lai t& dai, nén tu hanh khd hanh, d&€ cho moi th&
néng bic thiéu d6t than thé ma gidi thoat. Thu
nim 12 Ca La Cuu Pa Ca Chién Dién. Ngusi cht
truong theo vat chat, khong c6 ngudi giét, cling
khong c6 ké bi giét, ma chi c6 sy chuyén héa clia
nhitng y&u t& vat chit ma thdi (cho ring phdp vira
hitu tuéng vira vo tudéng. N&u ai hdi hitu thi ddp
v6, ma ai hdi vo thi ddp hitu). Thi sdu 1a Ni Kién
Pa Nha Bé T Ngudi cho ring sudng, khd, phic,
tdi “c6 18” déu do ddi trudc, 4t phai dén bdi, chi
ching phdi do tu hanh ddi nay ma quyét dinh
dugc—The six tirthikas or heterodox teachers in
India at the time of the Buddha. These six always
sought to rival Buddha. First, Purana Kasyapa,
who negated the effects of action, good or evil.
Second, Maskarin-Gosaliputra, who taught a
theory of randomness, negating causality. Third,
Sanjaya-Vairatiputra, agnostic
refusing to maintain any opinion about anything.
Fourth, Ajita-Kesakambala, who taught a more
extreme nihilism regarding everything except the
four main elements. Fifth, Kakuda-Katyayana,
who taught a materialism in which there was no
such things as killer or killed, but
transformations of elements. Sixth, Nirgrantha-
Jnatiputra, known as Mahavira, the founder of
Jainism, taught  the of

who was in

only

who doctrine

interdeterminism, considering all things in term of
“maybe.”

Luc S& Gia: Six messenges—See Luc DPia Tang.
Luc Sy Thanh Tyu: Six affairs of completion—
Sdu diéu khi€n cho mdt vi Bo tat giif tron luc Ba
La Mat: cling dudng (d€ thanh tyu dan d), hanh
tri gidi luat (hoc va hanh tri gidi gi6i luat dé thanh
tuu gidi d9), bi min (d€ thanh tyu nhin d9), tinh
tan hanh tri thién phdp (siéng ning lam diéu thién
dé thanh tyu ti€n do), & noi co lieu (d€ thanh tyu
thién dd), va phdp lac (vui hoc Phat phdp dé thanh
tgu tri d0)—The six things which enable a
bodhisattva to keep perfectly the six paramitas:
worshipful offerings, study and practice the moral
duties, pity, zeal in goodness, isolation, and
delight in the law.

Luc Tai: Luc Xdc—T4am sd cda xtc tudng tng véi
luc thdc ma ndy sanh—The six decisions or
concepts formed through the mental contact of the
SiX senses.

Luc Téc: Six bandits or bandits of the six sense-
organs—S4du tén gidc cudp. Sdu cdn dugc vi vdi
sdu tén mdi 14i cho gidc cudp, cuSp doat hét cong
ning phdp tai hay thi€n phdp. Sdu tén gidc kia ma
dé&n thi luc cin sung suéng vui ming. Cach dé
phong duy nhit 1a dirng a tong vdi ching: mit
dirng nhin sic dep, tai ding nghe tiéng du duong,
miii dirng ngli mii thom, ludi dirmg ném vi ngon,
than dirmg xdc cham ém 4i, vd ¥ nén kém gift tv
tudng—The six cauras or robbers, such as the six
senses, the six sense organs are the match-makers,
or medial agents of the six robbers. The six
robbers are also likened to the six pleasures of the
six sense organs. The only way to prevent them is
by not acting with them: the eye avoiding beauty,
the ear avoiding melodious sound, the nose
avoiding fragrant scent, the tongue avoiding tasty
flavour, the body avoiding seductions, and the
mind should always control thoughts.

Luc Tam: Chiing ta phian nhiéu chi tu theo hinh
thifc, ma it chd trong d&€n chd khai tAm, thanh thi
Ita tam doc van chdy hirng, khong hudng dudc
huong vi thanh lIuong gidi thodt ma Pdc Phat da
chi day. Mudn cho 1ong B6 P& phit sanh mdt cich
thi€t thuc. Theo Hoa Thuogng Thich Thién TAm
trong Niém Phat Thiap Yéu, chiing ta nén suy tu
quén sit d€ phat tim theo sdu y&u diém sau day:
Gidc Ngd Tam, Binh Dﬁng Tam, Tam Tu Bi, Sdm
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Nguyén Tam, vd B4t Théi TAm—Most of us
merely engage in external forms of cultivation,
while paying lip service to “opening the mind.”
Thus, the fire of greed, anger and delusion
continue to flare up, preventing us from tasting the
pure and cool flavor of emancipation as taught by
the Buddhas. According to Most Venerable Thich
Thién Tam in The Pure Land Buddhism in Theory
and Practice, we should pose the question of
“How can we awaken the Bodhi Mind” or we
should ponder and meditate on the following six
points to develop a true Bodhi Mind: the
Enlightened Mind (See Gidc Ngd Tam), the Mind
of Equanimity (See Binh Ping Tim), Mind of
Compassion (See Tu Bi Tam), the Mind of Joy
(See Hoan Hy Tam), the Mind of Repentance and
Vows (See Sdm nguyén Tam), and the Mind of no
Retreat (See B4t Théi Tam).

Luc T&: Theo Tri P6 Luén, c¢6 sdu thit chuéng t&
che diy mait sdu Ba La M4t hay tinh tim: xan
tham (tham lam bén xén), phd gii, sin nhué&
(néng ndy gian dit), lién niém (thuong nhé luyén
di gia dinh), tdn loan, va ngu si—According to the
Maha-Prajna-Sastra, that
smother the six paramitas or the pure mind:
grudging, commandment-breaking, anger, family
attachment, confused thoughts or scattered mind,
and ignorance or stupidity.

Luc Thanh B§: Sannagarikah (skt)—MA4t Lam
Son B6—Mat trong hai mudi tong phdi Tiéu Thira,
¢6 quan hé véi Boc Tk Bo—One of the twenty
Hinayana sects, connected with Vatsiputtriyah.
Luc Thanh Tyu: Sdu loai thanh tyu, thudng mdé
diu cdc kinh. Thtt nhat 12 Tin Thanh Tyu, 14y chit
“Nhu Vay” lam tin thanh tyu. Thd nhi 1a Vin
Thanh Tyu hay 14y hai chit “Ngd Vin” hay “Toi
nghe” lam vin thanh tgu. Thd ba 1a Thoi Thanh
Tuu, 18y hai chit “Nhat Thoi” hay “mot thud” 1am
thoi thanh tyu. Thi tw 1a Chd Thanh Tyu, 1dy chit
“Phat” chi 18 vi chd thuy&t phdp 1am chd thanh
tyu. Thi nim 13 X& Thanh Tyu, 14y cdc chit nhu
“Tai ndi Ky Xa Quat” lam x& thanh tyu. Thi sdu
1a Ching Thanh Tyu, 1y cdc chit “Pai Ty Kheo
Ching” lam ching thanh twu—Six perfections
found in the opening phrase of each sutra. First,
“Thus” implies perfect faith. Second, “I Have
Heard” implies perfect hearing. Third, “Once”
implies the perfect time. Fourth, “the Buddha”

there are six sins

13

implies the perfect lord or master. Fifth, “on

Mount Grdhrakuta” implies the perfect place.

Sixth, “with the great assembly of bhiksus”

implies the perfect assembly.

Luc Than: Sdu ngudi than nhit: cha, me, anh em

trai, chi em gdi, vo hay chdng, va con cdi—The

six closest relatives—The six immediate relations:

father, mother, elder or younger brothers, elder or

younger sisters, wife or husband, and children.

Luc Thin Théng: The six transcendental or

magical powers—See Luc Thong.

Luc Théap: Sasti (skt)—Sdu mudi—Sixty.

Luc Thap Nhi Kién: Sdu muoi hai loai ki€n

gidi—The sixty-two views:

(I) Theo Kinh Pai Bat Nhi—According to the
Maha-Prajna Sutra:

(A) (20) Nim u&n duyén véi bon trang thdi lam
thanh hai muoi kién gidi. Bon ki€n gidi cia
Sdc bao gébm sic 1a thudng, sic 1a vo thudng,
sdc 12 cd thudng 14n vd thudng, sic 12 khong
(phi) thudng ciing khong (phi) vo thudng. Bon
ki€n gidi ctia Tho bao gdm tho 12 thudng, tho
12 vd thudng, tho 1a cd thudng 1in vo thudng,
tho 13 phi thudng phi v6 thudng Bon kién gidi
ciia Tudng bao gdm tudng 13 thudng, tudng 12
vo thudng, tudng 1a cd thudng 14n vo thudng,
twdng 13 phi thudng phi vo thudng. Bén kién
gidi cda Hanh bao gébm hanh 13 thudng, hanh
la vd thudng, hanh 1a cd thudng 1in vo
thudng, hanh 1a phi thudng phi vd thudng. Bon
ki€n gidi ctia Thiic bao gdm thic 13 thudng,
thitc 12 vd thudng, thifc 12 cd thudng 1in vo
thudng, thitfc 1a phi thudng phi v6 thudng—
The five skandhas under four considerations
of time, considered as time past, whether
each of the five has had permanence,
impermanence, both, and neither. Four views
of Form include form is permanent, form is
impermanent, form is both permanent and
impermanent, form is neither permanent nor
impermanent. Four of Sensation
include sensation is permanent, sensation is
impermanent, sensation is both permanent
and impermanent, and sensation is neither
permanent nor impermanent. Four views of
perception include perception is permanent,
perception is impermanent, perception is both
permanent and impermanent, perception is

views
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neither permament nor impermanent. Four
views of Volition or Mental formation include
mental formation is permanent, mental
formation is impermanent, mental formation
is both permanent and impermanent, and
mental formation is neither permanent nor
impermanent. Four views of consciousness
include permanent,
consciousness is impermanent, consciousness
is both permanent and impermanent,
consciousness is neither permanent nor
impermanent.

consciousness is

(B) Nam uén duyén véi tif bién 1am thanh hai

muoi ki€n gidi. Bon ki€n gidi cla sic bao
gdm sic 13 hitu bién, sic 1a vo bién, sic 1a cd
hitu 14n vo bién, sic phi hitu phi vd bién. Bon
ki€n gidi ctia Tho bao gdm tho hitu bién, tho
v0 bién, tho hitu 14n vd bién, tho phi hitu phi
vo bién. Bon ki€n gidi cia Tudng bao gdm
tudng hitu bién, tudng vd bién, tudng 1a hiu
1An vo bién, tudng phi hitu phi vo bién. Bon
ki€n gidi cia Hanh bao gdm hanh hitu bién,
hanh vé bién, hanh ¢4 hitu 14n v6 bién, hanh
phi hitu phi vd bién. Bén kién gidi clia Thitc
bao gém thitc hitu bién, thic vo bién, thic cd
hitu 14n vd bién, va thic phi hitu phi vo
bién—Five skandhas under the four
considerations to their space or extension,
considered as present time, whether each is
finite, infinite, both, or neither to make
another 20 views. Four views of Form include
form is finite, form is infinite, form is both
finite and infinite, form is neither finite nor
infinite. Four views of Sensation include
sensation is finite, sensation is infinite,
sensation is both finite and infinite, and
sensation is neither finite nor infinite. Four
views of Perception include perception is
finite, perception is infinite, perception is both
finite and infinite, and perception is neither
finite nor infinite. Four views of Volition or
Mental formation include volition is finite,
volition is infinite, volition is both finite and
infinite, and volition is neither finite nor
infinite. Four views of Consciousness include
consciousness is finite, consciousness is
infinite, is both finite and
infinite, consciousness is neither finite nor

consciousness

©

infinite.

Nim uin duyén vdi bon chuyén lam thanh hai
muoi ki€n gidi. Bon ki€n gidi cda Sic bao
gdm sic nhu khi (sic k& nhu mat), sic ching
nhu khit (sic k& nhu ching mat), sic nhu khi
ching nhu khtt (sic k& nhu mat ma cling ké
nhu ching mat), sic phi nhu khu phi ching
nhu khit (sic ching ké nhu mat, ching ké nhu
ching mat). Bén kién gidi ctia Tho bao gdm
tho nhu kha, tho chfmg nhu khd, tho nhu kha
ching nhu kht, tho phi nhu khit phi ching nhu
khit. Bon kién gidi ciia Tudng bao gdbm tudng
nhu kht, tudng ching nhu khit, tuéng nhu khit
ching nhu kht, tuéng phi nhu khi phi ching
nhu khd. Bon ki€n gidi clia Hanh bao gdm
hanh nhu khi, hanh ching nhuv khi, hanh nhu
khi ching nhu khd, hanh phi nhu khd phi
ching nhu khit. Bon kién gidi ciia Thitc bao
g6m thic nhu kh, thic chfmg nhu kha, thdac
nhu khit chdng nhu kht, thitc phi nhw khi phi
ching nhu khi—Five skandhas under the four
considerations to their destination to make
another 20 views. Four views of Form include
form is gone, form is not gone, form is both
gone and not gone, form is neither gone nor
not gone. Four views of sensation include
sensation is gone, sensation is not gone,
sensation is both gone and not gone, sensation
is neither gone nor not gone. Four views of
Perception include perception is gone,
perception is not gone, perception is both
gone and not gone, and perception is neither
gone nor not gone. Four views of Volition or
mental formation include volition is gone,
volition is not gone, volition is both gone and
not gone, volition is neither gone nor not
gone. Four views of consciousness include
consciousness is gone, consciousness is not
gone, consciousness is both gone and not
gone, consciousness is neither gone nor not
gone.

(D) Pdng Nhat than tdm: Unity of body and mind.

(E)

ey

Di Biét thin tdm: Difference of body and
mind.

Theo tong Thién Thai, c6 62 ngd ki€n. Bon
ki€n gidi clia sic bao gdm Sic 1a Ngi, Lia
Sdc vin c¢6 Ngi, Sdc 1a 16n, nga 1a nhd; nga
tru trong sidc, Ngi 1a 16n, sic 1a nhd; sic tru
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trong ngd. Cing mot tién trinh nhu vay vdi
Tho, Tudng, Hanh Thiic trong hién tai, qua
khit va vi lai s& lam thanh 60 ki€n gii. Ki€n
gidi tht sdu muci mot 13 doan ki€n, va kién
gidi thd sdu muoi hai 12 thudng ki€n—
According to the T’ien-T’ai sect, there are
sixty-two views on personality. Four views of
Form or Rupa as its basis and consider each of
the five skandhas under four aspects which
include rupa, the organized body, as the ego;
the ego as apart from the rupa; rupas as the
greater, the ego the smaller or inferior, and
the ego as dwelling in the rupa; the ego as the
greater, rupa the inferior, and the rupa in the
ego. The same process applies to Sensation,
Perception, Volition, and Consciousness in the
present, past and future to make 60 views.
The sixty-first view is impermanence and the
sixty-second view is permanence.

Luc Thap Tam Phap: Sixty-three kinds of

entities—S4du mudi ba phdp—See Sdu Muoi Ba

Phap Hitu Lau.

Luc Thap Tung Nhu Ly Luin: Yuktisasthika

(skt)—Tén mot bo luan vé sdu mudi bai tung nhu

ly—Treatise on the sixty-two Correct Verses,

name of a work of commentary.

Luc Thip Tung Nhu Ly Luin Thich:

Yuktisasthika-vrtti (skt)—Té&n mot tap chid gidi vé

bd ludn vé sdu mudi bai tung nhu ly—Name of a

work of interpretation on the treatise on the sixty-

two Correct Verses.

Luc Thi: S4u thi du hay din du—The six

metaphors—See Luc Chiing Sanh.

Luc Thi: See Luc Thai.

Luc Thién: Six heavens—The six devalokas, the

heavens with sense organs above Sumeru,

between Brahmalokas and the earth—See Luc

Duc Thién.

Luc Thién Tu: Six kinds of wrong-doing.

1-5) See Ngii Thién Tu.

6) Thau Lan Gia: Sthulatyaya (skt)—Tdi ddng
doa dia nguc, nhung cé thé tha dugc vi chi 1a
nhitng tv tudng chua 1am ra hanh dong—Sins
deserving hells which may be forgiven;
however, thoughts not developed in action
yet.

Luc Tho: Six sensations—S&u tho tif sdu cin—

The vedanas—The receptions  or

Six Six

senasations from the six organs—See Luc Tho
Than.

Luc Thgo Thin: Vedana-kaya (p)—Theo Kinh
Phing Tuyng trong Trudng BO Kinh, c6 sdu tho
than: nhin xdc sd sanh tho, nhi xtc s& sanh tho, ty
xtc s& sanh tho, thiét xic s& sanh tho, thin xic sG
sanh tho, va y xtc s§ sanh tho—According to the
Sangiti Sutta in the Long Discourses of the
Buddha, there are six groups of feeling: feeling
based on eye-contact, feeling based on ear-
contact, feeling based on nose-contact, feeling
based on tongue-contact, feeling based on body-
contact, and feeling based on mind-contact.

Luc Thoai: Six portents—S4u diém lanh hay sdu
diém ki€t tudng khi Phat thuyét kinh Phdp Hoa:
bai thuyét khai thi vé& vo lugng ctia Pic Phat, Phat
tam ma dia, mua hoa, mit dat run chuyén, sy dé
chiu clia ngudi ngim nhin dic Phat, va Phit phéng
quang—The six auspicious indications attributed
to the Buddha as a preliminary to his delivery of
the Lotus Sutra: the Buddha's opening address on
the infinite, His samadhi, the rain of flowers, the
earthquake, the delight of the beholders, and the
Buddha-ray.

Luc Thaoi: Sau thoi, ba thdi ban ngay, ba thsi ban
dém: sdng, trua, chiéu, chap t6i (ddu hdm), nita
dém, va binh minh (tdng sing)—The six “hours”
or periods in a day and night: morning, noon,
evening, night, midnight, and dawn.

Luc Thoi Bat Poan: Ngay sdu thdi tu hanh khong
gidn doan—The six daily periods of unintermitting
devotions.

Luc Thoi L& Tan (Tung): Ngay dém sdu thdi 1&
tin Dic Phat A Di Ba—The six daily periods of
workship and of ceremonial—Six periods of
workship.

Luc Thoi S4m: Sau thdi sdm hdi tdi 18i trong ngay
clia mdt hanh gid tinh chuyén—The six daily
periods of penitential services or six periods of
penance.

Luc Thoi Sam Héi Luc Céin: Siu thdi sim hoi toi
16i luc cin—The six daily periods of penitential
services over the sins of the six senses.

Luc Thoi Sam Hoi Toi Li: The six daily periods
of penitential services over the sins.

Luc Thoi Tam Mudi: See Luc Thdi Thién Pinh.
Luc Thai Thién Pinh: The six daily periods of
meditation or six regular periods of meditation of
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a devoted practitioner—S4u thdi ctia thién dinh
trong ngay ctia mot hanh gid tinh chuyén.

Luc Thoi Vang Sanh Téng: Jishu (jap)—The
Shih School in Japan—Con goi la Thdi Tong, tong
phdi Phit Gido Nhat Bin 1y ngay dém 6 gid
chuyén tu phép ving sanh (Idy phép tu clia ngii
Thién Pao lam nghi€p nhdn vang sanh). Thdi
Tong dugc Nhat Bién (1238-1289) sdng lap tai
Nhiat ndm 1276—A Japanese sect, whose
members by dividing day and night into six
periods of worship seek immortality. The Shih
School in Japan was founded in 1276 by I-Bien
(1238-1289).

Luc Thé: The six coarser stages—See Luc Tho
Tudng.

Luc Thé Tuéng: Theo Khéi Tin Luin, cé sdu loai
thd tuéng sanh ra bdi si mé. Thi nhaAt 1a Tri
Tuéng. Pay 1a y thic do cdnh gidi mé chdp ma
ching biét d6 1a huyén gia lai sanh tim thich hay
khong thich khdi 1én tir trang thdi tinh thin. Tha
nhi 12 Tuong Tuc Tuéng. Dya vao su phin biét
clia tri tuéng ma c6 y thiic vé& khé lac (dau khd va
vui suéng). Thit ba 12 Chap Thi Tuéng: Pdi vai
canh kh§ lac ching biét d6 1a hu huyén lai sanh
niém chap thd. Thit tr 14 K& Danh Ty Tuéng: Gin
tén c6 dinh cho nhitng thi huyén hio gid danh nén
sanh khS dau phién ndo. Thit nim 1a Khdi Nghiép
Tudng: Hau qué cla cédc thd nghiép thién dc. Thi
sdu 12 Nghiép Hé Khd Tudng. Tudng bi budc vao
nghiép thién 4c ma cdm khd quid sanh tf—
According to the Awakening of Faith, there are
six coarser stages arising from the three finer
stages which in turn are produced by original
unenlightened condition of ignorance. First,
knowledge or consciousness of like and dislike
arising conditions.  Second,
consciouness of pain and pleasure resulting from
the knowledge or
continuous responsive memory. Third, attachment
or clinging arising from consciouness of pain or
pleasure, or retention of memories of past joys
and sorrows as if they were reality and not
illusions. Fourth, assigning names according to the
seeming and unreal with fixation of ideas. Fifth,
the consequent activity with all the variety of
deeds. Sixth, the suffering resulting from being
tied to deeds and their karma consequences.

Luc Thong: Abhijna or Sadabhijna (skt)—Six

from mental

consciousness, causing

miraculous or transcendental powers—Six
magical penetrations—Six superknowledges—
S4u thin thong ma chu Phit hay chu A La Hdn dat
dugc qua t thién: thién nhin thong (khid ning
thd'y dugc tit cd moi thi trong sic gi6i), thién nhi
thong (khd ning nghe moi 4m thanh hay ngén
ngi), tha tdm thong (khd ning doc dugc tu tudng
clia ngudi khdc ma cédc bac gidc ngd dat dugc cao
hay thap tily theo sy thanh dat clia bac dy), thin
tic thong (khd ning di bit ctt ddu va lam bat c
thit gi tiy y), tiic mang thong (kh4 ning biét dudc
qué khd vi lai cia minh va ngudi), va ldu tin
thong (khd ning cham dit nhiém truge va dua tim
d&n chd gidi thodt khéi moi duc vong)—Six
supernatural or universal powers acquired by a
Buddha, also by an arhat through the fourth
degree of dhyana: deva-eye (ability to see all
forms), deva-ear (ability to hear any sound
anywhere), mental telepathy (ability to know the
thoughts of others), psychic travel (ability to be
anywhere and to do anything at will), knowledge
of past and future of self and others (ability to
penetrate into past and future lives of self and
others), and ability to end contamination.

Luc Thi: Sdu néo luin hoi sanh tt—The six
directions of reincarnation—Six planes of
existence—Six paths within the realms of birth
and death—See Luc Pao.

Luc Thi Luian Héi Kinh: Kinh do Bd Tt Ma
Minh bién soan—The Sutra on the six Directions
of Reincarnation, composed by Asvaghosa
Bodhisattva.

Luc Thu: Bon vi do trong lugng, tudng dudng véi
1,33 g8 ram (24 thu tuong dudng v6i mot lugng).
Tir ndy 4m chi vt gi méng va nhe—A unit for
weight measurement, equivalent to 1.33 grams.
The term implies something thin and light.

Luc Thuéat: Siu loai ngoai dao trong thdi Phat con
tai thé—The six kinds of heretics in India at the
time of the Buddha—See Luc Kh3 Hanh.

Luc Thuyén: Siu chi€c thuyén hay siu Ba La
Mat dua ching sanh ddo bi ngan vugt bd sanh
tt—The six boats or the six paramitas for ferrying
to the bank beyond mortality—See Luc B Ba La
Mat.

Luc Thu: Sdu nhém loai chit Hin: tugng hinh, chi
su, hoi y, hai thanh, gid td, va chuyén chi—Six
categories of Chinese characters: pictographs,



2136

ideographs,  logical  aggregates,  phonetic
complexes, false borrowings, and variophones.
Luc Thic: Sad-vijnana (skt)—Roku-Shiki (jap)—
Six conceptions (consciousnesses)—Sdu thiic:
nhén thdc, nhi thic, ty thdc, thiét thic, thin thdc,
va § thiic—The perceptions and discernings of the
six organs of sense—Six ways of knowing: sight
consciousness, hearing consciousness, scent
consciousness, taste consciousness, body
consciousness, and mind consciousness.

Luc Thic Than: Vinnana-kaya (p)—Six groups of
consciousness—See Luc Thiic.

Luc Tién: The six arrows. These six senses are
compared to the six senses—See Luc Ki€m.

Luc Tin: Theo Hoa Thugng Thich Thién Tim
trong Lién Téong Thap Tam T8, trong phian Tin
Hanh Nguyén, thdy da nhadn manh vé Tin Ia tin &
ndi sdu diéu: ty tin, tha tin, tin nhan, tin qu4, tin sy,
va tin ly—According to Most Venerable Thich
Thién Tam in The Thirteen Patriarchs of Pureland
Buddhism, he emphasized that to have Faith is to
believe in the following six elements: self-faith,
faith in others, faith in causation, faith in effect,
faith in practice, and faith in theory.

Luc Tinh: S4u tinh khdi 1€n tir sdu cdn: nhan tinh
(kh&i 1&n tit nhin cin hay mit), nhi tinh (khéi 1én
tr nhi cin hay tai), ty tinh (khd3i 1&€n tir ty cin hay
mili), thiét tinh (kh&i 1én ti thiét cin hay 1udi),
than tinh (khdi 1&n tir than cdn hay thin), va y tinh
(khdi 1én tir y cdn hay y)—The six emotions
arising from the six organs of sense: emotions
arising from the eyes, emotions arising from the
ears, emotions arising from the nose, emotions
arising from the tongue, emotions arising from the
body, and emotions arising from the mind.

Luc T4: The Sixth Patriarch—See Hué Ning.

Luc Té Pai Su: Rokuso Daishi (jap)—The Sixth
Patriarch Great Master—See Hué Ning.

Luc Té Pan Kinh: Liu-Tsu-Ta-Shih-Fa-Pao-T’an
Ching—Platform Sutra of the Sixth Patriarch—
Kinh dugc Luc TS thuyét. Vin ban chi yéu cia
Thién Nam Téng, gdm ti€u s, nhitng 15i thuyé&t
gidng va ngif luc cia Luc T4 tai chiia Bdo LAm
dugc dé th cia Ngai 1a Phap Hai ghi lai trong 10
chuong. Pay 1a mot trong nhitng tdc phim c6 dnh
hudng 16n nhdt trong Thién tong. B kinh gdm
nhiéu chuong chita dyng nhitng bai thuyét gidng
ctia Luc TS Hué Ning tai chiia Pai Phuong. Kinh

dugc chia 1am 2 phin: phin diu néi vé cudc dvi
ctia luc T4, va phin thi nhi chita dung nhitng gido
thuyét va thuc hianh Thién dinh—The Platform
Sutra of the Sixth Patriarch’s Dharma Treasure,
the basic text of the Southern Zen School in
China. The Sutra of the Sixth Patriarch from the
High Seat of the Dharma Treasure, basic Zen
writing in which Sixth Patriarch’s biography,
discourses and sayings at Pao-Lin monastery are
recorded by his disciples Fa-Hai. It is divided into
ten chapters. This is one of the most influential
works of the Ch’an tradition. It composes of
chapters of discourses delivered by the sixth
patriarch of Ch’an, Hui-Neng (638-713), at the Ta-
Fan Temple. It is divided into two parts: the first
describes his life, and the second contains his
teachings on Ch’an practice and doctrine.

Luc Té Hué Niang: The Sixth Patriarch Hui-
Neng—See Hué Ning.

Luc Té Phiap Bao Pan Kinh: Rokuso-Hobo-
Dangyo (jap)—Kinh Phdp Bido Pan ciia Luc T8
Hué Ning—The Platform Sutra of the Sixth
Patriarch’s Dharma-Treasure—See Kinh Phdp
Bédo Pan.

Luc Té Thién Trung Hoa: Six Chinese
Patriarchs—S4u t6 dong Thién Trung Hoa. Nhit
T6 B6 Pé Pat Ma, ngudi sing 1ap dong Thién
trung Hoa. Nhi T8 Hué Khi, Tam T8 Ting Xdén,
Tt TS Pao Tin, Ngii TS Hoiing Nhin. Luc T8 Hué
Ning, vi t6 thif sdu, ngudi dd nhan y bat tif ngii t&
Holing Nhin, hoiing héa vé phuong nam, nén con
goi 12 dong thién phuong nam—Bodhidharma, the
First Patriarch in China, the founder of the
Chinese Zen (see Bb6 P& Pat Ma), the Second
Patriarch Hue-Ke, from 468 to 543 AD (see Hué
Khd), the Third Patriarch Seng Tsan, who passed
away in around 606 AD (see Tidng Xdén), the
fourth Patriarch Tao Hsin, from 580 to 651 (see
Pao Tin), the fifth Patriarch Hung-Jen, from 601
to 675 (see Hoiing Nhin), and the Sixth Patriarch
Hui-Neng, who received the transmission from
Hung-Jen (fifth patriarch). Hui Neng propagated
Zen in the Southern part of China; therefore, his
lineage is called the southern school of Zen.

Luc T¢i Nhan: Sdu loai gdy toi—The six kinds of
offender—BAt cif ai pham mdt trong bon tdi Ba La
Di, hay phéd hoa hgp Ting, hay 1am thdn Phat chdy
méu. Gidng nhu trong Ngii Nghich thém vao toi
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giét hay 1am hai Thdy T6—One who commits any

of the four offenses of “Parajika,” or four grave

sins, or destroys the harmony in the order, or shed

the Buddha’s blood. They are similar to the five

grave sins, plus the sin of killing or hurting teacher

or master.

Luc Tong: Six schools—Sau tong phai.

Luc Téng DPai Thita Nhat Ban: The six

Mahayana schools in Japan.

1-4)B&n tong phdi diu ciing gidng bdn tong phdi
diu clia Trung Hoa—The first four sects are
the same as the first four schools of the six
schools in China—See Luc Tong Trung Hoa.

5) Thién Thai Tong: The T ien-T’ai Sect or
Tendai Sect.
6) Chan Ngon Tong: The Shingon Sect.

Luc Tong Trung Hoa: Sdu tong phdi ¢ Trung
Hoa. Thit nhit 13 Tam Luin To6ng, gido thuyét
Tam Luin Toéng dua theo Tam Luédn. Thi nhi la
Phdap Tudng Tong. Thi ba 1a Hoa Nghiém Tong,
gido thuyé&t Hoa Nghiém Téng dya trén bd Kinh
Hoa Nghiém. Tht tu 13 Luat Toéng, gido thuyét
Luat Tong dya trén bd Luat Tang. Thi nim la
Thanh That Tong, gido thuy&t Thanh Thit Tong
dua trén bd Thanh That Luan. Thit sau la Cau Xa
Tong, gido thuyé&t Cau X4 Tong dua trén bd Cau
X4 Ludn—The six schools in China. The Three-
Sastra Sect, based on the Madhyamika-Sastra.
Second, Dharmalaksana Sect. Third, Avatamsaka
Sect, based on the Buddha-Avatamsaka-Sutra.
Fourth, Vinaya or Discipline Sect, based on the
Vinaya-Pitaka. Fifth, Satyasiddhi Sect, based on
the Satyasiddhi Sastra. Sixth, Abhidharma-Kosa
Sect, based on the Abhidharma-Kosa Sastra.

Luc Trai Nhut: Sdu ngay dn chay trong thdng
(mdng 8, 14, 15, 23, 29 va 30). Trong nhitng ngay
ndy T& Thién vuong ghi lai tit cd phdm hanh,
ddng thdi ma quy ciing dang ban biu viéc quiy roi
nhan thién, nén viéc giit gin trai gidi 12 diéu cin
thiét, khong nén in qud ngo. Tri P6 Luin dién t4
nhitng ngay niy 13 nhitng ngay nguy hi€m, vi vao
nhitng ngay nay theo c6 tuc thi c6 1& cit thit ném
vao lta—The six monthly posadha or fast days
(8™, 14%, 15%, 237 29t and 30" ). They are the
days on which the Four Maharajas (T¢ Thién
Vuong) take note of human conduct and when evil
demons are busy to go around to disturb deva and
that great care is required and

men, SO

consequently nothing should be eaten after noon.
The Maha-Prajna Sastra describes these days as
evil or dangerous days, and says they arose from
an ancient custom of cutting off the flesh and
casting it into the fire.

Luc Tranh Can: Vivada-mulani (p)—Theo Kinh
Phing Tung trong Trudng B Kinh, ¢6 sdu trinh
cin. Tht nhét, & day vi Ty Kheo PHAN NO VA
UAT HAN, séng khong cung kinh, khong tiy
thudn vi PBao Su; khdong cung kinh, khong tuy
thudn Phdp; khong cung kinh, khong tuy thudn
Ting; khong thanh tyu ddy dd cdc Hoc Phédp, nén
vi 4y khéi 1én tranh ludn giita chu Ting. Tranh
luan nhu vay khi€n ching sanh khong hanh phic,
khong an lac; khi€n chu Thién va loai ngudi
khong hanh phiic, ma dau khS. Né&u cdc vi thdy
dugc tranh cdn ndi cdc vi hay ndi ngudi khic, ciac
vi phdi c8 ging doan trir. Néu cdc vi khong thay
trdnh cin, hdy gin giit ditng cho cdc trdnh cin ay
¢6 cd hoi 1am hai trong tudng lai. Thi nhi, § day vi
Ting CHE DAU va GIA DOL Tht ba, 6 day vi Ty
Kheo TAT PO va XAN THAM. Tht tu, & day vi
Ty Kheo LUA PAO va LUONG GAT. Thif niim,
& day vi Ty Kheo AC DUC va TA KIEN. Thi sdu,
& day vi Ty Kheo CHAP TRUGC SG KIEN, kién
tri gin giit rit khé rdi bé—According to the Sangiti
Sutta in the Long Discourses of the Buddha, there
are six roots of contention. First, here a monk who
is angry and bears ill-will, he is disrespectful and
discourteous to the Teacher, the Dhamma, and the
Sangha, and does not finish his Training. He stirs
up contention within the Sangha, which brings woe
and sorrow to many, with evil consequences,
misfortune and sorrow for devas and humans.
Should you discover such a root of contention
among yourselves or among others, you should
strive to get rid of just that root of contention. . If
you find no such root of contention, then you
should work to prevent its overcoming you in the
future. Second, here a monk is full DECEITFUL
and MALICIOUS (the rest remains the same as in
the first root of contention). Third, here a monk is
ENVIOUS and MEAN (the rest remains the same
as in the first root of contention). Fourth, here a
monk is CUNNING and DECEITFUL (the rest
remains the same as in the first root of
contention). Fifth, here a monk is full of evil
desires and WRONG VIEWS (the rest remains the
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same as in the first root of contention). Sixth, here
a monk is opinionated, obstinate and tenacious
(the rest remains the same as in the first root of

contention).
Luc Tran: Roku-Jin (jap)—Six gunas—Six

dusts—The six sense objects—Sdu tran sanh ra
bdi sdu cin va sdu ddi tugng cla cin 13 sic, thinh,
huong, vi, xic va phap—Six objects (inherent
qualities produced by the objects and organs of
sense, i.e. sight or visible objects, sounds, smell,
taste, touch, and idea, thought, or mental objects).
Luc Tran Canh Giéi: Six objective realms—Sau
cnh gidi vat thé.

Luc Tran Thuyét Phap: DPiic Phat vin vao chd luc
tran dé thuyét Phat phdp—The Buddha made use
of the six gunas or qualities produced by objects to
preach his law.

Luc Tri Su: Roku-Chiji (jap)—Sdu vi tri sy trong
coi tap su ciing nhur diéu dong nhin sy trong thién
vién: D6 Ty (khd chd), Gidm Tu, Phé Ty, Duy Na,
Pién Toa, va Truc Tué—Six positions of
Karmadana in a Zen monastery: Storage
superintendent, warden monk, of
material affairs, duty distributor, temple chef, and
temple planner—See Pong Ty and Tay Tu.

controller

Luc Tru: Tru thit sdu trong thdp tru—Six abodes
(dwelling) in the ten abodes—See Luc Chiing Tru.
Luc Truée Tam: Six kinds of attachment of
mind—S4u loai tim chdp trudc hay sdu loai chdp
cda tim: tAm tham trudc, tAm 4i truc, tAm sin
trudc, tAim nghi trude, tAim duc trude, va tim man
trudc—The six bonds or the mind of the six bonds:
greedy mind, mind of sensual love (mind attached
to love), mind full of hate, mind full of doubt,
mind full of lust, and mind full of pride.

Luc Tu: Sau loai toi 16i ctia Tang chiing: Ba La Di
Toi, Tang Tan TOi, Thau Lan Gia Toi (dai chuéng
thién dao, pham vao hai tdi Ba La Di va Tang Tan
nhung chua thanh nén duge x€p dudi hai tdi do),
Ba Dat B¢ Toi, Ba La P& Xa Ni Tdi, va Bot Cdt
La Toi—The six kinds of wrong-doing: Parajika
(see Ngii Tu (1), Sanghavasesa (see Ngi Tu (2),
Sthulatyaya (associated with the prarajika and
sanghavasesa sins; implying
thought, but not yet developed in action),
Prayascitta (see Ngii Tu (3), Pratidessaniya (see
Ngii Tu (4), and Duskrta (see Ngii Tu (5).

Luc Tu Giéi: Six grades of crimes—Sau loai toi

however, only

16i cla Ting ching—The six kinds of wrong-
doing—See Luc Tu.

Luc Tiac Luin: Theo Gido Su Junjiro Takakusu
trong Cuong Yé&u Tri€t Hoc Phat Gido, Luc Tic
Luan 12 bd ludn viét vé& Phdt Tri Ludn cia Ca Pa
Dién Ni T&. Thi nhdt 13 Phim Loai Tic Luin,
dudc viét bdi ngai Thé Hitu. Thit nhi 14 Thitc Than
Tic Luin, dugc viét bdi ngai PE Ba Thiét Ma.
Thit ba 1a Phap Udn Tic Luan, dugc viét bdi ngai
X4 Loi Phat. Thit tw 1a Thi Thi€t Tdc Lun, duge
vi€t bdi ngai Muc Kién Lién. Thi nim la Giéi
Than Tdc Luan, duge viét bdi ngai Phd Lau Na.
Tht sdu 1a Tap Di Mon Tic Luan, duge viét bési
ngai Pai Cau Thi La—According to Prof. Junjiro
Takakusu the Essentials of Buddhist
Philosophy, the Six Legs in the commentary on
the Source of Knowledge (Jnana-prasthana). First,
Prakarana-pada or Category-leg, written by
Vasumitra. Second, Vijnana-kaya or
Consciousness-body, written by Devasarman.
Third, Dharma-skandha or Element-group, written
by Sariputra. Fourth, Prajnapti-pada or World-
system, written by Maudgalyayana. Fifth, Dhata-
kayapada or Mental-element-body, written by
Purna. Sixth, Sangiti-paryayapada or Rehearsal-
reading, written by Mahakausthila.

Luc Tac Ton: Mot trong ngii Minh Vuong, vi ho
phédp cho Phat A Di Pa, 1a tdi sanh ctia ngai Vin
Thd Su Lgi, ¢6 sdu diu, sdu mit, sdu tay, sdu
cdng; c¢3i bo—The six-legged Honoured One, one
of the five firece guardians of Amitabha. The one
who has six heads, six faces, six arms, and six
legs; rides on an ox; and is an incarnation of
Manjusri.

in

Luc Tidc Ton Kim Cang: Six-legged Honoured
One—An emanation of Manjusri, who is an
Emanation of Amitabha.

Luc Tué: The six kinds of wisdom—See Luc Hué.
Luc Tuy Mién: Sdu khuynh huéng ngli ngim
(tiém tang)—Six latent propensities.

Luc Tuy Niém: Sadamusmrtarya (skt)—Six
remembrances: Buddha, dharma, Sangha, sila,
dana, deva—S4u dé muc suy niém: Phat, phdp,
Tang, gidi, thi, thién.

Luc Tu Than: Sancetana-kaya (p)—Theo Kinh
Phiing Tung trong Trudng Bo Kinh, ¢6 sdu tu than:
sic tu, thanh tuw, huong tu, vi tu, xic tw, v phap
tu—According to the Sangiti Sutta in the Long
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Discourses of the Buddha, there are six groups of

volition: volition based on sights, volition based on

sounds, volition based on smells, volition based on
tastes, volition based on touches, and volition
based on mind-objects.

Luc Ty Danh Hiéu: Sdu chitr danh hiéu cia DPic

Phat A Di Pa—Six characters of Amitabha

Buddha.

Luc Ty Di Pa: Sau chit Nam M6 A Di Ba Phat—

Six characters of Amitabha Buddha.

Luc Tu Pa La Ni: See Luc Ty Vin Thu.

Luc Ty Pai Minh Chi: Vidya-sadaksari (skt)—

Six syllable of philosophy.

Luc Ty Ha Lam Phép: Phép sdu chi Quin Am

khi & gitra song—Six words connected with the six

forms of Kuan-Yin when in the middle of a river.

Luc Ty Quén Am: Luc Ty Chuong Cu hay Luc

Tu Phép trong trudng phdi Chin Ngon gin lién véi

sdu hinh thic cia Bd tdt Quan Am—The esoteric

(Shingon) six words connected with the six forms

of Kuan-Yin.

Luc Ty Tai Vuong: Sdu cidn ciing chinh 1a sdu ké

cai tri chiing sanh—The six sovereign rulers or the

SiX senses.

Luc Ty Thian Chié Vuong Kinh: Commentary on

the sound-contemplator petitioning sutra.

Luc Ty Van Thu: Sdu chit Pa La Ni ctia Vin Tha

Su Loi BS Tat (An, Pha, Ke, Pam, Nap, Mac)—

The six-word dharani of Manjusri.

Luc Tic: See Luc Tidc Phat.

Luc Tidc Phat: Sdu giai doan phdt trién ctia B6

T4t dudc néi 16 trong Thién Thai Vién Gido, d6i

lai v6i sdu giai doan phat trién hay Luc Vi ctda

Biét Gido—The stages of Bodhisattva

developments as defined in the T’ien-T’ai Perfect

or Final Teaching, in contrast with the ordinary six
developments as found in the Differentiated or

Separated School (see Luc Vi):

(I) Ngoai Pham: Theoretical—Thi nhdt 1a Ly
Titc Phat, nghia 12 mdi chiing sanh déu sin c6
Phat tdnh. Th& nhi 1a Danh Ty Tidc Phit,
nghia 1a tir trong danh ty ma 1y gidi thong
sudt, tdt cd nhitng ai nghe va tin tho phung
hanh déu c6 thé thanh Phiat—External or
Common to all—First, realization that all
beings are of Buddha-nature. Second, the
apprehension of terms. This is the first step in
practical advance that those who only hear

six

and believe are in the Buddha-law and
potentially Buddha.

No6i Pham: Internal for all—Thd ba 1a Qudan
hanh Ttc Phat, nghia 12 ching nhitng 1y gidi
ma con thién quin va y gido phung hanh. Thit
tu 1a Tuong Ty Tdc Phat, nghia 1a dem thuc
chitng dén gin chin 1y tuong ty nhu & giai
doan vo lau thyc sy (dga vao quén lyc tuong
ty ma phdt chin trf va thdy tdnh Phit. Thi
nim 13 Phan Chon Ttc Phit, cdi chon trf 1an
hdi m3 ra, vén titng bifc man vd minh, tim tri
cang siang té thém, 1dn 1an di dé&n chd sing
sudt hoan toan, dugc phin nio t6t phian dé.
Thit sdu 1a Citu Cénh Tdc Phat. Hanh gid phd
trir tAt ca vO minh va phién nio d€ dat tdi toan
gidc—Third, advance beyond terminology to
meditation, or study and accordant action.
Fourth, semblance stage, or approximation of
truth and its progressive experiential proof.
Fifth, the real wisdom is gradually opened,
the screen of ignorance is gradually rolled up,
the mind is clearer and clearer to totally clear.
Sixth, destroy all ignorance and delusions to
attain Perfect enlightenment (Fruition of
holiness).

Luc Tudéng: Six characteristics observable in
existent things—Theo tong Hoa Nghiém, van hitu
¢6 sdu tudng. Thit nhit 1a Téng Tuéng. Do nim
udn hop thanh. Téng tuéng 13 toan thé clia nhitng
bd phian dic biét. Thi nhi 13 Biét Tudng. Nhitng
bd phan dic biét tao thanh mot toan bd hay. Cic
cin ban clia cdc loai ngudi khdc nhau déu c6 riéng
“ddc di tinh” theo nghia dic trung hay ning luc
ddc nhat. Moi ngudi déu c6 doi mit, nhung khong
c6 d6i mit nao cé cling ning luc nhu nhau cd. Thit
ba 12 Pong Tudng. TAt ci céc biét tuéng déu c6
ning tinh mot sinh thé c6 thé tiét diéu dong déu
nhu nhau khi tao thinh mot toan bd. Cdc cin déu
nhu nhau, déu 13 cin, trong nghia cong ddng lién
hé trong mdt cin thé. Thit tu 12 Di Tuéng. Nhitng
biét tuéng, du thé tinh clia chiing c6 tiét diéu vdi
nhau, vAn giif nguyén nhitng sic thdi riéng biét
ctia minh. Mdi cin déu c6 ‘sai biét tinh’ vi né cé
mdt quan hé dic biét ddi vdi toan thé. Thi nim 12
Thanh Tudéng. Nhitng bi€t tuéng, du ching dic
biét, vin tao thanh tdng tudng bing cich k&t hgp
nhau thanh mot. TAt cd cdc cdn cing tdc dong
chung d€ hoan thanh mot don thé toan dién. Thit

ey
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sdu la Hoai Tudng. Nhitng biét tuéng, du chiing
két hgp thanh tdng tuéng, vin khong danh mat
nhitng sic thdi riéng biét cia minh. Mdi quan
ndng trong vi tri riéng biét clia né thi hanh nhiém
vu ddc thit cia n6—According to the Avatamsaka
School, everything (dharma) has Six
characteristics. The first characteristic is the
"Whole or Universality', which is consisting of five
aggregates. Universality is the total of special
parts. The second characteristic is the 'Parts or
Speciality'. Speciality is the special parts
constituting the whole. The organs of different
human beings have ‘speciality’ in the sense of
unique character or power. All have eyes, but not
all eyes have the same power. The third
characteristic is the 'Unity or Similarity'. Similarity
means that all specialities have the capacity of
being equally harmonious in constituting the
whole. All organs are similar as organs, or in the
sense of co-relation in one organism. The fourth
characteristic is the 'Diversity'. Diversity means
that specialities, in spite of their being mutually
harmonious, keep their special features. Each
organ also possesses ‘diversity’ since it has a
special relation to the whole. The fifth
characteristic is the 'Entirety or Integration'.
Integration means that specialities, though they
are special, make up Universality by uniting
themselves. All organs work together to complete
the whole unitary being. The sixth characteristic is
the 'Fractions or Differentiation'. Differentiation
means that specialities, though they make up
universality, their own special
features. Each organ, being in its own special
position, performs its own differentiating function.
Luc Twéng: S4u loai nhan thitc—Six classes of
perception.

Luc Tuwéng Than: Sanna-kaya (p)—Theo Kinh
Phing Tung trong Trudng BO Kinh, c6 sdu tudng
than: sic tudng, thanh tuwdng, huong tudng, vi
tudng, xidc tudng, va phdp tudng—According to
the Sangiti Sutta in the Long Discourses of the
Buddha, there are six groups of perception:

do not lose

perception of sights, perception of sounds;
perception of smell, perception of taste,
perception of touch, and perception of mind-
objects.

Luc Van Tang: Sdu van ciu ké ma bé Ba Patba

da hoc thuoc tir kinh Phat ciing khong citu ndi tu

than sa vao A Ty dia nguc—The sixty thousand

verses of the Buddha-law which Devadatta could
recite, an ability which did not save him from
falling to the Avici Hell.

Luc Vat: Sdu vat ma Ty Kheo phdi c6—The six

things which a monk must have:

(I) Tam Y—Three robes or garments: Ba bd y:
dai y hay 4o cttu diéu (chin ménh), trung y
hay 4o thit di€u (bdy manh), va ha y hay 4o
ngfi diéu (nim mdnh)—Three garments: the
nine-patched robe, the stole of seven pieces
or seven-patched robe, and the skirk of inner
garment of five pieces.

(II) Tam VAat—Three things: Ba mén dd: bdt, vai
16t ngdi hay gh& diu nhé, va tdi loc nudc—
Three necessary things: a begging bowl, a
small stool, and a water strainer.

Luc Vi:

(A) Sdu vi: cay, ding, ngot, lat, min, va chua—

The six tastes or flavours: hot (peppery hot),

bitter, sweet, insipid, salty, and sour.

Sédu ngdi vi hay giai doan trong ti€n trinh phdt

trién BS T4t dao trong Thién Thai Biét Gido:

Thap Tin Vi, Thap tru Vi, Thip Hdi Hu6ng

Vi, Thap Pia Vi, Ping Gidc vi, Phat Dia Vi—

The six ordinary developments found in the

T’ien-T’ai  Differentiated Separated

School: ten grades of Bodhisattva faith (see

Thap Tin Tam), ten grounds (see Thap Tru),

ten kinds of dedications (see Thip Hoi

Huéng), ten stages of Bodhisattva (see Thap

Dia Bd Tit), the fifty-first stage in the fifty-

two stages towards the Buddha-bhumi, and

Buddha-bhumi or Buddha stage (see Phat

bia).

Luc Vong: Luc Vong—Six places that can cause

delusions—S4u chd c6 thé gdy ra mé vong, chi

sdu cin 13 nhitng ké din dit chiing sanh dén chd
mé 1am—The six misleaders, the six senses.

Luc V6 Thudng Thi: Sdu thi du vé& vo thudng—

Six metaphors for impermanence—See Luc Du.

Luc V6 Thugng: Anuttariyani (p)—Theo Kinh

Phiing Tung trong trudng BO Kinh, c6 sdu vd

thugng: ki€n vo thugng, vin vo thugng, 1¢i dic vo

thugng, hoc gidi vo thugng, hanh v thugng, va tc
niém vo6 thugng—According to the Sangiti Sutta in
the Long Discourses of the Buddha, there are six

(B)

or
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unsurpassed things: unsurpassed sights,
unsurpased things heard, unsurpassed gains,
unsurpassed trainings, unsurpassed forms of

service, and unsurpassed objects of recollection.
Luc Xich Pon: Loai giudng sdu thugc cta chu
Tang (sdu thuéc Tau tuong duong véi 1,8 thude
Tay)—A kind of six-meter bed of monks (6
Chinese meters is equivalent to 1.8 Western
meters).

Luc Xuat Ly Gi6i: Nissaraniya-dhatuyo (p)—
Theo Kinh Phing Tung trong Truong Bo Kinh, c6
sdu xudt ly gidi. Thi nhat 1a Tu Tap T Tam Gidi
Thodt. G ddy vi Ty Kheo néi nhu sau: “Ta da tu
tAp tr tAm gidi thodt, lam cho sung min, lam cho
thanh cb xe, 1am thanh cin ¢ an trd, chit chia va
khéo 1éo tinh cin. Tuy vdy sin tim vin ngy tri
tAm ta.” Vi &y can phdi dudc bdo nhu sau: “Ché c6
nhu vay, chd néi nhu vay, Pai Pic! Ché c6 hidu
1dm Thé& Tén, vu khong Thé Ton nhu vay khong
t6t. Th& Ton khong néi nhu vay.” Nhitng 13i néi
ctia vi ndy 14 vo cin ctf va khong thé nao nhu vay
dugc. Ai tu tdp tir tAm gidi thodt, lam cho sung
mén, 1am thanh c¢b xe, lam thanh cin ct, an trd,
chat chita va khéo 1éo tinh cin, sdn tAim khong thé
ndo ngy tri va an trd ndi ké 4y dudc. Thit nhi 1a
Tu Tap Bi Tam Gidi Thodt. G day vi Ty Kheo néi
nhu sau: “Ta di tu tdp tAm bi gidi thodt, tuy vdy
hai tAm vin ngy tri tim ta.” Thi ba 12 Tu Tdp Hy
Tam Gidi Thoat. O day vi Ty Kheo néi nhu sau:
“Ta d3 tu tip hy tAm gidi thodt, tuy vdy bat lac
tAm van ngy tri tAm ta.” Thit tw 13 Tu Tap X4 TAm
Gi4i Thoét. O day vi Ty Kheo néi: “Ta da tu tip
tAm x4 gidi thodt, tuy vy tham tAm vin ngy tri
tdm ta.” Thi¥ nim 12 Tu T4p V6 Tudng Tam Gidi
Thodt. O day vi Ty Kheo néi: “Ta da tu tdp vO
tuéng tAim gidi thodt, tuy vy tim ta vin chay theo
cdc tudng.” Thit sdu 1a Tu Tap Khudc Tur Sy Ngao
Man “t6i c6 mdt,” ma mii tén do du nghi ngd
dugc gidi thoat. o] day vi Ty Kheo néi: “Quan
diém ‘tdi c6 mit,” ‘tdi bi tir khudc,” ‘toi 1a cdi
ndy,” khong dudc t6i chdp nhin, tuy vdy miii tén
nghi ngd do dy vin 4m 4nh an trd trong toi.”—
According to the Sangiti Sutta in the Long
Discourses of the Buddha, there are six elements
making for deliverance. First, having developed
the emancipation of the heart through LOVING-
KINDNESS. Here a monk might say “I have
developed the emancipation of the heart by

LOVING-KINDNESS (metta), expanded it, made
it a vehicle and a base, established, worked well
on it, set it well in train. And yet ill-will still grips
my heart. He should be told :No! Do not say
that!Do not misrepresent the Blessed Lord, it is
not right to slander him thus, for he would not
have said such a thing! Your words are unfounded
and impossible. If you develop the emanicipation
of the heart through loving-kindness, ill-will has
no chance to envelop your heart. This
emancipation through loving kindness is a cure
for ill-will. Second, emancipation of heart through
compassion. Here a monk might say: “I have
developed the emanicipation of the heart through
compassion (karuna), and yet cruelty still grips my
heart.” (the rest remains the same as in the first
making deliverance). Third,
emancipation of the heart through sympathetic joy
(mudita). Here a monk might say: “I have
developed the emancipation of the heart through
sympathetic joy, and yet aversion (prati) still grips
my heart.” (the rest remains the same as in the
first element making for deliverance). Fourth,
emancipation of the heart through equanimity.
Here a monk might say: “I have developed the
emancipation of the heart through equanimity
(upeka,, and yet lust (rago) grips my heart.” (the
rest remains the same as in the first element
making for deliverance). Fifth, the signless
emancipation of the heart. Here a monk might
say: “I have developed the signless emancipation
of the heart, and yet my heart still hankers after
signs (nimittanusari-hoti).” (the rest remains the
same as in the first element making for
deliverance). Sixth, the emancipation of the heed
to the idea: ‘I am this,” means the emancipation of
doubts, uncertainties, and problems. Here a monk
might say: “The idea ‘I am is repellent to me, I
pay no heed to the idea: I am this.” Yet doubts,
uncertainties and problems still grip my heart.”
(the rest remains the same as in the first element
making for deliverance).

element for

Luc Xiic: Six Contacts—Sdau loai xtic cham.

Luc Xidc Than: Phassa-kaya (p)—Theo Kinh
Phiing Tung trong Trudng B Kinh, c6 sdu xic
than: nhdn xdc, nhi xdc, ty xdc, thiét xdc, than
xuc, va y xic—According to the Sangiti Sutta in
the Long Discourses of the Buddha, there are six
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groups of contacts: eye-contact, ear-contact, nose-
contact, tongue-contact, body-contact, and mind-
contact.
Luc Xii: Salayatana (skt)—Six spheres of sense-
organs—Sdu ddi tudgng clia cdc gidc quan. Sdu noi
sinh thitc, mot trong mudi hai nhan duyén. Ching
chinh 1a Lyc cdn hay Luc Nhip—The six places
or abodes of perception or sensation, one of the
nidanas. They are the six organs of sense, but this
term is also used for the six entrances.

LucY:

1) Six kinds of robes for monks and nuns.

2) Sdu gidc quan hay sdu chd d€ nhan biét: mit,
tai, mii, ludi, thin va y—The six senses on
which one relies or from which knowledge is
received: eyes, ears, nose, tongue, body and
mind.

Lui Vao Sy Tinh Ling: Retreat in silence—Vi da

qud quen véi ti€ng dong va chuyén trd nén lic

ndo khdng néi chuyén, khdng 6n a0 chiing ta cim
thdy quanh qué. Nhung néu chiing ta ty rén luyén
nghé thuit trau doi su im ling, ching ta s& cdm
thdy thich thd véi sy im ling. Hiy ling 1& trong
cdnh 6n 20 ndo nhiét va nhé ring cé su an lac
trong ling 1&. X4 hoi chiing ta dang séng 1a mot xa
hdi dn Ao va mang tinh chit thuong mai. Né&u
chiing ta khong tim thdi gian rdnh rdi cho minh,
chiing ta s& ching bao gid c6 dudc thdi gian ranh
roi. Phat tif thuin thanh phdi c6 thdi gian &n dat
lang 1& cho riéng minh. Thinh thodng chiing ta
phai tich r&i ra khéi sy nhon nhip quay cudng dé
séng yén tinh. P6 12 mdt hinh thic an lac trong
ki€p song hién tai cla chiing ta. Trong né€p séng
4n dat don doc, ching ta s€ c6 cd hdi ching
nghiém dudc gid tri clia trAm tu mic tudng, ching
ta s& c6 dip 1am mdt cudc hanh trinh trd vé v6i noi
tAm cda chinh minh. Khi rit vao &n dat, chiing ta
s& tuyét ddi don doc dé nhin chiing ta, nhin vao
thuc cht clia chinh minh, va chiing ta c6 thé& hoc
dudc phuong cich vugt qua vugt qua nhitng
khuyé&t diém va gi6i han clia ma chiing ta thudng
kinh qua. Thdi gian ching ta dung cho viéc quin
niém tinh mic khong phdi l1a vo ich, vé lau vé dai
né sé gidp tao cho ching ta mdt bin chit manh
mé. S€ c6 1di ich cho viéc lam thudng ngay va su
ti€n bo néu chiing ta c¢6 thé tu tich minh v6i cong
viéc thudng nhdt va danh mdt hay hai ngay cho
viéc yén tinh hanh thién. Pay chic chin khong

phdi 1a trén chay d€ séng nhan, nhung day la
phuong cich t6t nhat d€ 1am cho tim ching ta
manh mé hon va nhitng phdm chat tinh thin clia
chiing ta t6t dep hon. D6 13 nhitng 1¢i lac cla sy tyf
quén sat chinh minh. Chinh nhd quédn sit nhitng tu
tu6ng va cdm tho cda chinh minh ma ching ta cé
thé thdy sdu vio y nghia clia sy viéc bén trong
chiing ta, tir @6 chiing ta c6 thé khdm ph4 ra ning
lyc hiing mang bén trong ctia chinh minh—People
are used to noise and talk, that they feel lonely
and out of place if we do not speak. But if we train
ourselves in the art of talk and the art of
cultivating silence, we will learn to enjoy it. Go
placidly amid the noise and haste and remember
that there is peace in silence. Our current society
is a society of noise and business. If we don’t try
to find time off for ourselves, we will never have
any. Devout Buddhists must take time off to go
into retreat in search of silence. We must, now and
then, break away from motion to
motionless. It is a peaceful form of our present
existence. In lonely retreat we will have the
opportunity to experience the value of silence
contemplation; we will also have a chance to
make an inward journey with ourselves. When we
withdraw into silence, we are absolutely alone to
see ourselves as we really are, and then we can
learn to overcome the weaknesses and limitations
in ordinary experience. Time spent in secluded
contemplation is not wasted; it goes a long way to
strengthen a man’s character. It is asset to our
daily work and progress if we can find the time to
cut ourselves off from routine and spend a day or
two in quiet contemplation. This is surely not
escaptism or living in idleness, but the best way to
strengthen our mind and better our mental
qualities. It is a beneficial introspection; it is by
examining one’s thoughts and feelings that one
can probe into the inner meaning of things, and
discover the power within.

remain

Lung: Cdi 16ng: A cage—Tii mang sau lung clia
hanh cudc Tiang: A backpack for wandering
monks.

Lung Pau: B6 gian trim 1én diu ngya (diing dé
diéu khién va ché& ngy con ngya)—Blinkers for a
horse’s head.

Lung La: 1) Bao phd: To cover; 2) Khong ché: To
control, to dominate, to restrain; 3) Tréi budc: To
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bind.

Ludng Sinh Khi: Nadi (skt)—Prana (skt)—Lung
(tib)—Tsa (tib)—Subtle channels—Nhitng ludng
sinh khi ndy khong phai 13 sinh khi vt 1y trong co
thé ma 1a nhitng kénh cho khi luc tim 1y di qua—
These refer to the subtle channels which are not
anatomical ones, but ones in which psychic
energies travel.

Ludng Than Luc: Life energy—See Sanh luc.
Liy: Chat chéng—To accumulate.

Liy Chuéng: The hindrances of many vaxations,
responsibilities, or affairs.

Liy Hinh: The body as involved in the distresses
of life.

Liy Kiép: Nhiéu ki€p 1ap di 1ap lai chong chat
1én nhau (ct mdi thdi ky thé& gii thanh 1ap rdi
hoai diét 13 mot ki€p)—Repeated or many kalpas.
Lily That Trai: Con goi 1a Trai Nhat, 1 tuan trai
diu tién cho ngudi qud ving (ct by ngay 1a mot
that trai, ctt th€ cho hét 49 ngdy mdi thoi. Tai Viét
Nam c6 ndi con lam Tudn 100 ngay)—The
sevenfold repetition of masses for the dead.

Luy Thity: Rii xu6ng—To hang down.

Luyé’n: To be fond of, hanker after—To cleave to.
Luyén Ai: Vatsalya (skt)—Bhava-raga (p)—
Attachment—Tender love—Ai m6—Tham luyén
(tinh cdm yéu mén)—Trong T& Thinh P&, Phat
Thich Ca di day riing luyén 4i 14 ciin cdi clia khé
dau. T luyén 4i ndiy mAm sdu khd va sg hii.
Ngudi nao thodt khdi luyén 4i thi s& khdng con
sau khd s¢ hii nita. Cang luyén 4i thi cang khd
dau—In the Four Noble Truths, Buddha
Sakyamuni taught that attachment to self is the
root cause of suffering. From attachment (craving)
springs grief and fear. For him who is wholly free
from attachment, there is no grief and much less
fear—The more attachments one has, the more

one suffers.

Luyén Ai Sic Gidi: Attachment to the realm of
form.

Luyé&n Luyén Quyén Quyén: Co lai—To shrink.
Luyé&n M§: See Luyén.

Luyén: Huin luyén—To drill—To exercise—To
practice—To train.

Luyén Pién: Luyén dién 1a 16i tu luyén clia ta
dao—To practice the “Balancing of body energy
currents.” This is the way of heterodex practice.

Luyén Hanh: Tu hanh bing gi6i luidt cda ton

gido—Religious training or discipline.

Luyén Ma: Mai diia—Ba diéu kién dé duy tri sy

ti€n bd clia B6 Tat—To drill and grind. Three

Bodhisattva conditions for maintaining progress:

1) Theo hoc va ling nghe nhitng vi di dat dugc
gidc ngd: The fixing of attention on those who
have attained enlightenment.

2) Lu6n ludn theo ddi hay qudn siat myc tiéu cia
chinh minh: Examination of one’s own
purpose.

3) Nhin thic duge khd ning ctia ngudi dé ludn

gitt dudc tdnh khiém cung tir ton: To be
humble by the realization of the power or
ability at work in others.
Luyén Nha: Aranya (skt)—Tén goi tit clia tir A
Luyén Nha—Hermitage—See A Luyén Nha.
Luyén Thién: Tu luyén chin mic do thién dinh—
To practice the samadhi of the nine degrees—See
Ctru Thi b€ Pinh.
Lu: 1) Ciy lau: Reeds, rushes; 2) Lo sudi: A
stove, fireplace; 3) Lu Huong: Incense burner,
censer; 4) Cdi choi: A hut, a shelter; 5) Con Lira:
An ass, donkey (Khara (skt).
Lu Chi Phat: Rucika (skt)—Rudita (skt)—See Ai
Lac Phat.
Lu Diép Pat Ma: Chiéc thuyén bing 14 ciy lau
ma ngudi ta n6i TG B6 P& Pat Ma da dung né dé
vugt song Dudng Ti—Bodhidharma and his rush-
leaf boat in which he is said to have crossed the
Yangtse River.
Lu Pan: A fire-altar.
Lu Gia Phat: Rucika (skt)—Rudita (skt)—See Ai
Lac Phat.
Lu Gia Na Phat: Vairocana Buddha—See Ty Lo
Gid Na Phat.
Lu Huong: See Lu.
Lu Nguu Nhi Nhii: Sita ltra va sita bo, nhung khi
quiy 1én thi sita bo thanh bd, trong khi quiy sita
lira thi khdng dugc gi hét ngoai sita vita lgn cgn.
Thién tong dung tir ndy dé€ khuyén cdo hanh gid
phai cAn than vi gido ly ta dao va Phat gido dudng
nhu giéng nhau, nhung ky that khdc nhau rat xa.
Tir ndy ty du ngoai dao ty xung dic dao, xong
khong c6 that dic tu hanh, vi mudn cho moi ngudi
tin phuc, ma khong ti€c x& dung nhitng thii doan
doc 4c, gid doi, hu nguy, dbi thé, trom danh. Piéu
ndy ciing diing véi tit chiing Phat gido, ho ciing tu
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xung ching dic d€ dugc ngudi ton kinh ciing
dudng. Ho sin sang lita gat ngudi, hoic giét hai
ngudi vo toi dé phinh phd dé ching té long dao
dtic tir bi. Khi tdi ldc thi nhitng dé t& ndy sé& phai
doa lac va chiu khd khong khéc nhu du sita lira va
stta bo vay—Cow's milk and donkey's milk have
the same color, but when stirring up cow's milk
one will have butter, while stirring up donkey's
milk one will get nothing but a kind of lumpy milk.
Zen sects use this term to warn practitioners to be
more careful in recognizing Buddhist theories and
heresy (false religion). They seem similar, but in
reality, they are totally different, just as the cow's
milk and donkey's milk. This term gives us an
example of the heretics who have no real merits
vitues, but falsely
enlightenment by doing any evil deeds to satisfy
their pride and to take advantage of other people’s
respect. This is also true with those of
Sakyamuni’s four degrees of disciples who claim
to have attained the path of enlightenment for the
sake of the material offerings from others. They
would try to fool people by killing an innocent
man in order to deceitfully show the virtue of
compassion. Such disciples would be certainly
doomed to limitless suffering in time to come, just
like the example of cow's milk and donkey's milk.
Lu Nhang: See Lu.
Lu Nién: Ndm con Liura, y néi khong cé ky han
nao vi con ltra khong cé tén trong 12 con gidp (vd
hoi ky). Thién tong dung tir ndy dé€ chi cho mot
thdi han khong bao gi c6—Donkey Year, without
date or period because the ass does not appear in
the list of cyclic animals. In Zen, the term
indicates a period of time that never exists.

Lu Son: Risan (jap)—Mount Lu—Ld Son—Ngon

ndi trong tinh Giang T4y noi t6 Hué Vién di thanh

1ap Bach Lién X4 ctia Tinh Bd Téng—A mountain
in Kiangsi Province where Hui-Yuan formed the

White Lotus Society of Chinese Pure Land.

Lu Than: Kharostha (skt).

1) Moi lra: Kondey lips.

2) Tén clia mot hién tri€t ndi ti€ng vé khoa
chiém tinh—Name of a sage celebrated for
his astronomical knowledge.

Lu Thian Ma Chiy: Mo6i lita miéng ngua. Thién

tong ding tir ndy d€ chi trich nhitng Thién Ting

chura 1anh ngd hoan toan y&u chi nha thién ma

and claim to attain

lu6n ban luin va khoe khoang nhitng diéu ma ho
chua bao gid thanh tvtu—Donkey's lips and horse's
mouth. In Zen, the term is used to criticize Zen
monks who don't have an absolute comprehension
of the important meaning or aim of Zen, but
always discuss and brag about something they
have never achieved.

Lu Tién Ma Hau: Nghia den 13 k& ddy td, truc
mit 12 con lira, sau lung 14 con ngya. Trong thién,
tif ndy c6 nghia 1a hanh gid chi chay theo 13i néi
va viéc lam cia ngudi khdc, ma khong cé thir gi
cla riéng minh—The term literally means a
servant who is running behind a donkey and in
front of a horse. In Zen, the term means
practitioners who only follow other people's words
and tasks, but have nothing of their own.

Lv X4 Na: Locana (skt)—1) Chi€u sdng:
Illuminating; 2) Bdo than, mdt trong tam thin
Phat: One of the forms of the Trikaya, similar to
the sambhogakaya; 3) X4 Na T6n Pac, thin ton
nghiém dic biét cia Pic Ty L6 Gid Na (vi gido
chii cia Kinh Hoa nghiém): Vairocana Buddha,
the adorned person of Vairocana; 4) Phit miu,
mdt vi nit Phat héa thin dia dai clia tit cd chu
Phat, vi Phat nay cung di v4i didc Ty L6 Gid Na: A
female Buddha who is the manifestation of the
earth element of all Buddhas. She is the consort of
Buddha Vairocana.

Lv Yén Kiéu: C6 ngudi qué mua nhin 1dm ciu
yén lira 13 xwong ham clia cha minh. Trong thién,
tif ndy chi cho ngudi mé mudi khong phan biét
dudc sy khdc nhau gitta chdn va gid—Donkey
back bridge—A clownish person who mistakes a
donkey back bridge for his father's jaw bone. In
Zen, the term indicates an ignorant person who
cannot distinguish the real from the unreal—See
Thién Binh Hanh Cudc.

L& Khach: Traveler—Khich Lir Hinh—Duc Phit
vi chiing sanh nhur nhitng k¢ 1if hanh trong béng tdi
va khd dau trong ba néo sdu dudSng—The Buddha
compared sentient beings as travelers in

the darkness and suffering of the three worlds (ba
néo: world of desire, world of form, world of
formless) and six realms (sdu dudng: Heaven,
Asura, Human, Animal, Hungry ghost, Hell) of
existence.

Ly: Gan loc—To strain—To filter.

Ly La: Loc Thiy Pdi—Tui loc nuc—A filtering
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bag, or cloth.

Ly Tri Tam: See Duyén Ly Tam.

Lita Pdo Va Gat GAm Hang Bach Y: Swindle
and deceive the white-robed.

Lita: Teja (skt)—Fire.

Lita Luyén Ai: Fire of love.

Lia Tam Poc Vin Hitng Hue Chdy Trong Ta:
Fires of the three poisons are still faring up
uncessantly in us.

Lita Tam Mudi: Fire of samadhi—The fire that
consumed the body of Buddha when he entered
nirvana.

Lia Tham, San, Si Pt Chay Hét Rimng Cong
Duc: The fire of greed, anger and illusion burns
up all the forest of merits and virtues.

Lata Tinh: The ardour of passion.

Lua Chon: To make choices.

Luc : Bala (skt)—Bala-paramita (skt)—Effort—
Power—Force of purpose—Might—Strength—
Luc—Quyén th€—O0ai quyén—Stic manh.

Luc Ba La Mat: Bala-paramita (skt)—Effort of
perfection—Trong Phat gido Pai Thira, lyc 13 Ba
La Mat thd tdm trong mudi Ba La Mat ma mot vi
Bo6 Tit phai tu tip trén dudng di d€n Phat qua.
Luc Ba La Mat dugc phat trién § dia thit tim clia
Bo T4t Pia. Ngoai ra, c6 mudi luc ma ngudi ta néi
12 duy nhit d€ gidc ngd thanh Phat: 1) biét cdi gi
c6 thé va cdi gi khong thé, hoic cdi gi ding, cdi gi
sai; 2) luc bi€t bdo chuéng trong tam thé& (qué
khit, hién tai, va vi lai); 3) luc biét tit cd dinh Iuc,
gidi thodt va thanh tyu; 4) luc biét tit cd cin tdnh
clia chiing sanh; 5) luc bi€t dugc sy hiu biét cla
chiing sanh; 6) luc biét hét cdc cidnh gidi cda
chiing sanh; 7) luc bi€t hé&t phan hanh hitu 14u cia
luc dao va biét ludén c niét ban; 8) luc biét tit ca
céc try xit clia cdc ddi qud khd; 9) luc biét sanh tif;
10) lyc biét cidc lau hoic di bi doan tin—In
Mahayana Buddhism, it is the eighth “perfection”
(paramita) of the tenfold list of perfections that a
Bodhisattva cultivates on the path to Buddhahood.
It is developed on the eighth bodhisattva level
(bhumi). Besides, there is also a tenfold list of
qualities that in both Theravada Buddhism and
Mahayana are said to be unique to fully awakened
Buddhas (Samyak-Sambuddha): 1) power of
knowledge of what is possible and what is
impossible or the power to distinguish right from
wrong  (sthanasthana-jnana-bala); power of

knowledge of retributions of actions or the power
of knowing karmic retributions throughout the
three periods of time (karma-vipaka-jnana-bala);
3) power of knowledge of the concentrations,
eight stages of liberations, meditative absorptions,
and  attainments (dhyana-vimoksa-samadhi-
samapatti-jnana-bala); 4) power of knowledge of
the relative qualities of beings or the power of
complete knowledge of the powers and faculties
of all beings (indrya-parapara-jnana-bala); 5)
power of knowledge of the various intentions of
beings or the power of complete knowledge of the
desires or moral direction of every being
(nanadhimukti-jnana-bala); 6) power of
knowledge of the various states of beings or the
power of knowing the states of others (nanadhatu-
jnana-bala); 7) power of knowledge of the ways in
which beings go everywhere within cyclic
existence and nirvana (sarvatragamini-
pratipajjnana-bala); 8) power of knowledge of
former abodes (purva-nivasa-jnana-bala); 9)
power of knowledge of death and rebirth (cyutyu-
papada-jnana-bala); 10) power of knowledge that
the defilements have been extinguished (asrava-
jnana-bala)—See Thap Ba La Mit.

Luc Bat Tong TAm: Khong con siic dé€ 1am theo y
mudn—Strength is not equal to one's will.

Lyc Chuyén Phiap Luan:
pravartana-bala (skt)—Lwc Chuyén Phdp Luan, vi
néi mot cau phdp déu xdng nhitng cin tidnh duc
lac clia tat cd ching sanh. Ning lyc clia sy tuyén
thuyé&t; mot phin cAu ma kéu goi ddng bd nhitng
cdi tAm cia moi ching sanh—Power of turning the
wheel of the teaching, explaining one expression
of truth accord with the faculties,
temperaments, and inclinations of all sentient
beings. The power of uttering one phrase which
appeals uniformly to the hearts of all beings.

Luc Gia Phdp Su: A monk who degrades himself
by becoming a fighter, a boxer or a slave.

Luc Hoai Ca Son Vuong: Power to Smash High
Mountains, one of the ten kings of yakshas—Mot
trong mudi Da Xoa Vuong—See Da Xoa Vuong.
Luyc Kim (1327-1373): Tén cda mot vi danh Tang
Trung Hoa vao thdi nha Nguyén (1280-1368)—
Name of a Chinese famous monk who lived in the
Yuan Dynasty in China.

Luc Ning Kiét Thiy Than: Power Able to Dry

Dharma-cakra-

in



2146

Up Water Deity (Spirit).

Luc Phan Biét: Discrimination power.

Luc Quéan Chiéu: Power of contemplating—Ning
luc qudn chi€u (su chiém nghiém)—Theo Lat Ma
Khenchen Thrangu trong “Thyc Hanh vé Thién
Chi va Thién Qudn”, ning lyc qudn chi€u hay
chiém nghiém, cé nghia 1a ching ta di ngang qua
ly tri va 1ap luan vé nhitng 15i day d€ hoan tat sy
ti€p tuc cda gido ly. V&i ning luc qudn chiéu,
chiing ta phat trién trang thai vé sy &n dinh tinh
thin, n6 dugc goi 13 sy &n dinh ti€p tuc. Trong
trang thdi ndy ching ta c6 thé ditng nghi tim
chirng mudi phiit. Hai trang thdi dau vé ling nghe
va quén chi€u dugc goi 1a ky luit hoic sy hita hen
c6 kiém sodt—According to Lama Khenchen
Thrangu in “The Practice of Tranquility and
Insight”, the power of contemplating or reflection,
which means that one goes through reason and the
logic of the teachings to complete the continuity of
teachings. With this power one develops the stage
of mental stability, which is called continued
settlement. In this stage one can do it longer, say
for ten minutes. These first two stages of listening
to the teachings and continually contemplating
them are the first two powers and accomplish the
first mental engagement, which 1is called
disciplined or controlled engagement.

Luc Si: Vira (skt)—A strong or mighty man.

Luc Sinh: Power-born—One who is born from the
truth—A monk.

Luc Tan: Bala-vyuha (skt)—Power of advance.
Luc Tan Tam Mudi: Bala-vyuha-samadhi (skt)—
Power of advance samadhi.

Luc Thanh: Formative Forces—Bi tlty thudc vao
v0 minh (s si mé) nén cd luc tao thanh—
Conditioned by ignorance, there are formative
forces.

Luc Than Bi&n: Vikurvana-bala (skt)—Power of
miraculous transformations—Nang lyc tao thanh
mot thé gidi thudn khiét thanh tinh trong mdi 15
16ng ctia da. Vi thdn bién luc, & trong mdi 18
16ng, déu thi hién tat cd th€ gidi thanh tinh, tat cd
Nhu Lai—The power of making a world of
immaculate purity in every pore of the skin. With
power of miraculous transformations, showing all
pure worlds and all Buddhas appearing in the
worlds in each pore.

Luc Trang Nghiém: Luc trang nghiém, vi ching

thé hu hoai—The adornment of power, being
indestructible.

Lyc Tri Trang Nghiém: Luc tri trang nghiém, vi
trong ta't ca ki€p thyc hanh vo s6 hanh ching doan
tuyét—The adornment of empowerment, carrying
out innumerable deeds in all ages without cease.
Luc Tuyén: Nadi (skt)—Rtsa (skt)—Essential
energy—DPao qudn—Kénh niang lugng trong thin
thé con ngudi—The path inside the body through
which the subtle energy is circulated.

Luc V6 Ngai Dung: Unimpeded function relating
to powers.

Luc Vo Uy: Power of fearlessness.

Ludgc: 1) Lugc ra: To mark off, to define; 2) Tém
luge: To summarize in general, to outline, to
sketch.

Lugc Giao: Samksipta-vinaya (skt)}—Summarized
teaching—Nhiing 15i day tdng quat ctia Pic Phat
cho dé tif trong 12 nim diu sau khi Ngai thanh
dao (trong 12 nim dau hoiing héa, vé gi6i luat thi
Pic Phit chi néi mot ciach khadi quit vé “chu dc
mac tic, chiing thién phung hanh, tu tinh ky y, thi
chu Phat gido,” chit Ngai khong néi chi ti€t vé gi6i
luat; tuy nhién, vi c6 qud nhiéu ngudi lam trdi
phdp, nén sau d6 Ngai néi vé “Quing Gido,” tifc
ché ra gidi luat 6 rang va chi ti€t)—General or
summarized teaching during his first 12 years after
his enlightenment.

Ludc Gidi: Gido thuyét clia Pic Phit trong giai
doan 12 nim sau ngay Phat thanh dao—The first
period of general moral law, before the detailed
commandments became necessary, i.e. the first
twelve years of the Buddha’s ministry.

Luge Hu: N6i ning biy ba: To talk nonsense—
Vo cin cu: Baseless.

Luge Hu PaAu Han: Con ngudi doi tri—A
deceitful person—A false person—Mu-chou's
Thieving Phoney—Trong thi du thit mudi cia Bich
Nham Luc k€ lai mdt cudc van ddp giita Muc
Chau va mot vi Tang nhu sau: "Muc Chau hdi mot
vi Ting: 'Tir ddu d&n?' Vi Ting lién hét to: 'Ho!'
Muc Chau lién néi: 'Thé 1a 1o su nhdn dugc mot
ti€ng hét clia nguoi.' Vi Tang lai hét 1&n : Ho!
Muc Chau néi: 'Mot ti€ng hét thit ba, mot ti€ng
hét thit tr va dén gi nita?' Vi Ting khong néi gi
nita. Muc Chau lién d4nh vi Tédng va néi: 'S trdm
ciap!"—In example ten of the Pi-Yen-Lu we see
him in 'questions and answers' (mondo) with a
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monk as follows: "Mu-chou asked a monk, 'Where
do you come from? Immediately the monk
shouted, 'Ho!" Mu-chou said, 'Now the old monk
(himself) has had a ho from you.' The monk again
shouted, 'Ho!" Mu-chou said, 'A third ho and a
fourth ho, and then what? The monk said,
'Nothing more." Mu-chou hit him and said, 'What a
scoundrel!"'—See Muc Chau Lugc Khong Han.
Lugc Hu Han: See Luge Hu Bau Han.

Lugc Phé Nguyén An Thién Su: Luopu
Yuanan—See Lac PhS Nguyén An Thién Su.
Luge Thing Pai Phu: Vi thin trong coi viéc dn
udng clia loai ngudi—A deity who manages all
foods and drinks for human beings.

Luge Thuyét: Gidi thich tém ludc, ngin gon—
Explain in outline form.

Luge Yé&u: So luge nhitng diém quan trong—An
outline of the important points.

Luéi D& Chau: Jewelled nets.

Lu6i Phién Nao: Net of afflictions.

Luéi Quang Minh: Net of lights.

Luéi Troi: Heaven’s net—Divine justice.

Luéi Troi P& Thich: The Indra's net—P& Thich
13 mdt vi vua nuée An Do thdi ¢d, ngudi thudng ty
dé cao chinh minh. Ngay no, nha vua di hinh dén
thim vi kién tric su va truyén 1énh cho 6ng ta xay
cho minh mdt ngdi dén, ngdi d€n ma ai ciing phai
cdm kich. Vi kié€n tric su ca nhd vua dung 1én
mot tAm 1u6i khdng 16, phii trim ¢4 khong gian va
thdi gian. G mdi mic 1u6i, dng yéu cAu quan trong
giit kho tang cda nha vua gin vao mdt vién tran
chau léng l4nh, chi€u sing ruyc rd, sao cho mdi
vién lai phdn chi€u vio mot vién khdc. Va mdi

vién trin chiu, mdi ngudi, mdi su kién, déu chita
dung toan thé trong 'Ludi Trdi P& Thich', ké c3
khoéng gian va thdi gian. Khi ching ta y thifc dugc
ring tdt cd ching ta déu la nhitng vién trin chiu
sdng long lanh trong tAim 'Lugi Troi D& Thich!,
chiing ta thdy ring trong mdi con ngudi chiing ta,
chita dung toan bo vil tru. Vi chiing ta déu két néi
véi nhau trong tAm 'Ludi Trdi P& Thich', khd ning
k&t noi clia chiing ta v6i nhitng ngudi khdc trong
cudc sdng, trong cong viéc 1a v han—Indra was
an ancient king of India who thought a great deal
of himself. One day he went to the royal architect
and said that he wanted to leave a monument of
himself, something that all people
appreciate. The king's architect created an
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immense net that extended throughout all space
and time. And the king's treasurer placed a bright,
shinning pearl at each node of the net so that
every pearl was reflected in every other pearl.
And each single pearl, each person, each event,
contains the whole of Indra's net, including all of
space and time. When we realize that we are all
bright pearls in Indra's net, we see that within each
one of us the whole body of the universe is
contained. Since we are all already connected in
Indra's net, there are no limits to the possibilities
of connecting with other people in our lives and
our work.

Luong Biing: Good friend.

Luong Bi (717-777): Vi Tang doi Pudng, ngudi da
trg gitip ngdi BAt Khong Tam Tang Phdp Su dich
bd Kinh Nhian Vuong—Liang-Pi (Pén), the T ang
monk who assisted Amogha in the translation of
the Jén-Wang Ching.

Luong Bon: See Luong Bi.

Luwong Cu: Ling 1& hoic thin nhién mot hdi, ¥
chi trang thdi v6 ngdén vd ngli—A quiet moment.
In Zen, the term indicates a state of neither words
nor speeches.

Luong Dan: Law-abiding citizens—Good citizens.
Luong Duyén: Happy marriage.

Luong Dugc: Good medicine.

Luong Giéi Pong Son Thién Su (807-869):
Tozan Ryokai (jap)—Tung-shan Liang-chieh
(Wade-Giles  Chinese)—Dongshan  Liangjie
(Pinyin Chinese)—Tén ctia mot vi Thién su Trung
Hoa vao th€ ky thit chin. Pong Son dudc nhic téi
trong cdc vi du thd 18 cia VO Mon Quan va thi du
thit 12 ctia Bich Nham Luc. Ngoai ra, ¢c6 mot vai
chi tiét 1y thd vé& vi Thién su nay trong Truyén
Ping Luc, quyé&n XV: Thién su Ludng Gidi Pong
Son sanh nim 807 sau Tay Lich tai Hoi K&, nay
thudc tinh Triét Giang. Ong 1a dé tir ctia Thién su
Van Nham Pam Thanh. Ong dudgc cong nhén la
ngudi da sdng 1ap ra tong Tao Bdng. TOng phdi
nay, cing v6i Lam T€& tdng, 1a mot trong hai
nhanh Thién bit diu tir thdi nha Pudng, thoi
hoang kim ctia Thién, vin con tdn tai cho dén
ngay nay—Zen Master Tung-Shan, name of a
Chinese Zen monk in the ninth century. We
encounter Yun Yan in example 18 of the Wu-
Men-Kuan and example 12 of Pi-Yen-Lu.
Besides, there is some interesting information on
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him in The Records of the Transmission of the
Lamp (Ch’uan-Teng-Lu), Volume XV: Zen master
Liang-Jie-Tung-Shan was born in 807 A.D. in Hui-
Ji, in modern Zhe-Jiang province. He was a
disciple of Zen master Yunyan Tansheng. He is e
recognized to have founded the Caodong School
of Zen. This school, along with the Linji School,
remains today as one of the two existing Zen
schools that began in China during the Tang
dynasty (615-905), the golden age of Zen.

e Thud nhd theo thiy tung kinh B4t Nha dén
ciu “V6 nhin nhi ty thiét thin.” Su chgt hdi
thﬁy: “Con c6 mit, tai, miii. C§ sao trong kinh
lai n6i 1a khong?” Thy kinh ngac trd 13i: “Ta
ching phdi 1a thdy ctia nguoi.” Thé rdi thay
glti Luong Gidi dé€n tham hoc véi thién su
Linh Mic & ndi Vii Tiét. Su tho cu tdc gidi
nim 21 tudi—As a youth, he followed his
teacher to recite the Heart Sutra and came
upon the words “No eyes, no ears, no nose, no
tongue, no body” He asked his teacher: “I
have eyes, ears, a nose, and so on. So why
does the sutra say there is none?” The teacher
was so surprised and reportedly dumbfounded
at the insight revealed by Liang-Jie’s
question, and replied to him: “I can’t be your
teacher.” He then sent the young Liang-Jie to
study under Zen master Ling-Mo at Mount
Wu-Tzie. Atthe age of twenty-one, Liang-Jie
received full ordination.

e  Su du phuong, trudc yén ki€n Thién su Nam
Tuyén PhS Nguyén. Gip ngay ky trai Mi T4,
Nam Tuyén hdi chiing: “Ciing trai Ma T4 c6
dén hay ching?’ C3 ching déu khong ddp
dugc. Su budc ra thua: “Pdi c6 ban lién dén.”
Nam Tuyén bdo: “Chi nhd ndy tuy 1a hiu
sanh rat dé& diia got.” Su thuwa: “Hoa thugng
ché d& nén ké lanh d€ né trd thanh nghich
tdc.”—Liang-Jie first went to see Zen master
Nan-Xuan-Pu-Yuan. At that time the
congregation was preparing a feast for the
following day in honour of Nan-Xuan’s late
master, Ma-Tzu. Nan-Xuan asked the
congregation: “Tomorrow we will have Ma-
Tzu’s feast, but will Ma-Tzu come or not?”
The monks were unable to answer. Liang-Jie
then stepped forward and said: “If he has a
companion, he will come.” When Nan-Xuan

heard this, he approved and said: “Though this
child is young, he has a gem worthy of
polishing.” Liang-Jie said: “Master, don’t
crush something good into something bad.”

K& dén su tham van véi thién sw Qui Son. Su
thua: “Pudc nghe Qudc Su Hué Trung néi
‘vd tinh thuy&t phdp’ con chua thau hiéu chd
vi diéu 4y?” Qui Son bdo: “Cé nhS nhitng gi
Qudc Su néi ching?” Su thura: “Con nhd.” Qui
Son néi: “Vay thi 1ap lai xem sao!” Su ndi:
“C6é mdt vi Ting hdi Qudc Su, ‘Thé ndo 1a
tim ctia chu Phat?” Quéc Su trd 13i, ‘Mot
miéng ngdi tudng.” Su hdi, ‘Mot miéng ngdi
tudng? C6 phdi mi€ng ngdi tudng 1a vo tinh
hay khong? Qui Son ddp, ‘Pung vay.” Vi
Ting héi ti€p, ‘Nhu vay né c6 thé thuyét phap
khong?” Qudc Su ddp, ‘Miéng ngéi Ay thuyét
phdp mdt cdch rd rang khdng vap vdp.” Vi
Tang hdi, ‘Tai sao con lai khong nghe dugc?’
Qudc su bdo, ‘Tu nguoi khong nghe dugc,
nhung khong cé nghia 1a ngudi khdc khong
nghe dugc.” Vi Tang lai héi, ‘Nhu vdy ai nghe
dudc? Qudc Su ddp, ‘Cac bic Thdnh nhin
nghe dugc.” Vi Ting lai néi, ‘Vay Thay cé
nghe dugc khong? Quéc Su ddp, ‘Ta khong
nghe dudc. N&u ta nghe dudc thi ta di dong 12
Thénh rdi con gi! LAm gi nguoi c6 thé nghe ta
thuyét phdp.” Vi Tiang héi, ‘Nhu viy tit cd
chiing sanh khong thé hiéu dudc nhing 13i
thuyét ndy.” Qudc Su néi, “Ta vi pham phu
ma thuy€t phdp, ché khong vi Thdnh ma
thuyét.” Vi Ting néi, ‘Nhu vdy sau khi nghe
duge rdi thi sao? Quéc Su ddp, ‘Sau khi
chiing sanh d nghe hiéu roi thi ho dau con la
pham phu nita.”—Next, Liang-Jie studied with
Kui-Shan. One day he said: “I"ve heard that
National teacher Hui-Zhong taught that
inanimate beings expound Dharma. I don’t
understand this clearly.” Kui-Shan said: “Do
you remember what he said or not?” Liang-
Jie said: “I remember.” Kui-Shan said:
“Please repeat it!” Liang-Jie said: “A monk
asked the National Teacher, ‘What is the
mind of the ancient Buddhas?” The National
Teacher responded, ‘A wall tile.” The monk
said, ‘A wall tile? Isn’t a wall tile inanimate?’
The National Teacher said, ‘Yes.” The monk
asked, ‘And it can expound the Dharma?’ The



2149

National Teacher said, ‘It expounds it
brilliantly, without letup.” The monk said,
‘Why can’t I hear it?” The National Teacher
said, ‘You yourself may not hear it. But that
doesn’t mean others can’t hear it.” The monk
said, ‘Who are the people who can hear it?’
The National teacher said, ‘All the holy ones
can hear it.” The monk said, ‘Can the master
hear it or not?” The National teacher said, ‘I
cannot hear it. If I could hear it I would be the
equal of the saints. Then you could not hear
me expound the Dharma.” The monk said,
‘All beings can’t understand that sort of
speech.” The National Teacher said, ‘I
expound Dharma for the sake of beings, not
for the sake of the saints.” The monk said,
‘After beings hear it, then what?” The
National teacher said, ‘Then they are not
sentient beings.”
Vé sau Su di dén chd cia Van Nham va hdi
Van Nham vé ciu chuyén clia Qudc Su: "Vo
tinh thuyé&t phdp, ngudi ndo dudc nghe?" Van
Nham hdi lai: "V6 tinh nghe cdi gi vo6 tinh c6
thé nghe dugc?" Su lai héi: "Hoa Thugng c6
nghe dudc ching?" Van Nham néi: "Néu ta
nghe, 6ng dau thé dugc nghe ta thuyét phap."
Su thua: "Con vi sao ching nghe dugc?" Van
Nham dung cdy phat ti néi: "Ong c6 con nghe
ta chang?" Su thua: "Ching nghe." Van Nham
bdo: "Ta thuyét phap ma 6ng con ching nghe,
hudng 13 vo tinh thuyé&t phap?" Su héi: "Vo
tinh thuyét phip gdm nhitng kinh dién gi?"
Vain Nham b3o: "Pau khong thdy kinh Di Pa
néi 'Nudc, chim, ciy rirng thiy déu niém Phat,
niém Phdp?" Ngay ciu nay su bdng nhién dai
ngd. Su ban viét bai ké:
"Ky diéu thay! Ky di¢u thay!

Vo tinh thuyét phap ching nghi ban

Néu 14y tai nghe tron khé hoi

Phai dem mit thdy mdi liéu tri."

(Da dai ky! Da dai ky!

Vo tinh thuy&t phdp bat tw nghi

Nhugc tuong nhi thinh chung nan hoi

Nhin xt¢ vin thinh phuong dic tri).
Later Liang-Jie went to see Yun-Yan and
related to the master the story about the
National Teache and asked Yun-Yan: “Who
can hear inanimate things expound Dharma?”

Yun-Yan asked him: “What is inanimate can
hear it?” Liang-Jie asked: “Can the master
hear it or not?” Yun-Yan said: “If I could hear
it, then you could not hear me expound
Dharma.” Liang-Jie said: “Why couldn’t I
hear you?” Yun-Yan held up his whisk and
said: “Can you still hear me or not?” Liang-
Jie said: “I can’t hear you.” Yun-Yan said:
“When I expound Dharma you can’t hear me.
So how could you hear it when inanimate
things proclaim it?” Liang-Jie said: “What
scripture teaches about inanimate things
expounding Dharma?”  Yun-Yan said:
“Haven’t you seen that in the Amitabha Sutra
it says, ‘The lakes and rivers, the birds, the
forests, they all chant Buddha, they all chant
Dharma’?” Upon hearing this, Liang-Jie
experienced a great insight. He then wrote a
Verse:
“How incredible!

How incredible!

Inanimate things proclaiming Dharma is

inconceivable.

It can’t be known if the ears try to hear it,

But when the eyes hear it,

then it may be known.”

Sau do6 su lam thém bai ké thit nhi:
“Khoéng mdn hitu 1o nhan giai ddo,
Pao gid phuong tri chi thi trudng.
Tam dia nhugc vé nhan thio moc,
Ty nhién than thugng phéng hao quang.”
Later he wrote the second verse:
“There is a way to the gateless gate,
everybody can come,

Once you arrive there,

you’ll know how wonderful it is.

If your mind is clear of idle weeds,

Your body will automatically emit halo.”
Pong Son hdi Van Nham: “Con con du tip
chura hét.” Vin Nham héi: “Ngudi tirng 1am
gi?” Su thua: “Thanh P€ ciing ching lam.”
Van Nham hdi: “Pugc hoan hy chwa?” Su
thua: “Hoan hy thi ching khong, nhu trong
ddng rdac lugm duge hon ngoc sdng.”—T ung
Shan asked Yun-Yan: “Are there other
practices I haven’ completed ?” Yun-Yan
said: “What were you doing before you came
here?” T’ung-Shan said: “I wasn’t practicing
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the Noble Truths.” Yun-Yan said: “Were you
joyous in this nonpractice?” T’ung-Shan said:
“It was not without joy. It’s like sweeping
excrement into a pile and then picking up a
precious jewel from within it.”
Su tir biét Van Nham d€ di noi khdc. Van
Nham héi: “Pi ndi nao?” Su thua: “Tuy lia
Hoa Thugng ma chua dinh chd §?” Van Nham
hdi: “Phdi di HO Nam ching?” Su thua:
“Khong.” Van Nham héi: “Phdi di vé qué
ching?” Su thua: “Khong.” Van Nham hdi:
“Bao l1au trd 1ai?” Su thua: “Dgi Hdoa Thugng
c6 chd thi trd lai.” Vin Nham bdo: “Tu day
mot phen di khé dugc thdy nhau.” Su thua:
“Khé dugc ching thdy nhau.” Sip di, su lai
thua: “Sau khi Hoa Thugng trim tudi, chgt c6
ngudi héi ‘T4 dugc hinh ddng ctia thidy
ching? Con phdi ddp 1am sao?” Vian Nham
ling thinh hdi 1au, bdo: “Chi cdi 4y.” Su trim
ngdm gidy 1au. Van Nham bdo: “Xa 1é Ludng
Gidi thira duong viéc 16n phdi xét k§. Su vin
con hd nghi. Sau su nhon qua sudi nhin thay
béng, dai ngd ¥ chi trude, lién 1am mot bai ké:
“Thiét ky tung tha mich, diéu diéu dit nga so

Ngi kim ddc tv ving, Xt xi dic phiing ctr.

Cur kim chdnh thi ngd, nga kim b4t thj ci

Ung tu nhAm ma hdi,Phuong dic kh& nhu

nhu.”

(Rat ky tim noi khdc, xa x6i bd ling ta

Ta nay riéng ty dén, chd chd déu gip ga

Gai nay chinh 1a ta, ta nay ching phai ga

Ph3i nén biét nhu thé, méi mong hgp nhur

nhu).
As T’ung-Shan prepared to leave Yun-Yan,
Yun-Yan said: “Where are you going?”
T’ung-Shan said: “Although I'm leaving the
master, I don’t know where I’'ll end up.” Yun-
Yan said: “You’re not going to Hu-Nan?”
T’ung-Shan said: “No, I'm not.”” Yun-Yan
said: “Are you returning home?” T’ung-Shan
said: “No.” Yun-Yan said: “Sooner or later
you’ll return.” T’ung-Shan said: “When the
master has an abode, then I'll return.” Yun-
Yan said: “If you leave, it will be difficult to
see one another again.” T ung-Shan said: “It
is difficult to not see one another.” Just when
T’ung-Shan was about to depart, he said: “If
in the future someone happens to ask whether

I can describe the master’s truth or not, how
should I answer them?” After a long pause,
Yun-Yan said: “Just this is it.” T ung-Shan
sighed. Then Yun-Yan said: “Worthy Liang,
now you have taken on this great affair, you
must consider it carefully.” T ung-Shan
continued to experience doubt. Later as he
crossed a stream he saw his reflection in the
water and was awakened to Yun-Yan’s
meaning. He then composed this verse:
“Avoid seeking elsewhere, for that’s far from
the self.

Now I travel alone, everywhere I meet it.
Now it’s exactly me, now I’m not it.

It must thus be understood to merge with
thusness.”

Theo Canh Ptc Truyén Ping Luc, khi tir gid
Van Nham, Pong Son da hdi thay: "Con phai
mo td Phdp cla thdy nhu th€ ndo néu cé ai
hdi sau khi thay thi tich?" Vin Nham ddp:
"Chi ¢6 cdi nay, cdi ndy ma thoi!" Pong Son
khong hiéu y nghia clia ciu trd 15i 4y. Nhung
sau d6, khi 6ng 16i qua mdt con sdng, Ong
thdy béng minh trong nuéc va dat duge dai
gidc siu. Bdng nhién, 6ng tda ra 4nh sing—
According to Ching-Te Ch'uan teng Lu, when
Tung-shan took leave of Yun-yen, he asked
Yun-yen: "How should I describe your
dharma if someone asks me about it after you
have passed away?" Yun-yen answered: "Just
say, just that, that!" This was an answer that
Tung-shan did not understand. When,
however, during his further travel, he was
wading a river and glimpsed his reflection in
the water, he experienced profound
enlightenment and sudden understood.

bong Son dén véi Thu Son Hué Siéu. Hué
Siéu héi: “Ong da tru tai mot phuong, nay dén
day lam gi?” Bong Son néi: “Tdi bi day vo
bdi mot mbi ngd, khdng biét phdi 1am sao nén
d&én diy.” Hué Siéu goi 16n: “Luong Gidi!
(tén thit clia Pong Son)” Pong Son cAt tiéng:
“Da!” Hué Siéu hdi: “C4i gi th€?” Pong Son
khong bi€t trd 13i ra sao, va Hué Siéu néi
ngay: “Phat dep qud, chi hiém khong cé 1ta
sang!” Theo Truyén Ping Luc, vi khong c6
Itta sdng nén sy vo tri khong dugc thip sdng,
khi biét dugc diéu niy, sé& c6 sy thip sing—
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Tung-Shan came to see Hui-chao of Shu-
Shan, and the latter asked: “You re already
master of a monastery, and what do you want
here?” Tung-Shan said: “T am distressed with
a doubt and do not know what to do, hence
my coming here.” The master called out: “O
Liang-Chieh!” which was Tung-Shan’s real
name, and Liang Chieh replied at once, “Yes,
sir.” Hui-Chao asked: “What is that?” Chieh
failed to answer, and Hui-Chao gave this
judgment, “Fine Buddha no doubt, and what a
pity he has no flames.” According to the
Transmision of the Lamps, as he has no
flames, his ignorance is not illuminating.
When he becomes conscious of the fact, there
is enlightenment.

Mot hdm nhin ngay thiét trai cling ky Van
Nham, c6 vi Ting héi: “Hda Thugng & chd
Tién Su dugc chi day gi?” Su ddp: “Tuy &
trong 4y ma ching nhd Tién Su chi day.”
Ting héi: “Pa ching nhd chi day, lai thiét trai
cing dudng lam gi, nhu vay 13 di chip nhan
gido chi cia Vian Nham rdi vay?” Su bio:
“Tuy nhién nhu thé, ddu ddm trdi lai tién Su.”
Tiang hdi: “Hoa Thugng truSc yé&t ki€n Nam
Tuyén tim dugc manh méi, vi sao lai thiét trai
ctiing dudng Van Nham?” Su dédp: Ta chi trong
Tién Su dao dic, ciing ching vi Phat phap—
T’ung-Shan hosted a feast of commemoration
on the anniversary of Yun-Yan’s death. A
monk asked: “When you were at Yun-Yan’s
place, what teaching did he give you?” T’ung-
Shan said: “Although I was there, I didn’t
receive any teaching.” The monk asked: “But
you are holding a commemorative feast for
the late teacher. Doesn’t that show you
approve his teaching?” T’ung-Shan said:
“Half approve. Half not approve.” The monk
said: “Why don’t you completely approve of
it?” T’ung-Shan said: “If 1 completely
approved, then I would be disloyal to my late
teacher.”

Thi du thd 43 trong Bich Nham Luc dién t&
phudng phdp gidng day cia Pong Son: "Mot
nha su héi Pong Son, 'Néng va lanh di rdi
dén. Lam th& nao dé€ trdnh? Pong Son néi,
'Tai sao 6ng khong t6i ndi nao khong c6 ndng
va lanh?' Nha su ndéi, 'Ndi nao 1a nci khdong cé

néng va lanh? Bong Son néi, 'Khi trdi lanh,
cdi lanh gi€t 6ng; khi trdi néng, cdi néng giét
ong."'—An example of Tung-shan's teaching
style is found in example 43 of the Pi-Yen-
Lu: "A monk asked Tung-shan, 'Cold and heat
come and go. How can one avoid them?
Tung-shan said, "Why don't you go where
there's no cold and heat? The monk said,
"Where is the place where there is no cold and
heat?' Tung-shan said, 'When it's cold, the
cold kills you; when it's hot, the heat kills
you."
Su bénh, sai sa di bdo tin Van Cu hay. Su ddn
Sa di: “N€u Van Cu héi Hoa Thugng an vui
chiang?” Ngudi chi néi xong phdi ditng xa, e y
danh nguoi. Sa di lanh ménh di bdo tin, néi
chua dit 16i dd bi Van Cu ddnh mot gay. Cé
vi Tang héi: “Hoa Thugng bénh lai c¢6 cdi
ching bénh ching?” Su dip: “C6.” Ting thua:
“Cdi ching bénh lai thiy Hoa Thugng
ching?” Su bdo: “Lio Ting xem y c¢6 phin.”
Ting thua: “Khi 130 Ting xem ching thiy c6
bénh.” Su lai hdi Tang: “Lia cdi thian hinh ri
chdy nidy, ngudi d&€n chd nao ciing ta thiy
nhau?” Tang khong dap dugc. Su ben lam bai
ké:

“Hoc gi4 hiing sa vd nhat ngod

Qui4 tai tAm tha thiét dau 10

Duc dic vong hinh dn tung tich

N& lyc 4n cin khong 1y bd.”

(K@ hoc hiing sa ngd miy ngudi

L&i tai tAm y trén dau lusi

Mudn duge quén than bit dau vét

N& lyc trong khong budc 4y ngudi).
T’ung-Shan became ill. He instructed a novice
monk to go and speak to T’ung-Shan’s
Dharma heir, Zen master Yun-Zhu. T’ ung-
Shan told the novice: “If he asks whether I'm
resting comfortably, you are to tell him that
the lineage of Yun-Yan is ending. When you
say this you must stand far away from him
because I'm afraid he’s going to hit you.” The
novice monk did as T’ung-Shan instructed him
and went and spoke to Yun-zhu. Before he
could finish speaking Yun-Zhu hit him. The
novice monk said nothing further. A monk
asked: “When the master is not well, is there
still someone who is well or not?" T ung-
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Shan said: "There is.” The monk asked: “Can
the one who’s not ill still see the master or
not?” T’ung-Shan said: “I can still see him.”
The monk asked: “What does the master
see?” T’ung-Shan said: “When I observe him,
I don’t see any illness.” T ung-Shan then said
to the monk: “When you leave the skin bag,
you inhabit, where will you go and see me
again?” The monk didn’t answer. T ung-Shan
the recited a verse:

“Students as numerous as sands in the Gangs

but more are awakened.

They err by searching for the path in

another person’s mouth.

If you wish to forget form

and not leave any traces,

Wholehartedly strive to walk in emptiness.”
Su sai cao téc tim gdi xong, dip y bdo ching
ddnh chudng, gid tir ching ngdi yén ma tich.
Pai ching khéc 16c mai khdng dit. Su chot
md mit bdo: “Ngudi xuit gia tim ching dinh
mic nodi vat, 12 tu hanh chin chdnh. S6ng
nhoc thich chét, thuong x6t c6 1gi ich gi?” Su
bido chd sy sim trai ngu si d€ cing dudng.
Ching vAn luyén mén qud, kéo dai d&én ngay
thit bdy. Khi tho trai, su ciing ting ching tho.
Tho trai xong, su bdo chiing: “Tadng Gia khong
viéc, sip dén gid ra di, ché 1am 6n ndo.” Su
vao trugng that ngdi yén ma tich. Biy gid 1a
thdng ba nim 869, ddi nha Pudng. Su tho 63
tudi, 42 tudi ha. Vua phong sic 1a “Ngo Bdn
Thién Su.”—T’ung-Shan then had his
attendants help him shave his head, bathe and
get dressed. He then had the bell rung to
summon the monks so that he could bid them
farewell. He appeared to have passed away
and the monks began wailing piteously
without letup. Suddenly T’ung-Shan opened
his eyes and said to them: “Homeless monks
aren’t attached to things. That is their
authentic practice. Why lament an arduous
life and pitiful death?” T’ung-Shan then
instructed the temple director to organize a
“delusion banquet.” The monks adoration for
T’ung-Shan was unending. Seven days later
the food was prepared. T'u’g-Shan had a final
meal with the congregation. He then said:
"Don't’'make a big deal about it. When I pass

away, don't’go carrying on about it.” T ung-
Shan then returned to his room, and sitting
upright, passed away. It was the third month
in 869. He was sixty-three years of age, he’d
been an ordained monk for forty-two years.
T’ung-Shan received the posthumous name
“Enlightened Source.”
Luong Gidi Phat Tu Xuat Khid: Liang-chieh's
moving his sleeves and leaving the hall—Cdéng dn
néi vé co duyén van ddp giita Thién sw Bach Nhan
Minh Triét v6i Pong Son Luong Gidi va Mat Su
Bi. Theo Cinh Pic Truyén Ping Luc, quyén
XIV, mot hdm, Mat Su B4 va Pong Son dén thim
Minh Tri€t, Minh Tri€t hdi: "TruSc diy ong &
dau?" Pong Son dép: "G H6 Nam." Minh Tri€t
héi: "Vi Quan Sdt S& & d6 ho gi?" Pong Son dép:
"T6i khong biét." Minh Triét hdi: "Thé tén ong 12
gi?" Pong Son ddp: "T6i ciing ching biét luon."
Minh Trié€t lai héi: "Thé vi quan d6 c6 trdng nom
cong viéc ctia minh khong?" Pong Son dap: "Ong
ta ¢6 nhiéu vién chic thudc ha 1am viéc cho dng
ta.” Minh Triét héi: "Thé& 6ng ta khong hé ra vao
quan sG hay sao?" Pong Son bén rii 40 bd di. Hom
sau Minh Triét néi: "L&i hom qua cla thay, toi
chua duge hiéu ro 1dm. Hom nay mdi thdy néi lai,
néu néi dugc, xin thinh thdy cling tho trai qué ha."
Pong Son néi: "Qud tdn qui vay!" Minh Triét ben
cho thiét trai dai Pong Son. B& ngoai ma néi, thi
cudc dam thoai gitta Pong Son va Minh Triét ¢
vé gidn di va minh bach. CAu chuyén c6 vé ching
c6 nghia 1y gi cd. Nhung that ra, mdi 15i néi cla ho
déu c6 hai nghia, 4m chi chan ly ctia Thién. Cu
chuyén nay chi ra cich ma cdc Thién su quen thi
thdch nhau hiing ngay trong nhitng ciu chuyén
gidn di. Ho von 13 nhitng ngudi thanh thao diéu
luyén vé cdi nghé thuit tranh bién theo ki€u
Thién nay. BAt ctt lic ndo c6 dip 13 ho bt diu trd
chdi lién. Di nhién 12 ngudi tham dy vao trd chdi
dé tranh Thién nay phai biét trudc trd choi dé
tuong xitng véi doi thl clia minh. Mot ngudi ngoai
cudc hin sé d4p sai, hoic chung hirng khong hi€u
chuyén gi dang xay ra Hanh gid tu Thién nén ludn
xem Thién nhu 12 mot nghé thuat trong cdi ¥ nghia
dé tu dién t3, né chi tuin theo nhiing truc gidc va
ngudn cidm hitng cda riéng né, chit khong phai 1a
nhitng gido diéu va quy luat. Po6i khi né ciing c6
vé nghiém trong va trang nghiém, doi khi lai tim
thudng va vui vé, gidn di va xdc thuc, hoic bi 4n
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va quanh co. Khi nhitng Thién su thuyét gidng
khong phdi cdc ngai chi ludn ludn day bing
miéng, ma cd bing tay chin, bing nhitng diu hié¢u
bi€u trung, hay nhitng hanh dong cu th&. Cac ngai
danh, hét, dﬁy, va khi bi cAt van cdc ngai bé chay,
hodc chi ngdm miéng gid cAm. Nhitng trd khoi hai
nay khong c6 chd ding trong tu tir hoc, triét hoc
hay ton gido, va chi ¢6 thé dugc dién ta ding nhat
12 "nghé thuit Thién". Cau chuyén trén diy 1a mot
trong nhitng phong cdch ctia nghé thuit Thién ma
Thién su ding dé thir thach sy thim siu va tinh
xédc thyc ctia sy 1anh hoi va thyc ching cda dé ti
hay ctia nhitng thién su khac—The koan about the
potentiality and conditions of questions and
answers between Zen master Pai-Yan Ming-Che
with T’ung-Shan and Mi Shih Po. According to
Ching-Te Ch'uan teng Lu, volume XIV, one day,
Mi of Shén-shan and Tung-shan went to visit
Ming-che. Ming-che asked Tung-shan: "Where
have you been lately?" Tung-shan answered: "In
Hu-nan province." Ming-che asked: "What is the
surname of the governor there?" Tung-shan
replied: "I do not know." Ming-che asked: "What
is his first name then?" Tung-shan replied: "I do
not know his first name either." Ming-che asked:
"Doesn't he administer his office at all?" Tung-
shan said: "He has plenty of subordinate officers
to do the work." Ming-che asked: "Doesn't he
come out from and go in to his office at all?"
Tung-shan did not answer, moved his sleeves and
walked out. The next day, Ming-che said to him:
"You did not answer my question yesterday. If
you can say something satisfactory today I will
invite you to lunch." Tung-shan replied: "The
governor is too dignified to come out of his
office." Ming-che was satisfied with the answer,
and a prepared for Tung-shan.
Outwardly, the conversation between Tung-shan
and Ming-che was simple and plain. It seems to
have been without any significance. But in fact,
every remark they made had a double meaning,
alluding to the truth of Zen. This story shows how
Zen Buddhists are in the habit of testing one
another daily in simple talks. They are naturally
trained experts in the Zen art of verbal contest.
They start to play the game whenever they have a
chance. It goes without saying that the participant
in the Zen contest must know the game first in

lunch was

order to match his rival. An outsider will either
miss the point, or become bewildered at what is
going on. Zen practitioners should always consider
Zen as an art in the sense that, to express itself, it
only follows its own intuition and inspirations, but
not dogmas and rules. At times it appears to be
very grave and solemn, at others trivial and gay,
plain and direct, or enigmatic and round-about.
When Zen masters preach they do not always do
so with their mouths, but with their hands and legs,
with symbolic signals, or with concrete action.
They shout, strike, and push, and when questioned
they sometimes run away, or simply keep their
mouths shut and pretend to be dumb. Such antics
have no place in rhetoric philosophy, or religion,
and can be best described as "art". The above
story is one of the manners of Zen art that Zen
masters utilize to test the depth and genuineness
of the disciple's or ther masters' understanding and
realization.
Luong Hoang Sam: Luong Vil D€ khi con lam
tht s Ung Chau, phu nhin clda ngai 1a Hy Thi
tdnh tinh hung 4c, sau khi mit héa thanh mdt con
ming xa ludn vé bdo mdng cho vua bi&t. Nha vua
lién cho 1ap dan tring siéu do, mdi chu Ting lam
1€ sdm hdi. Nhd d6 ma Hy Thi dugc sanh vé cdi
trdi, tr trén khong trung cdm ta nhd vua rdi bay
di—The litany of Liang-Wu-Ti for his wife, who
became a large snake, or drago, after her death,
and troubled the emperor’s dreams. After the
litany was performed, she became a devi, thanked
the emperor and departed.

Luwong Hitu: Luong Bing—Good friend.

Luong Khai: Tén cia mot vi danh Tdng Trung

Hoa vao thdi nhd Nam Téng (1127-1279)—Name

of a Chinese famous monk who lived in the South

Sung Dynasty in China.

Luong Khoan Pai Ngu Thién Su (1758-1831):

Daigu-Ryokan (Jap)—Thién su Pai Ngu Luong

Khoang (Phit gido Nhiat Bdn)—Name of a

Japanese Zen master.

e Thién su Luong Khoan thudc phdi Tao Pong,
dugc phong chiic su Itc 18 tudi sau bon nim
dao tao & mot ngdi chila nhéd tai thanh phd
qué huong, Ong t6i Tamashima, ndi c6 Vién
Thong Ty 1am dé ti thién su Kokusen va dugc
thdy trao a4n xdc nhan. Sau khi thdy mat, 6ng
di chu du khip nu6c Nhit, cudi cling dng dén
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9,

& 4n trén ndi Kugami, khong xa thanh phd
qué huong, & d6 dng don nd luc vao viéc 1am
thd, mot nghé thudt ma 6ng hoc dudc ndi cha
minh. T4t ¢4 nhitng bai ci clia 6ng theo phong
cdch Trung Hoa 1a di&n dat thé nghiém thién
clia 6ng biing tho; d6 1a mot phan trong nhitng
bai tho dep nhdt Nhat Ban. Tuy dudc phép
mang danh hiéu "Lio thién su", Luong Khoan
bao gid ciling tir chdi day hoc trd va sdng trong
cidnh c6 doc va thi€u thon, thim chi hét sic
ngh&o khS. Ong ndi ti€ng véi tinh diu dang va
tinh thuong yéu tré con. Nhitng bai tho cta
ong cling tda ra sy trong sdng ngdy tho khéc
thudng, modt sy chdp nhan hoan toan vdi moi
hoan cdnh, k&t qué clia mot su siéu thodt hoan
toan—A Japanese Zen monk of the Soto
school. Ryokan was ordained as a monk at the
age of eighteen. After four years of training at
a small temple near his home town, he
entered the Zen monastery Entsu-ji, the abbot
of which was Master Kokusen. After twelve
years of training under Master Kokusen, he
received from the latter the seal of
confirmation. Soon thereafter, his master
died, and Ryokan wandered for about five
years as a pilgrim through Japan. Finally he
settled at a hermitage on Mount Kugami in
the vicinity of his birthplace, where he
dedicated himself primarily to writing poetry,
an art he had learned from his father.
Ryokan's haiku and waka, and also his poetry
in the Chinese style are poetical expressions
of Zen realization and are among the most
beautiful Zen poems in Japanese literatue.

Pai su Pai Ngu Luong Khoan séng mot cdch
thanh bin trong mot tip 1éu nhé dudi chan
ndi. Mot dém khuya, mot tén trom 1én vao 18u
va thy ring ching c6 thi gi dé 14y cip. Pai
Ngu Luong Khoan quay lai va bit qud tang
tén trom. 'Ong hin da di tir rdt xa d€ dén day
viéng ta," dai su néi véi tén trom, 'viy ciling
khong nén d€ ong ra vé tay khong. Hiy cAim
14y bd dd ndy, xem nhu 1a qua ting clia ta.'
Tén trom sling sot, cAm 14y bo dd va bién
mat. Pai Ngu Luong Khoan trin trui, ngdi
ngim vang tring. 'Khd than anh ta,' ngai 1dm
bam, 't6c gi ta c6 thé ting cho anh ta ving
tring 1ong 1iy kia luén. Nhan d6 6ng da viét

mdt bai tho khi tén trom da 14y hé&t moi thd
nhu thé ndy: "Tén trom di d€ lai cdi nay: PG,
dnh tring 1ap ldnh trong khung ctfta s8."—
Name of a Japanese Zen master. Ryokan, a
Zen master, lived the simplest kind of life in a
little hut at the foot of a mountain. One
evening a thief visited the hut only to discover
there was nothing in it to steal. Ryokan
returned and caught him. 'You may have
come a long way to visit me," he told the
prowler, 'and you should not return empty-
handed. Please take my clothes as a gift.' The
thief was bewildered. He took the clothes and
slunk away. Ryokan sat naked, watching the
moon. 'Poor fellow,' he mused, 'I wish I could
give him this beautiful moon.

Yamamoto Yasuo 12 mdt hoc gid vé viin hoc
Nhat Ban chuyén nghién cu vé thi ca dan
gian. Thit vong truéc su suy thodi ctia nén
vin héa truyén théng Nhit Bin trong thdi dai
ctia minh, d€ chong lai khuynh huéng nay,
ong da viét tic phdm "Thyc Tai Cha Than
Thdnh" rdi ty sdt. LA mot ngudi gidu c6 va cb
dia vi cao trong xd hdi, Yamamoto Yasuo da
dé lai toan b tai sdn ctia minh cho nim ngudi
con, bon trai va mot gdi. Con trai 16n nha't cta
ong, mot chang trai tré thich sdng doi tu tai,
da tir chdi quyén thira k€, ty ddi tén minh
thanh "Pai Ngu" va xuit gia tu hoc Thién
dao. Vao tudi hai muoi hai, chang khat si "Pai
Ngu" 1én dudng hanh cuéc tim su hoc dao.
Chang dugc mot vi thién su huéng din, sau
vai nim chuyén cin tu tip va nd luc thuc
hanh chang dd lanh hoi dudgc y€u chi tong
mon. Sau d6 "Pai Ngu" lai ti€p tuc 1én dudng
hanh cudc d€ tham van cdc vi thién su trén
khip moi mién clia dit nudc d€ tim ciu va
hoan thién s& ngd cia minh. Hai muoi nim
sau do, trudc khi quay vé ban quén, ndi chang
da dyng 1&én mot tip 1éu. Pai Ngu séng thanh
ban, chi mic trén ngudi mot chi€c y bd nap,
an toan chdo diu, va khong cé vat dung gi
ngoai trir mot chi&c bat duge dung trong moi
cong viéc nhu nghién dau, niu chdo dau, va
rira tay chan. Vi thién su nay rat thich choi véi
tré con. Bat ctf chd nio su dén, su thudng tip
hgp mot nhém tré dé€ choi banh hoic choi tro
"cdt bit" (trdn tim). C6 1an, giita ldc dang choi
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tron tim thi bon tré bd chay vé nha, quén mat
vi su dang & d6. Su van ti€p tuc ddng d6 véi
ddi mdt nhim nghién dén nita dém, cho dén
khi ¢6 ngudi d&n hdi 6ng 1am gi & day. Su ddp
ring su dang chdi trd "cit bit" véi bon tré va
dang dgi xem bon tré ¢é tim dugc su khong.
Su khong hé dé€ y d&€n chuyén moi ngudi dang
tréu choc su. Khi ¢6 ngudi hdi su vi sao su
thich chgi duia véi tré con. Su ddp: "Ta thich
sy hon nhién va trong sing cla bon tré." La
mot nha thu phdp ndi ti€ng, nén nhiéu ngudi
tim dé&n xin su viét chit, nhung su tir chdi mdi
khi su cAm thdy khong cin thiét. Ngugc lai,
bat cif ldc nio bon tré ddi su viét, su déu vui
1dong xodn tay ha bit. Su thudng néi: "C6 ba
thit ma ta chdn ghét nhdt: tho cda céc thi si,
chit clia cdc nha thu phdp, va dung cu bé&p niic
cla thd ndu."—Yamamoto Yasuo was a
scholar of ancient Japanese literature and an
expert in native poetry. Lamenting the
decline of the Japanese traditional culture, he
wrote a book called "The Reality of the Gods"
and killed himself in protest. A wealthy man
of social standing, Yamamoto Yasuo left five
children behind when he died, four sons and
one daughter. His eldest son, a free-spirited
youth, had no desire to inherit the family
fortune. Giving up everything, he left home to
study Zen, changing his name to Great Fool.
At the age of twenty-two, the young
mendicant went traveling to look for a
teacher. Finding a Zen master who could
guide him, he mastered the teaching in a few
years of intensive work. Then he went
traveling again, calling on Zen masters all
over the land, seeking further enlightenment.
It was more than twenty years before he
returned to his native province, where he built
a hut. He was so poor that he wore a robe of
patches, lived on bean gruel, and had no
utensils save a single bowl, which he used for
every purpose from grinding bean paste and
cooking gruel to washing his hands and feet.
This Zen master loved to play with children.
Wherever he went, he would gather a group
to play kickball or hide-and-seek. Once when
the master was in a game of hide-and-seek,
the children went home, leaving him where

he was. He stood still with his eyes closed till
nightfall, when someone finally asked him
what he was doing. He replied that he was
playing hide-and-seek with the children and
waiting for someone to come find him. He
didn't realize they had played a joke on him.
Once someone asked him why he liked to
play with children. The master said, "I like
their genuineness, their lack of falsehood." As
a famous calligrapher, he was often
approached with requests for writing, but he
used to refuse if it didn't feel right to him.
Whenever children asked him to write
something, however, he would always be glad
to take up his brush. The master used to tell
people, "There are three things I very much
dislike: the poetry of poets, the writing of
writers, and the cuisine of cooks."
Luong Nguyén (912-985): Tén ctia mot vi danh
Tiang Nhat Bdn, tong Thién Thai, vao thé ky thi
X—Name of a Japanese famous monk, of the
T'ien-T'ai Sect, in the tenth century.
Luong Nguyén Thién Su: Ryogen (jap)—Singan-
Shonin—Thién Su Luong Nguyén—A Tendai Zen
master and Genshin's master—TU Tué Thién su
hay Tin Nguyén Thugng Nhan cta téong Thién
Thai Nhat Bin, thy ctia sw Nguyén Tin.
Luong Nhan: A good man.
Luong Nhin (1072-1132): Vi sidng lap ra gido
phdi Vién Thong Niém Phat tai Nhit vao thé ky
thd XII—Liang-Jen, founder of the Japanese
named “Universally Penetrating via Praying to the
Buddha” in the twelfth century.
Luong Nhat: A good or an auspicious day.
Luong Phap: Good method.
Luong Phong: Gié mdt—A cool breeze.
Luong Phuéc Pién: Field for cultivating of
happiness—Tu tip bing cdch cling dudng Phat,
Phap, Tang—The field of blessedness, cultivated
by offerings to Buddha, the Law, and the Order.
Luong Son Duyén Quidn Lang Chau Thién Su
(920-990): Ryokan Enkan (jap)—Liang-shan
Yuan-kuan (Wade-Giles Chinese)—Liangshan
Yuanguan (Pinyin Chinese)—Hién nay chiing ta
khong c6 nhiéu tai liéu chi tiét vé Thién su Ludng
Son Duyén Qudn, dong truyén thira thit 42; tuy
nhién, c6 mot vai chi ti€t nhd vé vi Thién su nay
trong Truyén Ping Luc, quyén XXIV: Thién su
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Luong Son Duyén Qudn la dé t& cia Thién su

Dong An Hong Chau (Pdng An Quan Chi) clia

dong Thién Tao Pong—We do not have detailed

documents on this Zen Master of the forty-second

lineage; however, there is some brief information e

on him in The Records of the Transmission of the

Lamp (Ch’uan-Teng-Lu), Volume XXIV: Zen

master Liang-shan Yuanguan was a disciple of the

T'ao-Tung lineage master, Tongan Guanzhi.

e Mot hom, Luong Son Duyén Qudn dang hau
thdy minh 13 Thién suv Pdong An Quan Tri.
Thién su Péng An hdi: "Duéi tim y clia 6ng
la vat gi?" N6i cdch khdc, cdu hdi nay chi
mudén hdi: "éng 14 ai?" Nhung Duyén Qudn
khong trd 15i dugc. Thién su Péng An lién e
néi: "Hoc Phit dao ma chua dé€n ndi, thuc su
rit khd. Ong hdy hdi lio Ting di." Thé Ia
Duyén Qudn bén hdi: "Dudi tim y cla thay 13
vat gi?" Thién su Pdng An trd 13i: "MAat khé."
Duyén Qudn lién dai ngd. Thién su Pdng An
mudn nhin nhd khong riéng véi Duyén Qudn,
ma con 1a véi tit cd hanh gid tu Thién ring
moi ngudi phdi song nhu thé nao d& c6 thé
lam cho sinh ménh nay khé& hgp véi tat cd
hién tugng bén ngoadi thanh ddi séng cla
chinh minh. Chiing ta khong thé dua vao bt
ctf ai khdc, mot khi da bi€t phuong phdp roi
thi hay thyc hanh. Mit kh& khong dau khdc,
d6 1a ty minh th& chitng sy hoan chinh ma
minh d3 c6; thé tinh ctia ban khong diu khic,
d6 la chinh ban—One day, Liang-shan Yuan-
kuan was attending his teacher, Zen master
T'ung-an Kuan-chih. The master asked him,
"What is that beneath your robe?" In other
words, "Who are you?" Yuan-kuan had no
answer. Zen master T'ung-an Kuan-chih said,
"It is the most painful thing when one who
studies the Buddha Way hasn't yet reached
that stage. Now you ask me." So Yuan-kuan
asked, "What is that beneath your robe?" Zen
master  T'ung-an  Kuan-chih  replied,
"Intimacy." Yuan-kuan was greatly
awakened. Zen master T'ung-an wants to e
recommend not only to Yuan-kuan, but also to
all Zen practitioners that we should live our
life so that this life and all external
phenomena are together intimate as our own
life. We cannot rely on anyone else, once we

know the method, just go ahead to practice it.
Intimacy is nothing but realizing the fact that
already you are as you are. Your essential
nature is nothing but you as you are.
Mot vi Ting hdi Thién su Luong Son Duyén
Qudn: "Th& nao 13 théi nhd clia Thay?" Su
néi: "Dong Giang T& nuéc chdy xiét, cd 16i
chdm. Bach Loc Son thdng cao, chim khé lam
t6."—A monk asked Zen master Liang-shan
Yuanguan, "What is the style of the master's
house?" Liang-shan said, "The current in
Yang River is swift, and the fish move slowly.
The pine trees on White Deer Mountain are
tall, and the birds nest there with difficulty."
Mot vi Tang lai hdi: "Bdn ngd 1a thi gi?" Su
n6i: "La ong vua cda vii tru. La vi tuéng chi
huy ngon d&o chién lugc." Poan vi Ting hdi:
"Khi d3 dat dén trang thdi nay, rdi sao nita?"
Su néi: "Tring sdng rd trén trdi. Ngdi ling
yén trong phong minh." N6i xong Su tung bai
ké:
"Luong Son nhit khiic ca
C4ch ngoai nhin nan hoa
Thép tai phdng tri Am
Vi thudng phluing nhit c4."
(Luong Son mot khic ca
Céch di€u ngudi kho hoa
Mudi nam tim tri 4m
Gip g8 vAn con xa).
A monk asked, "What is the self?" Liang-shan
said, "The emperor of the universe. The
general who commands the strategic pass.”
The monk then asked, "When this state is
realized, then what?" Liang-shan said, "The
bright moon in the sky. Sitting silently in one's
room." Then Zen master Liang-shan
Yuanguan recited this verse:
"The song of Liangshan,
Even the skilled find it hard to sing.
These ten years
I've search for someone to sing it,
But till now I've found no one."
Thién su Luong Son Duyén Qudn thudng néi
v6i chu Ting: "Néu miy 6ng d€ cho dong
truyén thira nay chim trong bon bién, thi may
ong chi bit dugc loai rong dit. Nhung néu may
ong bi€u thi khd ning thyc sy thi may 6ng sé
bi€t dugc tu ngd cda chinh minh."—Zen
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master Liang-shan Yuanguan often said to the
monks, "If you let down your line into the four
seas you'll only catch ferocious dragons. But
if you demonstrate true ability, you'll seek to
know your own self."
Luong Son Ngé X Si Hoa: Liang-Shan's “This
was painted by Wu-Chu”—Céng 4n néi vé co
duyén van ddp vé viéc Thién su Luong Son khai
ngd cho Pai Duong Kinh Huyén. Theo Ngii Ping
Hoi Nguyén, quyén XIV, lin dau tién gip gd
Ludng Son, Pai Duong hdi: “Thé ndo 13 dao tring
vO twéng?” Luong Son chi B& T4t Quan Am, néi:
“C4i ndy 1a do Ngo X& Si v&.” Pai Duong suy
nghi d€ ti&€n ngit. Luong Son nhanh nhiu néi: “Cdi
ndy c6 tuéng, cdi kia khong tuéng.” Pai Duong
nhon d6 tinh ngd, lién 1& bdi. Luong Son héi: “Sao
khong néi 14y modt cAu?” Pai Dudng thua: “Néi thi
ching tir, s¢ e trén gidy myc.” Luong Son cudi,
bdo: “Ldi nay vin con ghi trén bia.” Pai Duong
dang ké ring:
“Ngd tich sd cd hoc dao mé
Van thiy thién son mich kié&n tri
Minh kiém bién c§ chung nan hdi
Truc thuyét vo tim chuyén canh nghi.
Mong su diém xuat Tan thdi cdnh
Chié€u ki&€n phu mau vi sanh thi
Nhu kim gidc liéu ha s& ddc
Da phéng 6 ké ddi tuyét phi.”
(Con xua hoc dao cif sai 1am
Mudn niii ngan séng ki€m tha'y nghe
Luén c§ ban kim cang khé hoi
Néi thing vo tim lai sanh nghi.
Nhd thdy chi 16 thdi TAn kinh
Soi thiy cha me lic chua sanh
Hién nay gidc ngd diu con dic
Dém tha ga den trong tuyét bay).
Luong Son bdo: “C6 thé 1am hung thinh tong Tao
Pdng.”—The koan about the potentiality and
conditions of questions and answers regarding Zen
master Liang-Shan (920-990) opened up the
intelligence and brought enlightenment to T'a-
Yang. According to the Wudeng Huiyuan, Volume
XIV, upon T’a-Yang’s first meeting with Liang-
Shan, T’a-Yang asked: “What is the formless
place of realization?” Liang-Shan pointed to a
painting of Kuan-Yin and said: “This was painted
by Wu-Chu.” T’a-Yang was about to speak when
Liang-Shan cut him off, saying: “Does this have

form? Where is the form?” At these words, T a-
Yang awakened. He then bowed. Liang-Shan
said: “Why don’t you say something?” T’a-Yang
said: “It’s true I don’t speak, and I fear putting it to
brush and paper."”Liang-Shan laughed and said:
“Engrave the words on a stone memorial.” T a-
Yang then offered the following verse:
“Formerly my means of studying

the Way was confused,

Seeking understanding among

myriad streams and countless mountains.

But immediate clarity is not found by

sorting throught the past.

Directly speaking “no mind”

engendered more delusion.

Then, a teacher revealed my situation

upon leaving Qin,

Illuminating the time

before my parents’ birth.

And now, everything realized,

what has been attained?

The night frees crow and cock

to fly with the snow.”
Liang-Shan said: “Here the T’ong-Shan line is
entrusted.” In time, Jing-Xuan’s reputation spread
widely.
Luong Tam: Hiri-ottappa (skt)—Conscience—
Inner conscience—Luong tim bén trong khong
cho phép chiing ta 1am nhitng diéu c6 thé 1am tSn
hai dé&n 1ong tu trong ctia minh. Trong khi 'ottappa'
c6 nghia 13 sg pham phdi nhitng diéu c6 thé mang
lai t6n thuong cho minh hay cho ngudi khéc.
Robert Aitken viét trong quyén 'Thé Gidi Khich
Lé" "Luong tdm la trang thdi y thic ma ban va
moi ching sanh déu cé. Luong tim chi rd cho ban
biét diéu gi tot, diéu gi xau, diéu gi thich hop,
diéu gi khong thich hgp. Tuy nhién, c6 mot s6
ngudi 16n Ién ma khéng y thic chuyén minh 1a
thanh vién cia mot dai gia dinh. Ho tao ra du thi
ric r6i cho chinh ho va cho ngudi khdc. Ban hay
hanh dién vi ban cé luong tim! Tuy viy, c6 khi
luong tim ki€m sodt qud ddng, nhu mot bac lam
cha me d6i v6i mot dita con nhd. Hay cho phép
luong tim clda ban déng mot vai trd thich hgp, né
sé trd thanh mot vi thdy xiing dang clia ban."—An
inner conscience that restrains us from doing
deeds that would jeopardize our own self-respect.
While 'ottappa' is a healthy fear of committing
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unskillful deeds that might bring about harm to
ourselves or others. Robert Aitken wrote in
'Encouraging World": "Your conscience is your
consciousness, the sense you have in common
with all beings. It shows you clearly what is right
and what is wrong, what is appropriate and what is
not. Some people, however, grow up without a
sense that they are members of the great family.
They create all kinds of trouble for themselves
and others. Be glad you have a conscience! Yet it
is possible to give conscience too much control, as
though it were a parent dealing with a small child.
Allow your conscience its appropriate role, it will
be your cogent teacher."
Luong Thién: Honest—good—Theo Kinh Phép
Ci, ciu 263, Ptic Phat day: “Chi nhd trir diét tin
gdc long sin hin, méi 12 ngudi luong thién.”—
According to the Dharmapada Sutra, verse 263,
the Buddha taught: “Only he who eradicates
hatred, is indeed called good-natured.”
Luong Toai Thién Su: Ryosui (jap)—Zen master
Liang-Sui—See Ludng Toai Tho Chau Thién Su.
Luong Toai Tho Chau Thién Su: Ryosui (jap)—
Zen master Liang-Sui—Thién su Luong Toai Tho
Chau hoc Thién vdi Thién s Ma Cdc Bio Triét,
mot Thién su ndi ti€ng clia tong LAm T& thdi nha
Pbudng (618-907)—Zen master Liang-Sui was
studying Zen under Zen master Ma-ku, a
contemporary of Lin-chih sect during the T'ang
Dynasty in China.
e Mot hdom, Luong Toai dén 1& bdi va go cilra
phong clia Ma Céc, Ma Céc hdi: "Ai d6?" Va
Ma Céc goi Luong Toai, nhu th& ba 14n goi,
va Luong Toai ba 1an trd 15i. Xong Ma Cdc
ming: "Thiy chlia gi ma ddn cin nhu th&!"
Luong Toai tinh ngd ngay dudi cAu ming 4y.
Biy gid thi Luong Toai da hi€u Thién ben
thua ting: "Hoa Thudng khong lira Luong
Toai, néu khdng dén 1& bdi Hoa Thugng thi
Luong Toai co hd da bi kinh luin lira sudt doi
r0i."—One day, when Liang-Sui came to
knock at the door of Ma-ku's abode, Zen
master Ma-ku called out Liang-sui three
times, and Liang-sui responded three times.
At last Ma-ku exclaimed, "O this stupid
fellow!" These words opened the mind of
Liang-sui to the truth of Zen. He now
understood Zen and exclaimed: "O master,

don't deceive me any more. If I had not come
to you I should have been miserably led
astray all my life by the sutras and the
sastras."

V& sau ndy, Luong Toai di néi v6i nhitng vi
Ting dong mon, nhitng ngudi da dung thi gid
d€ hoc cho thanh thao tri€t hoc Phat gido
ring: "TAt c4 nhitng gi miy ong biét, tdi biét;
nhung cdi ma tdi biét, thi khdng c6 ai trong
may 6ng biét cd." That ching 1a ky diéu hay
sao khi Luong Toai hoan toan 1anh ngd ham
nghia bén trong khi su phu goi minh, va c6 thé
néi ra mdt cdu nhu vdy?—Later on Liang-Sui
said to some of his fellow-monks who had
been spending their time in the mastery of
Buddhist philosophy, "All that you know, I
know; but what I know, none of you know." Is
it not wonderful that Liang-Sui could make
such an utterance just by understanding the
significance of his master's call?

Thé ra cdi gidc ngd trong Thién né thudng tuc
bi€t chirng nao! DAu gi di nita, chiing ta ciing
khong thé néi ring Ma Céc da khong 1am gi
hét cho sy dat ngd clia Luong Toai. Nhung
lam sao Ma C6c c6 thé md mit cho Luong
Toai biing nhitng 15i néi tAm thudng nhu vay?
Nhitng 15i néi clia ngai phdi c6 4n ¥ gi khi&n
vita 1am 1a dn khép ngay vGi nhip tim cta
Luong Toai? Ludng Toai dd don tim sdn nhu
the€ nao dé d6n 14y cdi an tay cudi cling cia
Ma C6c? Toan thé dién trinh clia tim thic tir
ldc hanh gid mdi tho gido cho dé&n hdi citu
cdnh ngd dao it hin phai trdi qua vo s6 thing
trAm vAp vap. Nhung bién c6 x4y ra giita
Luong Toai va Ma Céc cho thdy phdp Thién
chi ¢6 ¥ nghia khi cdy truc cta ndi tAm xoay
sang mot thé gidi khéc, siu rong hon. Vi mot
khi thé gidi thim diéu 4y md ra 1a cudc song
hiing ngdy clia hanh gid, cd dén nhitng tinh
ti€t tAm thudng nhat, vin dugm nhuin Thién
vi. That vy, mdt mit gidc ngd 1a cdi gi tAm
thudng, v nghia 1y nhi't ddi; nhung mit khéc,
nhat 1a khi chiing ta chua hiéu, né ky bi khong
gi hon. Va néi cho ciing, ngay ci cudc sdng
thudng ngay clia ching ta, hd ching phdi diy
nhitng ky quan, bi mat va huyén bi, ngoai tAm
hiéu biét clia tri 6¢ con ngudi hay sao?—This
is enough to show what a commonplace thing
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enlightenment is! At any rate, we could not
say that Ma-ku had nothing to do with Liang-
sui's realization. But, how did Ma-ku make
Liang-sui's eye open by such prosaic words?
Did these words have any hidden meaning,
however, which happened to concide with the
mental tone of Liang-sui? How was Liang-sui
so mentally prepared for the final stroke of
the master, whose service was just pressing
the button, as it were? Zen practitioners
should always remember that the whole
history of the mental development leading up
to an enlightenment; that is from the first
moment when the disciple came to the master
until the last moment of realization, with all
the intermittent psychological vicissitudes
which he had to go through. But the
conversation between Liang-sui and Ma-ku
just shows that the whole Zen discipline gains
meaning when there takes place this turning
of the mental hinge to a wider and deeper
world. For when this wide and deeper world
opens, Zen practitoiners' everyday life, even
the most trivial thing of it, grow loaded with
the truths of Zen. On the one hand, therefore,
enlightenment is a most prosaic and matter-
of-fact thing, but on the other hand, when it is
not understood it is something of a mystery.
But after all, is not life itself filled with
wonders, mysteries, and unfathomabilities, far
beyond our discursive understanding?
Luong Tri: Instinct.
Luong Triéu: Triéu dai nha Luong bén Trung
Hoa (502-557)—The Liang Dynasty in China.
Luong Tia: Tén cia mdt vi danh Tang Trung Hoa
vao thdi nha Pudng (618-907). Nam 781, Su di
dén ving TAy Vuc (TAy Tang va Quy Tu) dé
phién dich kinh di€én—Name of a Chinese famous
monk who lived in the T'ang Dynasty in China. In
781, he traveled to the Western Region (Tibet and
Kutcha) to translate sutras.
Luong Tiac (751-793): Tén ctia mot vi danh Tang
Trung Hoa vao thdi nha Pudng (618-907). Su 1a
mot trong nhitng dé tir xudt sic nhat clia Tram
Nhién (717-782), Su 1a vi t§ thi chin cda tong
Thién Thai—Name of a Chinese famous monk
who lived in the T'ang Dynasty in China. He was
one of the most outstanding disciples of master

Chan-Jan, the ninth patriarch of the T’ien-T’ai
School.

Luong Tid: Good son.

Luong Vo D& (502-550): King of Liang—Liang-
Wu-Ti—Vua ctia nha Luong bén Trung Hoa, tri vi
tif ndm 502 dén nim 550. Py 1a mot trong nhitng
vi vua Trung Hoa di xdy dung rdt nhiéu chia
chién, nhung bi t5 B6 P& Pat Ma bio riing lam
nhu vay ching cé chiit cong difc nio ci—Liang
Wu-Ti of the Liang dynasty in China, who reigned
from 502 ti 549. This was one of the Chinese kings
who built a lot of temples, but was told by
Bodhidharma that he earned no merits in doing
that—See Khuéch Nhién Vo Thanh.

Luong Y: Good physician

Ludng Gat Gia D6i: Fraud and deceit.

Luéng: Hai—Mot cdp—Cd hai—Two—A
couple—Both.

Ludng Ban: Nha chua chia cac dich Tang ra lam
hai ban: tri sy vd diu thi—Monasteries divided
management group into two divisions: east side
and west side—See Tri Su and Pau Thi.

Luwéng Bénh Hanh Gia: Vin Mon: hanh gid hai
loai bénh—Yun Men: Practitioners with two kinds
of illness—Coéng 4n néi vé co duyén ti€p hoéa
ngudi hoc ctia Thién su Van Mén Vin Yén. Theo
Canh Pic Truyén Ping Luc, quyén XIX, mot
hém Thién su Van Mén thugng dudng day chiing:
"Anh sang khong thdu thodt c6 hai thit bénh: Mot
12 khong 16 tit cd chd trudc mit con cé vat; hai 1a
thau dugc tat cd phdp 12 khong, chd md md dudng
nhu cdn c6 vat, ciing 13 4nh sdng khong thiu thoat.
Ciing nhu vdy, Phdp thin cling c¢6 hai thit bénh:
mdt 12 vi phdp chdp chua quén, vin con kién gidi,
rdi & bén mé Phdp than; hai 12 diu cho thau qua
dugc ma khong thé budng hét, xét ky lai van con
mot chiit hdi ham ciing 13 bénh." Chiing ta c6 thé
néi da sd cdc cong an trong nha Thién déu dya
trén 1ap trudng chan 1y citu canh dudc bi€u thi qua
'phi nhan tuyét doi' hay 12 'minh gidi bing phi
nhan', mdt phuong phdp dugc cdc thién su ua
chudng nhat. C4c thién su linh min di dung nhitng
tif ngit va cdc 18i bi€u hién sinh dong d€ gidi minh
chan 1y B4t Nha. Cidch duy nhat d¢€ dat ngd ma
cdc ngai da dung la phuong cdch di xuyén qua biic
tudng chip truc dé€ cdi bd cdc khdi niém nhi
nguyén. Trong Thién, muc dich ciia viéc thuyé&t
gidng kinh dién chi 1a dé gidp hanh gid Thau
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Thodt va di dén gidi thodt cudi ciing ma thdoi—The
koan about the potentiality and conditions of
receiving and instructing disciples of Zen master
Wen Men. According to the Records of the
Transmission of the Lamp (Ch’uan-Teng-Lu),
Volume XIX, one day, Zen master Yun Men
entered the hall and addressed the monks, saying,
"The light that does not penetrate has two kinds of
sickness: the first one is that one does not see
clearly things in front; the other is that one
penetrates and sees that all dharmas are empty,
but things seem exist in vague places; that is still
called a light that doesn't break through. In the
same way, Dharmakaya also has two kinds of
illness: the first illness is the view that clings to
the dharma; the second one is the one that has
penetrated, but not broken through all the way, it
is still a kind of illness." We may say that the
majority of Zen koans were based on approach in
which the ultimate truth is expressed through
absolute negation or illustration through negating,
which is a favorite method used by Zen masters.
The ingenious Zen masters used colorful phrases
and expressions to illustrate the Prajna-truth. The
only way that Zen masters used to obtain
Enlightenment is to penetrate or break through the
walls of clinging in order to strip off dualistic
conceptions. In Zen, the purpose of preaching its
the merely to make
practitioners break through and strip off so they
can attain their final emancipation.

theories in sutras is

Luéng Bi: Hai mi&ng da, chi cho cdi miéng—Two
pieces of skin, implies a mouth with two lips.
Ludng Bo: See Ludng Gidi.
Luéng B9 Man Pa La: Man Pa La cia Kim
Cuong Gi6i va Thai Tang Gidi. T4t ¢ phdp mon
Mat gido déu chia 1am hai bo Kim Cuong va Thai
Tang (Thai Tang Gidi 1a phdp mon thudc chiing
sanh von c6 day dd ly tinh, phoi hop véi 1y, phoi
hgp véi nhian. Kim cuong Gidi 1a phdp mon thudc
chu Phat méi thanh qud tudng, phdi hdp véi tr,
phdi hgp véi qud) —Mandala of the two sections,
i.e. dual powers of the two groups symbolizing the
Vajradhatu and Garbhadhatu.
Ludng Ciu Nhu Nhu: The two kinds of
Bhutatathata.
1) Hitu C&u Chan Nhu: Tai Trién Chan Nhu—
The contaminated Bhutatathata.

2) Vo Cau Chin Nhu: Xuit Trién Chin Nhu—
Uncontaminated  Bhutatathata (Buddha-
nature).

Luéng Chich Nhin: D6i mit tri hué qudn chi€u
chin tuéng cta sy vat. Hanh gid tu thién phdi thau
hi€u riing nhit thi€t chu phdp déu do nhin duyén
sinh ra, khong c6 tu tinh—Two wisdom eyes that
contemplate the reality of all things. Zen
practitioners must understand thoroughly that all
things being produced by cause and environment
are unreal, and so, lack inherent existence.

Ludng Cudec Sao Khong: Two legs don't touch

the ground—Hai chan hdng khéi mit dat. Trong

thién, tif ndy c6 nghia 1a hanh gid chua quyé&t tim
tu hanh gidi dinh hué¢ s€ khé ma dat dugc gidc
ngd. Mot thi du ndi ti€ng cho tinh hudng nay la thi
du thd 27 trong V6 Mon Quan, “Con dudng khong
phéi 1a tinh than, khong phai 1a Phat, ciing khong
phdi 1a sy vat.”—Two legs don't touch the ground.

In Zen, the term means practitioners who are not

determined to cultivate precepts, meditation and

wisdom, will have difficulties attaining
enlightenment. A well known example for this
situation is example 27 of the Wu-Men-Kuan:

in

“The way is not mind, it is not Buddha, it is not
things.”

Luwéng Dich Ha Long Man Tuwéng: Hai nich diy
dan—Below armpits well-filled, one of the thirty-
two auspicious marks—See Tam Thip Nhi Hdo
Tudng.

Ludng Dién: Double-faced—Two-faced.

Luéng Dién Nhi Thiét: Hai mit, hai ludi, ¥ néi
ké hay phi bing nguti hay ké mot da hai long—A
person with two faces and two tongues, i.e., a
slanderer.

Luéng Dién Tri Nang Va Ngii Quan: Two faces
of intellect and the five senses—Hai mit tri ning
va ngli quan danh lra va dua chiing ta vao nhi
nguyén 'Ta va ngudi.' Thién su Philip Kapleau viét
trong quyén 'Gidc Ngo Thién!, tai sao chiing ta dau
kh3? Tai sao trén th€ gian nay vin con bao nhiéu
12 tham lam, dién rd va bao luc? Thién trd 15i ring
Ay 12 vi hai mit cda tri ning va ngli quan, d4nh lira
dé dua chiing ta vao dinh dé& nhi nguyén giita ta va
ngudi, dua ching ta dén chd suy nghi va hanh
dong nhu thé mdi ngudi ching ta 14 mot thyc thé
riéng biét, ddi dau vdi thé gi6i quanh ta. Nhu thé,
trong vo thiic clia ching ta, y tudng vé cdi "nga"
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hoidc "tw ngd" tr§ nén c6 dinh, va tir ddy khdi 1én
cdc tiéu chudn "Toi ghét cdi nay," "Toi thich cdi
kia." "C4di nay la cta t6i." "Céi kia 1a cua ban."
Cdi ngd nay dugc chiam chit nudi dudng bdi loai
cd dai nay, va diy khong phéi 1a cdi ngd tdm 1y
véi nhitng sinh hoat lanh manh cin thiét; ma 1a
cdm gidc mé hodc vé€ tu ngi, tich rdi véi ngudi
khdc, tdch r&i khdi toan bo vii tru, ch€ ngy nhan
céch, tAn cong nhitng gi de doa sy thdng tri cla nd
v nim chit vao bat cf thit gi s& 1am 16n thém
quyén luc clia né. Pdi khdng, ham mudn, va ghét
bd, néi tém lai, khd dau, 12 hau qud khong thé
tranh khéi ciia cdi vong 14n quin nay. Nhin xuyén
sudt qua cdi 40 4nh ndy va nim bit dugc cdi bat
kha dic 1a ching ngo ring "Troi, dat va Toi" déu
cing mot cdi ngudn, néi theo ngdn ngit nha
Thién—Intellect and our five senses deceive us
into postulating the dualism of self and other.
According to Zen Master Philip Kapleau in
Awakening to Zen, why do we suffer? Why is
there so much greed, folly, and violence in the
world? The Zen answer is that because our
bifurcating intellect and our five senses deceive us
into postulating the dualism of self and other, we
are led to think and act as though each of us were
a separate entity confronted by a world external to
us. Thus in our unconscious the idea of "I" or
selfhood, becomes fixed, and from this arises such
patterns as "I hate this," "I love that," "This is
mine," "That's yours." Nourished by this fodder,
ego, and this is not the psychological ego whose
healthy functioning is necessary, but the delusive
sense of oneself standing apart from others, from
the whole universe, comes to dominate the
personality, attacking whatever threatens its
domination and grasping at anything that will
enlarge power. Antagonism, greed,
alienation, in a world, suffering, are the inevitable
consequence of this circular process. To see
through this mirage and graps the ungraspable is
to realize that "heaven and earth and " are of the
same root, to use a Zen phrase.

Ludng Dyc: Hai cinh Pinh va Tué—The two
wings of meditation (dinh) and wisdom (hué¢).
Ludng PAu Cau Tiét Poan, Nhat Ki€m Y Thién
Han: Khi hai ddu déu chit dgt, mot ki€m Y Thién
lanh rgn ngudi. Trong thién, tif niy c6 nghia 13 khi
hanh gid cit didt nhitng nhin thic twong d6i va nhi

its and

nguyén thi ho s& tru vao cdnh gidi tuyét ddi, cdnh
gidi hoan toan gidi thodt—When both extremes
are cut off, the sword is so chilly that makes one's
hair stand on end. In Zen, the term means when
practitioners cut off relative and dual perceptions
(two extremes), they will dwell in an absolute
realm, the realm of total liberation.

Luéng Doan: Hai cuc doan—The
extremities—Too little and too much.
Ludong Pudng: Trong thién vién, ting dudng chia
ra tién dudng va hau dudng—In a Zen monastery,
a Monk Hall is divided into two parts: front and
rear hall.

two

Luéng Gidi: Two sections or two classes.

Ludng Gidi Man Pa La: Mandala of both realms.

Luéng Ha: Hai con song—The two rivers.

1) Ni Lién Thién: Noi Phat thanh dao—The
Nairanjana River, where the Buddha attained
enlightenment.

2) Bat Pé: Noi Phat nhip Niét Ban—The
Hiranyavati River, where the Buddha entered
Nirvana.

Luéng Ha Tham San Du: Parable of the two
rivers of greed and anger—Thi du ndi ti€ng dugc
ngai Thién Pao ding d€ dién td 1am thé€ nao ma
mot ngudi day duc vong khdi tin va dat dugc sy
cttu d0—A well-known parable used by Shan-Tao
to demonstrate how a man full of evil passions
awakens faith and attains salvation.

Ludng Héi: Hai hoi tréng—Two rolls of drum.

Luong Kién Than: Hai vi thin trén hai vai cla

mdi ngudi: Pong Danh Thin va Pdng Sinh Thin

hay Péng Toa ThAin—The two recording spirits of

every person: the spirit of the same name and the
spirit who was born at the same time (with the
person).

Ludng Nan: A difficult and perplexing situation—

Dilemma.

Ludng Nghi: Hai cuc am duong—Yin and yang—

Heaven and earth—Sun and moon.

Ludng Nhan Tuong Thuong: Two sharp swords

that cause some damage and loss—Hai thanh

ki€m nhon khi va cham thudng bi hu hao. Trong
thién, tir ndy chi cho hai nhém db dé cling